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瀑

THE

PREFACE.

Α'

LTHOUGH the main practical princi

ples, which are inculcated in this trea

tife, have this prejudice in their fa

vour, that they have been taught and propa

gated by thebeſt of men in all ages, yet there is

reafon to fear that renewed treatifes upon fub

jects fo often well managed, may be looked

upon as fuperfluous ; efpecially fince little is

offered upon them which has not often been

well faid before. But befide that general con

fideration, that old arguments may fometimes

be fet in fuch a light by one, as will convince

thoſe who were not movedby them, even when

better expreffed by another ; fince, for every

clafs of writers, there are claffes of readers

adapted, who cannot reliſh any thing higher

befides this, I fay, the very novelty of a book

may procure a little attention , from thoſe who

over-look the writings which the world has

long enjoyed. And if by curiofity, or any o

ther means, fome few can be engaged to turn

their thoughts to theſe important fubjects, a

bout which alittle reflection will difcover the

:
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vi THE PREFACE.

truth, and a thorough confideration of it may

occafion a great increaſe of real happineſs ; no

perfon need be afhamed of his labours as ufe

lefs, which do fuch fervice to any of his fel

low-creatures.

If any fhould look upon fome things in this

Inquiry into the Paffions, as too fubtile for

common apprehenfion, and conſequently not

neceffary for the inftruction of men in morals,

which are the common buſineſs of mankind :

let them confider, that the difficulty on theſe

fubjects arifes chiefly from fome previous no-.

tions, equally difficult at leaft, which have

been already received , to the great detriment

ofmany a natural temper ; fince many have

been difcouraged from all attempts of cultivat

ing kind generous affections in themſelves, by

a previous notion that there are no fuch affec

tions in nature, and that all pretence to them

was only diffimulation, affectation , or at beſt

fome unnatural enthufiafm. And farther ,

that to diſcover truth on theſe ſubjects, no

thing more is neceffary than a little attention

to what paffes in our own hearts, and confę

quently every man may come to certainty in

thefe points, without much art or knowledge

of other matters .

Whatever confufion the Schoolmen intro
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a

duced into philofophy , fome of their keeneſt

adverfaries feem to threaten it with a worſe

kind of confufion, by attempting to take away

fome of the moft immediate fimple percepti

ons, and to explain all approbation, condem

nation , pleaſure and pain, by fome intricate

relations to the perceptions of the external

fenfes . In like manner they have treated our

defires or affections, making the most gene

rous, kind and difintereſted of them, to pro

ceed from felf-love, by fome fubtle trains of

reaſoning, to which honeft hearts are often

wholly ftrangers.

Let this alfo ftill be remembred, that the

natural difpofitions of mankind máy operate

regularly in thoſe who never reflected upon

them, nor formed juft notions about them .

Many are really virtuous who cannot explain

what virtue is. Some act a moft generous dif

intereſted part in life, who have been taught

to account for all their actions by felf-love, as

their fole fpring. There have been very diffe

rent and oppofite opinions in optics, contrary

accounts have been given of hearing, volunta

ry motion, digeftion , and other natural acti

ons. Butthe powers themſelves in reality per

form their feveral operations with fufficient

conftancy and uniformity, in perſons of good

1
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viii THE PREFACE.

health, whatever their opinions be about

them. In the fame manner our moral actions

and affections may be in good order, when

our opinions are quite wrong about them.

True opinions however, about both, may en

able us to improve our natural powers, and

to rectify accidental diſorders incident unto

them. And true ſpeculations on theſe ſubjects

muft certainly be attended with as much plea

fure as any other parts of human knowledge.

It may perhaps feem ftrange, that when in

this treatife virtue is fuppofed difintereſted ;

yet fo much pains is taken, by a compariſon of

our feveral pleaſures, to prove the pleaſures

of virtue to be the greateſt we are capable of,

and that confequently it is our trueſt intereſt to

be virtuous. But let it be remembered here,

that though there can be no motives or argu

ments fuggefted which can directly raiſe any

ultimate defire, fuch as that of our own hap

pinefs, or public affections (as we attempt to

prove in Treatife IV ; ) yet if both are natural

difpofitions of our minds, and nothing can

ftop the operation of public affections but

fome ſelfiſh intereft, the onlyway to give public

affections their full force, and to make them

prevalent in our lives, muſt be to remove theſe

opinions of oppofite intereſts, and to fhew a

&
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་ ་

fuperior intereft on their fide. If theſe confi

derations be juſt and ſufficiently attended to , a

natural difpofition can ſcarce fail to exert it

felf to the full.

In this Effay on the Paffions, the proofs and

illuftrations of this point, that we have a mo

ral fenfe, and a fenfe of honour, by which we

difcern an immediate good in virtue and ho- ´

nour, not referred to any further enjoyment,

are not much infifted on fince they are already

laid down in the Inquiry into moral Good and

Eyil , in the first and fifth fections. Would

men reflect upon what they feel in themſelves,

all proofs offuch matters would be needlefs.

Some ſtrange love offimplicity in the ſtruc

ture ofhuman nature, or attachment to fome

favourite hypothefis, has engaged many wri

ters to pass over a great many fimple percepti

ons, which we may find in ourſelves. We

have got the number five fixed for our exter

nal fenfes, though a larger number might per

haps as eafily be defended. We have multi

tudes ofperceptions which have no relation to

any external fenfation ; if by it we mean per

ceptions immediately occafioned bymotions or

impreffions made on our bodies, fuch as the

ideas of number, duration, proportion, vir

tue, vice, pleaſures of honour, of congratula
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1

tion ; the pains of remorfe, fhame, fympathy,

and many others . It were to be wiſhed , that

thoſe who are at fuch pains to prove a beloved

maxim, that all ideas arife from fenfation

' and reflection, ' had fo explained themſelves,

that none fhould take their meaning to be,

that all ourideas are either external fenfations,

or reflex acts upon external fenfations : or if

by reflection they mean an inward power of

perception, as Mr. Locke declares expreſsly,

calling it internal fenfation, that they had as

carefully examined into the feveral kinds of

internal perceptions, as they have done into

the external fenfations : that we might have

feen whether the former be not as natural and

neceffary and ultimate, without reference to

any other, as the latter. Had they in like

manner confidered our affections without a

previous notion, that they were all from felf

love, they might have felt an ultimate defire

of the happineſs of others as eaſily conceiv→

able, and as certainly implanted in the human

breaſt, though perhaps not fo ſtrong as ſelf

love.

1

The author hopes this imperfect Effay will

be favourably received, till fome perfon of

greater abilities and leifure apply himſelf to a

more ſtrict philoſophical enquiry into the va,

7
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rious natural principles or natural difpofiti

1 ons of mankind ; from which perhaps a more

exact theory of morals may be formed, than

any which has yet appeared : and hopes that

this attempt, to fhew the fair fide of the hu

man temper, may be ofſome little ufe towards

this great end.

The author takes nothing in bad part from

any of his adverfaries , except that outcry

which one or two of them made againſt theſe

principles as oppoſite to Chriſtianity, though

it be fo well known that they have been and are

efpoufed by many of the moft zealous Chriſti

ans. There are anfwers interfperfed in the

later editions to thefe objections, to avoid the

difagreeable work of replying or remarking,

in which one is not generally upon his guard

fufficiently to avoid cavils and offenfive ex

preffions.

The laft Treatife had never feen the light,

had not fomeworthy gentlemen miſtakenfome

things about the moral fenſe alledged to be in

mankind : their objections gave opportunity

offarther inquiry into the feveral ſchemes of

accounting for our moral ideas , which fome

apprehend to be wholly different from , and

independent on, that fenfe which the author

attempts to eſtabliſh in Treat. IV. The fol

C

"
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lowing papers attempt to fhew, that all theſe

fchemes muſt neceffarily pre-fuppofe this mo

ral fenfe, and be refolved into it : nor does the

author endeavour to over-turn them, or re

prefent them as unneceffary fuperftructures

upon the foundation of a moral ſenſe ; though

what he has fuggefted will probably fhew a

confiderable confufion in fome of the terms

much uſed on thefe fubjects. One may eafily

fee, from the great variety of terms, and di

verfity of ſchemes invented, that all men feel

fomething in their own hearts recommending

virtue, which yet it is difficult to explain. This

difficulty probably arifes from our previous

notions of a ſmall number of fenfes, ſo that

we are unwilling to have recourfe in our the

ories to any more ; and rather ſtrain out ſome

explication of moral ideas, with relation to

fome ofthe natural powers of perception uni

verfally acknowledged . The like difficulty at

tends feveral other perceptions , to the recepti

on of which philofophers have not generally

affigned their diftinct fenfes ; fuch as natural

beauty, harmony, the perfection of poetry,

architecture, defigning, and fuch like affairs

of genius, tafte, or fancy : the explications or

theories on thefe fubjects are in like manner

full of confufion and metaphor.
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·

"

To define virtue by agreeableneſs to this

moral ſenſe, or defcribing it to be kind affecti

on, may appear perhaps too uncertain ; con

fidering that the ſenſe of particular perſons is

often depraved by cuſtom, habits, falſe opini

ons, company and that fome particular kind

paffions toward fome perfons are really perni

cious, and attended with very unkind affecti

ons toward others, or at leaſt with a neglect

oftheir interefts. We muft therefore only af

fert in general, that every one calls that tem

per, or thoſe actions virtuous, which are ap

' proved by his own fenfe ; ' and withal, that

' abſtracting from particular habits or preju→

' dices, that temper which defires, and thofe

' actions which are intended to procure the

' greatest moment of good toward the moſt

' extenfive fyftem to which our power can

' reach, is approved as the higheſt virtue ;

' and that the univerfal calm good-will or be

' nevolence, where it is the leading affection

' of the foul, fo as to limit or reſtrain all other

' affections , appetites , or paffions , is the tem

<

per which we eſteem in the higheſt degree,

according to the natural conftitution ofour

'foul and withal, that we in a lower degree:

"

"

:

1

approve every particular kind affection or

' paffion, which is not inconfiftent with thefe
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1

' higher and nobler difpofitions .'

Our moral fenfe fhews this calm extenfive

affection to be the higheſt perfection of our

nature ; what we may fee to be the end or de

ſign of fuch a ſtructure , and confequentlywhat

is required of us by the author of our nature :

and therefore if any one like thefe defcriptions

better, he may call virtue , with many of the

antients, 'Vitafecundum naturam ; ' or acting

according to what we may fee from the con

' ftitution of our nature, we were intended

' forby our creator.'

If this moral fenfe were once fet in a con

vincing light, thoſe vain ſhadows of objections

againſt a virtuous life, in which ſome are won

derfully delighted, would foon vaniſh : al

ledging, that whatever we admire or honour

in a moral fpecies, is the effect of art, educa

tion, custom, policy, or fubtle views of inte

reft; we ſhould then acknowledge

"

66

Quid fumus, et quidnam victuri gignimur.”

PERS.·

It is true, a power of reafoning is natural

to us ; and we must own, that all arts and ſci

ences which are well founded, and tend to di

rect our actions, if not to be called natural,

AL

M

M
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yet are an improvement upon our nature : but

if virtue be looked upon as wholly artificial,

there are I know not what fufpicions againſt

it as ifindeed it might tend to the intereft of

large bodies or focieties of men, or to that of

their governors ; while yet one may better

find his private intereft, or enjoy greater plea

fures in the practices counted vicious, efpeci

ally if he has any probability of ſecrecy in

them. Theſe fufpicions muſt be entirely remo

ved, ifwe have a moral fenfe and public affec

tions, whofe gratifications are conſtituted by

nature, our moft intenfe and durable plea

fures.

Gentlemen, who have oppoſed ſome other

fentiments ofthe author of the inquiry, feem

convinced of a moral fenfe. Some of them

have by a miſtake made a compliment to the

author, which does not belong to him ; as if

theworldwere any way indebted to him for this

difcovery. He has too often met with thefen

fus decori et honefti, and with the pinar@pwzor is

ayaboedès, to affume any fuch thing to himſelf.αγαθοειδές ,

Some letters in the London Journals in

1728 , fubfcribed Philaretus, gave the firſt oc

cafion to the fourth treatife : the anſwers

given to them in thoſe weekly papers bore too

viſible marks ofthe hurry in which they were
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wrote,andtherefore the author declined to con

tinue the debate that way : chufing to fend a

private letter to Philaretus, to deſire a more

private correſpondence on the ſubject of our

debate. He was ſoon after informed, that his

death diſappointed the author's great expecta

tions from fo ingenious a correfpondent. The

objections propoſed in the firſt ſection of trea

tiſe IV, are not always thoſe of Philaretus ,

though the author endeavoured to leave no

objections of his unanſwered : but he alfo in

terſperſedwhatever objections occurred in con

verfation on theſe fubjects ; and has not uſed

any expreffions inconfiftent with the high re

gard he has for the memory of fo ingenious

a gentleman, and of fuch diftinction in the

world.

In the references, at bottom of pages, the

inquiry into beauty is called treatife I. That

into the ideas of moral good and evil, is trea

tife II. The effay on the paffions, treatiſe III.

and the illuftrations on the moral fenfe, trea

tife IV.
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A N

ESSAY

ON THE

NATURE AND CONDUCT

OF THE

PASSION S.

1

SE C T. I.

Ageneral Account of our feveral SENSES and DE

SIRES, felfish or public.

TH

HE pature of human actions cannot be fufficient

ly underſtood without confidering the affecti

ons and paffions ; or thoſe modifications, or ac

tions ofthe mind confequent upon the apprehenfion of

certain objects or events, in which the mind generally

conceives good or evil. In this enquiry we need little

reafoning, or argument, fince certainty is only attain

able by diftinct attention to what we are confcious

happens in our minds.

A



2 THE NATURE AND CONDUCT S. I.

66
ART. I. OBJECTS , actions , or events obtain the

name of good, or evil, according as they are the

" caufes, or occafions, mediately, or immediately, of

" a grateful, or ungrateful perception to fomefenfitive

"3
nature." To underſtand therefore the ſeveral kinds

ofgood, or evil, we muſt apprehend the feveral powers

of perception or fenfes natural to us.

66

It is by fome power of perception, or ſenſe, that we

first receive the ideas of thefe objects we are conver

fant with, or by ſome reaſoning upon theſe perceived

objects of fenfe. By fenfation we not only receive the

image or repreſentation, but fome feelings of pleaſure

or pain; nay fometimes the fole perception is that of

pleaſure or pain, as in fmells, and the feelings of hun

ger and thirſt. The pleaſures or pains perceived, are

fometimes fimple, without any other previous idea, or

any image, or other concomitant ideas, fave thoſe of

duration or time, which accompanies every perception,

whether ofſenſe, or inward conſciouſneſs . Other plea

fures arife only upon fome previous idea, or image, or

affemblage, or comparifon of ideas . Thefe pleaſures

prefuppofing previous ideas, were called perceptions of

an internal ſenſe, in a former treatiſe * . Thus regularity

and uniformity in figures, are no lefs grateful than

taftes , or fmells ; the harmony of notes, is more grate

ful than fimple founds t . In like manner, affections,

66

*

1

Inquiry into Beauty.

It is not cafy to divide diftinctly our ſeveral ſenſations



S. I.
3

OF THE PASSIONS.

tempers, fentiments, or actions, reflected upon in our

felves, or obferved in others, are the conftant occafions

of agreeable or diſagreeable perceptions, which we call

approbation, or diſlike. Theſe moral perceptions ariſe

in us as neceffarily as any other fenfations ; nor can we

alter, or ſtop them, while our previous opinion or ap

prehenfion of the affection, temper, or intention of the

into claffes. The divifion of our external fenfes into the five

common claſſes, ſeems very imperfect. Some fenfations, re

ceived without any previous idea, can either be reduced to none

of them, fuch as the fenfations of hunger, thirst, weariness,

fickness ; or if we reduce them to the ſenſe of feeling, they are

perceptions as different from the other ideas of touch, fuch as

cold, heat, hardneſs, ſoftneſs, as the ideas of taſte or ſmell.

Others have hinted at an external fenfe different from all of

thefe . The following general account may poffibly be uſeful.

( 1.) That certain motions raiſed in our bodies are by a gene

ral law conftituted the occafion of perceptions in the mind.

(2.) Theſe perceptions never come entirely alone, but have

fome other perception joined with them. Thus every fenfa

tion is accompanied with the idea of duration , and yet duration

not a fenfible idea, ſince it alſo accompanies ideas of internal

confcioufnefs or reflection: fo the idea of number may accom

pany any fenfible ideas, and yet may alfo accompany any other

ideas, as well as external fenfations. Brutes, when feveral ob

jects are before them, have probably all the proper ideas of

fight which we have, without the idea of number. (3. ) Some

ideas are found accompanying the moſt different ſenſations,

which yet are not to be perceived feparately from fome fenfible

quality ; ſuch are extenfion, figure, motion, and reſt, which

accompany the ideas of fight, or colours, and yet may be per

A 2
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agent continues the fame ; any more than we can

make the taſte of wormwood fweet, or that of honey

bitter.

.

If we may call "6 every determination
of our minds

"" to receive ideas independently
on our will, and to

" have perceptions
of pieafure

and pain, a Senfe," we

fhall find many other fenfes beſide thoſe commonly
ex

plained. Though
it is not eaſy to affign accurate

divi

fions on fuch fubjects
, yet we may reduce them to the

ceived without them, as in the ideas of touch, at leaft if we

move our organs along the parts of the body touched. F.x

tenfion, figure, motion, or reſt ſeem therefore to be more pro

perly called ideas accompanying the fenfations of fight and

touch, than the ſenſations of either of theſe ſenſes ; ſince they

can be received fometimes without the ideas of colour, and

fometimes without thoſe of touching," though never without

the one or the other. The perceptions which are purely fen

fible, received each by its proper fenſe, are taſtes, ſmells, co

lours, found, cold, heats, &c. The univerfal concominat ideas

which may attend any idea whatſoever, are duration, and num

ber. The ideas which accompany the moſt different fenfations,

are extenfion , figure, motion, reft. Theſe all arife without

any previous ideas affembled, or compared : the concomitant

ideas are reputed images of fomething external.

From all theſe we may justly diſtinguiſh " thofe pleaſures

" perceived upon the previous reception and comparison of

" various ſenſible perceptions, with their concomitant ideas,

66 or intellectual ideas, when we find uniformity, or refem

" blance among them." Theſe are meant by the perceptions

ofthe internal fenfe.
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following claffes, leaving it to others to arrange them

as they think convenient. A little reflection will fhew

that there are fuch natural powers in the human mind,

in whatever order we place them. In the 1ft clafs are

the External Senfes, univerfally known. In the 2d,

the Pleaſant Perceptions arifing from regular, harmo

nious, uniform objects ; as alfo from grandeur and no

velty. Theſe we may call, after Mr. Addiſon, the

pleafures ofthe imagination ; or we may call the power

of receiving them, an internal fenfe. Whoever dif

likes this name may ſubſtitute another . 3. The next

clafs of perceptions we may call a Public Senſe, viz.

"our determination to be pleafed with the happineſs

1

of others, and to be uneafy at their mifery." This

is found in fome degree in all men, and was fometimes

called Korovonμoourn, or Senfus Communis byfome

of the antients . This inward pain of compaffion can

not be called a ſenſation of fight. It folely ariſes from

an opinion ofmifery felt by another, and not immedi

ately from a viſible form . The fame form prefented to

the eye by the exacteſt painting, or the action of a

player, gives no pain to thofe who remember that

there is no mifery felt. When men by imagination

conceive real pain felt by an actor, without recollect

ing that it is merely feigned, or when they think of

the real ſtory reprefented, then, as there is a confuſed

opinion of real mifery, there is alfo pain in compaffion.

4. The fourth claſs we may call the Moral Senfe, by

1

A 3
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which " we perceive virtue or vice, in ourſelves, or

" others." This is plainly diftinct from the former

clafs of perceptions, fince many are ſtrongly affected

with the fortunes of others, who feldom reflect upon

virtue or vice, in themfelves, or others, as an object :

as we may find in natural affection, compaſſion, friend

fhip, or even general benevolence to mankind, which

connect our happineſs or pleaſure with that of others,

even when we are not reflecting upon our own temper,

nor delighted with the perception of our own virtue,

5. The fifth clafs is a Senfe of Honour, which makes

the approbation, or gratitude of others, for any good

actions we have done, the neceffary occafion of plea

fure ; and their diſlike, condemnation, or refentment

of injuries done by us, the occafion of that uneafy

fenfation called ſhame, even when we fear no further

evil from them .

66

There are perhaps other perceptions diſtinct from

all theſe claffes, fuch as fome ideas " of decency, dig

nity, fuitablenefs to human nature in certain actions

" and circumstances ; and of indecency, meanness, 2

" and unworthinefs, in the contrary actions or circum

" ftances, even without any conception of moral good,,

" or evil." Thus the pleaſures of fight, and hearing,

are more eſteemed than thoſe of taſte or touch : the

purſuits of the pleaſures of the imagination , are more

approved than thofe of fimple external fenfations. Pla
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to makes one of his dialogiſts * account for this diffe

rence from a conſtant opinion of innocence in this fort

of pleaſures, which would reduce this perception to

the moral fenfe. Others may imagine that the diffe

rence is not owing to any fuch reflection upon their in

nocence, but that there is a different fort of percepti

ons in theſe cafes, to be reckoned another claſs offen

fations.

II. DESIRES arife in our mind, from A like divi

the frame of our nature, upon appre- fion of our

henfion of good or evil in objects, acti- defires...

ons, or events, to obtain for ourselves

or others the agreeable fenfation, when the object or

event is good; or to prevent the uneafy fenfation,

when it is evil. Our original defires and averfions may

therefore be divided into five claffes, anfwering to the

claffes of or fenfes. 1. The defire of Senfual Pleaſure,

(by which we mean that ofthe external ſenſes, of taſte

and touch chiefly ) ; and averfion to the oppofite

pains. 2. The defires ofthe Pleaſures of Imagination or

internal fenfe +, and averfion to what is difagreeable to

it. 3. Defires ofthe pleaſures arifing from Public Hap

pineſs, and averfion to the pains arifing from the mi

fery of others. 4. Defires of Virtue, and averſion to

* Hippias Major. See alfo Treat. II . fect. 5. art . 7 .

+ See Treat. I.

>

A 4
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4

1

vice, according to the notions we have ofthe tendency

of actions to the public advantage or detriment. 5. De

fires of Honour, and averfion to fhame

And fince we are capable of reflec

Secondary de- tion, memory, obfervation , and rea

fires of wealth foning about the diftant tendencies of

andpower. objects and actions, and not confined to

things prefent, there muſt arife, in con

fequence of our original defires, ſecondary defires of
"

every thing imagined uſeful to gratify any ofthe pri

mary defires, and that with ſtrength proportioned to

the feveral original defires, and the imagined ufe

fulness , or neceffity, of the advatangeous object.'

Thus as foon as we come to apprehend the uſe of

wealth or power to gratify any of our original defires,

we must alfo defire them. Hence arifes the univerfa

·

<

<

·

lity of thefe defires of wealth and powerfince they are

the means ofgratifying all other defires . How fool

⚫ifh then is the inference, fome would make, from the

univerfal prevalence of theſe deſirès, that human na

ture is wholly ſelfiſh , or that each one is only ſtudi

"

<

ous of his own advantage ; fince wealth or power

are as naturally fit to gratify our public defires , or to

⚫ ferve virtuous purpoſes, as the ſelfiſh ones ??

' How weak alſo are the reaſonings offome reclufe

' moralifts, who condemn in general all purſuits ofwealth

C

See Treat. II. fect 5. art. 3- -8 .

2

4

Sep
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2

<
or power, as below a perfectly virtuous character : '

fince wealth and power are the moſt effectual means,

and the moſt powerful inftruments, even of the greateſt

virtues, and moſt generous actions ? The purfuit of

them is laudable, when the intention is virtuous ; and

the neglect of them, when honourable opportunities

offer, is really a weaknefs. This juftifies the poet's

fentiments :

' Hic onus horret,

' Ut parvis animis et parvo corpore majus :

'Hic fubit et perfert : aut virtus nomen inane ext ,

' Aut decus et pretium recte petit experiens vir . ”

HOR. Epift. xvii .

Further, the laws or cuſtoms of a country, the hu

mourofourcompany may have made ſtrange affociations

ofideas, fo that fome objects, which ofthemſelves are

indifferent to any fenſe, yet by reaſon of fome additi

onal grateful idea, may become very defireable ; or by

like addition of an ungrateful idea may raiſe the ſtrong

eft averfion . Thus many a trifle, when once it is made

a badge of honour, an evidence of fome generous dif

pofition, a monument of fome great action, may be

impatiently purſued, from our defire ofhonour. When

any circumstance, drefs, ftate, pofture, is conftituted

as a mark of infamy, it may become in like manner the

object of averfion, though in itſelf moſt inoffenfive to
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our fenfes. If a certain way of living, of receiving

company, of fhewing courteſy, is once received among

thoſe who are honoured ; they who cannot bear the

expence of all this , may be made uneaſy at their con

dition, though much freer from trouble than that of

higher ſtations. Thus dreſs, retinue, equipage, furni

ture, behaviour, and diverſions are made matters of

confiderable importance by additional ideast. Nor is it

in vain that the wifeſt and greateſt men regard theſe

things ; for however it may concern them to break

fuch affociations in their own minds, yet, fince the

bulk of mankind will retain them, they must comply

with their fentiments and humours in things innocent,

as they expect the public eſteem, which is generally ne

ceffary to enable men to ſerve the public.

Should any one be furprized at this difpofition in

our nature to affociate any ideas together

ations.

The ufe of for the future, which once prefented them

thefe affoci- felves jointly, confidering what great e

vils, and how much corruption of affecti

ons is owing to it, it may help to account

for this part ofour conftitution, to confider, ' that all

our language and much ofour memory depends upon

it:' fo that were there no fuch affociations made, we

muſt loſe the uſe of words, and a great part of our

power of recollecting paft events ; befide many other

<

See Treat. I. fect. 7. art. 7. and Treat. II. fect. 6. art. 6.

•

1
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valuable powers and arts which depend upon them.

Let it alſo be confidered that it is much in our power

bya vigorous attention either to prevent theſe affocia

tions, or by abſtraction to feparate ideas when it may

be uſeful for us to do fo.

"

Concerning our purſuit of honour, it is to be ob

ferved, that fince our minds are incapable of retaining

' a great diverfity of objects, the novelty, or fingula

rity of any object is enough to raiſe a particular at

tention to it among many of equal merit : ' And

therefore were virtue univerfal among men, yet, it is

probable, the attention of obfervers would be turned

chiefly toward thoſe who diſtinguiſhed themſelves by

fome fingular ability, or by fome circumſtance, which,

however trifling in its own nature, yet had fome ho

nourable ideas.commonly joined to it; fuch as thoſe of

magnificence, generofity, or the like . We ſhould per

haps, when we confidered fedately the common vir

tues of others, equally love and eſteem them and

yet probably our attention would be generally fixed to

thoſe who thus were diſtinguiſhed from the multitude.

Hence our natural love of honour, raiſes in us an emu

lation or defire of eminence, either by higher degrees

ofvirtue; or, if we cannot eafily or probably obtain

it this way, we attempt it in an eaſier manner, by any

circumſtance, which, through a confufion of ideas, is

reputed honourable.

+ See Treat. II. fect. 3. laſt parag.

•
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1

This defire of diſtinction has great influence on the

pleaſures and pains of mankind, and makes them chufe

things for their very rarity, difficulty, or expence ; by

a confufed imagination that they evidence generoſity,

ability, or a finer taſte than ordinary ; nay, often the

mereft trifles are by theſe means ardently purſued.

form ofdrefs, a foreign diſh, a title, a place, a jewel ;

an uſeleſs problem, a criticiſm on an obſolete word,

the origin of a poetic fable, the fituation of a razed

town, may employ many an hour in tedious labour :

A

' Sic leve, fic parvum eſt, animum quod laudis avarum

' Subruit aut reficit.
HOR.

ART. III. THERE is another divifion of our de

fires taken from the perfons for whoſe

Defires, felfifh advantage we purſue or fhun any ob

andpublic. ject. ' The defires in which one in

'tends or purſues what he apprehends

advantageous to himſelf, we may call SELFISH;

❝ and thofe in which we purſue what we apprehend ad

vantageous to others, and do not apprehend advan

tageous to ourſelves, or do not purfue with this

· view, we may call public or BENEVOLENT defires. '

If there be a juft foundation for this divifion, it is

more extenfive than the former divifion, fince each of

the former claffes may come under either member of

this divifion, according as we are defiring any of the

1

C

C

20

"

REA
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five forts of pleafures for ourſelves, or defiring them

for others. The former divifion may therefore be con

ceived as a fubdivifion of the latter.

This divifion has been difputed fince Epicurus ;

who with his old followers, and fome of late, who de

teſt other parts of his ſcheme, maintain, that all our

' defires are ſelfiſh :: or, that what every one intends

C

"
⚫ or deſigns ultimately, in each action, is the obtaining

pleaſure to himſelf, or the avoiding his own private

"pain.'t

"

It requires a good deal of fubtility to defend this

fcheme, fo feemingly oppofite to natural affection,

friendſhip, love of a country, or community, which

many find very ſtrong in their breaſts. The defences

and ſchemes commonly offered, can ſcarce free the

fuftainers of this caufe from manifeft abfurdity and af

fectation. But fome do ‡ acknowledge a public fenfe

in many inftances; efpecially in natural affection, and

compaffion ; bywhich the obſervation of the happi

' nefs of others is made the neceffary occafion of plea

fure, and their mifery the occafion of pain to the ob

'ferver.'
That this fympathy with others is the ef

fect of the conftitution of our nature, and not brought

upon ourſelves by any choice, with view to any ſelfiſh

advantage, they must own : whatever advantage there

"

"

+ See Cicero de Finib. lib. 1 .

See Mr. Clark of Hull, his remarks on Treat. II. in his

Foundation ofmorality in theory and practice,
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6

may be in fympathy with the fortunate, none can be

alledged in fympathy with the diſtreſſed : and every

one feels that this public fenfe will not leave his heart,

upon a change of the fortunes of his child or friend ;

nor does it depend upon a man's choice, whether he

will be affected with their fortunes or not. But fuppo

fing this public fenfe, they infift, That by means of

it there is a conjunction of intereft : the happinefs of

• others becomes the means of private pleaſure to the

' obferver ; and for this reaſon , or with a view to this

' private pleaſure, he defires the happineſs of another.'

Others deduce our defire of the happineſs of others

from felf-love, in a lefs fpecious manner.

·

If a public fenfe be acknowledged in men, by which

the happineſs of one is made to depend upon that of

others , independently of his choice, this is indeed a

ftrong evidence of the goodness of the Author of our

nature. But whether this fcheme does truly account

for our love of others, or for generous offices, may be

determined from the following confiderations ; which

being matters of internal conſciouſneſs , every one can

beft fatisfy himſelf by attention, concerning their truth

and certainty

Let it be premiſed, that there is a certain pain or

uneasiness accompanying most of our violent defires.

Though the object purſued be good, or the means of

pleaſure, yet the defire of it generally is attended with.

an uneafy fenfation. When an object or event appears

"



S. I. 15OF THE PASSIONS
.

evil, we defire to ſhun or prevent it. This defire is alfo

attended with uneafy fenfation of impatience : Now

this fenfation immediately connected with the defire, is

2 diftinct fenfation from thoſe which we dread, and

endeavour to fhun. It is plain then,

1. ' That no defire of any event is excited by any

view of removing the uneafy fenfation attending this

' defire itſelf.' Uneaſy ſenſations previouſly felt, will

raife a defire of whatever will remove them ; and this

defire may have its concomitant uneafineſs . Pleafant

fenfations expected from any object may raife our de

fire of it ; this defire too may have its concomitant

uneafy fenfations : but the uneafy fenfation, accompa

nying and connected with the deſire itſelf, cannot be a

motive to that defire which it preſuppoſes . The fen

fation accompanying defire is generallyuneafy, and con

fequently our defire is never raiſed with a view to ob

tain or continue it ; nor is the defire raiſed with a view

toremove this uneafy fenfation, for the defire is raiſed

previously to it. This holds concerning all defire pu

blic or private.

*I

·

There is alſo a peculiar pleaſant ſenſation of joy,

attending the gratification of any defire, beſide the fen

fation received from the object itſelf, which we directly

intended . But defire does never arife from a view of

' obtaining thatfenfation ofjoy, connected with the fuc

' cefs or gratification of defire ; otherwiſe the ſtrongeſt

'defires might arife towardany trifle, or an event in all
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"refpects indifferent : fince, if defire arofe from this

view, theſtronger the defire were, the higher would

be the pleaſure of gratification ; and therefore we

' might defirethe turning of a ſtraw as violently as we

' do wealth or power ' This expectation of that plea

fure which merely arifes from gratifying of defire ,

would equally excite us to defire the miſery of others

as their happiness ; fince this pleaſure of gratification

might be obtained from both events alike.

C

"

<

·

2. It is certain that that defire of the happineſs

' ofothers which we account virtuous, is not directly

' excited by profpects of any fecular advantage, wealth,

power, pleaſure of the external fenfes, reward from

the Deity, or future pleaſures of felf- approbation.'

To prove this let us confider, ' That no defire of any

event can arife immediately or directly from an opi

' nion in the agent, that his having ſuch a defire will

' be the means of private good .' This opinion would

make us wiſh or defire to have that advantageous de

fire or affection ; and would incline us to uſe any

means in our power to raiſe that affection : but no af

fection or defire is raiſed in us, directly by our volition

or defiring it. That alone which raifes in us from felf

love the defire of any event, is an opinion that that

event is the means of private good . As foon as we

form this opinion, a defire of the event immediately

arifes but ifhaving the defire, or the mere affection,

be imagined the means of private good, and not the

:

"



S. I. 17OF THE PASSIONS
.

یک

lak.

X

7

N

exiſtence ofthe event defired, then from felf-love we

fhould only defire or wish to have the defire of that

event, and ſhould not defire the event itſelf, fince the

event is not conceived as the means of good.

For inftance, fuppoſe God revealed to us that he

would confer happineſs on us, if our country were hap

py; then from ſelf love we ſhould have immediately

the fubordinate defire of our country's happineſs, as

the means of our own. But were we affured that, whe

ther our country were happy or not, it ſhould not af

fect our future happineſs ; but that we ſhould be re

warded, provided we defired the happiness of our coun

try; our felf-love could never make us now defire the

happineſs of our country, fince it is not now conceived

as the means of our future happineſs, but is perfectly

indifferent to it. The means of our happineſs is the

having a defire of our country's happineſs ; we ſhould

therefore from felf love only wish to have this defire .

It is true indeed in fact, that, becauſe benevolence

is natural to us, a little attention to other natures will

raiſe in us good- will towards them, whenever by any

opinions we are perfuaded that there is no real oppofi

tion of intereſt. But had we no affection diſtinct from

felf-love, nothing could raiſe our defire of the happi

nefs of others, but conceiving their happineſs as the

means of ours. An opinion that our having kind af

fections would be the means of our private happineſs,

would only make us defire to have thofe affections .

B
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Now that affections do not arife upon our wishing to

have them, or our volition of raifing them ; as con

ceiving the affections themſelves to be the means of

private good ; is plain from this, that if they did thus

arife, then a bribe might raiſe any defire toward any

event, or any affection toward the moſt improper ob

ject . We might be hired to love or hate any fort of

perfons, to be angry, jealous, or compaffionate, as we

can be engaged into external actions ; which we all fee

to be abfurd. Now thoſe who alledge, that our bene

volence may ariſe from proſpect of ſecular advantage,

honour, felf-approbation, or future rewards, muſt own,

that the two former are motives only to external acti

ons ; and the other two only fhew that having the de

fire of the happineſs of others, would be the means of

private good ; while the event defired, viz . the happi

nefs of others, is not fuppofed the means ofany private

good. But the beſt defenders of this part ofthe ſcheme

of Epicurus, acknowledge that defires are not raiſed

'by volition.'

1

"

3. 'There are in men defires of

This diftinction ' the happineſs of others , when they

defended. do not conceive this happineſs as the

' means of obtaining any fort of hap

' pineſs to themſelves. ' Self- approbation, or rewards

from the Deity, might be the ends , for obtaining which'

we might poffibly defire or will from felf- love, to raiſe

in ourſelves kind affections ; but we could not from



S. I. 19OF THE PASSIONS.

:

=

felf-love defire the happiness of others, except we ima

gined their happinefs to be the means of our own.

Now it it certain that fometimes we may have this fub

ordinate defire of the happineſs of others, conceived as

the means of our own ; as fuppofe one had laid a wa

ger upon the happineſs of a perfon of fuch veracity,

that he would own fincerely whether he were happy or

not ; when men are partners in ſtock, and fhare in

profit or lofs ; when one hopes to fucceed to , or fome

way to fhare in the profperity of another; or if the

Deity had given fuch threatnings, as they tell us Te

lamon gave his fons when they went to war, that he

would reward or puniſh one according as others were

happy or miferable : in ſuch caſes one might have this

fubordinate defire of another's happinefs from felf

love. But as we are fure the Deity has not given fuch

comminations, fo we often are conſcious of the defire of

1
the happiness of others, without any fuch conception of

1 it as the means of our own ; and are fenfible that this

fubordinate defire is not that virtuous affection which

we approve. The virtuous benevolence muſt be an ul

timate defire, which would fubfift without view to pri

vate good. Such ultimate public defires we often feel,

without any fubordinate defire of the fame event, as

the means of private good . The fubordinate
mayfome

times, nay often does concur with the ultimate ; and

then indeed the whole moment of thefe confpiring de

fires may be greater than of either alone : butthe fub

1

·

B 2
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L

ordinate alone is not that affection which we approve

as virtuous.

Benevolence is

not thedefire to

of the plea

fures of the

publicfenfe.

'

ART. IV . This will clear our way

anfwer the chief difficulty : ' May

not our benevolence be at leaſt a de

' fire of the happineſs of others, as the

means of obtaining the pleaſure of the

' public fenfe, from the contemplation

of their happiness ?" If it were fo, it is very unac

countable, that we ſhould approve this fubordinate de

fire as virtuous , and yet not approve the like defire

upon a wager, or other confiderations of intereſt.

Both defires proceed from felf-love in the fame man

ner in the latter cafe the defires might be extended

to multitudes, if any one would wager fo capriciously;

and, by increafing the fum wagered, the motive ofin

tereft might, with many tempers, be made ftronger

than that from the pleaſures of the public fenſe.

Do not we find that we often defire the happineſs

ofothers without any fuch felfiſh intention ? How few

have thought upon this part of our conftitution which

we call a public fenfe ? Were it our only view, in

compaffion to free ourſelves from the pain ofthe pu

blic fenfe; fhould the Deity propofe it to our choice,

either to obliterate all ideas of the perfon in diſtreſs , or

to harden our hearts againſt all feelings ofcompaffion,

òn the one hand, while yet the object continued in mi
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fery; or on the other hand to relieve him from it ;

fhould we not upon this ſcheme be perfectly indifferent,

and chufe the former as foon as the latter? Should

the Deity affure us that we fhould be immediately an

nihilated, fo that we ſhould be incapable of either plea

ſure or pain, but that it ſhould depend upon our choice

2 at our very exit, whether our children , our friends, or

our country ſhould be happy or miſerable ; fhould we

not upon this ſcheme be entirely indifferent ? Or, if

we ſhould even defire the pleaſant thought of their

happiness, in our laſt moment, would not this defire

be the fainteft imaginable ?

}

It is true, our public fenfe might be as acute at our

exit as ever ; as a man's tafte of meat or drink and his

fenfations of hunger and thirft might be as lively the

inftant before his diffolution as in any part of his life.

But would any man have as ſtrong defires of the means

of obtaining thefe pleaſures, only with a view to him

ſelf, when he was to perish the next moment ? Is it

fuppofable that any defire of the means of private plea

fure can be as ſtrong when we only expect to enjoy, it

aminute, as when we expect the continuance of it for

many years? And yet, it is certain, any good man

would as ſtrongly defire at his exit the happineſs of

others, as in any part of his life , which must be the

cafe with thoſe who voluntarily hazard their lives, or

refolve on death for their country or friends . We do

not therefore defire it as the means of private pleaſure

2

ů

C

?

C

B'3
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Should any alledge, that this defire of the happi

nefs of others, after our exit, is from fome confuſed

affociation ofideas ; as a mifer, who loves no body,

might defire an increaſe of wealth at his death ; or as

any one may have an averſion to have his body diffect

ed, or made a prey to dogs after his death : let any

honeft heart try if the deepeſt reflection will break this

affociation (ifthere be any) which is fuppofed to raiſe

the defire. The cloſeſt reflection would be found ra

ther to ftrengthen it. How would any fpectator like

the temperofone thus rendered indifferent to all others

at his own exit, fo that he would not even open his

mouth to procure happineſs to pofterity ? Would we

efteem it refined wifdom, or a perfection of mind, and

not rather the vileſt perverſeneſs ? It is plain then we

feel this ultimate defire of the happiness of others to

be a moſt natural inftinct, which we alfo expect in o

thers, and not the effect ofany confuſed ideas.

The occafion of the imagined difficulty in conceiv

ing difintereſted defires, has probably been from the at

tempting to define this fimple idea, Defire. It is called

An uneafy fenfation in the abſence of good t .'

Whereas defire is as diftinct from any fenfation, as the

will is from the underſtanding or fenfes . This every

one muſt acknowledge, who ſpeaks of defiring to re

move uneafinefs or pain.

+ See Mr. Lock's Effay on Human Underſtanding in the

chap. onthe paffions.
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We may perhaps find , that our defires are fo far

from tending always towards private good, that they

are oftner employed about the ftate of others . Nay

further, we may have a proper.fity toward an event,

which we neither apprehend as the means of private

good, or public. Thus an Epicurean who denies a fu

ture ſtate ; or, one to whom God revealed that he

fhould be annihilated, might at his very exit defire a

future fame, from which he expected no pleaſure to

himſelf, nor intended any to others .
Such defires in

deed no ſelfiſh being, who had the modelling of his

own nature, would chufe to implant in itſelf. But

fince we have not this power, we muſt be content to

be thus outwitted by nature into a public intereſt a

' gainſt our will ; ' as an ingenious author expref

fes it.

·

The profpect ofany intereſt may be a motive to us,

to defire whatever we apprehend as the means of ob

taining it. Particularly, If rewards of any kind are

propoſed to thoſe who have virtuous affections, this

1 would raiſe in us the defire of having theſe affecti

·
ons, and would incline us to ufe all means to raiſe

·

them in ourſelves ; particularly to turn our attention

·

in

to all thofe qualities in the Deity, or our fellows,

' which are naturally apt to raiſe the virtuous affecti

' ons.' Thus it is, that intereſt of kind may
any

fluence us indirectly to virtue, and rewards particularly

may over-balance all motives to vice.

T

6

B 4
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<
This

maylet us fee, that the fanctions of rewards

⚫ and puniſhments, as propofed in the goſpel , are not ren

⚫dered uſeleſs or unneceffary, by fuppofing the virtu

" ous affections to be diftintereſted ;' fince fuch motives

of intereft, propoſed and attended to, muſt incline eve

ry perſon to defire to have virtuous affections, and to

turn his attention to every thing which is naturally apt

to raiſe them ; and muſt over-balance every other mo

tive of intereft, oppofite to thefe affections, which

could incline men to fupprefs or counteract them.

A

3



+
25S. 2. OF THE PASSIONS.

S

1

SECT. II.

Ofthe Affections and Paffions : The natural laws of

pure Affection: The confufed Senfations of the

Paffions, with theirfinalcaufes.

t

1. AFTER the general account of fenfations, we

may confider other modifications of our minds,

confequent upon theſe perceptions, whe

1

ther grateful, or uneafy. The firſt which Proper af

occur to any one are defire of the grate- fections are

ful perceptions, and averfion to the unea Defire and

fy, either for ourſelves or others. If we Averfion.

would confine the word affection to thefe

two, which are entirely diftinct from all fenfation, and

directly incline the mind to action or volition of mo.

tion, we should have lefs debate about the number or

divifion of affections . But fince, by univerfal cuſtom,

this name is applied to other modifications of the mind,

fuch as joy, forrow, defpa.r. we may confider what

univerfal diftinction can be affigned between theſe mo

difications, and the feveral fenfations above - mentioned;

and we ſhall ſcarce find any other than this , that we

call the direct immediate perception of pleaſure or

' pain from the preſent obj &tor event, the fenfation : '

But we denote by the affection or paffion fome other

1
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Other affecti

ons, wherein

different

from fenfati

on.

<

perceptions of pleaſure or pain, not

directly raiſed by the preſence or o

peration of the event or object, but

by our reflection upon, or apprehenfi

·

Affection di

ftinct from

paffion.

6

"

1

on of their prefent or future exiſtence;

' fo that we expect or judge that the

object or event will raiſe the direct fenfations in us.'

In beholding a regular building we have the fenfation

ofbeauty; but upon our apprehending ourselves pof

feffed ofit, or that we can procure this pleaſant fenfa

tion when we pleaſe, we feel the affection of joy.

When a man has a fit of the gout, he has the painful

fenfation ; when he is not at prefent pained, yet ap

prehends a fudden return ofit, he has the affection of

forrow, which might be called a fort offenfation : as

the phyficians call many of our paffions internal fenfes.

Whenthe word paffion is imagined

to denote any thing different from the

affections, it includes a ftrong brutal

impulfe ofthe will, fometimes without

any diſtinct notions ofgood, public or private, attended

with a confufed fenfation either of pleaſure or pain,

' occafioned or attended by ſome violent bodily moti

"

"

+ Whoever would fee fubtile divifions of thoſe fenfations,

let him read Malbranche's Recherche de la Verité, B. v. c. 3 .

Together with theſe fenfations there are alſo ſome ſtrong pro

penfities diftinct from any rational defire : About which fee

fect. 3. art . 2. of this treatife.
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*

EM

C ons, which keeps the mind much employed upon the

prefent affair, to the excluſion of every thing elſe ,

and prolongs or ftrengthens the affection fometimes

to fuch a degree, as to prevent all deliberate realon

' ing about our conduct.' .

6

·

2

6

II. We have little reafon to ima

gine, that all other agents have fuch

confuſed fenfations accompanying their

defires as we often have. Let us abſtract

from them, and confider in what man

ner we ſhould act upon the feveral oc

cafions which now excite our paffions , if we had none

of theſe fenfations whence our defires become paf

fionate.

General de

firesandpar

ticular affec

tions or paf

fions.

"

There is a diftinction to be obferved on this fub

ject, between the calm defire of good, and averfion to

evil, either felfish or public, as they appear to our

' reafon or reflection ; and the particular paffions to

' wards objects immediately prefented to fome infe. '

Thus nothing can be more diftinct than the general

calm defire of private good of any kind, which alone

would incline us to purſue whatever obj Ets were ap

prehended as the means of good, and the particular

& ſelfiſh paffions , fuch as ambition , covetoufuefs, hunger,

luit , revenge, anger, as they arife upon particular oc

cafions . In like manner our public defires be di
may &

ftinguiſhed into the general calm defire of the happineſs
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1

of others, or averfion to their mifery upon reflection ;

and the particular affections or paffions of love, con

gratulation, compaffion, natural affection . Theſe par

ticular affections are found in many tempers, where,

through want of reflection, the general calm defires are

not found : nay, the former may be oppofite to the

latter, where they are found in the fame temper.

Sometimes the calm motion of the will conquers the

paffion, and fometimes is conquered by it . Thus luft or

revenge may conquer the calm affection toward private

good, and ſometimes are conquered by it. Compaffion

will prevent the neceffary correction of a child, or the

ufe of a fevere cure, while the calm parental affection is

exciting to it. Sometimes the latter prevails over the

former. All this is beautifully reprefented in the 9th

book of Plato's Republic . We obtain command over

the particular paffions, principally by ſtrengthning the

general defires through frequent reflection, and mak

ing them habitual, fo as to obtain ftrength fuperior to

the particular paffions.†

+ The Schoolmen exprefs this diftinction ' by the appetitus

rationalis, and the appetitus fenfitivus, All animals have in

common the external fenfes fuggefting notions of things as

pleaſant or painful ; and have alfo the appetitus fenfitivus, or

fome inſtinctive defires and averfions . Rational agents have,

fuperadded to thefe, two higher analogous powers ; viz. the un

derſtanding, or reafon , prefenting farther notions, and attended

with an higher fort of fenfations ; and the appetitus rationalis .

This latter is a ' conſtant natural diſpoſition of foul to defire
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#

1

1

1 Again, the calm public defires may be confidered as

they either regard the good of particular perfons or

focieties prefented to our fenfes ; or that of ſome

more abſtracted or general community, fuch as a

' fpecies or ſyſtem. ' This latter fort we may call uni

verfal calm benevolence. Now it is plain, that not on

ly particular kind paffions, but even calm particular be

nevolence do not always arife from, or neceffarily

prefuppofe, the univerfal benevolence ; both the for

mer may be found in perfons of little reflection , where

the latter is wanting : and the former two may be op

pofite to the other, where they meet together in one

temper. So the univerſal benevolence might be where

there was neither of the former ; as in any fuperior na

ture or angel, who had no particular intercourfe with

any part of mankind.

Our moral fenfe, though it approves all particular

kind affection or paffion, as well as calm particular be

nevolence abſtractedly confidered ; yet it alfo approves

the reſtraint or limitation of all particular affections or

paffions, by the calm univerfal benevolence. To make
17

"

⚫ what the underſtanding, or theſe fublimer fenfations, repre

"
ſent as good, and to fhun what they repreſent as evil, and this

' either when it refpects ourſelves or others .' This many call

the will as diftinct from the paffions . Some later writers ſeem

to have forgot it, by aſcribing to the underſtanding not only

ideas, notions, knowledge ; but action, inclinations, defires,

profecution, and their contraries.
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this defire prevalent above all particular affections , is

the onlyfure way to obtain conftant felf-approbation.

The calm felfish defires would determine any agent

to purſue every object or event, known either by rea

fon or prior experience to be good to itfelf. We need

not imagine any innate idea of good in general, of infi

nite good, or of the greateſt aggregate : much lefs

need we fuppofe any actual inclination toward any of

thefe, as the cauſe or ſpring of all particular defires.

It is enough to allow, that we are capable by enlarg

ing or by abftraction, of coming to theſe ideas :

that we muft, by the conftitution of our nature, de

' fire any apprehended good which occurs a- part from

·

6
any evil : that of two objects inconſiſtent with each

⚫ other, we ſhall defire that which feems to contain the

·

greateſt moment of good . ' So that it cannot be pro

nounced concerning any finite good, that it fhall ne

ceffarily engage our purfuit ; fince the agent may pof

fibly have the idea of a greater, or fee this to be incon

fiftent with fome more valuable object, or that it may

bring upon him fome prepollent evil. The certain

knowledge of any of theſe things, or probable pre

fumption of them, may ftop the purfuit of any finite

good. Ifthis be any fort of liberty, it must be allowed

to be in men, even by thofe who maintain the defire
"

C

or will to be neceffarily determined by the propollent

motive;' fince this very prefumption may be a pre

pollent motive, eſpecially to thofe, who by frequent

·
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attention make the idea of the greateſt good always

preſent to themſelves on all important occafions. The

fame may easily be applied to our averfion to finite

evils.

1

There feems to be this degree ofliberty even in the

acts of the underſtanding, or in judging, that though

the higheſt certainty or demonſtration does neceffarily

engage our affent, yet we can fufpend any abfolute con

clufion from probable arguments, until we examine

whether this apparent probability be not oppofite to de

monſtration, or ſuperior probability on the other fide.

"

•

This may let us fee, that though it were acknow

ledged that ' men are neceffarily determined to purſue

' their own happinefs, and to be influenced by what

ever motive appears to be prepollent ; yet they

might be proper fubjects of a law ; fince the very

fanctions of the law, if they attend to them, mayfug

geft a motive prepollent to all others. In like manner,

errors may be 'criminal, † where there are fufficient

data or objective evidence for the truth ; ' fince no

demonftration can lead to error, and we can fufpend

our affent to probable arguments, till we have exa

mined both fides. Yet human penalties concerning o

pinions must be of little confequence, fince no penalty

can fupply the place of argument, or probability to en

gage our affent, however they may as motives deter

mine our election .

(

† See Treat. II. fect. 6. art. 6. laſt paragraph..
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In the calm public defires , in like manner, where

there are no oppofite defires, the greater good of ano

ther is always preferred to the lefs ; and in the calm

univerfal benevolence, the choice is determined bythe

importance or moment of the good, and the number of

thofe who fhall enjoy it.

When the public defires are oppofite to the private,

or feem to be fo, that kind prevails which is ſtronger

or more intenfe.

III. THE following definitions of cer

Definitions. tain words uſed on this fubject, may

fhorten our expreffions ; and the maxims fubjoined

mayfhewthe manner of acting from calm defire, with

analogy to the laws of motion.

Naturalgood 1. Natural good is pleafure : na

tural evil is pain .and evil.

2. Natural good objects are thoſe which are apt

either mediately or immediately to give pleafure ; the

former are called advantageous . Natural evil objects

are fuch as, in like manner, give pain.

3. Abfolute good is that which, confi.

Abfolute.
dered with all its concomitants and confe

quences, contains more good than what compenfates

all its evils.

4. Abfolute evil, on the contrary, contains evil

which outweighs all its good.
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= h

Relative.
5. Relative good or evil, is any parti

cular good or evil, which does not thus

compenfate its contrary concomitants or confequences.

This diſtinction would have been more exactly expref

fed by the bonum fimpliciter, and fecundum quid of

the ſchoolmen.

Hence relative good may be abfolute evil ; thus of

tenfenfual pleaſures are in the whole pernicious : and

abfolute good may be relative evil ; thus an unplea

fant potion may recover health.

Good and evil, according to the perfons whomthey

affect, may be divided into univerfal, particular, and

private.

Univerfal.

6. Univerfal good is what tends to

the happineſs of the whole fyftem of

fenfitive beings ; and univerfal evil is the contrary.

Particular.
7. Particular good is what tends to

the happiness of a part of this fyftem :

particular evil is the contrary.

8. Private good or evil is that ofthe

perfon acting. Each of thefe three mem

bers may be either abfolute or relative.

Hence, 1. Particular or private good may poffibly

be univerfal evil : and univerfal good may be particu

lar or private evil. The punishment of a criminal is an

inftance of the latter. Of the former, perhaps , there

are no real inſtances in the whole adminiſtration of na

ture :
but there are fome apparent inftances : fuch as*

C

Private.
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the fuccefs of an unjuſt war ; or the eſcape of an un

relenting criminal.

2. When particular or private goods are entirely

innocent toward others, they are univerfal good .

9. Compound good objects or events,

Compound.
are fuch as contain goods of ſeveral forts

at once. Thus, meat may be both pleaſant and health

ful ; an action may give its author at once the plea

fures ofthe moral fenfe and of honour. The fame is

eafily applicable to compound evil.

10. A mixed object is what contains at
Mixed.

once good and evil : thus a virtuous action

may give the agent the pleaſures of the moral fenfe,

and pains ofthe external fenfes. Execution of juſtice

may give the pleaſures of the public fenfe, and the

pains ofcompaffion toward the fufferer.

II. The greateſt or moft perfect good is

that whole feries , or ſcheme of events,

which contains a greater aggregate of hap

pineſs in the whole, or more abfolute univerfal good,

than any other poffible ſcheme, after fubtracting all the

evils connected with each of them.

Greatest

good.

Moral

12. An action is morally good, when it

flows from benevolent affection , or intention

good.
of abfolute good to others. Men of much

reflection may actually intend univerfal abfolute good ;

but with the common rate of men their virtue confifts

* in intending and purfuing particular abfolute good,
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not inconfiftent with univerfal good.

13. An action is morally evil, either from

intention of abfolute evil , univerfal, or par

ticular, (* univerfal evil is fcarce ever in

tended, and particular evil only in violent paffions) or

from purſuit of private or particular relative good,

which they might have known did tend to univerfal

abfolute evil. For even the want of a † juſt degree of

benevolence renders an action evil.

Moral

evil.

Compound.

14. Compound moral goodneſs is that

to which different ' moral fpecies concur :

thus the fame action may evidence love to our fellows,

and gratitude to God . We may in like manner under

ftand compound moral evil. We cannot fuppofe mixed

moral actions. ‡

1

15. Agents are denominated morally good or evil,

from their affections and actions, or attempts of ac

tion.

• See Treatife II. fect. z . art. 4. p. 143 .

+ Treatife IV. fe&t. 6. art. 4.

See Treatife II. fect. 7. art. 9. laſt parag.

IV. MAXIMS, or natural laws of Axioms, orge

calm defire . neral laws.

1. Selfish defires purfue ultimately only the private

good of the agent. "A

2. Benevolent or public defires purſue the good of

others, according to the feveral fyftems to which we

C 2
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extend our attention, but with different degrees of

ſtrength.

3. The ſtrength either of the private or public de

fire of any event, is proportioned to the imagined

quantity of good, which will arife from it to the a

gent, or the perfon for whoſe ſake it is deſired.

4. Mixed objects are purſued or ſhunned with de

fire or averfion, proportioned to the apprehended ex

cefs of good or evil.

5. Equal mixtures of good and evil ftop all defire

or averfion.

6. A compound good or evil object, is profecuted

or fhunned with a degree of defire or averfion, propor

tioned to the fum of good, or of evil.

7. In computing the quantities of good or evil,

which we purſue or fhun, either for ourſelves or o

thers, when the durations are equal, the moment is as

the intenſeneſs, or dignity of the enjoyment : and

when the intenſeneſs of pleaſure is the fame, or equal,

the moment is as the duration.

8. Hence the moment of good in any object, is

in a compound proportion of the duration and in

tenſeneſs .

9. The trouble, pain, or danger, incurred bythe

agent, in acquiring or retaining any good, is to be

fubtracted from the fum of the good. So the pleaſures

which attend or flow from the means of prepollent evil,

are to be fubtracted, to find the abfolute quantity.
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10. The ratio of the hazard of acquiring or re

taining any good muft be multiplied into the moment

of the good; fo alfo the hazard of avoiding any evil is

to be multiplied into the moment of it, to find its com

parative value.

Hence it is, that the ſmalleſt certain good may raife

ſtronger defire than the greateſt good, ifthe uncer

tainty of the latter ſurpaſs that of the former, in a

greater proportion than that of the greater to the lefs.

Thus men content themſelves in all affairs with ſmall

er, but more probable ſucceſsful purſuits, quitting

thoſe of greater moment but lefs probability.

11. To an immortal nature it is indifferent in what

part of its duration it enjoys a good limited in du

ration, if its fenfe be equally acute in all parts of its

exiſtence ; and the enjoyment of this good excludes

not the enjoyment of other goods , at one time more

than another. The fame may be applied to the ſuffer

ing of evil , limited in duration .

A

12. But ifthe duration of the good be infinite, the

earlinefs of commencement increaſes the moment, as

finite added to infinite, furpaffes infinite alone.

13. To beings of limited certain duration, axiom '

12. may be applied, when the duration of the good

would not furpass the exiftence of the poffeffor, after

the time of its commencement.

14. To beings of limited uncertain duration, the

carlinefs of commencement increaſes the moment of

C 3
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any good, according to the hazard of the poffeffor's

duration. This may, perhaps, account for what fome

ailedge to be a, natural difpofition of our minds, even

previous to any reflection on the uncertainty of life,

viz. that we are fo conftituted , as to defire more ar

dently the nearer enjoyments than the more diftant,

though of equal moment in themſelves, and as certain

ly to be obtained by us .

15. The removal of pain has always the notion of

good, and follicits us more importunately its mo

ment is the fame way computed by intenſeneſs and du

ration, and affected by the hazard and by the uncer

tainty of our exiſtence .

Thefe arethe general ways of computing the quan

tities of good in any obj &t or event, whether we are

purfuing our own private good from ſelfiſh defires, br

the good of others from public affections . Concerning

thefe latter we may obſerve,

16. That our defires toward public good are, when

other circumſtances are equal, proportioned to the mo

ment ofthe goods themſelves .

17. Our public defires of any events, are propor

tioned to the number of perfons to whom the good e

vent fhall extend, when the moments and other cir

cumftances are equal .

:

18. When the moments themſelves, and numbers

of enjoyers are equal, our defire is proportioned to the

ftrength or nearness of the ties or attachments to the

perfons.
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19. When all other circumſtances are equal, our

defires are proportional to the apprehended moral ex

' cellence of the perfons.

20. In general, the ftrength of public defire is in

a compound ratio of the quantity of the good itſelf,

and the number, attachment, and dignity of the per

fons.

1

L

Theſe ſeem to be the general laws, according to

which our defires arife. Our fenfes conftitute objects,

events or actions good ; and ' we have power to rea

' fon, reflect and compare the feveral goods, and to

' find out the proper and effectual means of obtaining

' the greateſt for ourſelves or others , fo as not to be

led afide by every appearance of relative or particu

' cular good .'

"

V. If it be granted, that we have

implanted in our nature the feveral de

fires above-mentioned , let us next en

6

quire into what ſtate we would incline

"

to bring ourſelves, upon the feveral accidents which

"

now raiſe our paffions ; fuppofing that we had the

' choice of our own ftate entirely, and were not, by

' the frame of our nature, fubjected to certain ſenſati
"

ons, independently of our volition.'

If it ſeems too raſh to affert a diſtinction between

affections and paffions , or that defire may ſubſiſt without

any uneafinefs, fince perhaps we are never conſcious of

Action from

pure defire or

affection.

C 4
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let it

"

any defire abfolutely free from all uneafinefs ;

⚫ be conſidered, that the fimple idea of defire is diffe

rent from that of pain of any kind , or from any fen

· fation whatfoever : nor is there any other argument

for their identity than this, that they occur to us at

" once but this argument is inconclufive, otherwiſe it

' would prove colour and figure to be the ſame, or

• incifion and pain,'

There is a middle ftate of our minds, when we are

not in the purfuit of any important good, nor know of

any great indigence of thofe we love. In this ſtate,

when any smaller pofitive good to ourſelves or our

friend is apprehended to be in our power, we may re

folutely defire and purfue it,. without any confiderable

fenfation of pain or aneafinefs . Some tempers feem to

have as strong defires as any, by the conſtancy and vi

gour of their purſuits , either of public or private good ;

and yet give ſmall evidence of any uneaſy ſenſation.

This is obfervable in ſome ſedate men, who ſeem no

way inferior in ftrength of defire to others : nay, if we

confult our hearts, we fhall perhaps find, that the

• nobleft defire in our nature, that of univerfal happi

nefs, is generally calm, and wholly free from any

confuſed uneasy fenfation : ' except in fome warm

tempers, who, by a lively imagination, and frequent

attention to general ideas, raiſe ſomething of paffion

even toward univerfal nature . † Yea, further, deſire

+ See Marcus Aurelius, in many places.

·

<

7

•
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may be as ſtrong as poffible toward a certainly future

event, the fixed time ofits exiſtence being alfo known,

and yet we are not confcious of any pain attending fuch

defires . But though this ſhould not be granted to be

fact with men, yet the difference of the ideas of de

fire and pain, may give ſufficient ground for abſtracting

them ; and for our making the fuppofition of their be

ingfeparated .

ינ

t

Upon this fuppofition then, when any object was

defired, if we found it difficult or uncertain to be ob

tained, but worthy of all the labour it would coft ; we

would fet about it with diligence, but would never

chufe to bring upon ourſelves any painful fenfation,ac

companying our defire, nor to increaſe our toil by

anxiety Whatever fatisfaction we had in our ſtate be

fore the proſpect of this additional good , we ſhould

continue to enjoy it while this good was in fufpenfe ;

and if we found it unattainable, we ſhould be just as

we were before : we ſhould never chufe to bring upon

ourſelves thoſe frettings which now commonly ariſe

from difappointments . Upon opinion of any impending

evil, we ſhould defire and uſe all means to prevent it,

but ſhould never voluntarily bring upon ourſelves the

uneafy fenfation of fear, which now naturally antici

pates our mifery, and gives us a foretaste of it, more

ungrateful fometimes than the fuffering itſelf. It the

! evil did befal us, we ſhould never chufe to increaſe it,

by the fenfations of forrow or defpair ; we ſhould con
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fider what was the fum of good remaining in our ftate,

after fubtracting this evil ; and fhould enjoy ourſelves

as well as a being, who had never known greater good,

nor enjoyed greater pleaſure, than the abfolute good

yet remaining with us ; or perhaps we ſhould purſue

fome other attainable good . In the like manner, did

our ſtate and the modifications of our mind depend upon

our choice, fhould we be affected upon the apprehend

ed approach ofgood or evil, to thoſe whom we love ;

we ſhould have defires of obtaining the one for them,

and of defending them from the other, accompanied

with no uneasy fenfations . We indeed find in fact, that

our ſtronger defires, whether private or public, are ac

companied with uneafy fenfations ; but thefe fenfati

ons ſeem not the neceffary refult of the deſire itſelf :

they depend upon the preſent conftitution of our na

ture, which might poffibly have been otherwiſe or

dered . And in fact we find a confiderable diverſity of

tempers in this matter ; fome fedate tempers equally

defiring either public or private good with the more

paffionate tempers ; but without that degree of fer

ment, confufion, and pain, which attend the fame de

fires in the paffionate.

4

According to the preſent conftitution of our nature,

we find that the modifications or paffions of our mind,

are very different from thoſe which we would chufe to

bring upon ourſelves, upon their feveral occafions .

The profpect ofany confiderable good for ourſelves, or
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thoſe welove, raiſes defire ; and this defire is accom

panied with uneafy confuſed fenfations, which often

occafion fretfulness, anxiety, and impatience. We find

violent motions in our bodies ; and are often made un

fit for ferious deliberation about ' the means of obtain

ing the good defired . When it is firſt obtained , we find

violent confuſed fenfations ofjoy, beyond the propor

tion of the good itſelf, or its moment to our happi

nefs . If we are diſappointed, we feel a fenfation of

forrow and dejection, which is often entirely uſeleſs to

our preſent ſtate. Forefeen evils are antedated by

painful fenfations offear ; and reflection, attended with

fenfations offorrow, gives a tedious exiſtence to trans

itory misfortunes. Our public defires are in the fame

manner accompanied with painful fenfations . The

prefence or fufpence of good or evil to others, is made

the occafion of the like confufed fenfations . A little

reflection will fhew, that none of thefe fenfations de

pend upon our choice, but ariſe from the very frame of

our nature, however we may regulate or moderate

them .

<
VI. Let us then examine for what

purpoſe our nature was ſo conſtituted,

' that fenfations do thus neceffarily a

' rife in us.' Would not thoſe firſt

forts of fenfations, by which we apprehend good and

evil in the objects themfelves, have been fufficient, a

· The neceffity

for theftfen

fations.
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long withour reafon and pure defires, without thofefen

fations attending the very defires themſelves, for which

they are called paffions, or thoſe fenfations which at

tend our reflection upon the prefence, abfence, or ap

proach of good or evil?

<

The common anfwer, that they are given to us as

' ufeful incitements or fpurs to action , by which we

are rouſed more effectually to promote our private

good, or that of the public, ' is too general and un

determined . What need is there for roufing us to ac

tion, more than a calm pure defire of good , and aver

fion to evil would do, without thefe confuſed fenfati

ons ? Say they, we are averſe to labour ; we are apt

⚫ be hurried away by avocations of curiofity or mirth ;

6

<
we are often fo indolent and averfe to the vigorous

' ufe of our powers, that we ſhould neglect our true

* intereſt without thefe folliciting fenfations .' But

may it not be anſwered, that if labour and vigorous

uſe ofour powers be attended with uneafineſs or pain,

whyſhould not this be brought into the account ? The

purſuit of a ſmall good by great toil is really foolish ;

violent labour may be as pernicious as any thing elſe :

Whyfhould we be excited to any uneafy labour, ex

cept for prepollent good ? And, when the good is

prepollent, what need of any further incitement than

the calm defire of it? The fame may be faid of the

avocations of curiofity or mirth ; if their abfolute

pleaſures be greater than that of the good from which

·
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they divert us, why ſhould we not be diverted from

it? Ifnot, thenthe real moment ofthe good propofed

is fufficient to engage our purfuit of it, in oppofition to

our curiofity or mirth.

"

If indeed our averfion to labour, or our propenſity

to mirth be accompanied with theſe ſenſations, then it

was neceffary that other defires ſhould be attended with

like fenfations, that fo a balance might be preferved. So

if we have confuſed fenfation ſtrengthening and fixing

our private defires , the like ſenſation joined to public

affections is neceffary, left the former defires fhould

wholly engrofs, our minds : if weight be caft into one

ſcale, as much muſt be put intothe other to preſerve an

equilibrium. But the firſt queſtion is, whence arofethe

'neceffity offuch additional incitements on either fide? '

It muſt be very difficult for beings of fuch imper

fect knowledge as we are, to anſwer fuch queſtions :

we know little of the conſtitution of nature, or

what may be neceffary for the perfection of the whole.

The Author of nature has probably formed many ac

tive beings, whoſe defires are not attended with confu

fed fenfations, raifing them into paffions like to ours.

There are perhaps orders of rational beings alfo with

out theſe particular limited attachments, to which our

natures are fubjected ; who may perhaps have no pa

rental affection, friendſhips, or love to a country, or to

any ſpecial ſmaller fyftems ; but have univerfal good

will to all, and this folely proportioned to the moral

very
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excellencies of the feveral objects, without any other

bonds ofaffection. There is probably an infinite vari

ety of beings, of all poffible degrees, in which the fum

of happineſs exceeds that of mifery. We know that

our ftate is abfolutely good, notwithstanding a confi

derable mixture of evil . The goodness of the great

Author of nature appears even in producing the infe

rior natures, provided their ſtate in the whole be ab

folutely good: fince we may probably conclude, that

there are in the univerfe as many fpecies of fuperior

natures, as was confiftent with the moſt perfect ſtate of

the whole. This is the thought fo much infifted on

by Simplicius, that the univerſal Cauſe muſt produce

τα μέσα , as well as τὰ πρῶτα, καὶ τὰ ἔχατα. We

know not if this globe be a fit place for the habitation

of natures fuperior to ours : ifnot, it muſt certainly

be in the whole better that it ſhould have its imperfect

inhabitants, whofe ftate is abfolutely good, than that it

fhould be defolate .

All then which we can expect to do in this matter,

is only to fhew, that ' thefe confuſed fenfations are ne- ›

<

ceffary to fuch natures as we are in other refpects :

particularly that beings of fuch degrees of under

ſtanding, and fuch avenues to knowledge as we have,

"

"

+ See Simplicius on Épictetus, cap . 34. And the Arch

bishop of Dublin, De origine mali, above all others on this

Subject.
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' muſt need theſe additional forces, which we call蔬

paffions , befide the firſt fenfations by which objects

6
are conſtituted good or evil, and the pure defire or

' averfion arifing from opinion or apprehenfion ofgood

6 or evil.'

6

Now ourreafon, or knowledge of From the imper

the relations of external things to our fection ofourun

bodies, is fo inconfiderable, that it derſtanding,

is generally fome pleaſant fenfation which required

which teaches us what tends to their fenfations ofap

preſervation ; and ſome painful fen- petite.

fation which fhews what is pernici

1

1
ous. Nor is this inftruction fufficient ; we need alſo

to be directed when our bodies want fupplies of nou

riſhment ;, to this our reafon could not extend : here

then appears the firſt neceffity of uneafy fenfation, pre

ceding defire, and continuing to accompany it when it

is raiſed.

Again, our bodies could not be preſerved without

a fenſe of pain, connected with inciſions, bruiſes, or

violent labour, or whatever elſe tends to deſtroy any

part of their mechanifm ; fince our knowledge does

not extend fo far, as to judge in time what would be

pernicious to it: And yet, without a great deal of hu

man labour, and many dangers, this earth could not

fupport the tenth part of its inhabitants . Our nature

therefore required a fenfation, accompanying its de

fires of the means of prefervation, capable to fur
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mount the uneaſineſs of labour : this we have in the

pains or uneaſineſs accompanying the deſires of food.

In like manner, the propagation of animals is a my

ftery to their reaſon , but eaſy to their inftinct. An

offspring of fuch creatures as men are, could not be

preferved without perpetual labour and care ; which

we find could not be expected from the more general

ties of benevolence . Here then again appears the ne

ceffity of ftrengthening the Eropy , or natural affecti

on, with ſtrong fenfations, or pains of defire, fufficient

to counter-balance the pains of labour, and the fenfa

tions ofthe ſelfiſh appetites ; fince parents muſt often

check and difappoint their own appetites, to gratify

thofe of their children.

' When a neceffity of joining ſtrong ſenſations to

one clafs of defires appears, there muft appear a like

< neceffity of ſtrengthning the reft by like fenfations,

·
to keep a juft balance.' We know, for inftance, that

the pleaſures of the imagination tend much to the hap

pinefs ofmankind : the defires of them therefore muft

have the like fenfations affifting them, to prevent our i

indulging a naſty folitary luxury. The happiness of

human life cannot be promoted without fociety and

mutual aid, even beyond a family ; our public affec

tions must therefore be ſtrengthened as well as the pri

vate, to keep a balance ; fo muſt alſo our defires of

virtue and honour. Anger, which fome have thought

an ufelefs paffion, is really as neceffary as the reft ;

·

•
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fince men's intereſts often ſeem to interfere with each

other ; and they are thereby led from felf- love to do

the worst injuries to their fellows . There could not

therefore be a wifer contrivance to reſtrain injuries,

than to make every mortal fome way formidable to an

unjuft invader, by fuch a violent paffion . We need

not have recourſe to a Prometheus in this matter, with

the old poets : they might have afcribed it to their

Optimus Maximus.

-" Infani leonis ,

" Vim ftomacho appofuiffe noftro.".

VII. WITH this balance of public

paffions againſt the private, with our paf

fions toward honour and virtue, we find

that human nature may be as really ami

able in its low fphere, as fuperior natures endowed

with higher reaſon, and influenced only by pure
de

fires ; provided we vigorously exerciſe the powers we

have in keeping this balance of affections, and checking

any paffionwhich grows fo violent, as to be inconfiftent

with the public good . If we have ſelfiſh paffions for

our own preſervation, we have alfo public paffions,

which may engage us into vigorous and laborious fer

vices to offspring, friends, communities , countries.

Compaffion will engage us to fuccour the diftreffed,

even with our private lofs or danger . An abhorrence

Ꭰ

1

A balance

be ftillmay

preferved.

1
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of the injurious, and love toward the injured, with a

fenſe of virtue and honour, can make us deſpiſe labour,

expence, wounds, and death .

The fenfations of joy or forrow, upon the fuccefs

or diſappointment of any purfuit, either public or pri

vate, have directly the effect of rewards or puniſh

ments, to excite us to act with the utmoſt vigor, ei

ther for our own advantage, or that of others, for the

future, and to puniſh paſt negligence . The moment

of every event is thereby increaſed : as much as the

fenfations offorrow add to our miſery, fo much thofe

of joy add to our happineſs . Nay, fince we have ſome

confiderable power over our defires, as fhall be ex

plained hereafter, we may probably, by good conduct,

obtain more frequent pleafures of joy upon our fuc

cefs than pains offorrow upon difappointment.

It is true indeed, that there are few

tempers to be found, wherein theſe ſen

fations ofthe feveral paffions are in fuch

a balance, as in all cafes to leave the

mind in a proper ſtate, for confidering the importance

ofevery action or event. The ſenſations of anger in

fome tempers are violent above their proportion ; thoſe

of ambition, avarice, defire of fenfual pleaſure, and

even of natural affection, in feveral difpofitions, poffefs

the mind too much, and make it incapable of attending

to any thing elſe. Scarce any one temper is always

conftant and uniform in its paffions. The beſt ſtate of

"

A just ba

lance very

rare.
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human nature poffible, might require a diverſity of

paffions and inclinations, for the different occupations

neceffary for the whole : but the diſorder feems to be

much greater than is requifite for this end. Cuftom, e

ducation, habits , and company, may often contribute

much to this diforder, however its original may be a

fcribed to fome more univerfal caufe . But it is not fo

great, but that human life is ftill a defireable ftate,

having a fuperiority of goodneſs and happineſs . Nor,

ifwe apply ourſelves to it, does it hinder us from dif

cerning that just balance and oeconomy, which would

conftitute the moſt happy ſtate of each perfon, and

promote the greateſt good in the whole.

6

Let phyſicians or anatomiſts explain

the feveral motions in the fluids or folids

of the body, which accompany any paf

fion ; or the temperaments of body which

either make men prone to any paffion, or

are brought upon us by the long continuance, or fre

quent returns of it . It is only to our purpoſe in gene

ral to obferve, that probably certain motions in the

' body accompany every paffion by a fixed law of na

8 ture ;
and alternately, that temperament which is

apt to receive or prolong theſe motions in the body,

does influence our paffions to heighten or prolong

' them .' Thus a certain temperament may be brought

apon the body, by its being frequently put into motion

by the paffions of anger, joy, love, or forrow ; and

C

{
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the continuance of this temperament ſhall make men

prone to the ſeveral paffions for the future. We find

ourfelves after a long fit of anger or forrow, in an un

eaſy ſtate, even when we are not reflecting on
the par

ticular occafion ofour paffion. During this ſtate, every

trifle fhall be apt to provoke or deject us. On the

contrary, after good fuccefs, after ſtrong friendly paf

fions, or a ſtate of mirth, fome confiderable injuries

or loffes, which at other times would have affected us

very much, ſhall be overlooked, or meekly received ,

or at moſt but flightly refented ; perhaps becauſe our

bodies are not fit eaſily to receive theſe motions which

are conſtituted the occafion of the uneafy fenfations of

anger. This diverfity of temper every one has felt,

who reflects on himſelf at different times. In fome

like madneſs . Whether thetempers it will appear

only feat of theſe habits, or the occafion rather of

thefe difpofitions, be in the body ; or whether the foul

itfelf does not, by frequent returns of any paffion, ac

quire fome greater difpofition to receive and retain it

again, let thoſe determine , who fufficiently underſtand

the nature of either the one or the other.
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SECT. III .

看

Particular Divifions of the Affections and Paffions.

1. THEnature ofany language has confiderable in

fluence upon men's reafonings on all fubjects,

making them often take all thofe ideas which are de

noted by the fame word to be the fame ; and on the

other hand, to look upon different words as denoting

different ideas. We fhall find that this identity of

names has occafioned much confufion in treatiſes of

the paffions ; while fome have made larger, and fome

fmaller collections of names, and have given the ex

The Divifion

plications of them as an account of the paffions.

Cicero, in the fourth book of Tufcu

Jan Queſtions, gives from the Stoics , this
oftheStoics.

general divifion of the paffions : Firſt,

into love and hatred, according as the object is good.

or evil ; and then fubdivides each, according as the

object is preſent or expected . About good we have

thefe two, libido et laetitia, defire and joy : about

evil we have likewiſe two, metus et aegritudo, fear and

forrow. Tothis general divifion he fubjoins many fub

divifions of each of thefe four paffions ; according as

in the Latin tongue they had different names for the

feveral degrees of theſe paſſions, or for the ſame paſ

1

1

D 3
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fion employed upon different objects. A writer of

Lexicons would probably get the moſt precife mean

ings of the Latin names in that book ; nor would it be

ufelefs in confidering the nature of them .

The Schoolmen, as their fund of language was

much fmaller, have not fo full enumerations of them,

going no further than their admired Ariſtotle.

6

<

II. It is ftrange that the thoughtful Malebranche

did not confider, that defire and averfion are obvi

oufly different from the other modifications called

paffions ; that theſe two directly lead to action , or

' the volition of motion, and are wholly diſtinct from

• all fort of fenfation .' Whereas joy and forrow are

only a fort of fenfations ; and other affections differ

from fenfations only, by including defire or averfion ,

or their correfpondent propenfities : fo that defire and

averfion are the only pure affections in the ſtricteſt

fenfe.

"

If, indeed, we confine the word fen

fation to the immediate perceptions of
·

pleaſure and pain, upon the very pre

' fence or operation of any object or e

vent, which are occafioned by fome impreffion on our

' bodies ;' then we may denote by the word affection,

thofe pleaſures or pains not thus excited , but refult
C

·
ing from fome reflection upon, or opinion of our

poffeffion of any advantage, or from a certain pro

Senfation&

affection di

ftinct.

·

"

"
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fpect of future pleaſant ſenſations on the one hand,

or from a like reflection or profpect of evil or pain

ful fenfations on the other, either to ourſelves or

"

' others.' t

Paffion.

When more violent confuſed fenfations

arife with the affection, and are attended

with, or prolonged by bodily motions, we call the

whole by the name of paffion, eſpecially when accom

panied with fome natural propenfities, to be hereafter

explained.

If this uſe of theſe words be allowed,

the divifion of Malebranche is very natural.

Good objects excite love ; evil objects ha

tred : each of theſe is fubdivided, as the

object is preſent and certain, or doubtfully expected,

or certainly removed . To theſe three circumſtances

correſpond three modifications of the original affecti

ons; viz. joy, defire, and forrow. Good preſent, rai

fes joyful love : good in fufpenfe, the love of deſire,

or defirous love : good loft, forrowful love . Evil pre

fent, raiſes forrowful averfion : evil expected, defirous

averfion; and evil removed, joyful averfion. The joy

ful love, and joyful hatred, will poffibly be found

nearly the fame fort of fenfations, though upon diffe-.

rent occafions ; the fame may be faid of the forrowful

love, and the forrowful averfion : and thus this divi

"

"

+ See above, fect. 2. art . 1 .

Divifion

by Male

branche.

D 4
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1

fion will amount to the fame with that ofthe Stoics.

Perhaps it may be more eaſy to con

ceive our affections and paffions in this

manner. The apprehenfion of good , ei

ther to ourſelves or others, as attainable, raiſes deſire :

the like apprehenfion of evil, or of the lofs of good,

raifes averfion, or defire of removing or preventing it.

Theſe two are the proper affections, diftinct from all

fenfation : we may call both defires if we pleaſe.

The reflection upon the preſence or certain
Joy and

futurity of any good , raiſes the fenfation of

forrow.

joy, which is diftinct from thoſe immedi

ate fenfations which arife from the object itſelf † A

like fenfation is raiſed, when we reflect upon the re

moval or prevention of evil which once threatned our

felves or others. The reflection upon the preſence of

evil, or the certain profpect of it, or of the lofs of

good, is the occafion of the fenfation of ſorrow, di

ftinct from thoſe immediate ſenſations arifing from the

objects or events themſelves .

Defire and

averfion.

Affections

may be di

ftinguished

from paffi

ons.

Theſe affections, viz . defire , averfion,

joy and forrow, we may, after Male

branche, call fpiritual or pure affections ;

becauſe the pureft fpirit, were it ſubject

to any evil , might be capable of them.

But befide theſe affections, which ſeem to

† See fect . 2. art. 1 .
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*

)

۱۲

arife neceffarily from a rational apprehenfion of good

or evil , there are in our nature violent confufed fenfa

tions, connected with bodily motions, from which our

affections are denominated paffions .

T

We mayfurther obſerve ſomething

in our nature, determining us very fre

quently to action, diftinct both from

fenfation and defire ; if by defire we

mean a diftinct inclination to fomé

thing apprehended as good either public or private, or

as the means of avoiding evil : viz a certain propenfi

ty of inſtinct to objects and actions , without any con

ception ofthem as good, or as the means of preventing

evil. Thefe objects or actions are generally, though

not always, in effect the means of fome good ; but we

are determined to them even without this conception'

of them. Thus, as we obferved above, † the propen

fity to fame may continue after one has loſt all notion of

good, either public or private , which could bethe object

of a diftinct defire. Our particular affections have ge

nerally fome of theſe propenfities accompanying them ;

but theſe propenfities are fometimes without the affec

tions or diftinct defires, and have a ſtronger influence

upon the generality of men, than the affections could

have alone. Thus in anger, beſide the intention of re

movingthe uneafy fenfation from the injury received ;

+ Sect. 1. near the end,

Affectionsat

tended with

undefigning

propenfities.
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ī

befide the defire of obtaining a reparation of it, and fe

curity for the future, which are fome fort of goods in

tended by men when they are calm, as well as during

the paffion, there is in the paffionate perfon a propen

fity to occafion mifery to the offender, a determination

to violence, even where there is no intention of any

good to be obtained, or evil avoided by this violence.

And it is principally this propenfity which we

Anger.

denote by the name anger, though other de

grees may often accompany it.

i

So alfo our prefence with the diftreffed is generally

neceffary to their relief; and yet when we have no

hopes nor intention of relieving them, we ſhall find a

propenſity to run to fuch fpectacles of pity. Thus alfo,

beſide the calm defire of the happineſs of a perfon be

Joved, we have a ſtrong propenfity to their company,

to the very fight of them, without any confideration of

it as a happineſs either to ourſelves or to the perfon

beloved. The fudden appearance of great danger, de

termines us to fhriek out or fly, before we can have

any diftinct defires, or any confideration that a fhriek

or flight are proper means of relief. Theſe propenfi

ties, along with the fenfations above-mentioned, when

they occur without rational defire, we may call paffi

and when they happen along with defires , deno

minate them paffionate. This part
of our conftitution

is as intelligible as many others univerfally obferved and

acknowledged ; fuch as thefe, that danger of falling

ons,
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makes us ſtretch out our arms ; noiſe makes us wink ;

that a child is determined to fuck ; many other ani

mals to riſe up and walk ; fome to run into water, be

fore they can have any notion of good to be obtained,

or evil avoided by theſe means .

,"

6

་

It may perhaps be convenient to confine

love and hatred to our fentiments toward

moral agents ; love denoting ' defire ofthe

happiness of another, generally attended with fome

approbation of him as innocent at leaſt , or being of

a mixed character, where good is generally preva

' lent :' And hatred denoting difapprobation by our

fenfe, with the abfence of defire of their happinets .'

Benevolence may denote only the defire of another's

" happinefs ; and malice, the defire of their mifery,?

abstractly from any approbation or condemnation by

our moral fenfe. This fort of malice is never found in

our nature, when we are not tranſported with paffion .

The propenfities of anger and envy have ſome

Envy.
reſemblance of it ; yet envy is not an ulti

mate defire of another's mifery, but only a ſubordinate

defire of it, as the means of advancing ourfelves , or

fome perfon more beloved than the perfon envied,

Fear, as far as it is an affection, and not an

"
undefigning propenfity, is a mixture of for

<

"

Love and

batred.

"

Fear.

row and averfion, when we apprehend the probabi

C

lity of evil, or the lofs of good befalling ourſelves,

"

or thoſe we love :' Ihere is more or leſs of forrow,

8



>
60 THE NATURE AND CONDUCT S.3.

Hope. 6

according to the apprehended degrees of probability.

Hope, if it be any way an affection , and not

an opinion, is a mixture of defire and joy,

upon the probability of obtaining good , and avoid

ing evil . Both theſe paffions may have fome propen

fities and fenfations attending them, diftinct from thoſe

of the other affections.

C

The confuſed uſe of the names, love,

hatred, joy, forrow, delight, has made

fome ofthe most important diftinctions

ofour affections and paffions, to be overlooked . No

modifications of mind can be more different from each

other, than a private defire, and a public ; yet both

are called love . The love of money, for inſtance,

the love of a generous character, or a friend : the

love of a fine feat, and the love of a child. In like

manner, what can be more different than the forrow

for a lofs befallen ourſelves, and forrow for the death

of a friend ? Of this men muſt convince themſelves by

reflection .

·

Confufed ufe

ofnames.

There is alfo a confiderable difference even among

the ſelfiſh paffions, which bear the fame general name,

according to the different fenfes which conſtitute the

objects good or evil. Thus the defire of honour, and

the defire of wealth, are certainly very different forts

of affections, and accompanied with different fenfati

ons : the forrow in like manner for our lofs by a fhip

wreck, and our forrow for having done a baſe action,

"
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or remorfe : forrow for our being fubject to the gout

or ſtone, and forrow for our being deſpiſed and con

demned , or ſhame : forrow for the damage done by a

fire, and that forrow which arifes upon an apprehend

ed injury from a partner, or any other of our fellows,

which we call anger. Where we get ſome ſpecial di

ſtinct names, we more eaſily acknowledge a difference,

as it may appear in fhame and anger ; but had we o

ther names, appropriated in the fame manner, we

fhould imagine, with good ground, as many diſtinct

paffions. The like confuſion is obfervable about our

fenfes. †

fentations of

our nature

rectified.

Tofay that the fenfation accompany- Falfe repre

ing all forts of joy is pleaſant, and that

accompanying
forrow uneafy, will not ar

gue that there is no farther diverſity.

Pains havemany differences among them

felves, and fo have pleaſures, according to the diffe

rent fenfes by which they are perceived. To enume

rate all theſe diverfities , would be difficult and tedious.

But fome men have piqued themſelves ſo much upon

reprefenting all our affections as ſelfiſh ; as if each

<

perſon were in his whole frame only a ſeparate ſy

' ftem from his fellows, fo that there was nothing in

' his conſtitution leading him to a public intereſt, fur

⚫ther than he apprehended it fubfervient to his own

6

I

Treat. I. fect , 1 , art. 19,
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• private intereſt ; and this intereft made nothing elſe,

<
thanthe gratifying our external fenfes and imagina

⚫tion, or obtaining the means ofit : ' that thereby the

widom and goodneſs of the Author of our nature is

traduced, as if he had given us the ſtrongeſt difpofiti

ons toward what he had in his laws prohibited ; and

directed us, by the frame ofour nature, to the meaneſt

and moſt contemptible purfuits ; as if what all good

men have repreſented as the excellence of our nature,

were a force or conſtraint put upon it by art or autho

rity. It may be uſeful to confider our affections and

paflions more particularly, as they are excited by

fomething in our frame different from felf- love , and

tend to fomething elſe than the private pleaſures of

the external fenfes or imagination.' This we may

do under the following heads, by fhewing, 1. How our

paffions ariſe from the moral fenfe, and fenſe of ho

nour. 2. How our paffions tend toward the ſtate of

others, abſtractly from any confideration of their mo

ral qualities . 3. How the public paffions are diverfi

fied by the moral qualities of the agents. when they

appear to our moral fenſe as virtuous or vicious . 4 .

How the public paffions are diverfified by the relations

of feveral agents to each other, when we confider at

once their ſtate as to happinefs or miſery, and their

paft as well as prefent actions towards each other.

5. How all theſe paffions may be complicated with the

felfiſh. Under each of theſe heads we may find the fix

·

"
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paffions of Malebranche, or the four of Zeno ; with

many other combinations of them.

III. I. THE paffions about our own

actions occafioned by the moral ſenſe.

When we form the idea of a morally

good action, or fee it reprefented in the

drama, or read it in epics or romance, we feel a de

fire arifing of doing the like. This

leads moft tempers into an imagined

feries of adventures, in which they are

ftill acting the generous and virtuous

part, like to the idea they have received .

executed any good defign, we feel in

ward triumph of joy : if we are difap

pointed through our own negligence,

or have been diverted from it by fome

ſelfiſh view, we ſhall feel a forrow called

remorſe.

1. Paſſions a

bout our own

actions.

"S

The paſſion of

heroifm inca

file-building.

If we have

Moral joy or

Self-approba

tion.

Remorse.

When the idea is in like manner formed of any

morally evil action, which we might poffibly accom

pliſh, if we reflect upon the cruelty or pernicious ten

dency ofit, there arifes reluctance, or a

Reluctance.
verfion if we have committed fuch a

crime, upon like reflection we feel the forrow called

remorſe : if we have refifted the temptation, we feel a

fecret joy and felf-approbation, for which there is no

ſpecial name.
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1

We might enumerate fix other paffions from the

fenfe of honour, according as we apprehend our acti

ons, or any other circumftances, fhall affect the opi

nions which others form concerning us. When any

action or circumftance occurs, from which we imagine

honour would arife, we feel defire ; when we attain it,

joy; when we are difappointed, forrow. When we

first apprehend any action or circumftance as difho

nourable, we feel averfion arifing ; if we apprehend

ourfelves involved in it , or in danger of being tempted

to it, we feel a paffion we may call modeſty

or fhame ; when we efcape or refiſt ſuch

temptations, or avoid what is diſhonourable,

we feel a joy, for which there is no ſpecial name.

We give the name ambition to a vio
Ambition.

lent defire of honour, but generally in a

bad fenfe, when it would lead the agent into immoral

means to gratify it. The fame word often denotes the

defire ofpower. Pride denotes fometimes the
Pride.

fame defires of honour and power, with aver

fion to their contraries ; fometimes pride denotes joy

upon any apprehended right or claim to honour ; ge

nerally it is taken in a bad fenfe, when one claims that

to which he has no right.

Modefty.

Shame.

J

Men may feel the paffion of fhame før

the diſhonourable actions of others, when

any part ofthe diſhonour falls upon them

felves ; as when the perfon diſhonoured is one of their

Shame for

others.
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club, or party, or family. The general relation of

human nature may produce fome uneasiness upon the

diſhonour of another, though this is more owing to our

public fenfe.

IV. 2. THE fecond clafs are the pu

blic paffions about the ftate of others, as

to happineſs or miſery, abſtractly from

their moral qualities. Thefe affections or

paffions extend to all perceptive natures, when there

is no real or imagined oppofition of inte

reft. We naturally deſire the happineſs

of others while it is in fufpenfe ; rejoice Compaffion.

in it when obtained, and forrow for it

Good-will.

2. Public

pallions ab

ftractly

Pity.

when loft. We have averfion to any im

pending miſery ; we are forrowful when it befals any

perfon, and rejoice when it is removed. This averfion

and forrow we often call pity or compaf

fion ; the joy we may call congratula

tion.

Congratu

lation.

5

Since our moral fenfe reprefents virtue as the

greateſt happineſs to the perfon poffeffed of it, our pu

blic affections will naturally make us defire the virtue

ofothers. Whenthe opportunity of a great action oc

curs to any perſon againſt whom we are no way preju

diced, we wish he would attempt it, and defire his

good fuccefs. Ifhe fucceeds, we feel joy ; if he is dif

appointed, or quits the attempt, we feel forrow. Up

E
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1

!

on like opportunity of, or temptation to a baſe action,

we have averfion to the event : if he refifts the temp

tation, we feel joy ; if he yields to it, forrow. Our

affections toward the perfon arife jointly with our paf

fions about this event, according as he acquits himſelf

virtuously or bafely.

V. 3. The paffions of the third clafs

are our public affections, jointly with

moral perceptions of the virtue or vice

of the agents. When good appears at

tainable by a perfon of moral dignity,

our defire of his happineſs, founded upon eſteem or

approbation, is much ſtronger than that fuppofed in

the former clafs . The misfortune of fuch a perfon

raifes ftronger forrow, pity, or regret, and

Regret.
diffatisfaction with the adminiftration of the

world, upon a light view of it, with a fufpicion of the

real advantage of virtue. The fuccefs of fuch a cha

racter raiſes all the contrary affections of joy and fatis

faction with providence, and ſecurity in virtue. When

evil threatens fuch a character, we have ſtrong averſion

to it, with love toward the perfon : his efcaping the

evil raiſes joy, confidence in providence, with fecurity

in virtue. If the evil befals him, we feelthe contrary

paffions, forrow, diffatisfaction with providence, and

fufpicion ofthe reality of virtue.

3. Public

·paſſions with

moralpercep

'tions.
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Which of

them fit for

thedrama.

Hence we fee how unfit fuch reprefen

tations are in tragedy, as make the per

fectly virtuous miferable in the higheſt

degree. They can only lead the fpecta

tors into diftruft of providence, diffidence in virtue ;

and into fuch fentiments, as fome authors, who pro

bably miſtake his meaning, tell us Brutus expreffed at

his death, That the virtue he had purſued as a folid
·

"
good, proved but an empty name. ' But we muſt

here remember, that, notwithſtanding all the frightful

ideas we have inculcated upon us of the king of ter

rors, yet an honourable death is far from appearing to

agenerous mind, as the greateſt of evils . The ruin of

a free ſtate, the flavery of a generous fpirit, a life up

onfhameful terms, ftill appear vaftly greater evils ;

befide many other exquifite diftreffes of a more private

nature, in compariſon of which, an honourable death

befalling a favourite character, is looked upon as a de

liverance.

Under this clafs are alſo included the

paffions employed about the fortunes.of

characters, apprehended as morally evil.

Such characters raiſe diſlike in any obfer

ver, who has a moral fenfe : but malice,

or the ultimate defire of their mifery, restedor ul

does not neceffarily arife toward them. timate ma

Perhaps our nature is not capable of de- lice in men.

firing the mifery of any being calmly,

No difinte

1

Paffions to

wardmoral

evil agents.

E 2
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farther than it may be neceffary to the fafety of the

innocent ; we may find , perhaps , that there is no qua

lity in any object which would excite in us pure difin

tereſted malice, or calm defire of mifery for its own

fake. When we apprehend any perfon as injurious to

ourfelves, or to any innocent perfon, efpecially to a

perfon beloved, the paffion of anger arifes

toward the agent . By anger is generally

meant a propenfity to occafion evil to another, arifing

Anger.

8

upon apprehenfion of an injury done by him : ' this

violent propenfity is attended generally, when the in

jury is not very fudden, with forrow for the injury

fuftained, or threatned, and defire of repelling it, and

making the author of it repent of his attempt, or re

pair the damage.

"

This paffion is attended with the moſt

Its effects. violent uneafy fenfations, and produces as

great changes in our bodies as any whatſoever. We

are precipitantly led by it, to apprehend the injurious

as directly malicious , defigning the mifery of others

without farther intention . While the heat of this paf

fion continues, we naturally purfue the mifery of the

injurious, until they relent, and convince us of their

better intentions, byexpreffing their fenfe ofthe inju

ry, and offering reparation of damage, with fecurity a

gainſt future offences .

+ See fect. 5. art. 5. of this treatife.

FUTM

21
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Now as it is plainly neceffary, in a fyftem of agents

capable of injuring each other, that every one ſhould

be made formidable to an invader, by fuch a violent

paffion, till the invader fhews his reformation oftem

per, as above, and no longer ; fo we find it is thus

ordered in our conftitution . Upon theſe evidences

of reformation in the invader, our paffion naturally

abates ; or if in any perverſe temper it does not, the

fenſe of mankind turns againſt him, and he is looked

upon as cruel and inhumane ,

1

In confidering more fully the paffions about thefor

tunes of evil characters, diftinct from anger, which a

rifes upon a fresh injury, we may firſt confider the evil

agents, fuch as a fudden view fometimes repreſents

them, directly evil and malicious ; and then make pro

perabatements, for what the worst of men come ſhort

of this completely evil temper . As mathematicians

fuppofe perfect hardnefs in fome bodies, and elaſticity

in others, and then make allowances for the imperfect

degrees in natural bodies.

tred.

The profpect of good to a perfon ap- Foy ofha

prehended as entirely malicious, raifes a

verſion in the obferver, or defire of his

diſappointment ; at leaſt, when his fuccefs would con

firm him in any evil intention . His diſappointment
raifesjoyin the event, with truft in pro

vidence, and fecurity in virtue. His fuc

cefs raiſes the contrary paffions offorrow,

Sorrow of

batred.

E 3
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diftruft, and fufpicion. The profpect of evil , befalling

an evil character, at first, perhaps, feems grateful to

the obferver, if he has conceived the paffion of anger ;

but to a fedate temper, no mifery is farther the occa

fion ofjoy, than as it is neceffary to fome prepollent

happiness in the whole . The efcaping of evil impend- st

ing over fuch a character, by which he is confirmed in

vice, is the occafion of forrow, and diftruft of provi

dence and virtue ; and the evil befalling him raiſes

joy, and fatisfaction with providence, and fecurity in

virtue. We fee therefore, that the fuccefs of evil

characters, by obtaining good, or avoiding evil, is an

unfit repreſentation in tragedy.

EXC

Let one reflect on this clafs of paffions, as they a

rife upon occafions which do not affect himſelf, andhe

will fee how little of felf- love there is in them ; and

yet they are frequently as violent as any paffions what

foever. We ſeem confcious of fome dignity in theſe

paffions above the ſelfiſh ones, and therefore never con

ceal them, nor are we afhamed ofthem. Thefe com

plicated paffions the philofophers have confuſedly men

tioned, under fome general names, along with the

fimple ſelfiſh paffions . The poets and critics have fuf

ficiently ſhown, that they felt thefe differences, how

ever it did not concern them to explain them.

may find inſtances of them in all dramatic performan

ees, both ancient and modern.

We

The abatements to be made for what human na

TO

نام

Ar



8. 3. 71OF THE PASSIONS.

Ci

Paffions a

bout mixed

character..

ture comes ſhort of the higheſt degrees

either of virtue or vice, may be thus

conceived : When the good in any mix

ed character furpaffes the evil, the paf

fions arife as toward the good ; where the evil fur

paffes the good, the paffions arife as toward the evil,

only in both cafes with lefs violence. And further, the

paffions in both cafes are either ſtopped, or turned the

contrary way, by want ofdue proportion between the

ftate and character. Thus an imperfect good charac

ter, in purfuit of a good too great for his virtue, or to

the exclufion of more worthy characters , inftead of

raifing defire of his fuccefs, raifes averfion ; his fuc

cefs raiſes envy, or a fpecies of forrow,

and his diſappointment, joy. An imper

fectly evil character, threatned by an e

vil greater than is neceffary to make him relent and

reform, or by a great calamity, which has no direct

tendency to reform him, inftead of railing defire to

ward the event, raiſes averfion ; his eſcaping it raiſes

joy, and his falling under it raifes pity, a

fpecies of forrow.

Pity.

Envy, for

row, joy.

There is another circumftance which

exceedingly varies our paffions of this

clafs, when the agents themselves, by

their own conduct, procure their mifery. When an

imperfect good character, by an evil action, procures

the higheſt miſery to himſelf; this raiſes theſe com

The beftplots

in tragedy.

23

E 4
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plicated paffions, pity toward the fufferer, forrow for

the ftate, abhorrence of vice, awe and admiration of

providence, as keeping ftrict meaſures of fanctity and

juftice . Thefe paffions we may all feel, in reading the

Oedipus of Sophocles, when we fee the diftrefs of that

prince, occafioned by his fuperftitious curiosity about

his future fortunes ; his rafh violence of temper, in

duelling without provocation, and in pronouncing exe

crations on perfons unknown. We feel the like paffi

ons from the fortunes of Creon in the Antigone ; or

from the fates of Pyrrhus and Oreftes, in the Andro

mache of Racine , or our Diftreffed Mother. We hear

tily pity thefe characters, but without repining at pro

vidence ; their mifery is the fruit of their own actions.

It is with the jufteft reafon, that Ariftotle + prefers

fuch plots to all others for tragedy, fince theſe cha

racters come neareſt to thoſe of the fpectators, and

confequently will have the ſtrongeſt influence on them .

We are generally conſcious of fome good difpofitions,

mixed with many weakneffes : few imagine themſelves

capable of attaining the height of perfectly good cha

racters, or arriving to their high degrees of felicity;

and fewer imagine themſelves capable of finking into

the bafeneſs of perfectly evil tempers, and therefore

few dread the calamities which befal them.

† Ariſtotle Poetic. cap. 13. 1
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There is one farther circumſtance

which ſtrengthens this clafs of paffions

exceedingly, that is, the greatnefs of

the change offortune in the perfon, or

the ſurprize with which it comes. As

this gives the perfon a more acute per

ception either of happineſs or mifery, fo it ftrengthens

our paffions, arifing from obfervation of his ftate. Of

this the poets are very fenfible, who ſo often reprefent

to us the former profperity of the perfon, for whom

theywould move our pity ; his projects , his hopes , his

half-executed defigns. One left his palace unfiniſhed,

another his betrothed miſtreſs, or young wife ; one

promiſed himſelf glory, and a fortunate old age ; ano

ther was heaping up wealth, boaſted of his knowledge,

was honoured for his fine armour, his activity, his au

gury.

How thefe

paſſions are

ruijed high

and compli

cated.

Αλλ᾿ ἐκ οἰωνοῖσιν ἐρύσσαλο κῆρα μέλαιναν.

--
- οὐδε τί οἱ τόγ᾽ ἐπήρκεσε λύγρον ὄλεθρον . ΗOMER .

Sed non Augurio potuit depellere peftem ;

" Sed non Dardaniae medicari cufpidis ictum

" Invaluit." VIRG.

The joy is in like manner increaſed upon the mis

fortunes of evil characters, by reprefenting their for

mer profperity, pride and infolence .
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This forrow or joy is ftrangely diverfified or com

plicated, when the ſufferers are multiplied, by repre

fenting the perfons attached to the principal - fufferer,

and fetting before us their affections , friendſhips , ten

der folicitudes, care in education , fuccour in former di

ftreffes ; this every one will find in reading the ſtories

of Pallas, Camilla, Nifus, and Euryalus ; or in gene

ral, any battle of Homer or Virgil . What there is in

felf-love to account for theſe effects, let all mankind

judge .

VI. The paffions of the fourth clafs

arife from the fame moral fenfe and pu

blic affections, upon obferving the acti

ons of agents fome way attached to

each other, by prior ties of nature, or

good offices, or difengaged by prior injuries ; when

thefe relations are known, the moral qualities of the

actions appear confiderably different, and our paffions

are much diverfified by them : there is alſo a great

complication of different paffions, and a

fort of contraſte, or affemblage of oppo

fite paffions toward the feveral perfons

concerned. The most moving peripe.

ties, and remembrances, in epic and dramatic poetry,

are calculated to raiſe theſe complicated paffions ; and

in oratory we ſtudy to dothe fame.

Thus ſtrong fentiments of gratitude, and vigorous

4.Publicpaf

fions and re

lations of a

gents.

Contraftes &

complications

ofpaffions.
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returns of good offices obſerved, raiſe in the ſpectator

the higheſt love and eſteem toward both the benefac

tor, and even the perfon obliged, with fecurity and

delight in virtue.-Ingratitude, or returning bad offi

ces defignedly, raiſes the greateſt deteftation against the

ungrateful ; and love with compaffion toward the be

nefactor, with dejection and diffidence in a virtuous

courfe of life.- Forgiving of injuries, and much more

returning good for evil , appears wonderfully great and

beautiful to our moral fenfe : it raifes the ſtrongeſt

love toward the forgiver, compaffion for the injury re

ceived ; toward the injurious, if relenting, fome de

gree of good will, with compaffion ; if not relenting,

the moſt violent abhorrence and hatred --Mutual

good offices done defignedly between morally good a

gents , raiſe joy and love in the obſerver toward both,

with delight in virtue. Mutual injuries done by evil

agents defignedly, raife joy in the events along with

hatred to the agents, with deteftation of vice -Good

offices done defignedly by good agents toward evil, but

not fo as to encourage, or enable them to further mis

chief, raiſe love toward the good agent ; difplicence,

with fome good-will toward the evil agent.— Good of

fices defignedly, done mutually among evil agents, if

thefe offices do not promote their evil intentions , di

minifh our diflike and hatred , and introduce fome com

paffion and benevolence . Good offices from good

i agents, to benefactors unknown to the agent, or to

A

――――

―――――――
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their unknown friends or poſterity, increaſe love to

ward both ; and raiſe great fatisfaction and truft in

providence, with fecurity in virtue, and joy in the

event.Undefigned evil returns in like cafe with the

former, raife forrow in the obferver upon account of

the event, pity toward both, with ſuſpicion of provi

dence and virtue.- -An undefigned return of evil to an

evil agent from a good one, whom he had injured,

raiſes joy upon account of the event, and truſt in pro

vidence.Undefigned evil offices mutually done to

each other by evil agents, raiſe joy in the event, ab

horrence of vice, and fatisfaction with providence..

Undefigned good offices done by good agents toward

the evil, by which they are further excited or im

powered to do evil, raiſe pity toward the good agent,

indignation and envy toward the evil, with diſtruſt in

providence.-Undefigned good offices done bygoodto

evil agents, by which they are not excited or enabled

to do further mifchief, raiſe envy or indignation to

ward the evil agent, if the benefit be great ; if not,

they ſcarce raife any new paffion diſtinct from what we

had before, of love toward the one, and hatred or dif

like toward the other.

--

Thefe paffions might have been diverfified, accord

ing to Malebranche's divifion, as the object or event

was prefent, or in fufpence, or certainly removed :

and would appear in different degrees of ftrength, ac

cording as the perfons concerned were more nearly at
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N

tached to the obſerver, by nature , friendſhip, or ac

quaintance.

VII. THE paffions of the laſt claſs ,

are thoſe in which any of the former

kinds are complicated with ſelfiſh paffi

ons, when our own intereſt is concern

ed. It is needleſs here to repeat them

over again only this may be noted in general, that,

as the conjunction offelfifh paffions will very much in

creaſe the commotion of mind, fo the oppoſition of any

ſelfiſh intereſts, which appear of great importance, will

often conquer the public defires or averfions, or thoſe

founded upon the fenfe of virtue or honour ; and this

is the cafe in vicious actions done againſt conſcience .

Thefe complications of paffions are often not re

flected on by the perfon who is acted by them, during

their rage but a judicious obferver may find them by

reflection upon himſelf, or by obfervation of others ;

and the repreſentation of them never fails to affect us

in the moſt lively manner.

5.Publicpaf

fions joined

with thefelf

ish.

<s
-Aeftuat ingens

" Imo in corde pudor, mixtoque infania luctu,

" Et furiis agitatus amor, et confcia virtus. VIRG.

In all this tedious enumeration, let any one confider,

" How fewofour paffions can be any way deduced from.
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" felf-love, or defire of private advantage ? And how

improbable it is , that perfons in the heat of action,

• have any ofthofe fubtle reflections, and ſelfiſh inten

tions, which fome philofophers invent for them ?

How great a part of the commotions of our minds a

rife upon the moral ſenſe, and from public affections

toward the good of others ? We ſhould find, that

⚫ without theſe principles in our nature, we ſhould not

• feel the one half at leaſt of our preſent pleaſures or

· pains ; and that our nature would be almoſt reduced

indolence.'

·

·
to

An accurate obfervation of the fe

veral diftinct characters and tempers of

men, which are conftituted by the va

rious degrees of their natural fagacity,

their knowledge, their interefts, their

opinions, or affociations of ideas, with the paflions

which are prevalent in them, is a moſt uſeful and plea

fant entertainment for thofe, who have opportunities

of large acquaintance and obfervation. But our pre

fent purpoſe leads only to confider the firſt general ele

ments, from the various combinations of which , the

feveral tempers and characters are formed .

How charac

ters andtem

pers of men

areformed.

This account of our affections will,

however, prepare the way .for difcern

ing confiderable evidences for the good

nefs of the Deity, from the conſtitution

ofour nature ; and for removing the objections of vo

The order of

nature partly

vindicated.

1

34.
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luptuous luxurious men, againſt the rules of virtue laid

down by men of reflection . While no other ideas of

pleaſure or advantage are given us, than thofe which

relate to the external fenfes ; nor any other affections

repreſented as natural, fave thoſe toward private good :

may be difficult to perfuade many, even ofthoſe who

are not enemies to virtue from inclination, of the wif

dom of the Deity, in making the biafs of our nature

oppofite to the laws he gives us ; and making all plea

fure, the moſt natural character of good, attend the

prohibited actions, or the indifferent ones ; while obe

dience to the law muſt be a conſtrained courſe of acti

on, inforced only by penalties contrary to our natural

affections and fenfes. Nature and grace are by this

ſcheme made very oppofite ; fome would queſtion whe

ther they could have the fame author. Whereas, if

the preceding account be juft, we fee no fuch incon

fiftency : Every paffion or affection in its moderate

' degree is innocent, many are directly amiable, and

' morally good we have fenfes and affections leading

' us to public good, as well as to private ; to virtue, as

' well as to other forts of pleaſure.'

<

:

1
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S E˚C T. IV.

Howfar our feveral Affections and Paſſions are in

ourpower, either to govern them when raiſed, or

toprevent their arifing: withfome general obfer

vations about their objects .

Tab

*3 +

I. FROM what was faid above it appears, that our

paffions are not fo much in our power, as fome

feem to imagine, from the topics uſed

either to raiſe or allay them. We are

fo conftituted by nature, that , as foon as

we form the idea of certain objects or

events, our defire or averfion will a

rife toward them ; and confequently

our affections muft very much depend upon the opini

ons we form, concerning any thing which occurs to our

mind, its qualities, tendencies, or effects . Thus the

happineſs of every fenfitive nature is defired, as foon

as we remove all opinion or apprehenfion of oppofition

of intereſt between this being and others. The ap

prehenfion of morally good qualities, is the neceffary

caufe of approbation, by our moral fenfe, and of ſtrong

er love. The cauſe of hatred, is the apprehenfior of the

oppofite qualities. Fear, in like manner, muſt ariſe

from opinion of power, and inclination to hurt us :

Affections &

paffions de

pend much

upon opini

ons .
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pity from the opinion of another's undeſerved miſery :

fhame only arifes from apprehenfion of contempt from

others, or conſciouſneſs of moral evil : joy, in any e

vent, muft ariſe from an opinion of its goodneſs . Our

ſelfiſh paffions in this, do not differ from our public

ones .

C

This may fhew us fome inconfiftency in topics of

argument, often uſed to inculcate piety and virtue.

Whatever motives of intereſt we fuggeft, either from a

prefent or future reward, muft be ineffectual, until we

have firſt laboured to form amiable conceptions of the

Deity, and of our fellow creatures. And yet in many

writers, even in this caufe, mankind are reprefented

' as abfolutely evil, or at beft as entirely felfifh ; nor

' are there any nobler ideas of the Deity fuggefted . It

is grown a faſhionable topic, to put fome fly ſelfiſh

" construction upon the moſt generous human actions ;

' and he paffes for the ſhrewdeft writer, or orator, who

' is moſt artful in theſe infinuations.'

II. THE government of our paſſions

muſt then depend much upon our opi

nions : but we muſt here obferve an ob

vious difference among our defires, viz.

(

that ſome of them have a previous, painful , or uneafy

<

fenfation, antecedently to any opinion of good in the

object ; nay, the object is often chiefly eſteemed

good, only for its allaying this pain or uneaſineſs ;

F

·

"

Appetites &

affections di

ftinguifhed.
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or if the object gives alfo pofitive pleaſure, yet the

⚫uneafyfenfation is previous to, and independent of

this opinion of good in the object .' Thefe defires we

may call appetites. Other defires and averfions ne

ceffarily pre-fuppofe an opinion of good and evil in

' their objects ; and the defires or averſions , with their

concomitant uneafy fenfations , are produced or occa

' fioned by this opinion or apprehenfion.' Of the

former kind are hunger and thirſt, and the defires be

tweenthe fexes ; to which defires there is an uneafy

fenfation previous, even in thoſe who have little other

notion ofgood in the objects, than allaying this pain or

uneafinefs . There is fomething like to this in the de

fire offociety, or the company of ourfellow-creatures.

Our nature is fo much formed for this, that although

the abſence of company is not immediately painful,

yet if it be long, and the perfon be not employed in

fomething which tends to fociety at laſt , or which is

defigned to fit him for fociety, an uneafy fretfulneſs,

fullennefs, and difcontent, will grow upon him by de

grees, which company alone can remove. He fhall not

perhaps be fenfible always, that it is the abfence of

company which occafions his uneafinefs : a painful fen

fation dictates nothing of itſelf: it muſt be therefore

ſome reflection or inſtinct , diſtinct from the pain, which

fuggefts the remedy. Our benevolence and compaffion

pre-fuppofe indeed fome knowledge of other fenfitive

beings, and ofwhat is good or evil to them: but they

6
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1

do not arife front any previous opinion, that the good

ofothers tends to the good of the agent.'` They are

determinations of our nature, previous to our choice

from intereft, which excite us to action, as foon as we

know other fenfitive or rational beings, and have any

apprehenfion of their happineſs or miſery.

In other defires the cafe is different . No man is di

ftreffed for want of fine fmells, harmonious founds,

beautiful objects, wealth, power, or grandeur, previ

oufly to fome opinion formed of theſe things as good,

orfome prior fenfation oftheir pleaſures . In like man

ner, virtue and honour as neceffarily give us plea

fure, when they occur to us, as vice and contempt give

us pain,; but, antecedently to fome experience or o

pinion of this pleaſure, there is no previous uneaſy fen

fation in their abſence, as there is in the abſence of

the objects of appetite . The neceffity of theſe fenfa

tions previous to our appetites , has been confidered al

ready. The fenfations accompanying or fubfequent

to our other defires, by which they are denominated

paffions, keep them in a juſt balance with our appe

tites, as was before obſerved.

But this holds in general, concerning all our de

fires or averfions, that according to the opinion or ap

prehenfion of good or evil, the defire or averfion is

increaſed or diminiſhed : every gratification of any de

-t Sect. a. art. 6.

1

F 2
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fire gives at first pleaſure ; and diſappointment pain,

generally proportioned to the violence of the defire.

In like manner, the efcaping any object of averfion,

t̀ho ' it makes no permanent addition to our happineſs,

gives at firft a pleafant fenfation, and relieves us from

mifery, proportioned to the degree of averfion or fear.

So when any event, to which we had an averfion , be

fals us, we have at first milery proportioned to the de

gree of averfion. So that fome pain is ſubſequent up

on all fruſtration of defire or averfion, but it is previ

ous to thofe defires only, which are called appetites .

III. HENCE we fee how impoffible it is for one to

'judge of the degrees of happineſs or mifery in others,

unleſs he knows their opinions, their affociations of

ideas, and the degrees of their defires and averfions.

We fee alfo of how much confequence our affociations

of ideas and opinions are to our happineſs or miſery,

and to the command of our paffions .

Affociations
For though in our appetites there

are uneafy fenfations, previous to any

opinion, yet our very appetites may be

of ideas and

opinions in

creafe or di- ftrengthned or weakned, and variouſly

minish the

Strength of

our defires.

altered by opinion, or affociations of

ideas. Before their intervention, the bo

dily appetites are eaſily fatisfied ; na

ture has put it in almoſt every one's

power, fo far to gratify them, as to ſupport the body,

and remove pain. But when opinion, and confuſed

1
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ideas, or, fancy comes in, and reprefents fome particu

lar kinds ofgratifications, or great variety of them, as

of great importance ; when ideas of dignity, grandeur,

magnificence, generofity, or any other moral fpecies,

are joined to the objects of appetites , they may fur

nifh us with endless labour, vexation, and mifery of

every kind.

1

As to the other defires which pre - fuppofe fome o

pinion or apprehenfion of good, previous to any fenfa

tion of uneafinefs ; they muft ftill be more directly in

fluenced by opinion , and affociations of ideas . The

higher the opinion or apprehenfion of good or evil is, the

ftronger muft the defire or averfion be ; the greater is the

pleafure of fuccefs at firft, and the greater the pain of

dilappointment . Our public defires are influenced in

the fame manner with the private : what we conceive as

good , we fhall defire for thoſe we love, as well as for

ourfelves ; and that in proportion to the degree of

good apprehended in it : whatever we apprehend as

evil in any degree to thoſe we love, to that we ſhall

have proportionable averfion.

The common effect of thefe affociations of ideas is

"
this, that they raiſe the paffions into an extravagant

degree, beyond the proportion of real good in the

' object : and commonly beget fome fecret opinions to

'juftifythe paffions. But thenthe confutation ofthefe

6

falfe opinions is not fufficient to break the affoci

' ation, fo that the defire or paffion ſhall continue, e

་

1

1

F 3
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·

ven when our underſtanding has fuggefted to us,

that the object is not good, or not proportioned to

the ſtrength ofthe defire. ' Thus we often may ob

ſerve, that perſons, who by reafoning have laid afide

all opinion of fpirits being in the dark more than in

the light, are ſtill uneafy to be alone in the dark.f

Thus the luxurious, the extravagant lover, the mifer,

can scarce be ſuppoſed to have opinions of the feveral

objects oftheir purfuit, proportioned to the vehemence

of their defires ; but the conftant indulgence of any

defire , the frequent repetition of it, the diverting our

minds from all other purfuits, the ftrain of converfa

tion among men of the fame temper, who often haunt

together,the contagion in the very air and countenance

of the paffionate, beget fuch wild affociations of ideas,

that a fudden conviction of reaſon will not ſtop the de

fire or averfion, any more than an argument will fur

mount the loathings or averfions, acquired againſt cer

tain meats or drinks, by furfeits or emetic preparations.

The luxurious are often convinced, when any ac

cident has revived a natural appetite, of the fuperior

pleaſures in a plain dinner, with a ſharp ſtomach : † but

† Ac veluti pueri trepidant, atque omnia caecis

In tenebris metuunt, fic nos in luce timemus

Interdum nihilo quae funt metuenda magis.

--Leporem fectatus, equove

Laffus ab indomito, vel fi Romana fatigat

Militia affuetum Graccari

#

meringasregarded

LUCK.

Tas

'T

20
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this does not reform them ; they have got all the ideas

of dignity, grandeur , excellence, and enjoyment of

life joined to their table . Explain to a mifer the folly

of his conduct, fo that he can alledge nothing in his

defence ; yet he will go on,

"Ut locuples moriatur egenti vivere fato." Juv.

He has likewife all ideas of good, of worth , and im

portance in life confounded with his coffers.

A romantic lover has in like manner no notion of

life without his miſtreſs, all virtue and merit are fum

med up in his inviolable fidelity. The connoiffeur has

all ideas of valuable knowledge, gentleman - like worth

and ability affociated with his beloved arts . The idea

ofproperty comes along with the tafte, and makes his

happinefs impoffible, without poffeffion of what he ad

mires. A plain queſtion might confute the opinion,

but will not break the affociation : What pleaſure

"

has the poffeffor more than others, to whoſe eyes

* they are expoſed as well as his ? '

Our public defires are affected by confufed ideas,

in the fame manner with our private defires . What is

apprehended as good, through an affociation of fo

reign ideas, fhall be purfued for thofe we love, as well

Cum labor extuderit faftidia

Cum fale panis

Latrantem ftomachum bene leniet HOR.

F 4
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as what is really good for them. Our benevolent paffi

ons in the nearerties , are as apt to be too violent as any

whatſoever this we may often experience in the love

of offspring, relations, parties, cabals . The violence

of our paffion makes us fometimes incapable of pur

fuing effectually their good, and finks us into an uſeleſs

ftate of forrow upon their misfortunes. Compaffion

often makes the evil greater to the fpectator than to

the fufferer ; and fometimes fubjects the happineſs of

a perfon of great worth, to every accident befalling one

entirely void of it.

The defire of virtue, upon extenfive impartial

ſchemes of public happineſs, can ſcarce be too ſtrong ;

but, upon miftaken or partial views of public good, this

defire of virtue may often lead men into very pernici

ous actions . One may conceive a fort of extravagancy,

and effeminate weakneſs even of this defire ; as when

men are diffatisfied with themſelves for diſappointments

in good attempts, which it was not in their power to

accompliſh ; when fome heroic tempers fhew no re

gard to private good ; when the purſuit of the lovely

form is fo paffionate, that the agent does not reliſh his

paft conduct by agreeable reflection, but like the am

bitious,

'Nil actum reputat fi quid fupereffet agendum.' LUCAN.

But the moſt pernicious perverſions of this defire
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are fome partial admirations of certain moral ſpecies,

• fuch as fortitude, propagation of true religion, zeal

for a party ; while other virtues are overlooked, and

' the very end to which the admired qualities are fub

'fervient is forgotten . Thus fome phantoms of virtue

are raiſed, wholly oppoſite to its true nature, and to

' the fole end of it, the public good .'

6

Honour, in like manner, has had its fooliſh affoci

ations, and the true nature of it has been overlooked,

ſo that the defire ofit has run into enthuſiaſm and per

nicious madneſs . Thus , however our defires , when

' our opinions are true, and the defire is proportioned

' to the true opinion, are all calculated for good , ci

ther public or private ; yet falfe opinions , and confu

' fed ideas, or too great a violence in any of them, a

' bove a due proportion to the reſt, may turn the beſt

' of them into deſtructive follies.'

"

This is probably the cafe in thofe af

fections which fome fuppofe natural, or

at least incident to our natures, and yet

abfolutely evil : fuch as rancour, or

difintereſted malice, revenge, mifenthro

py. We indeed find our nature determined to difap

prove an agent apprehended as evil, or malicious,

through direct intention ; we must defire the deftruc

tion of fuch a being, not only from felf love, but from

our benevolence to others. Now when we rafhly form

opinion offects, or nations, as abfolutely evil ; or get

affociated ideas of impiety, cruelty, profaneness, re

·

Malicious or

crueltempers,

O

how they a

rife.
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curring upon every mention of them : when, by re

peated reflection upon injuries received, we ſtrengthen

our diſlike into an obdurate averfion , and conceive that

the injurious are directly malicious ; we may be led to

act in fuch a manner, that ſpectators, who are unac

quainted with our fecret opinions, or confuſed_appre

henfions of others, may think we have pure difintereft

ed malice in our nature ; a very inſtinct toward the mi

fery of others, when it is really only the overgrowth

ofa juft natural affection, upon falfe opinions, or con

fufed ideas; even as our appetites , upon which our

natural life depends , may acquire accidental loathings

at the moſt wholeſome food. Our ideas and opinions of

mankind are often very rafhly formed , but our affecti

ons are generally fuited to our opinions . When our

ideas and opinions of the moral qualities of others are

juft, our affections are generally regular and good :

but when we give looſe reins to our imagination and

opinion, our affections must follow them into all extra

vagance and folly ; and inadvertent spectators will

imagine fome difpofitions in us wholly uſeleſs, and ab

folutely and directly evil.

1

Now the gratification of thefe deftructive defires,

like thofe of all the reft, gives at firft fome pleaſure, pro

portioned to their violence ; and the diſappointment

gives proportioned pain. But as to the continuance of

thefe pleaſures or pains, we fhall find hereafter great

diverfity.

C

From this view of our defires, we may fee the

DO
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great variety of objects , circumſtances , events, which

must be ofimportance to the happineſs of a creature,

⚫ furniſhed with fuch a variety of ſenſes of good and

f evil, with equally various defires correſponding to

them : eſpecially confidering the ftrange combina

⚫tions of ideas, giving importance to many objects, in

• their own nature indifferent .''

6

IV. We muſt in the next place How far thefe

enquire how far theſe ſeveral de- veraldefires muft

fires muft neceffarily arife, or neceffarily arife

may be prevented by our con- in us.

' duct.'

"

1. That of

externalplea

The pleafures and pains of the ex

ternal fenfes muft certainly be percei

yed by every one who comes into the

Jures.

world ; the one raiſing fome degree of

defire, and the other averfion : the pains of appetites

arife yet more certainly than others, and are previous

to any opinion. But then it is very much in our power

to keep theſe fenfátions pure and unmixed with any

foreign ideas fo that the plaineft food and raiment,

if fufficiently nourishing and healthful, may keep us

eafy, as well as the rareſt or molt expenſive . Naythe

body, when accuſtomed to the fimpler forts , is caſieſt

in the uſe ofthem. and we are raifed to an higher de

gree of chearfulneſs , by a ſmall improvement in our

table, than it is poffible to bring a pampered body in

•
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to, by any of the productions of nature . Whatever

the body is once accuſtomed to, produces no confider,

able change in it .

The pleaſures ofthe imagination, or

of the internal fenfe of beauty, and de

cency, and harmony, muft alfo be per

ceived by us. The regularity, propor

tion and order in external forms , will

as neceffarily ftrike the mind, as any perceptions of

the external fenfes . But then, as we have no uneafi

nefs of appetite, previous to the reception of thoſe

grateful ideas, we are not neceffarily made miferable

in their abfence ; unleſs by fome fantaſtic habit we

have raifed very violent defires, or by a long purfuit of

them, have made ourſelves incapable of other enjoy

ments.

2.The defires

of the plea

fures ofthe i

magination.

Again, the fenfe and defire of beauty of feveral

kinds is entirely abſtracted from poffeffion or property ;

fo that the fineſt relifh of this kind, and the ftrongeft

fubfequent defires, if we admit no fooliſh conjunctions

of ideas, may almoſt every where be gratified with the

profpects of nature, and with the contemplation ofthe

more curious works of art, which the proprietors ge

nerally allow to others without reftraint . But if this

fenfe or defire of beauty itſelf be accompanied with the

defire of poffeffion or property; if we let it be guided

by cuſtom, and receive affociations of foreign ideas in

our fancy of dreſs, equipage, furniture, retinue ; ifwe
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reliſh only the modes of the great, or the marks of di

ftinction as beautiful ; if we let fuch defires grow

ftrong, we muſt be very great indeed , before we can

fecure conftant pleaſure by this fenfe : and every dif

appointment or change of fortune muſt make us mifer

able. The like fate may attend the purſuit of specula

tive ſciences, poetry, mufic, or painting ; to excel in

theſe things is granted but to few. A violent defire of

diftinction and eminence may bring on vexation and

forrowfor the longeſt life.

The pleaſures and pains of the public

fenfe will alfo neceffarily arife in us.

Men cannot live without the fociety of

others, and their good offices ; they muſt obſerve both

the happineſs and mifery, the pleafures and pains of

their fellows defire and averfion muft arife in the ob

ferver. Nay farther, as we cannot avoid more near

attachments of love, either from the inſtinct between

the fexes, or that toward offspring, or from obferva

tion of the benevolent tempers of others, or their par

ticular virtues and good offices, we muſt feel the fen

fations of joy and forrow, from the ſtate of others

even in the ſtronger degrees, and have the public de

fires in a greater height. All we can do to prevent the

pains of general benevolence, will equally leffen the

pleaſures of it. If we reftrain our public affection from

growing ftrong, we abate our pleafures from the good

fuccefs of others, as much as we leffen our compaffion

3. Thepublic

defires.
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for their misfortunes : if we confine our defires to a

fmall circle of acquaintance, or to a cabal or faction,

we contract our pleaſures as much as we do our pains.

The diftinction of pleaſures and pains into real and

imaginary, or rather into neceffary and voluntary,

would be offome ufe, if we could correct the imagina

tions of others, as well as our own ; but if we cannot,

we are fure, whoever thinks himfelf miferable, is re

ally fo; however he might poffibly, by a better con

duct of his imagination, have prevented this mifery .

All we can do in this affair, is to obtain a great ſhare

ofthe pleafures ofthe ftronger ties, with fewer pains of

them, by confining the ftronger degrees of love, or our

friendships, to perfons of corrected imaginations, to

whom as few ofthe uncertain objects of defire are ne

ceffary to happineſs as poffible . Our friendſhip with

fuch perfons may probably be to us a much greater

fource of happiness than of mifery, fince the happineſs.

offuch perfons is more probable than the contrary.

Since there is nothing in our nature determining us

to difintereſted hatred toward any perfon ; we may be

fecure against all the pains of malice, by preventing

falfe opinions of our fellows as abfolutely evil, or by

guarding againft habitual anger, and rafh averfions.

The moral ideas do arife alfo neceffarily in our

minds. We cannot avoid obferving the affections of

thoſe we converfe with ; their actions, their words,

their looks betray them . We are conſcious ofour own
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affections, and cannot avoid reflection upon them

fometimes the kind and generous affections will ap

pear amiable, and all cruelty, malice, or even very

felfiſh affections, will be difapproved, and appear odi

Our own temper, as well as that of others, will
ous.

appear to our moral ſenſe either lovely`or deformed,

and will be the occafion either of pleaſure or uneafineſs .

We have not any proper appetite toward virtue, fo as

to be uneafy, even antecedently to the appearance of

the lovely form ; but as foon as it appears to any per

fon, as it certainly muft very early in life, it never fails

to raiſe defire, as vice does raife averfion. This isfo

rooted in our nature, that no education, falfe princi

ples, depraved habits , or even affectation itſelf can en

tirely root it out. Lucretius and Hobbes fhew them

felves in innumerable inſtances ftruck with fome moral

fpecies ; they are full of expreffions of admiration,

gratitude, praife, defire of doing good ; and of cen

fure, difapprobation , averfion to fome forms ofvice.

-"

Since then there is no avoiding thefe defires and

perceptions of morality, all we can do to fecure our

felves in the poffeffion of pleafures of this kind, with

out pain, confifts in " a vigorous ufe of our reaſon, to

' difcern what actions really tend to the public good in

"

the whole, that we may not do that upon a partial

view of good, which afterwards, upon a fuller exa
C

mination, we fhall condemn and abhor ourſelves for;

' and withal, to fix our friendſhips with perfons of like

6
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difpofitions, and juſt diſcernment .' Men of partial

views of public good , if they never obtain any better,

may be eafy in a very pernicious conduct , fince the mo

ral evil or deformity does not appear to them.

this is feldom to be hoped for in any partial conduct.

Thoſe who are injured by us fail not to complain ; the

fpectators , who are difengaged from our partial attach

ments , will often take the freedom to express their

fentiments, and ſet our conduct in a full light : this

muft very probably occafion to us fhame and remorſe.

It cannot therefore be an indifferent matter, to an a

gent with a moral fenfe, what opinions he forms of the

tendency of actions ; what partial attachments of love

he has toward parties or factions . If he has true opi

nions ofthe tendencies of actions ; if he carefully exa

mines the real dignity ofperfons and caufes, he may be

fure that the conduct which he now approves he ſhall

it,
always approve, and have delight in reflection upon

however it be cenfured by others . But if he takes up at

hazard opinions of actions ; if he has a fooliſh admira

tion ofparticular fects , and as fooliſh averfions and dif

like to others, not according to any real importance or

dignity, he fhall often find occafion for inconftancy and

change of his affections , with fhame and remorfe for

his paſt conduct, and an inward diflike and felf-con

demnation .

What moft deeply affects our happineſs or mifery,

are the difpofitions of thofe perfons with whom we vo

CO
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luntarily contract fome nearer intimacies of friendſhip :

ifwe act wifely in this point, we may fecure to our

felves the greateſt pleaſures with the feweſt pains, by

attaching ourſelves to perfons of real goodness , good

offices toward whom are uſeful to the world. The

ties of blood are generally very ſtrong, eſpecially to

ward offspring; they need rather the bridle than the

fpur, in all cafes wherein the object is not recommend

ed to a fingular love by his good qualities . We may,

in a confiderable meaſure, reſtrain our natural affection

toward a worthless offspring, by fetting our public af

fections and our moral fenſe againſt it, in frequent con

templation of their vices, and of the miſchief which

may arife to perfons of more worth from them, if we

give them any countenance in their vices.

The regulating our apprehenfions of the actions of

others, is of very great importance, that we may not

imagine mankind worſe than they really are , and there

bybring upon ourſelves a temper full of ſuſpicion, ha

tred, anger and contempt toward others ; which is a

conſtant ſtate ofmiſery, much worſe than all the evils

to be feared from credulity. If we examine the true

fprings ofhuman action, we ſhall ſeldom find their mo

tives worſe than felf-love . Men are often fubject to

anger, and upon fudden provocations do injuries to

each other, and that only from felf-love, without ma

lice; but the greateſt part of their lives is employed

in offices of natural affection, friendſhip, innocent felf

G

"

1
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love, or love of a country. The little party- prejudices

are generally founded upon ignorance, or falfe opini

ons, rather apt to move pity than hatred. Such confi

derations are the beſt prefervative againſt anger, ma

lice, and difcontent of mind with the order of nature.

When you would make yourſelf chearful and eaſy

(fays the Emperor †) confider the virtues of your fe

' veral acquaintances, the induſtry and diligence of

<

1

·

·

6

"

·

one, the modeſty of another, the generofity or libe

rality of a third ; and in fome perfons fome other

virtue . There is nothing fo delightful , as the re

❝ femblances of the virtues appearing in the conduct of

•

your contemporaries as frequently as poffible. Such

thoughts we ſhould ſtill retain with us .'

When the moral fenfe is thus affifted by a found

underſtanding and application, our own actions may be

a conftant fource of folid pleaſure, along with the plea

fures ofbenevolence, in the highest degree, which our

nature will admit, and with as few of its pains as

poffible.

As to the defires of honour, fince

we cannot avoid obferving or hearing

ofthe fentiments of others concerning

our conduct, we muft feel the defire

of the good opinions of others, and averfion to their

cenfures or condemnation : fince the one neceffarily

How far our

fenfe of honour

isinourpower.

† Marcus Antoninus, lib. vi . c . 48.

3!



S. 4. OF THE
PASSIONS

. 99

gives us pleaſure, and the other pain. Now it is impof

fible to bring all men into the fame opinions of parti

cular actions, becauſe of their different opinions ofpu

blic good, and ofthe means of promoting it ; and be

cauſe of oppoſite interefts ; fo that it is often impoffi

ble to be fecure againſt all cenfure or diſhonour from

fome ofour fellows. No one is fo much maſter of ex

ternal things, as to make his honourable intentions fuc

cefsful ; and yet fuccefs is a mark by which many

judge of the goodneſs of attempts . Whoever therefore

fuffers his defire of honour or applauſe to grow vio

lent,withoutdiſtinction of the perfons to whofe judgment

he ſubmits , runs a great hazard of mifery. But our

natural defire of praiſe, is in a compounded proportion

of the numbers of applauders, and their dignity. ' He

therefore who makes diftinction of perfons justly,

' and acts wifelyfor the public good , may fecure him

ſelf from much uneafineſs upon injudicious cenfure,

and may obtain the approbation, of thoſe whofe e

' ſteem alone is valuable, or at leaſt far over-balances

'the cenfure ofothers.'

፡

C

C

The defire of wealth muft be as ne

ceffary as any other defires of our na

ture, as foon as we apprehend the ufe

fulneſs of wealth to gratify all other de

fires. While it is defired as the means of fomething

farther, the defire tends to our happiness, proportion

ably to the good oeconomy of the principal defires to

•

The defire of

wealth and

power.

G 2
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which it is made fubfervient. It is in every man's

power, by a little reflection, to prevent the madnefs

and enthufiafm with which wealth is infatiably purſued

even for itſelf, without any direct intention of uſing it.

The confideration of the ſmall addition often made by

wealth to the happinefs of the poffeffor, may check this

defire, and prevent that infatiability which fometimes

attends it.

Power in like manner is defired as the means of

gratifying other original defires ; nor can the defire be

avoided by thoſe who apprehend its uſefulneſs. It is

eaſy to prevent the extravagance of this defire, and

many of its confequent pains, by confidering the dan
6

·

ger of affecting it by injurious means , ſupporting it

<

byforce, without confent of the fubject, and employ

·

ing it to private intereft, in oppofition to public

good.' No mortal is eafy under fuch fubjection ; e

very flave to fuch a power is an enemy : the poffeffor

muſt be in a continual ftaté of fear, fufpicion and

hatred.

·

There is nothing in our nature

leading us neceffarily into the fantaſtic

defires ; they wholly arife through

our ignorance and negligence ; when,

through want of thought, we fuffer fooliſh affociations

of ideas to be made, and imagine certain trifling cir

cumſtances to contain fomething honourable and ex

cellent in them from their being uſed by perſons of di

The occafion

offantaftic

defires.
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ftinction . We know howthe inadvertencies, negligen

ces, infirmities, and even vices, either of great or in

genious men, have been affected, and imitated by thofe

whowereincapable ofimitating their excellencies. This

happens often to young gentlemen of plentiful for

tunes which ſet them above the employments neceffary

to others, when they have not cultivated any reliſh for

the pleaſures of the imagination, fuch as architecture,

mufic, painting, poetry, natural philofophy, hiſtory :

when they have no farther knowledge of theſe things,

than ftupidly to praiſe what they hear others praiſe :

when they have neglected to cultivate their public af

fections , are bantered a long time from marriage and

offspring ; and have neither themfelves minds fit for

friendſhips, nor any intimate acquaintance with fuch as

are fit to make friends of: when their moral fenfe is

weakened, or, if it be ftrong in any points, thefe are

fixed at random, without any regular ſcheme : when

through ignorance of public affairs, or want of elo

quence to ſpeak what they know, they deſpair of the

eſteem or honour of the wife : when their hearts are

too gay to be entertained with the dull thoughts of in

creafing their wealth, and they have not ability enough

to hope for power ; fuch poor empty minds have no

thing but trifles to purfue ; any thing becomes agree

able, which can fupply the void of thought, or prevent

the fullen diſcontent which muſt grow upon a mind

confcious of no merit, and expecting the contempt of

G 3
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its fellows ; as a pack of dogs, an horſe, a jewel, an

equipage, a pack of cards, a tavern ; any thing which

has got any confuſed ideas of honour, dignity, libera

lity, or genteel enjoyment of life joined to it. Theſe

fantaſtic defires any man might have baniſhed at firſt ,

or entirely prevented. But if we have loft the time of

fubftituting better in their ftead, we ſhall only change

from one fort to another, with a perpetual fucceffion of

inconftancy and diffatisfaction.

·
-Cui fi vitiofa libido

1

Fecerit aufpicium

⚫ lidem eadem poffunt horam durare probantes?

HOR. Ep. 1 .

V. THE end of all theſe confiderations, is to find

out the moſt effectual way of advancing the happineſs

of mankind ; in order to which, they may perhaps ap

pear of confiderable confequence, fince happineſs con

fifts in the higheſt and moſt durable gratifications of,

' either all our defires, or, if all cannot be gratified at

6

once, of thoſe which tend to the greateſt and moſt

' durable pleaſures, with exemption either from all

' pains and objects of averfion, or at leaſt from thoſe

⚫ which are the moft grievous .' The following gene

ral obfervations may be premiſed concerning their ob

jects.

1. It is plainly impoffible that any man ſhould



S. 4. 103
OF THE PASSIONS.

"

' purſue the gratifications of all theſe

' defires at once, with prudence, di

ligence, and vigour, fufficient to ob

' tain the higheſt pleaſures of each

' kind, and to avoid their oppofite

" ,
pains. For, not to mention the narrowness of the

powers of our minds , which makes them incapable of

a multiplicity of purſuits at once ; the very methods of

obtaining the higheſt gratification of the feveral fenfes

and defires, are directly inconfiftent with each other.

For example, the violent purfuit of the pleafures of

the external fenfes, or fenfuality, is oppofite to the

pleaſures of the imagination, and to the ftudy of the

ingenious arts, which tend to the ornament of life ;

theſe require labour and application, inconſiſtent with

the voluptuouſneſs of the external ſenſes, which by it

felfwould engroſs the whole application of our minds,

through vain affociations ofideas.

N

The full pur

fuit ofallkinds

of pleasure is

impoffible.

Again: The violent purfuits of either ofthe former

kinds of pleaſures, is often directly inconſiſtent with

public affections, and with our moral fenfe, and fenfe

ofhonour. Thefe pleaſures require a quite different

temper, a mind little ſet upon ſelfiſh pleaſures , ſtrong

ly poffeft with love for others, and concern for their

interefts capable of labour and pain. However our de

fire of honour be really felfish, yet we know it is never

acquired by actions appearing felfish ; but by fuch as

appear public-fpirited, with neglect ofthe pleaſures of

G 4
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the external fenfes and wealth . Selfiſhneſs is generally

attended with fhame ; † and hence we conceal even

our defire of honour itſelf, and are aſhamed of praiſe

in our own preſence, even when we are doing benefi

cent actions , with deſign to obtain it. The purſuits of

wealth and power are often directly oppofite to the

pleafures of all the other kinds, at leaſt for the pre

fent, however they may be intended for the future en

joyment ofthem.

"
2. There is no fuch certainty in

human affairs, that a man can affure

himſelfofthe perpetual poffeffion of

thefe objects which gratify any one

defire,' except that of virtue itſelf :

which, fince it does not depend upon external objects

and events , but upon our own affections and conduct,

we may promiſe to ourſelves that we ſhall always en

joy. But then virtue confifts in benevolence , or defire

of the public good : the happineſs of others is very

uncertain,, fo that our public defires may often be dif

appointed ; and every diſappointment is uneafy, in pro

portion to the degree of defire. And therefore, how

ever the admiration and fixed purſuit of virtue may al

ways fecure one ſtable and conftant pleaſure of felf

approbation, yet this enjoyment prefuppofes a defire of

Nocertainty of

Success in any

purfuit, fave

that ofvirtue.

C

+ Treat. II . fect. 5. art 7 .

Treat. II. fect. 3. laſt paragraph,
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public good, fubject to frequent diſappointments, which

will be attended with uneafinefs proportioned to the

degree of public defire, or the virtue upon which we

reflect. There ſeems therefore no poffibility of fecur

ing to ourſelves, in our preſent ſtate, an unmixed hap

pinefs independently of all other beings . Every ap

prehenfion of good raiſes defire, every diſappointment

of defire is uneafy ; every object of defire is uncertain

except virtue, but the enjoyment ofvirtue fuppofes the

defire of an uncertain object, viz . the public happi

nefs. To fecure therefore independently of all other

beings invariable and pure happineſs , it would be ne

ceffary either to have the power of directing all events

in the univerſe, or to root out all ſenſe of evil, or aver

fion to it , while we retained our ſenſe of good, and

that without previous defire, the diſappointment of

which could give pain . The rooting our of all fenfes

and defires, were it practicable, would cut off all hap

pineſs as well as mifery : the removing or ſtopping a

part of them, might indeed be of confequence to the

happineſs ofthe individual on fome occafions, however

pernicious it might be to the whole. But it is plain,

we have not in our power the modelling of our fenfes

or defires, to form them for a private intereft: they

are fixed for us by the Author of our nature, fubfer

vient to the intereſt ofthe fyftem ; fo that each indivi

dual is made, previouſly to his own choice, a member

of a great body, and affected with the fortunes of the
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whole; or at leaſt of many parts of it ; nor can he

break himſelf off at pleaſure.

This may fhewthe vanity offome

expreflions of the Stoics, boafting,

one would imagine, who did not re

member other parts of their ſcheme,

ofan undisturbed happineſs and fere

nity, independently even of the Deity, as well as of

their fellow-creatures, wholly inconfiftent with the or

der ofnature, as well as with the principles of fome of

their great leaders : for which, men of wit in their

own age did not fail to ridicule them.

V

That must be a very fantaſtic ſcheme of virtue,

which reprefents it as a private fublimely felfifh difci

pline, to preferve ourſelves wholly unconcerned, not

only in the changes of fortune as to our wealth or po

verty, liberty or flavery, eafe or pain, but even in all

external events whatſoever, in the fortunes of our

dearest friends or country, folacing ourſelves that we

are eafy and undisturbed . If there be any thing amiable

in human nature, the reflection upon which can give us

pleaſure, it muſt be kind difintereſted affections to

wards our fellows, or towards the whole, and its Au

thor and caufe. Thefe affections , when reflected up

on, muſt be one conftant fource of pleaſure in felf-ap

probation . But fome of thefe very affections, being

toward an uncertain object, muſt occaſion pain, and di

rectly produce one fort of mifery to the virtuous in this

The mistakes of

theStoics about

complete happi

nefs.

1
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life. It is true indeed, it would be a much greater

mifery to want fuch an amiable temper, which alone

fecures us from the baſeſt and moſt deteſtable ſtate of

ſelf- condemnation and abhorrence. But, allowing fuch

a temper to be the neceffary occafion of one fort of

happineſs, even the greateſt we are capable of, yet it

may alſo be the occaſion of no inconſiderable pains in

.this life.

That this affectionate temper is true virtue, and not

that undiſturbed ſelfiſhneſs, were it attainable, every

one would readily own who faw them both in practice.

Would any honeft heart reliſh fuch a ſpeech as this

from a Cato or an Aemilius Paulus ? I foreſee the

' effects ofthis defeat, my fellow-creatures, my coun

"

trymen, my honourable acquaintances ; many a ge

nerous gallant patriot and friend, fathers, fons, and

' brothers, huſbands and wives, ſhall be enſlaved, tor

6

1

' tured, torn from each other, or in each other's fight

' made fubject to the pride, avarice, petulancy, or luft

' ofthe conqueror. I have, for my own pleaſure, to

' fecure agreeable reflections, laboured in their de

⚫ fence. I am unconcerned in their misfortunes ; their

bodily tortures, or more exquifite diftreffes of mind

⚫ for each other, are to me indifferent . I am entirely

abfolute, compleat in myfelf; and can behold their

<

'

<

1

agonies with as much eafe or pleaſure, as I did their

profperity.' This is the plain language of fome
I
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boafting refiners upon virtue ; fentiments as diſagree

able as thofe of Catiline.

6

The defire of virtue is toward an object ἐκ τῶν ἐφ᾽

nuiv, or in our power, fince all men have naturally

kind affections, which they may increaſe and ſtrength

en ; but theſe kind affections tend toward an uncer

tain object, which is not in ' our power. Suppoſe the

Stoic fhould alledge, Vice is the only evil , and virtue

' the only good.' If we have benevolence to others,

we muſt wiſh them to be virtuous, and muſt have com

paffion toward the vicious : thus ftill we may be ſub

jected to pain or uneafinefs, by our very virtue ; unleſs

we fuppofe, what no experience can confirm, that men

may have ſtrong defires, the diſappointment of which

will give no uneafinefs, or that uneafineſs is no evil.

Let the philofopher regulate his own notions as he

pleaſes about happineſs or miſery ; whoever imagines

himſelf unhappy, is fo in reality ; and whoever has

kind affections or virtue, muſt be uneaſy to ſee others

really unhappy.

But though a pure unmixed happineſs is not attain

able in this life, yet all their precepts are not rendered

ufelefs.

* Eft quâdam prodire tenus, fi non datur ultra.'

"

id

6.
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3. For we may obferve , thirdly,

3.Thefullfenfe6
that the fenfe of good can continue1

in its full ſtrength, when yetwefhall ofgood may be

⚫ have but weak defires . ' In this cafe preferved,with

out the pains of
we are capable of enjoying all the

good in any object, when we obtain

it, and yet expofed to no great pain

upon difappointment. This may be generally obferv

ed, that the violence of defire does not proportion
6

)

ably enliven the fenfation of good, when it is ob

' tained : nor does diminiſhing the defire weaken the

' fenfation, though it will diminish the uneafinefs of

⚫ difappointment, or the mifery of contrary evils .' Our

high expectations of happineſs from any object, either

through the acuteneſs of our fenfes, or from our opi

nions or affociations of ideas , never fail to increaſe de

fire but then the violence of defire does not propor

tionably enliven our fenfation in the enjoyment . Dur

⚫ingthe firft confufed hurry of our fuccefs, ourjoy may

:

perhaps be increaſed by the violence of our previous

defire, were it only by allaying the great uneafinefs

accompanying the defire itſelf. But this joy foon va-.

niſhes, and is often fucceeded by difguft and uneafinefs,

when our ſenſe of the good, which is more fixed in

nature than our fancy or opinions, repreſents the ob

ject far below our expectation . Now he who examines

all opinions of good in objects, who prevents or cor

rects vain affociations of ideas, and thereby prevents

defire, in many

cafes.
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extravagant admirations, or enthuſiaſtic defires, above

the real moment of good in the object, if he loſes the

tranfient raptures of the first fuccefs, yet he enjoys all

the permanent good or happineſs which any object can

afford ; and efcapes, in a great meaſure, both the un

eafy fenfations of the more violent defires, and the tor

ments ofdifappointment, to which perfons of irregular

imaginations are expoſed .

This is the cafe ofthe temperate and the chaſte, with

relation to the appetites ; of the men of moderation

and frugality, and corrected fancy, with regard to the

pleaſures of imagination ; of the humble and the con

tent, as to honour, wealth, or power. Such perfons

upon good fuccefs, want only the firft tranfitory ecfta

cies ; but have a full and lively fenſe of all the laſting

good in the objects of their purfuit ; and yet are in

a great meaſure ſecure againſt both the uneafinefs of

violent defire, and the dejection of mind, and abject

forrow upon difappointment, or upon their being ex

pofed tothe contrary evils.

Further, perfous of irregular imaginations are not

foon reformed, nor their affociations of ideas broke by

every experience of the fmallnefs of the good in the

admired object. They are often rather ſet upon new

purfuits of the fame kind , or of greater variety oflike

objects. So their experience of difappointment, or

of contrary evils, does not foon correct their imagina

tions about the degrees of good or evil . The lofs of
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good, or the preffure of any calamity, will continue to

torment them, through their vain notions of thefe e

vents, and make them infenfible ofthe real good which

they might ftill enjoy in their preſent ſtate . Thus the

covetous have ſmaller pleaſure in any given degree of

wealth ; the luxurious from a fplendid table ; the am

bitious from any given degree of honour or power, than

men of more moderate defires : and on the other

hand, the miſeries of poverty, mean fare, ſubjection ,

or contempt, appear much greater to them, than to

the moderate . Experience, while thefe confufed ideas

remain , rather increaſes the diſorder : but if just re

flection comes in, and though late, applies the proper

cure, by correcting the opinions and the imagination ,

very experience will tend to our advantage.

The fame way may our public defires be regulated.

If we prevent confufed notions of good , we diminiſh

or remove many anxieties for our friends as well as

ourfelves. Only this muſt be remembered, that weak

ening our public affections, neceffarily weakens our

fenſe of public good founded upon them , and will de

prive us of the pleaſures of the moral fenfe, in reflect

ing on our virtue.

4. We may laftly remark, That

6 the expectation of any pain, or the

frequent confideration of the evils with evil, often

6 which may befal us, or the lofs of leſſens our mi

' good we now enjoy, before theſe fery.

"

·

4. Laying our

account to meet
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1

6

"
00

events actually threaten us, or raiſe any confternati

on in our minds by their approach, does not dimi

nifh our joy upon efcaping evil, or our pleaſure upon

the arrival of any good beyond expectation : but this

previous expectation generally diminiſhes our fear,

' while the event is in fufpenfe, and our forrow upon 22

its arrival ; ' fince thereby the mind examines the na

ture of the event, fees how far it is neceffarily evil,

and what fupports under it are in its power : this con

fideration may break vain conjunctions offoreign ideas,

which occafion our greateſt fears in life, and even in

death itſelf. If, indeed, a weak mind does not ſtudy to

correct the imagination, but ftill dwells upon its pof ,

fible calamities , under all their borrowed forms of ter

ror ; or ifit induſtriouſly aggravates them to itſelf, this

previous confideration may imbitter its whole life,

without arming it againſt the fmalleft evil.

1

This folly is often occafioned by that delight which

moſt men when under misfortunes find in being pitied

by others ; thofe efpecially, who are continually in

dulged as the favourites of families or company, being

long enured to the pleafure arifing from the perpetual

marks of love toward them from all their company,

and from their tender fympathy in diftrefs : this often

leads them even to feign mifery to obtain pity, and to

raife in themſelves the moft dejected thoughts , either

to procure confolation, or the pleaſure of obfervingthe

fympathy of others. This pecvifh or pettiſh temper,
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though it arifes from fomething fociable in our frame,

yet is oftenthe fore-runner of the greateſt corruption

of mind. I difarms the heart of its natural integrity ;

it induces us to throw away our true armour, our na

tural courage, and cowardly to commit ourſelves to

the vain protection of others, while we neglect our

own defence.

H

;
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SECT. V.

Acomparison of the pleaſures and pains of thefe

veralfenfes, as to intenfenefs and duration .

I. HAVING confidered how far theſe defires muſt

neceffarily affect us, and when they are the

occafions of pleaſure or pain ; fince by the firſt general'

obfervation, the purſuits of the feveral pleaſures, and

the avoiding the feveral pains, may often be inconfi

`ftent with each other ; let us next examine, which of

theſe ſeveral pleaſures are the moſt valuable, ſo as to

deſerve our purſuit , even with neglect of the others ;

and which of theſe pains are moſt grievous, ſo as to

be ſhunned even by the enduring of other pains if ne

ceffary.

"

·

The value of any pleafure, and the quantity or

⚫ moment ofany pain, is in a compounded proportion of

the intenſeneſs and duration.' In examining the du

ration of pleaſure, we muſt include not only the con

ftancy of the object, but even of our fancy ; for a

change in either of theſe will put an end to it .

To compare theſe feveral

pleafures and pains as to their

intenfenefs , feems difficult, be

cauſe of the diverfity of taftes, or

turns of temper given by cuſtom

The difficultyincom

paring the feveral

pleafures, as to in

tenfeness
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and education, which make ſtrange affociations of i

deas, and form habits ; from whence it happens, that,

though all the feveral kinds of original fenfes and de

fires feem equally natural, yet fome are led into a con

ftant purſuit of the pleaſures of one kind, as the only

enjoyment of life, and are indifferent about others.

Some purfue, or feem to purſue only the pleaſures of

the external fenfes, and all other purſuits are made

fubfervient to them : others are chiefly fet upon the

pleaſures of imagination or internal fenfes ; focial and

kind affections employ another fort, who ſeem indiffe

rent to all private pleaſure : this laft temper has gene

rally joined with it an high moral ſenſe, and love of

honour. We may fometimes find an high fenfe of ho

nour and defire of applaufe, where there is indeed a

moral fenfe, but a very weak one, very much pervert

ed, fo as to be influenced by popular opinion, and'

made ſubſervient to it : in this character the pleafures

ofthe external fenfes, or even of the imagination, have

little room, except fo far as they may produce diftinc-`

tion. Now upon comparing the feveral pleafures, per

haps the fentence of the luxurious would be quite op

pofite to that of the virtuous. The ambitious would

differ from both. Thoſe who are devoted to the inter

nal fenfes or imagination, would differ from all the

three. The mifer would applaud himſelf in his wealth

above them all. Is there therefore no difputing about

taftes ? Are all perfons alike happy, who obtain the

H 2
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feveral enjoyments for which they have a reliſh ? If

they are, the difpute is at an end : a fly or maggot in

its proper haunts, is as happy as a hero, or patriòt, or

friend, who has newly delivered his country or friend,

and is furrounded with their grateful praiſes. The

brute or infect may think fo of itſelf ; but who will

ftand to its judgment, when we are fure that it has

experienced only one fort of pleaſure, and is a ſtranger

to the others ? May we not in like manner find fome

reaſons ofappealing from the judgment of certain men?

Or may not fome characters be found among men,

who alone are capable of judging in this matter ?

·
II. IT is obvious that thofe a

' lone are capable of judging, who

have experienced all the feveral

proved fuperior
' kinds of pleaſure, and have their

by the teftimony fenfes acute and fully exerciſed in

ofthe virtuous.
' them all .' Now a high reliſh for

virtue, or a strong moral fenfe, with its concomitant

public fenfe and affections, and a ſenſe of honour, was

never alledged to impair our external fenfes, or to

make us incapable of any pleaſure ofthe imagination ;

temperance never fpoiled a good palate, whatever

luxury may have done ; a generous affectionate public

fpirit, reflecting on itfelf with delight, never vitiated

any organ ofexternal pleaſure, nor weakened their per

ceptions. Now all virtuous men have given virtue this

Thepleaſures of

a moral kind



S. 5. 117OF THE PASSIONS.

ņ

teftimony, that its pleaſures are fuperior to any other,

nay to all others jointly ; that a friendly generous ac

tion gives a delight fuperior to any other ; that other

enjoyments, when compared with the delights of in

tegrity, faith, kindneſs, generofity, and public ſpirit,

are but trifles fcarce worth any regard . †

Nay, we need not confine our evi

dence to the teftimony of the perfectly

virtuous. The vicious man, though no

fit judge, were he entirely abandoned,

fince he lofes his fenfe of the pleaſures of the moral

kind, or at leaſt has not experienced them fully, yet he

generally retains fo much of human nature, and of the

fenfes and affections of our kind, as fometimes to ex

perience even moral pleafures. There is ſcarce any

mortal, who is wholly infenfible to all ſpecies of mo

rality,

A debauchee has never perhaps felt the pleaſures of

a wife public-ſpirited conduct, of an entirely upright,

generous, focial, and affectionate life, with the ſenſe of

his own moral worth, and merited eſteem and love ;

this courfe of life, becauſe unknown to him , he may

deſpiſe in compariſon of his pleaſures. But if in any

particular affair, a moral ſpecies, or point of honour

has affected him, he will foon deſpiſe his ſenſual plea

By the tefti

mony of the

vicious.

+ See this argument in Plato de Repub . lib. ix. And Lord

Shaftesbury's Inquiry concerning Virtue.

H 3
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fures in compariſon of the moral. Has he a perfon

whom he calls his friend, whom he loves upon what

ever fantaſtic reaſons, he can quit his debauch to ſerve

him, nay can run the hazard of wounds and death to

refcue him from danger ? If his honour be concerned

to refent an affront, will he not quit his pleaſures, and

run the hazard of the greateſt bodily pain, to fhun the

imputation ofcowardice or falfhood ? He will fcorn

one who tells him, that ' a lyar, or a coward, may be

happy enough, while he has all things neceffary to

luxury.' It is in vain to alledge, that there is no

difputing about taſtes : To every nature there are

certain taſtes affigned by the great Author of all . To

the human race there are affigned a public taſte, a mo

ral one, and a taſte for honour. Theſe fenfes they can

not extirpate, more than their external fenfes : they

may pervert them, and weaken them by falſe opinions,

and fooliſh affociations of ideas ; but they cannot be

happy but by keeping them in their natural ftate, and

gratifyingthem. The happinefs of an infect or brute,

will only make an infect or brute happy. But a nature

with further powers, muft have further enjoyments .

C

·

Nay, let us confider the different ages in our own

fpecies. We once knew the time when an hobby horſe,

a top, a rattle, was fufficient pleaſure to us. We

grow up, we now reliſh friendſhips, honour, good offi

ces, marriage, offspring, ferving a community or coun

try. Is there no difference in theſe taftes ? We were

L

76

70
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happy before, are we no happier now? If not, we

have made a fooliſh change of fancy. Our former toys

we more eaſily procured, kept in good order, and ma

naged, than the preſent objects of our cares, an employ

<

6

ment, a ſon, a friend , a country, a party. But this

change offancy does not depend upon our will. Our

nature determines us to certain purſuits in our feve

' ral ftages ; and following her dictates, is the only

wayto our happineſs . Two ſtates may bothbe happy,

and yet the one infinitely preferable to the other :

two species may both be content, and yet the plea

' fures ofthe one, greater beyond all compariſon, than

' thofe of the other, The virtuous man, who has as

true a ſenſe of all external pleaſure as any, gives the

preference to moral pleaſures. The judgment of the

vicious is either not to be regarded, becauſe of his ig

norance on one fide ; or, if he has experience of mo

ral fentiments in any particular cafes , he agrees with

the virtuous.

"

III . AGAIN, we fee in fact, that in

the virtuous man, public affections, a

moral fenfe, and ſenſe of honour, actu

ally overcome all other defires or fenfes ,

even in their full ſtrength. Here there is the fairest

combat, and the fuccefs is on the fide of virtue.

•

There is indeed an obvious exception againſt this

argument. Do not we fee, in many inftances, the

Experience

proves the

fame.

H4
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⚫ external fenfes overcome the moral ?' But the re

ply is eaſy. A conſtant purſuit of the pleaſures of the

external fenfes can never become agreeable, without

an opinion of innocence, or the abſence of moral evil ;

ſo that here the moral fenfe is not engaged in the com

bat. Do not our † debauchees, among their intimates,

continually defend their practices as innocent ? Tranf

ient acts of injuftice may be done, contrary to the

moral fentiments of the agent, to obtain relief from

fome preffing evil , or upon fome violent motion of ap

petite and yet even in theſe cafes, men often argue

themſelves into fome moral notions of their innocence.

But for a continued courfe of life difapproved by the

agent, howfew are the inftances ? How avowedly mi

ferable is that ftate, wherein all felf-approbation, all

conſciouſneſs of merit or goodneſs is gone ? We might

here alfo alledge, what univerfal experience confirms,

that not only an opinion of innocence is a neceffary in

gredient in a courſe of ſelfiſh pleaſures, ſo that there

fhould be no oppofition from the moral ſenſe of the

agent ; but that fome public affections , fome fpecies of

moral good, is the moſt powerful charm in all fenfual

enjoyment's . And yet, on the other hand, public af

' fections, virtue, honour, need no fpecies of fenfual

⚫ pleaſure to recommend them ; nor even an opinion

<

or hope of exemption from external pain. Theſe

+ Treat. II. fect. 4. art . 4. laſt paragraph.

2

au
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powerful forms can appear amiable, and engage our

' purſuit through the rugged paths of hunger, thirſt,

cold, labour, expences, wounds and death.'

·

Thus, when a proſpect of external pleaſure, or of

avoiding bodily pain, engages men into actions really

evil, the moral ſenſe of the agent is not really over

come by the external fenfes. The action or omiffion

does not appear morally evil to the agent. The temp

tation ſeems to extenuate, or wholly excuſe the action.

Whereas when a point of honour, or a moral fpecies,

makes any one defpife the pleaſures or pains of the ex

ternal fenfes, there can be no queſtion made of a real

victory. The external fenfes repreſent theſe objects in

the fame manner, when they are conquered . None de

nies to the virtuous their fenſe of pain, tuil or wounds,

They are allowed as lively a ſenſe as others, ofall ex

ternal pleaſure of every kind. The expences af gene

rofity, humanity, charity, and compaffion, are allow

ed, even when yielded to virtue, to be known to the

full. Butthe moral fenſe, weak as it often is, does not

yield even to known external pleaſure, eaſe or advan

tage : but, where there is a depraved taſte, and a weak.

underſtanding, private advantage, or the avoiding of

fome external evil, may make actions appear innocent,

which are not and then the moral ſenſe gives no op

pofition. All the conqueft on fuch occafions is only

this, that private external advantage furmounts our a

verfion to diſhonour, by making us do actions which

J
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others will cenfure, but we eſteem innocent. In theſe

cafes we generally fear only the reproach of a par

ty, of whom we have conceived an unfavourable o

pinion. †

"

Nay farther it was before obferved, that fantaſtic

affociations of ideas do not really increaſe the pleaſure

of enjoyment, however they increaſe the previous de

fire. The want of ſuch aſſociations does not abate the

external pain, though it diminiſhes the previous fear,

or takes awayfome farther fears which may attend the

pain. So that a man of the moſt correct imagination

does feel and know all the good in external pleaſure,

and all the evil in pain . When therefore the moral

⚫ fenfe, and public affections, overcome all fenfual pleas

⚫ fure, or bodily pain, they do it by their own ſtrength,

" without foreign aids. Virtue is never blended with

" bodily pleaſure, nor vice with bodily pain in our

' imaginations. But when the external fenfes feem to

prevail againſt the moral fenfe, or public affections, it

is continually by aid borrowed from the moral fenfe,

and public affections themſelves, or from our ſenſe of

honour.' The conqueft is over a weakned moral

ſenſe, upon partial views of good, not by external plea

fure alone, but by ſome moral ſpecies, raiſed by a falſe

imagination,

Set before men in the cleareſt light all external

·

6

+ Sect. 4, art. 3.

C
E
R
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pleaſures, but ftrip them of their borrowed notions of

dignity, hoſpitality, friendſhip, generofity, liberality,

communication of pleafure ; let no regard be had to

the opinions of others, to credit, to avoiding reproach,

to company ſeparate from the purſuit of wealth all

thoughts ofa family, friends, relations, acquaintance ;

let wealth be only regarded as the means of private

pleaſure of the external fenfes, or of the imagination,

to the poffeffor alone ; let us divide our confufed ideas,

tand confider things barely and apart from each o

ther and in oppofition to thefe defires, fet but the

weakest moral fpecies, and fee if they can prevail over

it. On the other hand, let us examine as much as we

pleaſe, a friendly, generous, grateful, or public- fpirit

ed action ; diveft it of all external pleaſure, ftill it

will appear the more lovely ; the longer we fix our at

tention to it, the more we admire it . What is it which

we feel in our own hearts , determining as it were our

fate as to happineſs or mifery ? What fort of fenfati

ons are the moſt lively and delightful ? In what fort of

poffeffions does the higheſt joy and felf- fatisfaction con

fift ? Who has ever felt the pleaſure of a generous

friendly temper, of mutual love, of compaffionate re

lief and fuccour to the diftreffed ; of having ferved a

community, and rendered multitudes happy ; of a

ftrict integrity, and thorough honefty, even under ex

† See Marcus Antoninus, lib. iii. c . 11. and often elſewhere.
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ternal difadvantages, and amidſt dangers ; of congra

tulation and public rejoicing, in the wiſdom and pro

fperity of perfons beloved, fuch as friends, children,

or intimate neighbours ? Who would not, upon re

flection, prefer that ſtate of mind, theſe fenfations of

pleaſure, to all the enjoyments of the external fenfes,

and ofthe imagination without them? +

IV. THE truth, in a queſtion of

Ourjudgments

this nature, one might expect would

in the cafe of
be beſt known by the judgement of

others prove

fpectators, concerning the parfuits of

thefame.
others. Let them fee one entirely

employed in folitude, with the moſt exquifite taſtes,

odors, profpects, painting, mufic; but without anyfo

ciety, love or friendſhip, or any opportunity of doing

a kind or generous action ; and fee alſo a ‡ man em

ployed in protecting the poor and fatherlefs, receiving

the bleffings of thoſe who were ready to periſh, and

making the widow to fing for joy ; a father to the

needy, an avenger of oppreffion ; who never defpifed

the cauſe of his very flave, but confidered him as his

fellow- creature, formed by the fame hand ; who'ne

ver eat his morfel alone, without the orphan at his

+ See this fubject fully treated, in the ſecond part of Lord

Shaftesbury's Inquiry concerning Virtue.

See the character of Job, ch. xxxi. See alfo Treat. ii.

Lect. 6.

1
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table, nor cauſed the eyes of the poor to fail ; who

never fuffered the naked to periſh, but warmed them

with the fleece of his ſheep ; who never took advan

tage ofthe indigent in judgment, through confidence

in his own power or intereft ; let this character be

compared with the former ; nay, add to this latter

fome comfiderable pains of the external ſenſes, with

labour and kind anxiety : which of the two would a

ſpectator chufe ? Which would he admire, or count

the happier, and moſt ſuitable to human nature ? Were

he amusing himſelf with imaginary. fcenes of life, or

were he advifing a fon, or a friend, which of theſe

ftates would he chufe or recommend ? Such a trial

would foon discover the prevalence ofthe moral fpecies

above all enjoyments of life.

V. THERE are a fort of pleaſures

oppofite to thoſe of the public ſenſe,

arifing from the gratification of anger

or hatred. To compare theſe plea

fures with thoſe of benevolence, we muſt obſerve what

holds univerfally of all mankind. Thejoy, and gaiety,

and happineſs of any nature, of which we have form

ed no previous opinion, either favourable or unfavour

able; nor obtained any other ideas than merely that it

is fenfitivé, fills us with joy and delight : The appre

hending the torments of any ſuch ſenſitive nature, gives

us pain. The poets know how to raiſe delight in us by

Little happi

nefs in malici

ouspleafures.
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fuch paftoral ſcenes, they feel the power offuch pleafing

images : they know that the human heart can dwell

upon fuch contemplations with delight ; that we can

continue long with pleaſure, in the view of happineſs

of any nature whatſoever. When indeed we have re

ceived unfavourable apprehenfions ofany nature, as

cruel and favage, we begin from our very public affec

tions, to defire their mifery, as far as it may be ne

ceffaryto the protection of others.

ཏི

But that the miſery of another, for its own fake, is

never grateful, we may all find by making this fuppo

fition : That we had the moſt favage tyger, or croco

dile, or fome greater monfter of our own kind, a Nero,

or Domitian, chained in fome dungeon ; that we were

perfectly affured they ſhould never have power of do

ing further injuries ; that no mortal ſhould ever know

their fate or fortunes, nor be influenced by them ;

that the puniſhments inflicted on them would never re

ftrain others by way of example, nor any indulgence

hown be diſcovered ; that the firſt heat of our reſent.

ment were allayed by time--No mortal, in ſuch a caſe,

would incline to torture fuch wretched natures, or

keep them in continual agonies, without ſome profpect

of good arifing from their fufferings . What farther

would the fierceft rage extend to, ifonce the tyrant,

thus eternally confined from mifchief, began himſelfto

feel remorse and anguish for his crimes ? Nay, did he

continue withour reflection on his paft life, fo as nei

看
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ther to betray remorſe nor approbation, were mankind

well fecured againſt his temper, who would delight to

load him with uſeleſs mifery ?

\

If the mifery of others then be not grateful for it

felf, whence arifes the pleaſure of cruelty and revenge?

The reafon is plainly this : Upon apprehending injury

to ourſelves or others, Nature wifely determines us to

ſtudy defence,not only for the prefent, but for the future.

Anger ariſes with its moſt uneafy fenfations, as every

one acknowledges. The mifery of the injurious allays

this furious pain. Our nature ſcarce leads to any far

ther refentment, when once the injurious feems to us

fully feized with remorfe, fo that we fear no farther

evils from him, or when all his power is gone. Thofe

who continue their revenge further, are prepoffeffed

with fome falfe opinion of mankind, as worfe than

"they really are ; and are not eafily inclined to believe

their hearty remorfe for injuries, or to think them

felves fecure. Some point of honour, or fear of re

proach, engages men in cruel acts of revenge : but this

farther confirms, that the mifery of another is only

grateful as it allays, or fecures us against a furious

pain ; and cannot be the occafion, by itſelf, of any

fatisfaction. Who would not prefer fafety from injury,

to the having revenged an injury ? Who would not

chufe an untainted reputation, for courage gained in a

juft war, in which, without hatred or anger, we acted

from love ofour country, rather than the fame acquir.
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ed by afferting our queſtioned courage with furious an

ger in a duel, and with continued hatred toward the

perfon conquered ? Who can dwell upon a ſcene of

tortures, though practiſed upon the vileft wretch ; or

can delight either in the fight or deſcription of ven

geance, prolonged beyond all neceffity offelf-defenfe,

or public intereſt ? The pleaſure ofrevenge then is

·
to the pleaſures of humanity and virtue, as the flak

"
ing the burning, and conftantly recurring thirſt of a

fever, tothe natural enjoyments of grateful food in

health.'

·

VI. WERE we to compare, in

like manner, the pains of the public

and moral ſenſe, and of the ſenſe of

honour, with other pains of the ex

ternal fenfes, or with the greateſt

external loffes, we ſhould find the former by far fupe

rior. And yet nothing is more ordinary, than to find

men, who will allow the pleaſures of the former

claffes fuperior to any other,
and yetlook upon ex

' ternal pain as more intolerable than any.' There

are two reafons for this miſtake. I. ' They

Moral evil com

paredwithother

evils, appears

greater.

Cauſesof

mistakes.

1· compare the moſt acute pains of the ex

' ternal fenfes with fome ſmaller pains of

the other fenfes.' Whereas, would they compare the

ſtrongeſt of both kinds, they would find the balance on

the other fide. How often have parents, husbands,

Mar

mul

93

"
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friends, patriots, endured the greateſt bodily pains, to

avoid the pains of their public and moral ſenſe, and

fenfe ofhonour ? How do they every day fuffer hun

ger, thirſt, and toil , to prevent like evils to thoſe they

love ? How often do men endure, for their party or

faction, the greateſt external evils, not only when they

are unavoidable, but, when by counter- acting their pu

blic or moral ſenſe, or ſenſe of honour, they could ex

tricate themſelves ? Some crimes appear fo horrid,

fome actions fo cruel and deteftable, that there is

hardly any man but would rather ſuffer death , than be

confcious of having done them.

The fecond cauſe of miſtake in this matter, is this,

' The avoiding moral evil by the fufferánce of exter

nal pain, does not diminish the fenfe of the pain ;

' but on the other hand, the motive of avoiding grie

vous pain, really diminiſhes the moral evil in the ac

' tion done with that defign . ' So that in fuch inſtances

we compare external pain in its full ftrength, with a

moral pain of the lighter fort, thus alleviated by the

greatness ofthe temptation †. To make a juſt compa

rifon, it ſhould be thus : • Whether would a man

⚫ chufe to be tortured to death, or to have , without

' any temptation or neceffity, tortured another, or a

" dear friend, or child to death ?' Not whether a man

will betray his friend or country, for fear of tortures;

1

<

$

+ Treat. II. fect. 7, 9. cor. 3 .

I
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·

·

but whether it be better voluntarily, and under no

fear, to betray a friend, or our country, than to ſuf

' fer tortures, or the pain of the gout or ftone equal

to tortures ?' Upon fuch compariſons as theſe, we

fhould find fome other pains and miſery ſuperior to

any external pain. When we judge of the ſtate of o

thers, we would not be long in fufpenfe which oftheſe

evils to chufe as the lighteſt for thoſe whom we † moſt

regarded.

VII. WE have hitherto only com

pared on the one fide the public and

moral ſenſe, and the ſenſe of honour

jointly , with the external fenfes, the

pleafures of imagination, and exter

nal advantage or difadvantage jointly. The reafon of

joining them thus muſt be obvious , fince, to a mind not

prepoffeffed with any falfe apprehenfions of things,

the former three fenfes and defires really concur, in

exciting to the fame courſe of action ; for promoting

the public good, can never be oppofite to private vir

tue ; nor can the defire of virtue eyer lead to any thing

pernicious to the public : had men alfo true opinions,

honour could only be obtained by virtue, or ferving

the public.

But fince there may be fome corrupt partial noti

↑ Treat. II . fect . 6. art. 1 .

Public affections

compared with

our defire of

virtue.
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ons of virtue, as when men have inadvertently enga

ged themſelves into fome party or faction pernicious to

the public, or when we miſtake the tendencies of acti

ons, or have fome notions of the Deity, ‡ as requiring

fome actions apprehended pernicious to the public, as

duties to himſelf; in fuch cafes there is room to com

pare our public fenfe or defires with our moral , to fee

which is prevalent . The pleaſures of theſe ſenſes, in

fuch caſes, need not be compared ; the following ei

ther the one or the other will give little pleaſure : the

pain of the counter-acted ſenſe will prevent all fatisfac

tion. This ſtate is truly deplorable, when a perfon is

thus diftracted between two noble principles, his public

affections, and fenfe of virtue. But it may be enquired,

which of thefe fenfes, when counter-acted, would oc

cafion the greater pain ? Perhaps nothing can be an

Such miſtaken notions of religion, and of ſome particular

moral fpecies, have produced theſe monftrous decifions or apo

thegms ; viz. Some actions are not lawful, though they were

neceffary not only to univerſal temporal happineſs, but to the

' eternal falvation of the whole world, or to avoid univerfal

eternal mifery.'

•

·

" Fiat juftitia et ruat coelum ."

Whereas the only reaſon why ſome actions are looked upon as

univerfally and neceſſarily evil , is only this, that in our pre

fent conftitution of nature, they cannot poffibly produce any
•

good, prepollent to their evil confequences .' Whatever ac

tion would do fo, in the whole of its effects must neceffarily be

good. This propofition is identic.

•·

I 2
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fwered univerfally on either fide. With men of re

clufe contemplative lives, who have dwelt much upon

fome moral ideas, but without large extenſive view of

public good, or without engaging themfelves to the full

in the public affections, and common affairs of life, the

fenſe of virtue, in fome partial confined view of it,

would probably prevail ; eſpecially fince theſe partial

fpecies of virtue have always fome fort of kind affec

tion to affift them. With active men, who have fully

exerciſed their public affections, and have acquired as

it were an habit this way, it is probable the public af

fections would be prevalent. Thus we find that active

men, upon any public neceffity, always break through

the limited narrow rules of virtue or juſtice, which are

publicly received, even when they have ſcarce any

fcheme of principles to juftify their conduct : perhaps,

indeed, in fuch cafes, their moral ſenſe is brought over

to the fide of their affections, though their fpeculative

opinions are oppofite, to both.

VIII. IT is of more confequence

The moralfenfe
to compare the public and moral fen

compared with

fes, in oppofition to the fenfe of ho

thefenfe ofbo

Here there may be direct op

pofition, fince honour is conferred ac

nour.

nour.

cording to the moral notions of thofe who confer it,

which maybe
contrary to thoſe ofthe agent, and con

trary to what he thinks conducive to the public good.
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To allow the prevalence of honour, cannot with

any perſon of juſt reflection, weaken the cauſe of vir

tue, fince honour preſuppoſes † a moral fenfe, both in

thoſe who defire it, and thoſe who confer it. But it is

enough for fome writers, who affect to be wondrous

fhrewd in their obſervations on human nature, and

fond ofmaking all the world, a felfiſh generation, with

out any natural difpofition toward a public intereft, or

toward any moral fpecies ; to get but a fet ofdifferent

words from thofe commonly uſed, yet including the

fame natural difpofitions, ‡ or prefuppofing them, how

ever an inadvertent reader may not obſerve it ; and

they are fufficiently furniſhed to fhew, that there is no

real virtue, that all is but hypocrify, difguife, art, or

intereft. To be honoured, highly efteemed, valued,

praiſed, or on the contrary, to be deſpiſed, under

valued, cenfured or condemned ; to be proud or a

fhamed, are words without any meaning, if we

⚫ take away a moral fenfe . ' Let this fenfe be as ca

pricious, inconſtant, different in different perſons as

they pleaſe to alledge, a fenfe of morality there muſt

be, and natural it muſt be, if the defire of esteem,

" pride or ſhame be natural.'

·

<

·

·

To make this compariſon between the public and

moral fenfes on the one hand, and that of honour

on the other, it is to be obſerved, that all averfion to

+ See treat. II. fect. 5. art. 4. Ibid.

1

1 3
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evil is ſtronger than defire of pofitive good . There are

many forts of pofitive good, without which one may be

eafy, and enjoy others of a different kind : but evil of

almoſt any kind, in a high degree, may make life in

tolerable. The avoiding of evil is always allowed a

more extenuating circumftance in a crime, than the

profpect ofpoſitive good : to make therefore juſt com

pariſons of the prevalence of feveral defires or fenfes,

their feveral goods fhould be oppoſed to each other,

and their evils to each other, and not the pleafures of

one compared with the pains of another.

Public affections, in their nearer ties, frequently

overcome not only the pleaſures of honour, but even

the pains of fhame. This is the moſt common event in

life, that for fome apprehended intereft of offspring,

families, friends, men neglect opportunities of gaining

honour, and even incur fhame and contempt. In acti

ons done for the ſervice of a party, there can be no

comparifon, for honour is often a motive on both

fides.

It is alſo certain, that the fear offhame, in fome in

ftances, will overcome all other defires whatſoever,

even natural affection, love of pleaſure, virtue, wealth,

and even of life itſelf. This fear has excited parents to

the murder of their offspring ; has perfuaded men to

the most dangerous enterprizes ; to fquander away

their fortunes, to counter- act their duty, and even to

throw away their lives. The diſtraction and convulfion
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of mind obfervable in theſe conflicts of honour, with

virtue and public affection, fhows how unnatural that

ftate is, wherein the ſtrongeſt principles of action, na

turally defigned to co-operate and affift each other, are

thus fet in oppofition.

It is perhaps impoffible to pronounce any thing uni

verfally concerning the fuperiority of the defire of ho

nour on the one hand, or that of the defire of virtue

and public good on the other. Habits or cuſtom may

perhaps determine the victory on either fide. Men in

high ſtations, who have long indulged the defire of

honour, and have formed the moſt frightful apprehen

fions ofcontempt as the worſt of evils ; or even thoſe

in lower ſtations, who have been long enured to value

reputation in any particular, and dread diſhonour in

that point, may have fear of fhame fuperior to all a

verfions. Men, on the contrary, who have much in

dulged good nature, or reflected much upon the ex

cellency of virtue itſelf, abſtracted from honour, may

find affections of this kind prevalent above the fear of

fhame.

To compare the moral fenfe with the fenfe ofho

nour, we muſt find cafes where the agent condemns an

action with all its prefent circumſtances as evil, and yet

fears infamy by omitting it, without any unequal mo

tives of other kinds on either fide : or when one may

obtain praiſe by an action, when yet the omiffion of it

would appear to himſelf as confiderable a virtue, as the

I 4
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world imagines the action to be. The common inſtan

ces, in which fome, who pretend deep knowledge of

human nature, triumph much, have not theſe neceffa

ry circumſtances. When a man con

-Duels no pro

demns duelling in his private fenti

per inftances.
ments, and yet practiſes it, we have

indeed a confiderable evidence of the ftrength of this

defire ofhonour, or averfion to fhame, fince it furpaf

fes the fear ofdeath. But here on one hand, befides .

the fear offhame, there is the fear of conſtant infults,

oflofing all the advantages depending upon the charac

ter of courage, and fometimes even ſome ſpecies of vir

tue and public good, in reftraining an infolent villain :

on the other hand is the fear of death. The moral

fenfe is feldom much concerned : for however men

may condemn voluntary duelling ; however they may

blame the age for the cuſtom, or cenfure the laws as

defective, yet generally, in their preſent cafe, duelling

appears a neceffary piece of felf-defence , againſt oppro

brious injuries and affronts, for which the law has pro

vided no redreſs, and confequently leaves men to the

natural rights of felf- defence and profecution of inju

ries. The caſe ſeems to them the ſame with that of

thieves and night-robbers, who may be put to death by

private perfons, when there is no hope of overtaking

them by law. Theſe are certainly the notions ofthoſe

who condemn duelling, and yet practiſe it .

It is foreign to our preſent purpoſe to detect the
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fallacy of thefe arguments, in defence of our duels,

when men from a fudden anger, upon fome trifling or

imaginary affronts the defpifing of which would appear

honourable in every wife man's eyes, expoſe them

felves, and often their deareſt friends to death, and

hazard the ruin of their own families, as well as that

of their adverſary ; though the fuccefs in fuch at

tempts can have no tendency to juſtify them againſt

the diſhonourable charge, or to procure any honour

from men ofworth.

The magnified inftance of Lucretia+

is yet lefs to our purpofe. Some talk,

as if the indeed would rather have
·

"

Northe cafe

ofLucretia.

' died than confented to the crime ; but the crime did

'not appear fo great an evil as the diſhonour ; to the

guilt ſhe ſubmitted to avoid the ſhame.' Let us con

fider this renowned argument. Was there then no mo

tive on either fide, but fear of fhame, and a ſenſe of

duty ? If we look into the ſtory, we ſhall find , that to

perfuade her to confent, there confpired, befide the

fear of fhame, and of death, which fhe little regarded ,

the hope of noble revenge , or rather ofjuſtice on the

raviſher, and the whole tyrant's family ; nay, the

hopes of a nobler fame by her future conduct ; the

fear of fuffering that contumely by force, which fhe

was tempted to conſent to, and that in fuch a manner

† Livy,lib. i . c. 57.

·
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as fhe could have no redrefs . All theſe conſiderations

concurred to make her confent. On the other fide,

there was only the moral fenfe of a crime thus exte

nuated bythe moft grievous neceffity, and by hopes of

doing juſtice to her husband's honour, and refcuing her

country : nay, could fhe not have at once faved her

character and her life by confenting ; when in that

virtuous age fhe might have expected fecrecy in the

prince, fince boaſting of fuch attempts would have

been dangerous to the greateſt man in Rome ?

It is not eafy to find juſt room for a compariſon

even in fictitious cafes, between theſe two principles.

Werethere a perfon who had no belief of any Deity, or

of any reality in religion, in a country where his fecu

lar intereſt would not fuffer by a character of Atheiſm ;

andyethe knew that the profeffion of zealous devoti

on would tend to his honour : if fuch a perfon could

have any ſenſe of morality, particularly an averfion to

diffimulation, then his profeffion of religion would evi

dence the fuperiority of the ſenſe of honour ; and his

diſcovery of his fentiments, or neglect of religion ,

would evidence the balance to be on the other fide. I

prefume in England and Holland, we have more in

ftances ofthe latter than the former. It is true, our

gentlemen who affect the name of freedom, may have

now their hopes of honour from their own party, as

well as others.

The adherence to any particular religion by one in
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aſtrange country, where it was diſhonourable, would

not be allowed a good inftance of the prevalence of a

moral fpecies ; it is a very common thing indeed, but

here are intereſts of another life , and regard to a fu

ture return to a country where this religion is in re

pute.

IX. The pleaſures of the internal

fenfes, or ofthe imagination , are al

lowed by all, who have any toler

able taſte of them , as a much ſupe

rior happineſs to thofe of the exter

nal fenfes, though they were enjoyed

to the full.
الا

The pleaſures

of imagination

greater than

thofe ofexternal

-fenfes.

Other compariſons might be made but with lefs

ufe, or certainty in any general conclufions, which

might be drawn from them.

The pleaſures of wealth or power, are proportioned

to the gratifications of the defires or fenfes, which the

agent intends to gratify bythem : fo that, forthe rea

fons above offered, wealth and power give greater hap

pineſs to the virtuous, than to thofe who confult only

luxury or external fplendor. If thefe defires are

grown enthuſiaſtic and habitual, without regard to any

other end than poffeffion, they are an endleſs fource of

vexation, without any real enjoyment ; a perpetual

craving, without nouriſhment or digeſtion ; and they

1.
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may furmount all other affections, by aids borrowed

from other affections themſelves.

The fantaſtic defires are violent, in proportion to

the fenſes from which the affociated ideas are borrow

ed. Only it is to be obferved, that however the de

fires may be violent, yet the obtaining the object defir,

ed gives little fatisfaction ; the poffeffion diſcovers the

vanity and deceit, and the fancy is turned toward dif

ferent objects, in a perpetual fucceffion of inconftant

purfuits.

X. THESE feveral kinds of plea

fure or pain are next to be com

pared as to their duration. Here

we are not only to confider the cer

tainty ofthe objects occafioning theſe

fenfations, but the conftancy of our reliſh or fancy.

1. The objects neceffary to remove the pains of

appetite, and to give as grateful external fenfations as

any others, to a perſon of a correct imagination, may

be univerfally fecured by common prudence and indu

ftry. But then the fenfations themſelves are ſhort and

tranfitory ; the pleaſure continues no longer than the

appetite,, nor does it leave any thing behind it, to fup

ply the intervals of enjoyment. When the fenfation

is paft, we are no happier for it, there is little plea

fure in reflection ; and that almoft folely arifes from

Acomparison of

thefeveralplea

fures as todura

tion.
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the return of appetite ; and fome profpect of repeated

enjoyment, or ſome moral notions of love or friendſhip

or communication of pleaſure : without theſe the re

membrance of paft fenfual enjoyments is more gene

rally naufeous. Nor are paſt fenfations any fecurity

against, or fupport under either external pain, or any

other fort of evil incident to us. If we keep theſe fen

fes pure, and unmixed with foreign ideas, they cannot

furniſh employment for life : if foreign ideas come in,

the object grows difficult and uncertain, and our reliſh

or fancy full of inconftancy and caprice.

2. In like manner, the pleaſures of the imaginati

on may be enjoyed by all , and be a fure foundation of

pleaſure, if we abſtract from property, and keep our

imagination pure. Such are the pleaſures in the obfer

vation of nature, and even the works of art ; which

are ordinarily expofed to view. But as thefe give leſs

pleaſure, the more familiar they grow, they cannot

fufficiently employ or entertain mankind, much lefs can

C they fecure us againft, or fupport us under the calami

ties oflife, fuch as anger, forrow, diſhonour, remorse,

or external pain. If the monftrous or trifling tafte

take place, or the ideas of property, they may indeed

give fufficient employment, but they bring along with

them little pleaſure, frequent difgufts, anxieties, and

diſappointments, in the acquiring and retaining their

objects .

3. The public happineſs is indeed, as to external

1
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"

appearance, a very uncertain object ; nor is it often in

our power to remedy it, by changing the courfe of

events. There are perpetual changes in mankind from

pleaſures to pains, and often from virtue to vice. Our

public defires muft therefore frequently fubject us to

forrow ; and the pleaſures of the public fenfe muſt be

very inconftant. It is true indeed, that a general good

will to our kind, is the moſt conſtant inclination ofthe

mind, which grows upon us by indulgence ; nor are

we ever diffatisfied with it : the incertainty therefore

is wholly owing to the objects. If there can be any

confiderations found out to make it probable, that in

the whole all events tend to happineſs, this implicit

hope indeed may make our public affections the great

eft and moſt conftant fource of pleafure. Frequent re

flection on this, is the beft fupport under the forrow

arifing from particular evils, befalling our fellow-crea

In our nearer attachments brought upon our

felves, we may procure to ourſelves the greateſt enjoy

ments of this kind, with confiderable fecurity and con

ftancy, by chufing for our friends, or dearest favour

ites, perfons of juft apprehenfions of things, who are

fubjected only to the neceffary evils of life, and can

enjoy all the certain and conftant good . And in like

manner, our attachment to a country may be fixed by

fomething else than the chance of our nativity. The

enjoyments ofthe public fenfe cannot indeed fecure us

againſt bodily pains or lofs ; but they are often a con

tures.
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fiderable fupport under them. Nothing can more allay

forrow and dejection of mind for private misfortunes,

than good nature, and reflection upon the happineſs of

thoſe we love.

4. The moral fenſe, if we form true opinions of

the tendencies of actions, and of the affections whence

they fpring, as it is the fountain of the moſt intenfe

pleaſure, fo it is in itſelf conftant, not fubject to ca

price or change. If we refolutely incourage this fenfe,

it grows more acute by frequent gratification, never

cloys, never is furfeited . We not only are fure never

to want opportunities of doing good, which are in al

moſt every one's power in the highest degree ; † but

each good action is matter of pleaſant reflection as long

as we live. Theſe pleaſures cannot indeed wholly fe

cure us againſt all kinds of uneafineſs , yet they never

tend naturally to increaſe them. On the contrary,

their general tendency is to lead the virtuous agent in

to all pleafures, in the highest degree in which they are

confiftent with each other. Our external fenfes are 'not

weakened by virtue, our imaginations are not impair

ed ; the temperate enjoyment of all external pleaſures

is the higheſt. A virtuous conduct is generally the

moſt prudent, even as to outward profperity. Where

virtue cofts us much, its own pleaſures are the more

fublime. It directly advances the pleaſures of the pu

Treat. II. fect. 3. laſt paragraph.

"
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blic fenfe, by leading us to promote the public happi

nefs as far as we can ; and honour is its natural and

ordinary attendant. If it cannot remove the neceffary

pains of life, yet it is the beſt fupport under them.

Theſe moral pleaſures do fome way more nearly af

fect us than any other : they make us delight in our

felves, and reliſh our very nature . By theſe we per

ceive an internal dignity and worth ; and feem to have

a pleaſure like to that aſcribed often to the Deity, by

which we enjoy our own perfection, and that of every

other being.

It may perhaps feem too metaphyſical to alledge on

this ſubject, that other fenfations are all dependent up

on, or related by the conftitution of our nature, to

fomething different from ourſelves ; to a body which

we do not call felf, but ſomething belonging to this

felf. That other perceptions ofjoy or pleaſure carry

with them relations to objects, and ſpaces diftinct from

this felf; whereas the pleafures of virtue are the

' very perfection of this felf, and are immediately per

⚫ceived as fuch, independent of external objects.'

Our fenfe of honour may afford very conſtant plea

fures by good oeconomy : if our moral fenfe be not

perverted ; ifwe form juft apprehenfions ofthe worth

of others, honour fhall be pleaſant to us in a compound

proportion of the numbers and worth of thofe who

confer it. Iftherefore we cannot approve ourſelves to

all, fo as to obtain univerſal honour among all to whom

1
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we are known, yet there are ſtill men of juſt thought

and reflection, whoſe eſteem a virtuous man may pro

cure. Their dignity will compenfate the want ofnum

bers, andfupport us againſt the pains of cenfure from

the injudicious.

The inconftancy of the pleafures of wealth and

power is well known, and is occaſioned, not perhaps

by change of fancy, for theſe defires are found to con

tinue long enough, fince they tend toward the univer-`

fal means of gratifying all other defires ; but by the

uncertainty of objects or events neceffary to gratify

fuch continually increafing defires as theſe are, where

there is not fome fixed view different from the wealth

or power itſelf. When indeed they are defired only as

the means of gratifying ſome other well - regulated de

fires, we may foon obtain fuch a portion as will fatisfy

But if once the end be forgotten , and wealth or

power become grateful for themſelves, no farther li

mits are to be expected : the defires are infatiable, nor

is there any confiderable happineſs in any given degree

us.

of either.

XI. WERE We to conſider the du

ration of the feveral pains, we may

find it generally as the duration of

their pleaſures. As to the external

fenfes, the old Epicurean confolation

is generally juſt : Where the pain is violent, it ſhort

K

The durations

of the feveral

pains confider

ed.
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ens our duration ; when it does not fhorten our du

ration, it is generally either tolerable, or admits of

' frequent intermiffions ; ' and then, when the exter

nal pain is once paſt, no mortal is the worſe for hav

ing endured it. There is nothing uneafy in the re

flection, when we have no prefent pain, or fear no re

turn of it.

The internal fenfes are not properly avenues of

pain. No form is neceffarily the occafion of pofitive

uneafinefs .

1

The pains ofthe moral fenfe and fſenſe of honour,

are almoſt pepetual ; time, the refuge of other for.

rows, gives us leaft relief from them. All other plea

fures are made infipid by theſe pains, and life itſelf an

uneafy burden. Our very felf, our nature is difagree

able to us.
It is true, we do not always obferve the

vicious to be uneafy. The deformity of vice often

does not appear to thoſe who continue in a courſe of it.

Their actions are under fome diſguiſe of innocence, or

even of virtue itſelf. When this maſk is pulled off, as

it often happens, nor can any vicious man prevent its

happening, vice will appear as a fury, whoſe aſpect no

mortal can bear. This we may fee in one vice, which

perhaps has had fewer falfe or fantaſtic afſociations of

favourable ideas than any, viz . cowardice , or fuch a

felfish love of life , and averfion to death, or to the ve

ryhazard ofit , as hinders a man from ſerving his coun

try or his friend, or fupporting his own reputation.
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How few ofour gay gentlemen can bear to be reputed

cowards, or even fecretly to imagine themſelves void

ofcourage ? This is not tolerable to any, how negli

gent foever they may be about other points in morali

ty. Other vices would appear equally odious and de

fpicable, and, bear as horrid an afpect, were they e

qually ftript ofthe difguifes of virtue . A vitious man

has no other fecurity againſt the appearances of this ter

rifying form, than ignorance or inadvertence, If truth

break in upon him, as it often muſt, when any adver-,

fity ftops his intoxicating pleafures, or fpectators ufe

freedom with his conduct, he is rendered perpetually

miferable, or muſt fly to the only remedy which reafon

would fuggeft, all poſſible reparation of injuries, and a

new courfe of life, the neceffity of which is not fuper

feded by any remedy fuggeſted by the Chriſtian re

velation.

6

The pains ofthe public fenfe are very lafting. The

mifery of others, either in paft or prefent ages, is mat

ter ofvery uneafy reflection, and muſt continue fo, if

theirſtate appears in the whole abfolutely evil . Againſt

this there is no relief but the confideration of a good

' governing Mind, ordering all for good in the whole,

' with the belief of a future ftate, where the particular

' feeming diforders are rectified .' A firm perſuaſion of

theſe things, with ſtrong public affections intereſting us

ftrongly in this whole, and confidering this whole as

one great ſyſtem, in which all is wifely ordered for

K 2
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good, may fecure us againſt theſe pains, by removing

the opinion of any abfolute evil.

6

The pains arifing from fooliſh affociations of moral

ideas, with the gratifications of external fenfes, or with

the enjoyment of objects of beauty or grandeur, or

from the defires of property, the humour of diſtinction,

may be as conftant as the pains of the fenfes from

which thefe ideas are borrowed. Thus what we gain

by theſe affociations is very little . The defires of

trifles are often made very ſtrong and uneafy ; the

' pleaſures of poffeffion very fmall and of fhort conti

nuance, only till the object be familiar, or the fancy

change : butthe pains of diſappointment are often ve

ry laſting and violent.' Would we guard againſt

theſe aſſociations, every real pleaſure in life remains,

and we may be eafy without theſe things, which to

others occafion the greateſt pains.

"

·

•

Gemmas, marmor, ebur, Tyrrhena figilla, tabellas,

Argentum, veftes Getulo murice tinctas,

' Eft qui nonhabeat, eſt qui nec curat habere. HOR.

·

·
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SECT. VI.

Some general conclufions concerning the beſt manage

m̀ent ofour defires. Withfome principles neceſſary

to happiness.

THUS, upon comparing the ſeveral kinds of plea

fures and pains, both as to intention and durati

on, we fee that the whole fum of intereft lies upon

' the fide ofvirtue, public- fpirit, and honour: to for

' feit theſe pleaſures in whole, or in part, for any o

' ther enjoyment, is the moſt fooliſh bargain ; and on

' the contrary, to fecure them with the facrifice of all

others, is the trueſt gain.'

·

1

There is one general obſervation to be

premifed, which appears ofthe greateſt

neceffity for the juſt management of all

our defires ; viz. that we ſhould , as much

as poffible, in all affairs of importance to ourſelves or

others, prevent the violence of their confuſed fenfati

on, and ſtop their propenſities from breaking out into

action, ' till we have fully examined the real moment of

the object, either of our defires or averfions. The on

ly way to effect this is, a conftant attention of mind,

' an habitual difcipline over ourſelves, and a fixed re

' folution toſtop all action, before a calm examination

❝ ofevery circumſtance attending it ; more particulare

·

Conftant

difcipline

neceſſary.

T K 3
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•

ly, the real values of external objects, and the mo

' ral qualities or tempers of rational agents , about

⚫ whom our affections may be employed.' This power

we may obtain over ourſelves, by a frequent confide

ration of the great calamities , and pernicious actions,

to which even the beſt of our paffions may lead us, by

the confuſed fenfations, and fantaſtic affociations of i

deas which attend them : thus we may raiſe an habi

tual fufpicion and dread of every violent paffion,

which, recurring along with them continually, may in

fome meaſure counterbalance their propenfities and

confufed fenfations. This difcipline of our paffions is,

in general neceffary : the unkind or deftructive affecti

ons, our anger, hatred, or averfion to rational agents,

ſeem to need it moſt ; but there is alſo a great neceffi

ty for it, even about the tender and benign affections ,

left we ſhould be hurried into univerfal and abſolute

evil, by the appearance of particular good : and con

fequently it muſt be of the higheſt importance to all,

to ſtrengthen as much as poffible, by frequent medita

tion and reflection, the calm defires either private or

public, rather than the particular paffions, and to make

the calm univerfal benevolence fuperior to them.

That the neceffary refignation of

other pleaſures may be the more eafy,

we must frequently fuggeft to our

felves theſe confiderations above-men

tioned. External pleaſures are fhort and tranfitory,

Refignation of

fenfual plea

fures.

"
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' leave no agreeable reflection, and are no manner of

advantage to us when they are paſt ; we are no bet

ter than if we had wanted them altogether.'
·

<

6

In like manner, ' paſt pains give us no unpleaſant

' reflection , nor are we the worſe for having endured

' them. If they are violent, our exiſtence will proba

' bly be ſhort ; if not, they are tolerable, or allow

long intervals of eaſe.' Let us join to theſe a ſtoical

confideration ; that external pains give us a noble

' opportunity of moral pleaſures in fortitude, and fub

miffion to the order of the whole, if we bear them

refolutely ; but ifwe fret under them , we do not al

' leviate the fuffering, but rather increaſe it by diſcon

tent or fullennefs .' When external pains muſt be

endured voluntarily to avoid moral evil , we muſt, as

much as poffible, prefent to ourſelves the moral fpecies

itſelf with the public good to enfue, the honour and

approbation to be expected from all good men, the

Deity, and our own hearts, if we continue firm ; and

on the contrary, remorfe, fhame and apprehenfion of

future puniſhments, ifwe yield to this temptation.

C

1
How neceffary it is to break off the vain affociati

ons of moral ideas, from the objects of external fen

fes, will alſo eaſily appear. This may be done, by

confidering howtrifling thefervices are which are done

to our friends or acquaintances, by fplendid entertain

ments, at an expence, which, otherwiſe employed,

might have been to them of confiderable importance.

K 4
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Men who are at eafe, and of as irregular imaginations

as ourſelves, may admire and praiſe our magnificence ;

but thoſe who need more durable fervices, will never

think themſelvs much obliged. We cannot expect any

gratitude for what was done only to pleaſe our vanity :

the indigent eafily fee this, and juftly confider upon the

whole how much they have profited.

If the wealth of the luxurious fails, he is the object

of contempt : no body pities him nor honours him :

his perfonal dignity was placed by himſelf in his table,

equipage and furniture ; his admirers placed it alfo in

the fame : when thefe are gone all is loft .

6
Non eft melius quo infumere poffis ?

Cur eget indignus quifquam te divite ? quare

Templa ruunt antiqua Deûm ? cur improbe carae

' Non aliquid patriae ex tanto emetiris acervo ?

Uni nimirum tibi recte femper erunt res :

O magnus pofthac inimicis riſus.

"

HOR

There is no enjoyment ofexternal pleaſure, which

has more impofed upon men of late, by fome confuſed

fpecies ofmorality, than gallantry. The fenfible plea

fure alone muft, by all men who have the leaſt reflecti

on, be eſteemed at a very low rate : but the defires of

this kind, as they were by nature intended to found the

moſt conftant uninterrupted friendſhip, and to intro

duce the moſt venerable and lovely relations, by marri

있어
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ages and families, arife in our hearts, attended with

fome ofthe ſweeteſt affections , with a difintereſted love

and tenderneſs, with a moſt gentle and obliging de

portment, with fomething great and heroic in our tem

The wretch who rifes no higher in this paffion

than the mean fenfual gratification , is abhorred by e

very one : but theſe ſublimer ſenſations and paffions

often fo fill the imaginations of the amorous, that they

are unawares led into the moſt contemptible and cruel

conduct which can be imagined . When for fome

trifling tranſitory ſenſations, which they might have in

nocently enjoyed along with the higheſt moral pleaſures.

in marriage, they expofe the very perfon they love and

admire to the deepeft infamy and forrow, to the con

tempt of the world, to perpetual confufion , remorte,

and anguiſh ; or, to what is worſe, an inſenſibility of

all honour or fhame, virtue or vice , good or evil, to

be the fcorn and averfion of the world ; and all this

coloured over with the gay notions of pleafantry, gen

teelneſs, politeness , courage, high enjoyment of life.

Would men allow themſelves a little time to reflect

on the whole effect of fuch capricious pu fuits, the an

guiſh and diſtraction of mind which thefe fallies of

pleaſure give to huſbands, fathers , brothers ; would

they confider how they themselves would refent fuch

treatment ofa wife, a child , a fifter ; how much deep

er fuch diftreffes are, than thofe trifling loffs or da

mages, for which we think it juſt to bring the authors

1
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to the gallows ; fure none but a thorough villain could

either practiſe or approve the one more than the

other.

A wife man in his oeconomy, muſt do much even in

complaifance tothe follies of others, as well as his own

conveniency, to fupport that general good opinion which

muſt be maintained by thoſe who would be uſeful to

the public. His expences muſt be ſome way fuited to

his fortune, to avoid the imputation of avarice. If in

deed what is faved in private expences , be employed in

generous offices, there is little danger ofthis charge.

Such a medium may be kept as to be above cenfure,

and yet below any affectation of honour or diftinction

in theſe matters. If one corrects his own imagination in

theſe things, he will be in no danger ofdoing any thing

pernicious to pleaſe others. He is ftill in a ſtate fit to

judge of the real importance of every thing which oc

curs to him, and will gratify the falſe reliſh of others,

no farther than it is conſiſtent with, and ſubſervient to

fome nobler views.

II. To make the pleaſures of ima

gination a conſtant fource of delight,

as they ſeem intended in the frame of

our nature, with no hazard of pain,

it is neceffary to keep the fenfe free

from foreign ideas of property, and the defire of di

ſtinction, as much as poffible. If this can be done, we+

Conduct neceffa

ry about the

pleafures ofi

magination.
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may receive pleaſure from every work of nature or art

around us. We enjoy not only the whole of nature,

but the united labours of all about us. To prevent the

idea of property, let us confider how little the pro

prietor enjoys more than the fpectator : wherein is

he the better or the happier ?' The poet, or the con→

noiffeur, who judges nicely of the perfection ofthe

works of art, or the beauties of nature, has generally

a higher taſte than the poffeffor. The magnificent pa

lace, the grand apartments, the viftas, the fountains,

the urns, the ſtatues , the grottoes and arbours, are

expoſed either in their own nature, or by the inclinati

on of the proprietor, to the enjoyment of others . The

pleaſure ofthe proprietor depends upon the admiration

of others ; he robs himſelf of his chief enjoyment, if

he excludes fpectators : nay, may not a taſte for nature

be acquired, giving greater delight than the obferva

tion ofart ?

Deterius Lybicis olet, aut nitet . herba lapillis ?

Purior in vicis aqua tendit rumpere plumbum,

Quam quae per pronum trepidat cum murmure rivum?

Nempe inter varias nutritur fylva columnas,

• Laudaturque domus , longos quae profpicit agros.

Naturam expellas furca licet, ufque recurret. HoR.

"

"

Muft an artful grove, an imitation of a wilderneſs, or

the more confined forms or ever-greens, pleaſe more
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than the real foreſt, with the trees of God ? Shall a

ftatue give more pleaſure than the human face divine ?

Where the humour of diſtinction is not corrected,

our equals become our adverfaries : the grandeur of

another is our miſery, and makes our enjoyments infi

pid. There is only one way of making this humour to

lerable, but this way is almoſt inconfiftent with the in

clination itſelf, viz. ' continually to haunt with our in

feriors, and compare ourſelves with them.' But if

inconſtant fortune, or their own merit raiſe any of

them to equal us, our pleaſure is loft, or we muſt fink

ourſelves to thoſe who are ſtill inferior, and abandon

the fociety of every perſon whofe art or merit raiſes

him. Howpoor a thought is this !

The purfuits ofthe learned have often as much fol

ly in them as any others, when ſtudies are not valued

according to their uſe in life , or the real pleaſures they

contain, but forthe difficulty and obſcurity, and con

fequently the rarity and diftinction . Nay, an abufe

may be made ofthe moſt noble and manly ſtudies, even

ofmorals, politics, and religion itſelf, if our admirati

on and defire terminate upon the knowledge itſelf, and

not upon the poffeffion of the difpofitions and affections

inculcated in thefe ftudies. If thefe ftudies be only

matter of amuſement and fpeculation, inſtead of lead

ing us into a conſtant diſcipline over ourſelves, to cor

rect our hearts, and to guide our actions, we are not

much better employed, then if we had been ſtudying

·

2
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fome uſeleſs relations of numbers, or calculations of

chances.

There is not indeed any part of knowledge which

can be called entirely uſeleſs. The moſt abſtracted

parts of mathematics, and the knowledge of mytholo

gical hiſtory, or antient allegories, have their own

pleaſures not inferior to the more gay entertainments of

painting, mufic, or architecture ; and it is for the ad

vantage ofmankind that ſome are found, who have a

tafte for thoſe ſtudies . The only fault lies, in letting

any of theſe inferior taftes engroſs the whole man to

the excluſion ofthe nobler purſuits of virtue and hu

manity.

<

Concerning all theſe pleaſures of the imagination, let

us confider alfo how little fupport they can give men

under any of the calamities of life,' fuch as the trea

chery or baſeneſs of a friend, a wife, a child , or the

perplexing intricacies of our common affairs, or the

apprehenfion of death.

'Re veraque metus hominum, curaeque fequaces

' Nec metuunt fonitus armorum, nec fera tela ;

Audacterque inter reges, rerumque potentes

Verfantur, nec fulgorem reverentur ab auro,

' Nec clarum veftis fplendorem purpureaï.

Quid dubitas quin omne fit hoc rationis egeſtas ? '

LUCR.

"

·
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III. UNDER this head of our in

Ideas ofdivinity

ternal fenfe, we muft obferve one na

arife from the

tural effect of it, that it leads us into

internalfenfes.

apprehenfions ofa Deity. Grandeur,

beauty, order, harmony, wherever they occur, raiſe an

opinion of a Mind, of defign, and wifdom. Every

thing great, regular, or proportioned, excites venera

tion, either toward itſelf, if we imagine it animated,

if not animated, toward fome apprehended caufe, No

determination of our mind is more natural than this,

no effect more univerfal. One has better reaſon to de

ny the inclination between the fexes to be natural,

than a difpofition in mankind to religion.

We cannot open our eyes, without difcerning gran

deur and beauty every where. Whoever receives thefe

ideas, feels an inward veneration ariſe. We may fall

into a thouſand vain reafonings : foolifh limited no

tions of Divinity may be formed, as attached to the

particular places or objects, which ftrike us in the

moft lively manner.

Cuftom, prejudice of ſenſe or education, may con

firm fome fooliſh opinion about the nature or cauſe of

thefe appearances : but wherever a fuperior Mind, a

governing Intention or Defign is imagined, there reli

gion begins in its moft fimple form, and an inward de

votion arifes . Our nature is as much determined to

this, as to any other perception or affection. How we
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manage thefe ideas and affections, is indeed of the

greateſt importance to our happineſs or miſery.

When we have the apprehenfion of an univerfal

mind with power and knowledge, we muſt alſo conceive

fomething correfpondent to our affections in the Divi

nity, with fome moral apprehenfions ofthe actions and

tempers of his creatures. The order of nature will fug

geft many confirmations of this . We muſt conclude

fome worship acceptable, and fome expreffions of gra

titude as our duty. Conceptions of the Deity must be

various, according to the different degrees of attention

and reaſoning in the obfervers, and their own tempers

and affections. Imagining the divine Mind, as cruel ,

wrathful, or capricious, muſt be a perpetual fource of

dread and horror ; and will be apt to raiſe a refemblance

oftemperin the worshipper, with its attendant mifery.

Acontrary idea ofthe Divinity, as good , and kind, de

lighting in univerfal happineſs , and ordering all events

of the univerſe to this end, as it is the moft delightful

contemplation, fo it fills the good mind with a conftant

ſecurity and hope, amidſt either public diſorders or pri

vate calamities .

To find out which of theſe two repreſentations of

the Deity is the true one, we muſt confult the univerſe,

the effect of his power, and the ſcene of his actions.

After what has been obferved by ſo many ingenious au

thors, both ancient and modern, one cannot be at a

lofs which opinion to chufe. We may only on this oc



160 THE NATURE AND CONDUCT S. 6.

cafion confider the evidences of divine goodneſs appear

ing in the ſtructure of our own nature, and in the order

ofour paffions and fenfes.

It was obferved above, how admir.

ably our affections are contrived for

good in the whole. Many of them

indeed do not purfue the private good

of the agent ; nay, many of them,

in various cafes , ſeem to tend to his

detriment, by concerning him violently in the fortunes

of others, in their adverfity as well as their profperity.

But they all aim at good, either private or public :

and by them each particular agent is made, in a great

meaſure, fubfervient to the good of the whole. Mán

kind are thus infenfibly linked together, and make one

great ſyſtem, by an invifible union. He who volunta

rily continues in this union, and delights in employing

his power for his kind, makes himſelf happy : he who

does not continue this union freely, but affects to break

it, makes himſelf wretched ; nor yet can he break the

bonds of nature. His public ſenſe , his love of honour,

and the very neceffities of his nature, will continue to

make him depend upon his fyftem , and engage him to

ferve it, whether he inclines to it or not. Thus we

are formed with a view to a general good end ; and

mayin our own nature difcern a univerfal mind watch

ful for the whole.

The fame is obfervable in the order of our external

Evidences ofthe

goodness of God

in the frame of

our fenfes and

affections.
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fenfes . The fimple productions of nature, which are

ufeful to any ſpecies of animals, are alfo grateful to

them; and the pernicious or uſeleſs objects are made

difagreeable. Our external fenfations are no doubt

often painful, when our bodies are in a dangerous

ftate ; when they want fupplies of nourishment ; when

any thing external would be injurious to them . But

if it appears, that the general laws are wifely confti

tuted, and that it is neceffary to the good of a fyftem

' offuch agents, to be under the influence of general

B

"
laws, upon which there is occaſion for prudence and

activity;' the particular pains occafioned by a necef

fary law of fenfation, can be no objection against the

goodneſs ofthe author. See treat. I. fect . ult.

6
Now that there is no room for complaint, that our

' external ſenſe of pain is made too acute,' muſt appear

from the multitudes wedaily ſee ſo careleſs of preferv

ing the bleffing of health, of which many are ſo pro

digal as to laviſh it away, and expoſe themſelves to the

moſt fevere external pain for very trifling reaſons . Can

we then repine at the friendly admonitions of nature,

joined with fome aufterity, when we fee that they are

fcarce fufficient to reſtrain us from ruin. Thefamemay

be faid of pain of other kinds, ſhame and remorſe are

never to be called too fevere, while fo many are not

fufficiently reſtrained by them . Our compaſſion and

friendly fenſe of forrow, what are they elfe but the

alarms and exhortations of a kind impartial father, to

L

·

1
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engage his children to relieve a diftreffed brother?

Our anger itſelf is a neceffary piece of management,

by which every pernicious attempt is made dangerous

to its author.

Would we allow room to our invention , to conceive

what fort of mechaniſm, what conftitutions of fenfes

or affections a malicious powerful being might have

formed, we fhould foon fee how few evidences there

are for any fuch apprehenfion concerning the author of

this world. Our mechaniſm, as far as we have ever

yet diſcovered, is wholly contrived for good. No cruel

device, no art or contrivance to produce evil : no fuch

mark or ſcope feems ever to be aimed at. How eafy

had it been to have contrived fome neceffary engines of

mifery without any ufe ; fome member ofno other fer

vice but to be matter of torment ; fenfes incapable of

bearing the furrounding objects without pain ; eyes

pained with the light ; a palate offended with the fruits

of the earth ; a fkin as tender as the coats of the eye,

andyetfome more furious pain forcing us to bear thefe

torments ? Human ſociety might have been made as un

eafy as the company of enemies, and yet a perpetual

more violent motive of fear might have forced us to

bear it. Malice, rancour, diftruft, might have been

our natural temper. Our honour and ſelf-approbation

might have depended upon injuries ; and the torments

of others been made our delight, which yet we could

not have enjoyed thro' perpetual fear. Many fuch con

L
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trivances we may eafily conceive, whereby an evil

mind could have gratified his malice by our miſery . But

how unlike are they, all to the intention or defign ofthe

mechaniſm of this world ?

Our paffions no doubt are often matter of uneafinefs

to ourſelves, and fometimes occafion mifery to others ,

when any one is indulged into a degree of ftrength be

yond its proportion. But which ofthem could we have

wanted, without greater miſery in the whole ? They

are by nature balanced againſt each other, like the an

tagoniſt muſcles of the body ; either of which fepa

rately would have occafioned diſtortion and irregular

motion, yet jointly they form a machine, moft accu

rately fubfervient to the neceflities, convenience, and

happineſs ofa rational ſyſtem. Wehave a power of rea

fon and reflection, by which we may fee what courſe of

action will naturally tend to procure us the moſt valu

able gratifications of all our defires, and prevent any in

tolerable or unneceffary pains, or provide fome fupport

under them. We have wiſdom fufficient to form ideas

of rights, laws, conftitutions ; fo as to preſerve large

focieties in peace and profperity, and promote a general

good amidst all the private intereſts.

Iffrom the preſent order of nature, in which good

appears far fuperior to evil, we have juft ground to

conclude the Deity to be benevolent, it is not conceiv

able that any being, who defires the happineſs ofo

⚫thers, ſhould not defire a greater degree of happiness

, "

L 2
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6
to them rather than a lefs ; and that confequentlythe

' whole feries of events is the beft poffible, and con

⚫tains in the whole the greateſt poffible abfolute good :'

eſpecially fince we have no prefumption of any private

intereſt, which an univerſal mind can have in view, in

oppoſition to the greateſt good of the whole . Nor are

the particular evils occurring to our obfervation, any

juft objection against the perfect goodneſs ofthe univer

fal providence to us, who cannot know how far theſe

evils may be neceffarily connected with the means of

the greateſt poffible abfolute good.

The conduct of

our publicfenfe

and affections.

IV. IN managing our public fenfe

of the ſtate of others, we muſt beware

ofone common miſtake, viz . ' appre

hending every perſon to be miſerable

in thoſe circumftances, which we imagine would 44

' make ourſelves miferable.' We may easily find,

that the lower rank of mankind, whofe only revenue is

their bodily labour, enjoy as much chearfulneſs , con

tentment, health , gaiety, in their own way, as any in

the higheſt ſtation of life. Both their minds and bodies

are foon fitted to their ſtate. The farmer and labourer,

when they enjoy the bare neceffaries of life, are eaſy.

They have often more correct imaginations, through

neceffity and experience, than others can aquire by

philofophy. This thought is indeed a poor excufe for a

bafe felfifh oppreffor, who imagining poverty a great
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mifery, bears hard upon thofe in a lowftation oflife,

and deprives them of the common neceffaries, or even of

the natural conveniences of life , but this confideration

may ſupport a compaffionate heart, too deeply touched

with apprehended miferies, of which the fufferers are

themſelves infenfible .

The pains of this fenſe are not eaſily removed .

Theyare not allayed by the diſtinction of pains into real

and imaginary. Much lefs will it remove them, to con

fider how much ofhuman mifery is owing to their own

folly and vice. Folly and vice are themſelves the moſt

pityable evils. It is of more confequence to confider,

what evidences there are < that the vice and mifery in

' the world are ſmaller than we fometimes in our me

lancholy hours imagine.' There are no doubt many

furious ftarts ofpaffion, in which malice may feem to

have place in our conftitution ; but how feldom, and

how fhort, in compariſon of years ſpent in fixed kind

purfuits ofthe good of a family, a party, a country ?

How great a part of human actions flow directly from

humanity and kind affection ? How many cenfurable

actions are owing to the fame fpring, only chargeable

to inadvertence, or an attachment to too narrow a fyf

tem ? How fewowing to any thing worſe than felfiſh

paffions above their proportion ?

Heremen are apt to let their imaginations run out

upon all the robberies, piracies, murders, perjuries,

frauds, maffacres, affaffinations, they have ever either

"

L 3



166 THE NATURE AND CONDUCT S. 6.

heard of, or read in hiftory ; thence concluding all

mankind to be very wicked : as if a court of juſtice

were the proper place for making an eſtimate of the

morals of mankind, or an hofpital of the healthfulneſs

of a climate. Ought they not to confider, that the

number of honeft citizens and farmers far furpaffes

that of all forts of criminals in any ſtate ; and that the

innocent or kind actions of even criminals themſelves,

furpaſs their crimes in numbers ? That it is the rarity

of crimes, in compariſon of innocent or good actions,

which engages our attention to them, and makes them

be recorded in hiftory ; while incomparably more ho

neft, generous, domeftic actions are overlooked, only be

cauſe they are fo common ; as one great danger, or one

month's fickneſs, fhall become a frequently repeated

ftory, during a long life of health and fafety.

The pains ofthe external fenfes are pretty frequent,

buthowſhort in compariſon ofthe long tracts of health,

eafe and pleaſure ? How rare is the inſtance of a life,

with one tenth ſpent in violent pain ? How few want

abfolute neceffaries ; nay, have not fomething to spend

on gaiety and ornament ? The pleaſures of beauty are

expofed to all in fome meaſure. Theſe kinds of beau

ty, which require property to the full enjoyment of

them, are not ardently defired by many. The good of

every kind in the univerfe, is plainly fuperior to the

evil. How few would accept of annihilation, rather

than continuance in life in the middle ſtate of age,"
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health and fortune ? Or what ſeparated ſpirit, who

had confidered human life, would not, rather than

periſh, take the hazard of it again, by returning into a

body in the ftate ofinfancy?

-Who would lofe,

" Though full of pain, this intellectual being,

" Theſe thoughts which wander through eternity,

' To periſh rather, ſwallowed up and loſt

"
In the wide womb of uncreated Night,

' Devoid offenfe and motion ?

Milton's Par. loft, book II.

Theſe thoughts plainly fhew a prevalence ofgood

in the world. But ſtill our public fenſe finds much

matter ofcompaffionate forrow among men. The ma

ny are in a tolerable good ſtate ; but who can be un

concerned for the diftreffed few ? They are few in

compariſon of the whole, and yet a great multitude.

What parent would be much concerned at the pains

of breeding of teeth, were they fure they would be

fhort, and end well ? Or at the pain of a medicine, or

an incifion, which was neceffary for the cure, and

would certainly accompliſh it ? Is there then no Pa

rent in Nature, no phyſician who ſees what is neceffary

for the whole, and for the good of each individual in

the whole of his exiſtence, as far as is conſiſtent with

the general good ? Can we expect, in this our child

L 4
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hood ofexiſtence, to underſtand all the contrivance and

art of this Parent and Phyſician of nature ? May not

fome harfh difcipline be neceffary to good ? May not ma

ny natural evils be neceffary to prevent future moral e

vils, and to correct the tempers ofthe agents, nay to in

troduce moral good? Is not fuffering and diſtreſs requi

fite, before there can be room for generous compaffion,

fuccour, and liberality? Can there be forgiveneſs , re

turns ofgood for evil, unless there be fome moral evil?

Muft the whole want the eternally delightful conſciouf

nefs of fuch actions and difpofitions, to prevent a few

tranfient fenfations of pain, or natural evil ? Maythere

not be fomeunfeen neceffity for the greateſt univerſal

good, that there fhould be an order of beings no

more perfect than we are, ſubject to error and wrong

affections fometimes ? May not all the prefent difor

ders which attend this ſtate of prevalent order, be rec

tified by the directing Providence in a future part of

our exiſtence ? This belief of a Deity, á Providence,

and a future ſtate, are the only fure ſupports to a

good mind. Let us then acquire and ſtrengthen our

love and concern for this whole, and acquiefce in what

the governing Mind, who prefides in it, is ordering in

the wifeſt manner, though not yet fully known to us,

for its moſt univerſal good.

+ Stethe Archbishop of Dublin , de origine mali.

2
1
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The neceffity

ofbelievinga

futureftate.

Afuture ftate, firmly believed, makes

the greateſt difficulties on this fubject to

vaniſh. No particular finite evils can be

looked upon as intolerable, which lead

to good, infinite in duration . Nor can we complain of

the conditions of birth, if the preſent evils of life have

even a probable hazard of everlaſting happineſs to com

penfate them ; much more if it be placed in our power

certainly to obtain it . Never could the boldeſt Epicu

rean bring the lighteſt appearance of argument againſt

the poffibility of fuch a ſtate, nor was there ever any

thing tolerable advanced againſt its probability. We

have no records of any nation which did not entertain

this opinion. Men of reflection in all ages , have found

at leaſt probable arguments for it ; and the vulgar have

been prone to believe it, without any other argument

than their natural notions of juſțice in the adminiftra

tion of the world. Prefent hope is prefent good : and

this very hope has enlivened human life, and given

eaſe to generous minds, under anxieties about the pu

blic good.

This opinion was interwoven with all religions ;

and as it in many inſtances overbalanced the motives

to vice, fo it removed objections againſt providence.

Thegood influence of this opinion,however it might not

juftify any frauds in other points, yet probably might

overbalance many evils flowing from even very corrupt

religions. How agreeable then muſt it be to everygood
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man, that this opinion, were there even no more to be

done,fhould be confirmed beyond queſtion or doubt, by

a well attefted divine revelation, for the perpetual fe

curity ofthe virtuous, and for the conftant fupport of

the kind and compaffionate ? how gladly muft every

honeft heart receive it ; and rejoice that even thofe

who have neither leifure nor capacity for deep reflecti

on, ſhould be thus convinced ofit?

As to the management of thoſe paffi

ons which feem oppofite to the happineſs

of others, fuch as anger, jealoufy, envy,

hatred ; it is very neceffary to reprefent

to ourſelves continually, the moſt favourable concepti

ons of others, and to force our minds to examine the

real fprings of the reſented actions. We may almoſt

univerfally find, that no man acts from pure malice ;

that the injurious only intended fome intereft of his

own, without any ultimate defire of our miſery ; that

he is more to be pitied for his own mean ſelfiſh temper,

for the want oftrue goodneſs, and its attendant happi

nefs, than to be hated for his conduct, which is really

more pernicious to himſelfthan to others. * Our leni

ty, forgivenefs, and indulgence to the weakneſs of

others, will be conftant matter of delightful confciouf

nefs, and ſelf-approbation ; and will be as probably ef

The conduct

oftheunkind

affections.

See this point handled with great judgment, in Plato's

Gorgias.
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fectual in moſt cafes, to obtain reparation of wrongs,

from an hearty remorse, and thorowamendment ofthe

temper of the injurious , as any methods of violence.

Could we raise our goodneſs even to an higher pitch,

and confider the injurious as our fellow-members in

6

6
this great intellectual body, whofe intereft and hap

pinefs it becomes us to promote, as much as we can

⚫ confiftently with that of others, and not to defpile,

' fcorn, or cut them off. becauſe of every weakneſs ,

' deformity, orlighter diſorder ; ' we might bring our

felves to that divine conduct, ' of even returning good

for evil .

C

"

In like manner, our emulation, jealouſy, or envy,

might be reſtrained in a great meaſure, by a conftant

refolution of bearing always in our minds the † lovely

fide of every character : the compleatly evil are as

rare as the perfectly virtuous : there is ſomething a

' miable almoſt in every one.' Could we enure our

felves conftantly to dwell on thefe things, we might

often bear patiently the fuccefs of a rival, nay, fome

times even rejoice in it, be more happy ourſelves, and

turn him into a real friend . We ſhould often find thoſe

phantoms of vice and corruption which torment the

jealous, vaniſhing before the bright warmth of a tho

row good temper, refolved to fearch for every thing

lovely and good, and averfe to think any evil.

† Epictet. Enchir. cap. 65. Plato Phaedon.

1,
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Conduct ofthe
V. IN governing our moral ſenſe,

and defires of virtue, nothing is more

moralfenfe, &

neceffary than to ſtudy the nature

fenfe ofhonour. and tendency of human actions ; and

to extend our views to the whole fpecies, or to all fen

fitive natures, as far as they can be affected by our

conduct. Our moral fenfe thus regulated, and con

ſtantly followed in our actions , may be the moſt con

ftant fource of the moſt ſtable pleaſure . The fame

conduct is always the moſt probable means of obtaining

the pleaſures of honour. If there be a diſtinction be

tween truth and falfhood, truth muſt be ſtronger than

falfhood : it muſt be more probable that truth will ge

nerally prevail ; that the real good tendency of our

actions, and the wiſdom of our intentions will be

known ; and mifreprefentations or partial views will

vaniſh. Our defire of honour is not confined to our

prefent ftate . The proſpect of future glory is a ſtrong

motive of action. And thus the time, in which our

character may have the hazard of obtaining juſtice, has

no other limits than thofe of the exiſtence of rational

natures. Whereas, partial notions of virtue, and par

tial conduct, have no other foundation for ſelf-appro

bation, than our ignorance, error, or inadvertence ;

nor for honour, than the like ignorance, error, or in

advertence of others.

That we may not be engaged into any thing con

trary to the public good, or to the true ſchemes of
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virtue, by the defire of falſe honour, or fear of falſe

fhame, it is of great uſe to examinethe real dignity of

thoſe we converſe with, and to confine our intimacies

to the truly virtuous and wife. From fuch we can ex

pect no honour, but according to our fincere purſuit of

the public good ; nor need we ever fear any ſhame in

fuch a courſe. But above all, did we frequently, and

in the moſt lively manner, prefent to ourſelves that

great, and wife, and good Mind, which prefides over

the univerſe, fees every action, and knows the true

character and difpofition of every heart, approving no

thing but fincere goodneſs and integrity ; did we con

fider that the time will come, when we ſhall be as con

ſcious of his prefence, as we are of our own exiſtence ;

as fenfible of his approbation or condemnation, as we

are of the teftimony ofour own hearts ; when we fhall

be engaged in a fociety of ſpirits, ſtripped of theſe pre

judices and falfe notions which ſo often attend us in

fleſh and blood, how ſhould we deſpiſe that honour

which is from men, when oppofite to the trueft honour

from God himſelf ?

VI. CONCERNING the defires of

wealth and power, beſides what was

fuggefted above to allay their vio

lence, from confidering the ſmall ad

dition commonly made to the happineſs of the poffef=

for, bythe greatest degrees of them, and the uncer

The defires of

wealth and

power.
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tainty of their continuance ; if we have obtained any

fhare of them, let us examine their true uſe, and what

is the beſt enjoyment of them.

-Quid afper

• Utile nummus habet ? patriae carifque propinquis

"Quantum elargiri decet ?'
PERSIUS.

What moral pleaſures, what delights of humanity,

what gratitude from perfons obliged, what honour,

may a wife man of generous temper purchaſe with

them ? How foolish is the conduct of heaping up

wealth for pofterity, when ſmaller degrees might make

them equally happy ! when great profpects of this

kind are the ſtrongeſt temptations to them, to indulge

floth, luxury, debauchery, infolence, pride, and con

tempt of their fellow-creatures ; and to banish fome

noble difpofitions, humility, compaffion , induſtry, har

dinefs of temper and courage, the offspring of the fo

ber rigid dame Poverty. How often does the example,

and almoſt direct inftruction of parents, lead poſterity

into the baſeft views of life !

Qui nulla exempla beati

·

Pauperis effe putat

Cum dicis juveni ftultum qui donat amico,

"Qui paupertatem levat attollitque propinqui,

C

Et fpoliare doces et circumfcribere

0
8
.
2
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' Ergo ignem , cujus fcintillas ipfe dediſti,

'Flagrantem late, et rapientem cuncta videbis.'

Juv. Sat. xiv.

How powerfully might the example of a wifely ge

nerous father, at once teach his offspring the true va

lue of wealth or power, and prevent their neglect of

them, or foolish throwing them away, and yet in

ſpire them with a generous temper, capable of the juſt

ufe ofthem !

Death is one object of our averfi

on, which yet we cannot avoid. It

can fcarcely be faid, that the defire
"

"
of life is as ftrong as the fum of all ſelfiſh defires.'

It may be fo with thofewho enure themſelves to no plea

fures but thoſe of the external fenfes. But how often

do we fee death endured, not only from love ofvirtue,

or public affections, in heroes and martyrs, but even

from love ofhonour in lower characters ! Many aver

fions are ſtronger than that to death. Fear of bodily

pain, fear of diſhonour, which are ſelfiſh averfions, do

often furpafs our averfion to death, as well as public

affections to countries or friends . It is of the greateſt

confequence to the enjoyment of life, to know its true

value ; to ftrip death of its borowed ideas of terror ; to

confider it barely as the ceffation ofboth the pains and

pleaſures we nowfeel, coming frequently upon us with

no more pain than that of fwooning, with a noble ha

Support against

death.

1
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zard, or rather a certain profpect of fuperior happineſs

to every good mind. Death in this view muſt appear

an inconſiderable evil , in compariſon of vice, ſelf-ab

horrence, real diſhonour, the flavery of one's country,

the mifery ofa friend.

The tender regards to a family and offspring, are

often the ſtrongeſt bands to reſtrain a generous mind

from fubmitting to death . What ſhall be the fate of a

wife, a child, a friend, or a brother ; when we are

gone, are the frequent fubjects of grievous anxiety.

The fortunes offuch perfons often depend much upon

us ; and when they do not, yet we are more anxious

about their ſtate when we fhall be abſent.

1

"
Ut affidens implumibus pullis avis,

·
Serpentium allapfus timet

Magis relictis, non ut adfit auxilî

' Latura plus praefentibus.'

·

HOR,

Next to the belief of a good providence, nothing can

fupport men more under fuch anxieties, than confidering

how often the orphan acquires a vigour of mind, faga

city and induſtry, fuperior to thoſe who are enfeebled

bythe conftant care and ſervice of others. A wife man

would defire to be provided with friends againſt fuch an

exigency; perfons of fuch goodnefs, as would joyfully

accept the legacy of a child, or indigent friend commit

ted to their protection.

1735

My
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Ifdeath were an entire end of the perſon, ſo that

no thought or ſenſe ſhould remain, all good muft ceafe

at death, but no evil commence. The lofs of good is

evil to us now, but will be no evil to a being which has

loft all fenfe of evil . Were this the cafe, the confola

tion againſt death would only be this, frequently to

look upon life and all its enjoyments as granted to us

only for a ſhort term ; to employ this uncertain time as

much as we can in the enjoyment of the nobleſt plea-`

fures ; and to prevent furprize at our removal, by lay

ing our account for it .

But if we exiſt, and think after death, and retain

our fenfes of good and evil , no confolation againſt death

can be fuggeſted to a wicked man ; but for the vir

tuous, there are the beſt grounds of hope and joy. If

the adminiſtration of the whole be good, we may be

fure that order and happineſs will in the whole pre

' vail : nor will mifery be inflicted any farther than is

' neceffary forfome prepollent good. ' Now there is no

prefumption, that the abfolute mifery of any virtuous

perſon can be neceffary to any good end ; fuch perfons

therefore are the moſt likely to enjoy a ſtate of perfect

happineſs.
1

VII. To conclude : Let us confider

that common character, which when a

ſcribed to any ftate, quality, difpofition,

or action, engages our favour and appro

M

What is the

naturalstate

of men.
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bation of it, viz. its heing natural . We have many

fufpicions about tempers or difpofitions formed by art,

but arefome way prepoffeffed in favour of what is na

tural we imagine it must be advantageous and de

lightful to be in a natural ftate, and to live according

to nature. This very prefumption in favour of what

is natural, is a plain indication that the order of nature

is good, and that men are fome way convinced of it .

Let us enquire then what is meant by it.

"

Ifby natural we mean that which we enjoy or do

' when we firſt begin to exift, or to think,' it is impoffi

ble to know what ſtate, temper, or actions, are natu

ral. Our natural ftate in this fenfe differs little from

that ofa plant, except in fome accidental fenfations of

hunger, or of eafe, when we are well nouriſhed .

·

Some elaborate treatiſes of great philofophers about

innate ideas, or principles practical or ſpeculative, a

mount to no more than this, ' that in the beginning of

our exiſtence we have no ideas or judgments ; they

might have added too,no fight, tafte, fmell, hearing, de

fire, volition. Such differtations are juſt as uſeful for

underſtanding human nature, as it would be in explain

ing the animal oeconomy, to prove that the foetus is

animated before it has teeth, nails, hair, or before it

can eat, drink, digeft, or breath or in a natural hif

tory ofvegetables , to prove that trees begin to grow

before they have branches, leaves, flower, fruit, or
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feed and confequently that all theſe things were ad

ventitious, or the effect of art.

·

But if we call that ſtate, thofe difpofitions and ac

tions, natural, to which we are inclined by fome part

' of our conftitution, antecedently to any volition of

"

our own ; or which flow from fome principles in our

< nature, not brought upon us by our own art, or that

" ofothers;' then it may appear, from what was faid

above, that a ſtate of good- will , humanity, compaf
6

K
fion, mutual aid, propagating and fupporting off

fpring, love ofa community or country, devotion , or

* love and gratitude to fome governing Mind, is our

natural ftate,' to which we are naturally inclined,

and do actually arrive, as univerfally, and with as

much uniformity, as we do to a certain ftature and

ſhape.

C

Ifby natural we underſtand the higheſt perfection

⚫ ofthe kind, to which any fpecies maybe improved

bycultivating its natural difpofitions or powers ;' as

few arrive at this in the growth of their bodies, fo few

obtain it in their minds. But we may fee what this

perfection is, to which our natural difpofitions tend,

when we improve them to the utmoſt, as far as they

are confiftent with each other, making the weaker or

meaner yield to the more excellent and ſtronger. Our

feveral fenfes and affections, public and private, with

our powers of reafon and reflection , fhew this to be the

perfection ofour kind, viz . to know, love, and reve
¿

}
M 2
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great Author of all things ; to form the6 rence the

• moſt extenfive ideas of our own true interefts , and

·

thofe of all other natures, rational or fenfitive ; to

abstain from all injury ; to purfue regularly and im

partially the moſt univerſal abſolute good, as far

as we can ; to enjoy conſtant ſelf- approbation, and

' honour from wife men ; with truft in divine Pro

vidence, hope of everlaſting happineſs , and a full fa

' tisfaction and affurance of mind , that the whole fe

⚫ries of events is directed by an unerring wiſdom, for

' the greateſt univerfal happineſs of the whole . '

"

To affert that men have generally arrived to the

' perfection oftheir kind in this life, " is contrary to ex

perience . But on the other hand, to fuppofe no or

der at all in the conſtitution of our nature, or no

6

"

<

·

prevalent evidences of good order, ' is yet more con

trary to experience, and would lead to a denial of

Providence in the moſt important affair which can oc

cur to our obfervation . We actually fee fuch degrees

of good order, of focial affection, of virtue and ho

nour, as makethe generality of mankind continue in a

tolerable, nay, an agreeable ſtate , However, in fome

tempers we ſee the ſelfiſh paffions by habits grown too

frong; in others we may obferve humanity, compaf

fion, and good-nature fometines raiſed by habits, as

we fay, to an excess .

Were we to ftrike a medium of the ſeveral paffions

and affections, as they appear in the whole fpecies of

·
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mankind, to conclude thence what has been the natural

balance previouſly to any change made by cuſtom or

habit, which we fee cafts the balance to either fide,

we ſhould perhaps find the medium of the public affec

tions not very far from a fufficient counterbalance to

the medium ofthe felfifh ; and confequently the over

balance on either fide in particular characters, is not to

be looked upon as the original conſtitution, but as the

accidental effect of cuftom, habits, or affociations of

ideas, or other preternatural cauſes : ſo that an uni

verfal increaſing of the ſtrength of either, might in the

whole be of little advantage. The railing univerfally

the public affections, the defires of virtue and honour,

would make the hero of Cervantes, pining with hunger

= and poverty, no rare character. The univerfal increaf

ing of ſelfiſhneſs , unleſs we had more accurate under

ſtandings to difcern our niceſt intereſts, wonld fill the

world with univerfal rapine and war . The confequen

ces of either, univerſally abating, or increaſing the de

fires between the fexes, the love of offspring, or the fe

veral taftes and fancies in other pleaſures, would perhaps

be found more pernicious to the whole, than the pre

fent conftitution . What feems moſt truly wanting in

our nature, is greater knowledge, attention, and con

fideration had we a greater perfection this way, and

were evil habits, and fooliſh aſſociations of ideas pre

vented, our paffions would appear in better order.

:

But while we feel in ourſelves ſo much public affec

3

M 3
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tion in the various relations of life , and obſerve the like

in others ; while we find every one defiring indeed his

own happineſs, but capable of difcerning, by a little

attention, that not only his external conveniency, or

worldly intereft, but even the moſt immediate and live

ly fenfations of delight, of which his nature is fufcep

tible, immediately flow from a public ſpirit, a gene

rous, humane, compaffionate temper , and a fuitable de

portment ; while we obferve fo many thouſands enjoy

ing a tolerable ſtate of eaſe and ſafety, for each one

whofe condition is made intolerable, even during our

prefent corruption : how can any one look upon this

world as under the direction of an evil nature, or even

queſtion a perfectly good Providence ? How clearly does

the order ofour nature point out to us our true happi

nefs and perfection, and lead us to it as naturally asthe

feveral powers of the earth, the fun, and air, bring

plants to their growth, and the perfection of their

kinds ? We indeed are directed to it by our under.

ftanding and affections, as it becomes rational and active

natures ; and they by mechanic laws. We may fee,

that attention to the moſt univerſal intereft of all fen

“ fitive natures, is the perfection of each individual of

⚫ mankind :' that they ſhould thus be like well -tuned

inftruments, affected with every ftroke or touch upon

any one. Nay, how much of this do we actually fee in

the world? What generous fympathy, compaffion,

and congratulation with each other ? Does not even

"
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2

the flouriſhing ſtate of the inanimate parts of nature, fill

us with joy? Is not thus our nature admoniſhed, ex

horted and commanded to cultivate univerfal goodneſs

and love, by a voice heard through all the earth, and

words founding to the ends of the world?

M 4





( 185 )

TREATISE II.

ILLUSRATIONS

UPON THE

MORAL SENSE.

TH

HE differences of actions from which fome are

conftituted morally good, and others morally

eyil, have always been accounted a very important fub

ject of inquiry and therefore, every attempt to free.

this fubject from the ufual cauſes of error and difpute,

the confufion of ambiguous words, muſt be excufable.

In the following difcourfe, happineſs

denotes pleaſant fenfation of any kind, or

a continued ftate of fuch fenfations ; and mifery de- .

notes the contrary fenfations.

Definitions.

Such actions as tend to procure happineſs to the

agent, are called for ſhortneſs, privately uſeful and

fuch actions as procure mifery to the agent, privately

hurtful.

Actions procuring happineſs to others may be called

publicly ufeful, and the contrary actions publicly hurt
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ful . Some actions may be both publicly and privately

ufeful, and others both publicly and privately hurt

ful.

Thefe different natural tendencies of actions are

univerfally acknowledged ; and in proportion to our

reflection upon human affairs, we ſhall enlarge our

knowledge of theſe differences .

2

When thefe natural differences are

known, it remains to be enquired in

to ; ft, What quality in any action

' determines our election of it rather than the contra

<

"

Two questions

about morality...

ry ? Or, ifthe mind determines itſelf, ' What mo

tives or defires excite to an action, rather than the

C
contrary, or rather than to the omiffion ? 2dly,

• What quality determines our approbation of one ac

• tion, rather than ofthe contrary action ?'

The words election and approbation feem to de

note fimple ideas known by conſciouſnefs ; which can

only be explained by fynonimous words, or by conco

mitant or confequent circumſtances. Election is pur

pofing to do an action rather than its contrary, or than

being inactive. Approbation of our own action de-"

notes, or is attended with, a pleaſure in the contem

plation ofit, and in reflection upon the affections which

inclined us to it. Approbation of the action of another

has fome little pleaſure attending it in the obferver,

and raiſes love toward the agent, in whom the qua

lity approved is deemed to refide, and not inthe ob
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ferver, who has a fatisfaction in the act of approv

ing.t

The qualities moving to election, or exciting to

action, are different from thoſe moving to approbation

we often do actions which we do not approve, and ap

prove actions which we omit we often defire that an

agent had omitted an action which we approve ; and

wifh he would do an action which we condemn. Ap

probation is employed about the actions of others,

where there is no room for our election.

Now in our fearch into the qualities exciting either

our election or approbation, let us confider the feveral

potions advanced of moral good and evil in both theſe

refpects ; and what fenfes, inftincts, or affections, maſt

be neceffarily ſuppoſed to account for our approbation

or election.

There are two opinions on this

fubject entirely oppoſite : the one that

of the old Epicureans, as it is beauti

fully explained in the first book of Cicero, de Finibus ;

which is revived by Hobbes, Rochefocault, and others

ofthe last century, and followed by many better wri

ters That all the defires of the human mind, nax of
"

"
n . all thinking natures, are reducible to felf- love, or de

fire of private happineſs : that from this defire all

actions of any agent do flow.' Our Chriflian mora

The Epicure

an opinion.

+ See Treat. II. fect. 2. parag. ult. 1
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<

lifts of this ſcheme introduce other forts ofhappineſs to

be defired, but ſtill it is the proſpect of private hap

pinefs, which, with fome ofthem, is the fole motive

⚫ of election . And that, in like manner, what deter

' mines any agent to approve his own action, is its

⚫ tendency to his private happineſs in the whole, though

it may bring prefent pain along with it : that the ap

⚫ probation ofthe action ofanother, is from an opinion

⚫ ofits tendency to the happineſs of the approver, ei

' ther immediately or more remotely : that each agent

may diſcover it to be the fureſt way to promote his

f private happinefs, to do publicly uſeful actions , and

"

to abſtain from thofe which are publicly hurtful :

⚫ that the neglecting to obferve this, and doing public

(

ly hurtful actions, does miſchief to the whole of

"

mankind, by hurting any one part ; that every one

' has fome little damage by this action : fuch an inad

' vertent perfon might poffibly be pernicious to any

<

one, were he in his neighbourhood ; and the very

example of fuch actions may extend over the whole

world, and produce fome pernicious effects upon any

• obferver. That therefore every one may look upon

' fuch actions as hurtful to himſelf, and in this view

' does difapprove them, and hates the agent. In the

⚫ like manner, a publicly uſeful action may diffufe fome

ſmall advantage to every obferver,

·

whence he may

approve it, and love the agent.'

6

·

<
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This fcheme can never account for

the principal actions of human life : +

fuch as the offices of friendship, grati

tude, natural affection , generofity, pu

blic fpirit, compaffion . Men are confcious ofno fuch

intentions or acute reflections about theſe actions. In

genious fpeculative men, in their ſtraining to fupport an

hypothefis, may contrive a thouſand fubtile ſelfiſh mo

tives, which a kind generous heart never dreamed of.

In like manner, this ſcheme can never account for the

fudden approbation, and violent fenſe of ſomething

amiable in actions done in diftant ages and nations,

while the approver has perhaps never thought of thefe

diftant tendencies to his happineſs. Nor will it better.

account for our want of approbation toward publicly

uſeful actions done cafually, or only with intention of

private happineſs to the agent. And then, in thefe

actions reputed generous, if the agent's motive was

only a veiw to his own pleaſure, how come we to ap

prove them more than his inriching himſelf, or his gra

tifying his own taſte with good food ? The whole fpe

cies may receive a like advantage from both, and the

obferver an equal fhare.

Were our approbation of actions done in diftant

ages and nations , occafioned by this thought, that fuch

an action done toward our felves would be uſeful to us,

+ See Treat. 3.
fe&t 1.

Does not an

fwer the ap

pearances.
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?

why do not we approve and love in like manner, any

man who finds a treaſure, or indulges himſelf in any

exquiſite ſenſation, fince thefe advantages or pleaſures

might have been conferred on ourſelves ; and tend

more to our happineſs than any actions in diſtant ages

The fanctions of laws may make any agent chuſe

the action required, under the conception of ufeful to

himſelf, and lead him into an opinion of private advan

tage in it, and of detriment in the contrary actions ;

But what ſhould determine any perſon to approve the

actions of others, becauſe of a conformity to a law, if

approbation in any perfon were only an opinion of pri

vate advantage ?

The other opinion is this, ' That we

have not only felf love, but benevolent

' affections alſo towards others, in vari

ous degrees , making us defire their hap
"

pinefs as an ultimate end, without any viewto private

happiness : that we have a moral fenfe or determina

⚫tion of our mind, to approve every kind affection

⚫ either in ourſelves or others, and all publicly uſeful

' actions which we imagine flow from fuch affection,

⚫ without our having a view to our private happineſs,

' inour approbation of theſe actions . '

Theſe two opinions feem both intelligible, each

conſiſtent with itſelf. The former ſeems not to repre

fent human nature as it is ; the other feems to do it.

The oppofite

opinion does

plainly.

6

་

1



THE MORAL SENSE.
191

E

There have been many ways of

fpeaking introduced, which feem to

fignify fomething different from

both the former opinions. Such as

·

thefe, that Morality of actions confiſts in conformityto

ད་ ' reafon, or difformity from it : ' that virtue is acting

according to the abfolute fitnefs and unfitnefs of

things, or agreeably to the natures or relations of

things,' and many others in different authors. To

examine theſe is the defign ofthe following fections ;

and to explain more fully how the moral ſenſe alledged

to be in mankind, muſt be pre-ſuppoſed even in thefe

ſchemes.

I

"

"

Schemesfeeming

ly different from

both.
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SECT. I.

Concerning the character ofvirtue, agreeable to

truth or reafon.

SINCE reafon is underſtood to denote our power

of finding out true propofitions, reaſonableness

muft denote the fame thing, with conformity to true

propofitions, or to truth.

Reaſonableness in an action is a very common expref

fion, but yet upon enquiry, it will appear very confu

fed, whether we ſuppoſe it the motive to election, or

the quality determining approbation.

There is one fort ofconformity to

truth which neither determines to the

one or the other ; viz . that conformi

ty which is between every true propofition and its ob

ject. This fort of conformity can never make us chuſe

or approve one action more than its contrary, for it is

found in all actions alike : whatever attribute can be

afcribed to a generous kind action, the contrary attri

bute may as truly be aſcribed to a ſelfiſh cruel action :

both propofitions are equally true, and the two contra

ry actions, the objects of the two truths are equally

conformable to their feveral truths, with that fort of

conformity which is between a truth and its object.

This conformity then cannot make a difference among

Conformity to

truth examined.
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actions, or recommend one more than another either to

election or approbation, fince any man may make as

many truths about villany, as about heroifm, by afcrib

ing to it contrary attributes .

For inftance, thefe are truths concerning the pre

fervation of property. It tends to the happineſs of

' human fociety : it encourages induſtry : it ſhall be

rewarded by God.' Theſe are alfo truths concerning

robbery. It diſturbs fociety : it diſcourages indu

' ftry : it ſhall be puniſhed by God. ' The former three

truths have the prefervation of property for there ob

ject : the latter three have robbery. And each clafs of

truths have that fort of conformity to its objects, which

is common to all truths with their objects . The mo

ral difference cannot therefore depend upon this con

formity, which is common to both .

The number of truths in both cafes may be plainly

the fame ; fo that a good action cannot be fuppofed

to agree to more truths than an evil one, nor can an

evil action be diſagreeable to any truth or compages of

truths made about it ; for whatever propofitions do

not agree with their objects are not truths .

·

If reaſonableneſs , the character of virtue, denote

fome other fort of conformity to truth, it were to be

wifhed that theſe gentlemen, who make it the original

idea of moral good, antecedent to any ſenſe or affecti

ons, would explain it, and fhew how it determines us

N
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antecedently to a ſenſe, either to election or appro

bation.

·
They tell us, we muſt have fome ftandard antece

dently to all fenſe or affections, fince we judge even

⚫ ofour fenfes and affections themſelves, and approve

or difapprove them : this ſtandard muſt be our rea

fon, conformity to which muſt be the original idea of

• moral good.'

·

"

Reafons either

juftifying or

exciting.

1

But what is this conformity of ac

tions to reafon? When we afk the

reafon of an action, we fometimes

"

·

mean, What truth fhews a quality in

" the action, exciting the agent to do it ? ' Thus, why

does a luxurious man purfue wealth ? The reafon is

given bythis truth, wealth is uſeful to purchaſe plea

' fures.' Sometimes for a reafon of actions we fhew

the truth expreffing a quality, engaging our approba

tion. Thus the reafon of hazarding life in juft war,

is, that it tends to preſerve our honeſt countrymen,

·

or evidences public fpirit : ' the reaſon for tempe

rance, and againſt luxury is given thus, luxury evi

' dences a ſelfiſh bafe temper. ' The former fort of

reafons we will call exciting, and the latter juſtifying.t

Now we fhall find that all exciting reafons pre-fuppofe

A

""

† Thus Grotius diſtinguiſhes the reaſons of war, into jus

fificae, andfuaforiae, or theſe, fub ratione utilis.
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inftincts and affections; and the juſtifying pre-fuppofe

a moral ſenſe.

As to exciting reafons, in every calm

rational action fome end is defired or in

tended ; no end can be intended or de

E fired previously tofome oneofthefe claf

C
fes of affections , felf-love, felf- hatred, or defire of pri

vate mifery, ( if this be poffible ) benevolence toward

others, or malice : all affections are included under

thefe : no end can be previous to them all ; there

can therefore be no exciting reafon previous to affec

tion.

IP

C

We have indeed many confuſed harangues on this

fubject, telling us, ' We have two principles ofaction,

reaſon, and affection or paffion : the former in com

mon with angels, the latter with brutes : no action

is wife, or good, or reaſonable, to which we are not

excited by reafon, as diftinct from all affections ;

·

or, ifany fuch actions as flowfrom affections be good,

it is only by chance, or materially and not formally.'

As ifindeed reaſon, or the knowledge of the relations

of things, could excite to action when we propoſed no

end, or as if ends could be intended without defire or

affection.

Excitingrea

fons fuppofe

affections.

"

Writers on theſe fubjects fhould remember the

common divifions of the faculties of the foul. That

there is 1. Reafon preſenting the natures and relations

ofthings, antecedently to any act of will or defire : 2.

N 2
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The will, or appetitus rationalis, or the difpofition of

foul to purfue what is prefented as good, and to fhun

evil. Were there no other power in the foul, than

that of mere contemplation, there would be no affec

tion, volition, defire, action. Nay without fome motion

of will no man would voluntarily perſevere in contem

plation. There muſt be a deſire of knowledge, and of

the pleaſure which attends it : this too is an act of

willing. Both thefe powers are by the antients includ

ed under the Λόγος or λογικὸν μέρος . Below thefe

they place two other powers dependent on the body,

the fenfus, and the appetitusfenfitivus, in which they

place the particular paffions : the former anſwers to

the underſtanding, and the latter to the will . But the

will is forgot of late, and ſome afcribe to the intellect,

not only contemplation or knowledge, but choice , de

fire, profecuting, loving. Nay fome are grown fo inge

nious in uniting the powers of the foul, that contem

plating with pleaſure, fymmetry and proportion, an

act ofthe intellect as they plead, is the fame thing with

goodwill or the virtuous defire of public happineſs .

But are there not alfo exciting rea

fons, even previous to any end, mov

ing us to propofe one end rather than

another ? To this Ariſtotle long ago

anfwered, that there are ultimate ends defired with

"

No exciting

reafonsfor ul

timate ends.

6
out a view to any thing elſe, and fubordinate ends or

objects defired with a viewto fomething elfe.' To

6
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fubordinate ends thoſe reaſons or truths excite , which

fhew them to be conducive to the ultimate end, and

fhew one object to be more effectual than another :

thus fubordinate ends may be called reaſonable. But as

to the ultimate ends, to fuppofe exciting reafons for

them , would infer, that there is no ultimate end, but

I that we defire one thing for another in an infinite feries.

Thus afk a being who defires private happineſs, or

has felf- love ? what reafon excites him to defire

wealth ?' He will give this reaſon, that wealth

' tends to procure pleaſure and eaſe.' Afk his reaſon

for defiring pleaſure or happineſs : one cannot imagine

what propofition he could affign as his exciting reaſon.

This propofition is indeed true, ' there is an inſtinct or

" defire fixed in his nature, determining him to purfue

"

his happineſs ;' but it is not this reflection on his own

nature, or this propofition which excites or determines

him, but the inſtinct itſelf. This is a truth, rhubarb

'ftrengthens the ftomach:' but it is not a propofition

which ſtrengthens the ftomach, but the quality in that

medicine. The effect is not produced by propofitions

fhewingthe caufe, but by the cauſe itſelf.

In like manner, what reaſon can a benevolent being
D

·

give, as exciting him to hazard his life in juſt war ?

This perhaps, fuch conduct tends to the happineſs of

' his country.' Aſk him, ' why he ſerves his country?'

he will fay, his country is a very valuable part of

mankind. Why does he ſtudy the happiness of man

·

**

里

N 3
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kind ? If his affections be really difintereſted, he can

give no exciting reafons for it : the happinefs of man

kind in general, or of any valuable part of it, is anulti

mate end to that feries of defires.

Men have

many ulti

We maytranfiently obferve a miftake

fome fall into ; they ſuppoſe, becauſe

they have formed fome conception of an
mate ends.

infinite good, or greateft poffible aggre

gate, or ſum of happineſs , under which all particular

pleaſures may be included ; that there is alſo fome one

great ultimate end, with a view to which every parti

cular object is defired ; whereas, in truth, each parti

cular pleaſure is defired without farther view, as an

ultimate end in the felfish defires. It is true, the pro

ſpect of a greater inconfiftent pleaſure may furmount

or ſtop this defire ; fo may the fear of a prepollent evil.

But this does not prove that all men have formed ideas

⚫ ofinfinite good, or greateſt poſſible aggregate, or that

"

•

they have any inftinct or defire, actually operating

' without an idea of its object. ' Juft fo in the bene

volent affections, the happineſs ofany one perfon is an

ultimate. end, defired with no farther view : and yet

the obferving its inconfiftency with the happineſs of

another more beloved, or with the happineſs of many,

though each one of them were but equally beloved,

may overcome the former defire. Yet this will not

prove, that in each kind action men form the abſtract

conception ofall mankind, orthe fyftem of rationals.
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Such conceptions are indeed uſefnl, that ſo we may

gratify either our felf-love or kind affections in the

fulleft manner, as far as our power extends ; and may

not content ourſelves with ſmaller degrees either of

private or publick good, while greater are in our

power : but when we have formed theſe conceptions,

we do not ſerve the individual only from love tothefpe

cies, no more than we defire grapes with an intention

ofthe greateſt aggregate of happiness, or from an appre

henfion that they make a part of the general ſum of

our happineſs. Theſe conceptions only ſerve to fuggeft

greater ends than would occur to us without reflection ;

and bythe prepollency of one defire toward the great

er good, to either private or public, to ſtop the defire

toward the ſmaller good, when it appears inconſiſtent

with the greater.

The common
Let us examine the truths affigned as

exciting to the purfuit of public good,

even by thoſe, who, though they allow reafons exa

mined.

difintereſted affections , and a moral fenfe,

yet fuppofe fomething reaſonable in it antecedently.

They affign fuch as thefe, public good is the end pro

* pofed bythe Deity.' Then what reafon excites men

to concur with the Deity ? It is this, ' concurring with

' the Deity will make the agent happy ?' This is an

exciting reaſon indeed, but plainly ſuppoſes ſelf-love :

and let any one allign the exciting reafon to the defire

of happineſs . Is the reafon exciting to concur with the

N 4
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<

·

"

6

Deity this, the Deity is our benefactor ?' Then what

reafon excites to concur with benefactors ? Here we

muft recur to an instinct. Is it this truth, the divine

' ends are reaſonable ends ? ' Then what means the

word [reaſonable ?] Does it mean, that the Deity

has reafons exciting him to promote the public good ?'

What are theſe reaſons ? Why, perhaps we do not

' know them particularly, but in general are fure that

the Deity has reafons for them. ' Then the queſtion

recurs, what reafon excites us to implicit concurrence

with the ends ofthe Deity ? The reaſons which excite

one nature may not excite another : the tendency ofan

action to the happineſs of one agent may excite him,

but will not excite another agent to concur, unleſs

there appears a like tendency to the happineſs of that

other. They may fay, they are fure the divine

ends are good.' What means goodneſs ? Is it moral

or natural ? If the divine ends be natural good, i . ė,

pleaſant, orthe cauſe of pleaſure, to whom is this plea

fure ? Ifto the Deity, then why do we ſtudy the hap

pineſs or the pleafing of the Deity? What reafon ex

cites us? All the poffible reafons must either prefup

pofe fome affection, if they are exciting ; or fome mo

ral fenfe, ifthey are juſtifying.-Is the divine end na

turally good to us ? This is an exciting reafon, but

ſuppoſes ſelf-love . If we fay the divine ends are mo

rally good, we are juſt where we began. What is mo

C
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ral goodneſs ? Conformity to reaſon. What are the

reafons exciting or juſtifying ?

6

If any alledge, as the reafon exciting us to purſue

public good, this truth, that the happineſs of a fyf

tem, a thouſand, or a million, is a greater quantity

⚫ of happineſs than that of one perfon : and confe

quently, if men defire happineſs, they muſt have

ftronger defires toward the greater fum, than toward

" the lefs.' This reafon ftill fuppofes an inſtinct toward

happineſs as previous to it : and again, to whom is the

happineſs of a ſyſtem a greater happineſs ? To one in

dividual, or to the fyftem ? If to the individual, then

his reafon exciting his defire of a happy fyftem fuppo

fes felf-love : if to the fyftem, then what reaſon can

excite to defire the greater happineſs of a ſyſtem, or

any happineſs to be in the poffeffion of others ? None

furelywhich does not prefuppofe public affections.With

out fuch affections this truth , that an hundred felici
C

·

"

ties is a greater fum than one felicity, ' will no more

excite to ſtudy the happineſs of the hundred, than this

truth, an hundred ftones are greater than one,' will

excite a man, who has no defire of heaps, to caft them

together.

The fame may be obferved concerning that propofi

tion, affigned by fome as the ultimate reafon both ex

citing to, and juftifying the purfuit ofpublic good, viz.

It is beft that all fhould be happy.' Beft is moſt

good : Good to whom ? Tothe whole, or to each in

"

"
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dividual? Ifto the former, when this truth excites to

action, it muſt preſuppoſe kind affections ; ifit is good

to each individual, it muſt ſuppoſe ſelf-love.

Let us once fuppofe affections , in

ſtincts or defires previouſly implanted

in ournature : and we ſhall eafily un

derſtand the exciting reafons for acti

ons, viz. ´ Theſe truths which ſhew

' them to be conducive toward fome

' ultimate end, or toward the greateſt end ofthat kind

in our power.' He acts reaſonably, who confiders

the various actions in his power, and forms true opi

nions of their tendencies ; and then chufes to do that

which will obtain the higheſt degree of that, to which

the inſtincts of his nature incline him , with the ſmalleſt

degree of thoſe things from which the affections in his

nature make him averfe.

1

The true mean

ing of reafons

exciting to acti

and rea
ons,

fonable actions.

More particularly, the exciting reaſons to a nature

which had only ſelfiſh affections, are thoſe truths which

fhewed " what object or event would occafion to it the

greateft quantity of pleafure: thefe would excite to

the profecution ofit. The exciting truths about means,

would be only thoſe which pointed out fome means as

more certainly effectual than any other, or with leſs

pain or trouble to the agent. Public uſefulneſs of ends

or means, or public hurtfulneſs would neither excite

nor diffuade, farther than the public ftate might affect

that ofthe agent.

"
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A If there is any nature with public affections : the

truths exciting to any end in this order, are fuch as

hew, that any event would promote the happiness of

' others.' That end is called moſt reaſonable, which

our reafon diſcovers to contain a greater quantity of

public good, than any other in our power.

When any event may affect both the agent and o

thers, ifthe agent have both felf- love and public af

fections, he acts according to that affection which is

ſtrongeſt, when there is any oppofition of intereſts ; if

there be no oppofition, he follows both. If he difco

vers this truth, that his conftant purfuit of public

6 good is the most probable way of promoting his own

happiness,' then his purfuit is truly reaſonable and

conftant ; thus both affections are at once gratified,

and he is confiftent with himſelf. Without knowledge

of that truth he does not act reaſonably for his own

happineſs, but follows it by means not tending effectu

ally to this end : and muſt frequently from the power

offelf love, neglect or counteract his other end, the pu

blic good. If there be alſo a moral ſenſe in ſuch an a

gent, while yet he is inadvertent to the connexion of

private happineſs with the ſtudy of the public ; he

muſt be perpetually yet more uneafy, either through

the apprehended neglect of private intereft when he

ferves in public ; or when he purſues only private in

tereft, he will have perpetual remorfe and diffatisfac

tion with his own temper, through his moral fenfe. Sa

E

3

Wi

·
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that the knowledge of this connexion of private inte

reft, with the ſtudy of public good , ſeems abfolutely

neceffary to preſerve a conſtant ſatisfaction of mind,

and to prevent an alternate prevalence of feemingly

contrary defires .

Should any one aſk even concerning thefe two ulti

mate ends, private good and public, is not the latter

more reaſonable than the former ?--What means

the word reafonable in this queſtion ? If we are allow

ed to preſuppoſe inſtincts and affections, then the truth

just now fuppofed to be difcoverable concerning our

ftate, is an exciting reafon to ferve the public intereft,

fince this conduct is the moſt effectual means to obtain

both ends. But I doubt if any truth can be affigned

which excites in us eitherthe defire of private happineſs

or públic. For the former none ever alledged any ex

citing reafon and a benevolent temper finds as little

reafon exciting him to the latter ; which he defires

without anyview to private good. If the meaning of

the queſtion be this, does not every ſpectator approve

"the purfuit of public good more than private ?' The

anſwer is obvious , that he does : but not for any rea

fon or truth, but from a moral fenfe in the conſtitution

ofthe foul.

:

"

This leads to confider approbation of actions, whe

ther it be for conformity to any truth, or reaſonable

nefs, that actions are ultimately approved, indepen

16

१

<
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dently ofany moral ſenſe? Or if all juſtifying reaſons

do not prefuppofe it ?

If conformity to truth, or reafon

able, denote nothing elſe but that ' an

⚫ action is the object of a true propo

"fition,' it is plain, that all actions

ſhould be approved equally, fince as many truths may

be made about the worst, as can be made about the

beſt . See what was faid above about exciting reafons .

Juftifyingrea

fons fuppofe a

moralfenfe.

·

But let the truths commonly affigned as juſtifying

be examined. Here it is plain, a truth fhewing an ac

tion to be fit to attain an end,' does not juſtify it ;

nor do we approve a ſubordinate end for any truth,

which only fhews it to be fit to promote the ultimate

end ; for the worst actions may be conducive to their

ends, and reaſonable in that fenfe. The juſtifying rea

fons then muſt be about the ends themſelves , eſpecially

the ultimate ends. The queſtion then is , does a con

formity to any truth make us approve an ultimate

end, previouſly to any moral fenfe ?' For example,

we approve purſuing the public good . For what rea

fon ? Or what is the truth for conformity to which we

call it a reaſonable end ? I fancy we can find none in

theſe cafes, more than we could give for our liking any

pleafant fruit. *

·

<

"

* This is what Ariftotle fo often afferts that the

Προαιρετὸν Οr βολευτὸν is not the end , but the means ,
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The reafons affigned are fuch as thefe ; it is the

end propoſed by the Deity.' But why do we approve

concurring with the divine ends ? This reafon is given,

' heis our benefactor : ' . but then, for what reafon do

we approve concurrence with a benefactor ? Here we

muſt recur to a fenfe. Is this the reafon moving to ap

probation, ftudy of public good tends to the advan

" tage ofthe approver? Then the quality movingus

to approve an action, is its being advantageous to us,

and not conformity to a truth. This fcheme is intelli

gible, but not true in fact. Men approve without per

ception of private advantage ; and often do not con

demn or diſapprove what is plainly pernicious ; as in

the execution ofajuft fentence, which even the fuffer

er may approve.

·

If any alledge, that this is the juftifying reafon of

the purfuit ofpublic good, that it is beft all be hap

' py,' then we approve actions for their tendency to

that ſtate which is beft, and not for conformity to rea

fon. But here again, what means beſt ? morally beſt,

or naturally beft ? If the former, they explain the famet

word by itſelf in a circle : if they mean the latter,

that it is the moſt happy ſtate where all are happy ;'

then, moſt happy, for whom ? the ſyſtem , or the indi

vidual ? If for the former, what reafon makes us ap

provethe happineſs of a fyftem? Here we muft recur

to a ſenſe or kind affections . Is it moſt happy for the

individual? Then the quality moving approbation is

1
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again tendency to private happineſs, not reaſonable

nefs.

There are fome other reafons af

figned in words differing from the Obligationfup

pofes either af

fections or a

moralfenfe.

former, but more confufed, fuch as

thefe : It is our duty to ſtudy public

good. We are obliged to do it. We

owe obedience to the Deity. The whole is to be

' preferred to a part. ' But let thefe words, duty, ob

ligation, owing, and the meaning of that gerund or

participle, is to be preferred, be explained ; and we

fhall find ourſelves ftill at a lofs for exciting reaſons

previouſly to affections, or juſtifying reaſons without

recourfe to a moral ſenſe.

·

·

When we fay one is obliged to an

action, we either mean, 1. That the

action is neceffary to obtain happineſs

to the agent, or to avoid mifery : Or, 2. That every

Spectator, or he himſelf upon reflection, must approve

his action, and diſapprove his òmitting it, if he confi

ders fully all its circumſtances . The former meaning

of the word obligation prefuppofes felfifh affections, and

the fenfes ofprivate happiness ; the latter meaning in

cludes the moral fenfe . Mr. Barbeyrac, in his annota

tions upon Grotius, † makes obligation denote an in

difpenfable neceffity to act in a certain manner. Who"

↑ Lib. i. chap. 1. fect , 10.

The meaning

ofobligation.

"
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6

ever obſerves his explication of this neceffity, (which is

not natural, otherwiſe no man could act againſt his ob

ligation) will find that it denotes only fuch a confti

tution of a powerful fuperior, as will make it impof

fible for any being to obtain happineſs, or avoid mi

fery, but by fuch a courſe of action. ' This agrees

with the former meaning, though fometimes he alfo in

cludes the latter.

<

،

Many other confuſed definitions have been given of

obligation, by no obfcure names in the learned world.

But let any one give a diſtinct meaning, different from

the two above-mentioned . To purſue them all would

be endless ; only let the definitions be ſubſtituted in

' place of the word obligation, in other parts of each

writer, and let it be obſerved whether it makes good

fenfe or not. t

Before we quit this character rea

fonableness, let us confider the argu

ments brought to prove that there

muſt be fome ftandard of moral

good antecedent to any fenfe. Say

they, Perceptions of fenfe are deceitful, we muſt

have fome perception or idea of virtue more ſtable

and certain; this muſt be conformity to reafon :

Argumentsfor

fomeftandard of

moralsprior to a

fenfe confidered.

1

"

+ The common definition vinculum juris quo neceſſitate ad

ftringimar alicujus rei praeftandae, is wholly metaphorical, and

can ſettle no debate precifely.
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' truth diſcovered by our reafon is certain and invari

able that then alone is the original idea of virtue,

agreement with reaſon.' But in like manner our fight

and fenfe ofbeauty is deceitful, and does not always re

preſent the true forms of objects . We muſt not call

that beautiful or regular, which pleafes the fight, or

an internal ſenſe ; but beauty in external forms too,

confifts in conformity to reafon. So our taſte may be

vitiated : we muſt not ſay that favour is perceived by

taſte, but muſt place the original idéa of grateful fa

vours in conformity to reaſon, and ofungrateful in con

trariety to reaſon . We may miſtake the real extent of

bodies, or their proportions, by making a conclufion

upon the first fenfible appearance : Therefore ideas of

extenfion are not originally acquired by a fenfe, but

confift in conformity to reaſon.

"

If what is intended in this conformity to reafon be

this, that we ſhould call no action virtuous, unleſs we

have fome reaſon to conclude it to be virtuous, or

' fome truth fhewing it to be fo.' This is very true ;

but then in like manner we ſhould count no action vici

ous, unless we have ſome reaſon for counting it fo, or

when it is truth that it is vicious .' Ifthis be intended

by conformity to truth, then at the fame rate we may

make conformity to truth the original idea of vice as

well as virtue ; nay, of every attribute whatſoever.

That tafte alone is fweet, which there is reafon to

count fweet ; that taſte alone is bitter, concerning

C

·
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which it is true that it is bitter ; that form alone is

beautiful, concerning which it is true that it is beauti

ful ; and that alone deformed, which is truly deform

ed. Thus virtue, vice, fweet, bitter, beautiful , or

deformed, originally denote conformity to reafon, an

tecedently to perceptions of any fenfe. The idea of vir

tueis particularly that concerning which it is truth, that

it is virtue ; or virtue is virtue ; a wonderful difco

very!\

C
So whenfome tell us, that truth is naturally plea

⚫fant, and more fo than any fenfible perception ; this

' must therefore engage men more than any other mo

tive, ifthey attend to it .' Let them obferve, that as

much truth is known about vice as virtue. We may

demonftrate the public miſeries which would ensue up

on perjury, murder, and robbery. Theſe demonftrati

ons would be attended with that pleaſure which is pe

culiar to truth ; as well as the demonſtrations of the

public happineſs to enſue from faith, humanity andju

ftice. There is equal truth on both fides.

·

We may tranfiently obferve what

has occafioned the uſe of the word

reaſonable, as an epithet of only vir

tuous actions. Though we have in

ftincts determining us to defire ends,

without fuppofing any previous reaſoning ; yet it is by

ufe ofour reafon that we find out the means of obtain

ing our ends. When we do not uſe our reaſon, we of

Whence it is that

virtue is called

reasonable and

not vice.
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ten are diſappointed of our end. We therefore call

thofe actions which are effectual to their ends, reaſon

able in one fenſe of that word.

Again, in all men there is probably a moral ſenſe,

making publicly uſeful actions and kind affections grate

ful to the agent, and to every obſerver : moſt men

who have thought of human actions, agree, that the

publicly uſeful are in the whole alfo privately uſeful to

the agent, either in this life or the next : we conclude,

that all men have the fame affections and fenſes : we

are convinced by our reaſon, that it is by publicly ufe

ful actions alone that we can promote all our ends.

Whoever then acts in a contrary manner, we pre

fume is miſtaken, ignorant of, or inadvertent to, theſe

truths which he might know ; and fay he acts unrea

fonably. Hence fome have been led to imagine, fome

reaſons either exciting or juſtifying previouſly to all´

1

affections or a moral ſenſe.

Two arguments are brought in

defence of this epithet, as antece

dent to any fenfe, viz . That we

judge even of our affections and

C

ſenſes themſelves, whether they ſenſes themſelves.

' are morally good or evil .'

C
The ſecond argument is, that if all moral ideas de

pend upon the conſtitution of our ſenſe, then all con

⚫ftitutions would have been alike reaſonable and good

to the Deity, which is abfurd.'
"

C

Objections from

ourjudgingeven of

our affections and

0 2
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As to the first argument, it is

plain we judge of our own affecti

ons, orthofe of others byour moral

fenfe, by which we approve kind

affections, and difapprove the contrary. But none can

apply moral attributes to the very faculty of perceiving

moral qualities ; or call his moral fenfe morally good

or evil , any more than he calls the power of tafting,

fweet or bitter ; or of feeing, ftraight or crooked, white

or black.

1. That wejudge

our fenfes them

felves.

mer.

Every one judges the affections of o

Anfwered.
thers by his own ſenſe ; fo that it ſeems

not impoffible that in theſe fenfes men might differ as

they do in taſte. A fenſe approving benevolence would

diſapprove that temper, which a ſenſe approving ma

lice would delight in. The former would judge ofthe

latter by his own fenfe, fo would the latter of the for

Each one would at firſt view think the fenfe of

the other perverted. But then, is there no difference ?

Are both fenfes equally good ? No certainly, any man

who obferved them would think the fenfe ofthe former

more defirable than of the latter ; but this is , becauſe

the moral fenfe of every man is conſtituted in the for

mer´manner. But were there any nature with no mo

ral fenfe at all obferving theſe two perfons, would he

not think the ſtate of the former preferable to that of

the latter ? Yes, he might : but not from any percep

tion of moral goodneſs in the one fenfe more than in
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the other. Any rational nature ohferving two men thus

conſtituted, with oppofite fenfes, might by reaſoning

fee, not moral goodneſs in one ſenſe more than in the

contrary, but a tendency to the happineſs of the perfon

himſelf, who had the former ſenſe in the one conftitu

tion, and a contrary tendency in the oppofite conftituti

on : nay, the perfons themſelves might obferve this ;

fince the former fenfe would make theſe actions grate

ful to the agent which were uſeful to others ; who, if

they had a like ſenſe, would love him, and return good

offices ; whereas the latter fenfe would make all

fuch actions as are uſeful to others, and apt to en

gage their good offices, ungrateful to the agent ; and

would lead him into publicly hurtful actions, which .

would not only procure the hatred of others, if they

had a contrary ſenſe, but engage them out of their ſelf

love to ftudy his deftruction, though their fenfes a

greed. Thus any obferver, or the agent himſelf with

this latter ſenſe, might perceive that the pains to be

feared, as the conſequence of malicious actions, did

over-balance the pleaſures of this fenfe ; fo that it

would be to the agent's intereſt to counteract it. Thus

one conſtitution of the moral ſenſe might appear to be

more advantageous to thoſe who had it, than the con

trary ; as we may call that ſenſe of taſting healthful,

which made wholfome meat pleafant ; and we would

call a contrary taſte pernicious. And yet we ſhould no

call the moral fenfe morally good or evil, than we
more

>

0 3
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"

call the ſenſe of taſting favoury or unfavoury, sweet or

bitter.

But muft we not own, that we judge of all our

fenfes by our reaſon, and often correct their reports of

the magnitude, figure, colour, tafte of objects, and

pronounce them right or wrong, as they agree or difa

gree with reafon ? This is true. But does it then fol

low, that extenfion , figure, colour, tafte, are not fen

fible ideas, but only denote reaſonableness , or agree

ment with reafon ? Or that thefe qualities are perceiv

able antecedently to any fenfe, by our power of finding

out truth? Juft fo a compaffionate temper may rafhly

imagine the correction of a child, or the execution ofa

criminal, to be cruel and inhuman : but by reafoning

may diſcover the fuperior good arifing from them in

the whole ; and then the fame moral fenfe may deter

mine the obferver to approve them. But we muſt not

hence conclude, that it is any reaſoning antecedent to

a moral fenfe, which determines us to approve the ſtu

dy ofpublic good, any more than we can in the former

cafe conclude, that we perceive extenfion, figure, co

lour, tafte, antecedently to a fenfe. All theſe fenfations

are often corrected by reaſoning, as well as our appro

bations ofactions as good or evil : * and yet no body

ever placed the original idea of extenfion, figure, co

lour, or tafte, in conformity to reaſon.

See fect. 4. of this treatiſe.
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1

L

It is manifeft we have in our underſtanding moral

ideas, or they are perceptions of the foul : we reafon

about them , we compare, we judge ; but then we do

all the fame acts about extenfion, figure, colour, taſte,

found, which perceptions all men call fenfations. All

our ideas, or the materials ofour reaſoning or judging,

are received by fome immediate powers ofperception

internal or external, which we may call fenfes ; by

theſe too we have pleaſure and pain . All perception is

by the foul, notby the body, though fome impreffions

on the bodily organs are the occafions offome ofthem;

and in others the foul is determined to other forts of

feelings or fenfations, where no bodily impreffion is the

immediate occafion . A certain incorporeal form, ifone

may uſe that name, a temper obſerved, a character, an

affection, a ſtate ofa ſenſitive being, known or under

ftood, mayraiſe liking, approbation, fympathy, as na

turally from the very conſtitution of the foul , as any

bodily impreffion raiſes external fenfations. Reaſoning

or intellect ſeems to raiſe no new ſpecies of ideas, but

to diſcover or difcern the relations of thofe received.

Reafon fhews what acts are conformable to a law, `a

will ofa fuperior; or what acts tend to private good,

or to public good : in like manner, reafon diſcovers

contrary tendencies of contrary actions. Both contra

ries are alike the object of the underſtanding, and may

give that fort of pleaſure which arifes upon diſcovery

oftruth. A demonſtration that certain actions aré dé

1

04



216 ILLUSTRATIONS UPON S. 1.

1

1

1

trimental to fociety is attended with the peculiar plea

fure of new knowledge, as much as a like demonſtrati

on ofthe benefit of virtue . But when we approve a

kind beneficent action , let us confider whether this feel

ing, or action, or modification of the foul more refem

bles an act of contemplation, fuch as this [ when ſtraight

lines interfect each other, the vertical angles are e

qual ; ] or that liking we have to a beautiful form, an

harmonious compofition, a grateful found. '

Thus though no man can immediately either ap

prove or diſapprove as morally good or evil his own

moral fenfe, by which he approves only affections and

actions conſequent upon them ; yet he may ſee whe

ther it be advantageous to him in other refpects, to

have it conftituted one way rather than another. One

conſtitution may make theſe actions grateful to this

fenſe which tend to procure other pleaſures alſo. A

contrary conftitution may be known to the very perfon

himſelfto be difadvantageous, as making theſe actions

immediately grateful, which fhall occafion all other

forts of mifery. His felf-love may excite him, though

with diffatisfaction, to counteract this fenfe, in order

to avoid a greater evil. Mr. Hobbes feems to have had

no better notions of the natural ſtate of mankind . An

obferver, who was benevolent, would defire that all

had the former fort of fenfe ; a malicious obferver, if

he feared no evil to himſelf, from the actions ofthe

perfons obferved, would defire the latter conftitution,

P
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If this obferver had a moral ſenſe, he would think that

conſtitution which was contrary to his own, ftrange

and furprizing, or unnatural. If the obferver had no

affections toward others, and were disjoined from man

kind, fo as to have neither hopes nor fears from their

actions, he would be indifferent about their conftituti

ons, and have no defire or preference of one above ano

ther; though he might fee which were advantageous

to them, and which pernicious.

As to the fecond argument, What

means [alike reaſonable or good to

the Deity ? ] Does it mean, that

' the Deity could have had no rea

⚫ fons exciting him to make one con

' ftitution rather than another ?' It

is plain, ifthe Deity had nothing ef

fential to his nature, refembling or analogous to our

ſweeteſt and moſt kind affections, we can ſcarce fuppofe

he could have any reafon exciting him to any thing he

has done but grant fuch a difpofition in the Deity,

and then the manifeſt tendency of the prefent conftitu

tion tothe happineſs of his creatures was an exciting

reafon for chufing it before the contrary. Each fort

.F

The2dobjection,

that allconftitu

tions would have

been alike rea

fonable, anfwer

ed.

* Alate author on the Foundation of Moral Goodneſs, &c.

p. 9. thus argues : Iffuch a difpofition is in the Deity, is it

a perfection, or is it not ? is it better than the contrary,

more worthy of his nature, more agreeable to his other per

⚫fections ? Ifnot, let us not afcribe it to him : if it be, then
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of conſtitution might have given men an equal immedi.

ate pleaſure in prefent felf-approbation for any fort of

•

•

⚫ for what reaſon, account, or ground is it better? That rea

fon, account, or ground, muſt be the foundation of moral

goodneſs. If there be no reaſon why it is better, then God

is acted by a blind unaccountable impulfe .' In anfwer, one

may firſt aſk the precife meaning of theſe vague words, perfec

tion, betterneſs, worthinefs, agreement. If theſe terms denote

⚫ whatever makes the being poffeffed of them happier, than he

⚫ would be without them ; then, 1. It is plain, kind diſpoſiti

ons are perfections to men in our preſent frame ; are better for

us than the contrary, and agree better with our other powers ;

i. e. they tendto preſerve them, and procure us many enjoy

ments. 2. Our apprehending ſuch diſpoſitions in God, accord

ing to our frame makes us eſteem and love him . 3. Ourknow

ledge of God is fo imperfect, that it is not eaſy to prove that

fuch difpofitions tend to make or preferve him happy, or to

procure him other enjoyments. And yet, 4. We may have

good reafon, ground, or evidence, from his works and admini

ftration to believe him benevolent. 5. If he has real good - will

to his creatures, their perfection or happineſs is to him an ul

timate end, intended without farther view or reaſon : and yet,

6. He is not acted by a blind impulfe : the ultimate end is

known to him, and the beſt means chofen ; which never hap

pen in what we call blind impulſes ; unleſs one calls will

ing any ultimate end a blind impulfe. For thus each man

ſhould defire his own happineſs by a blind impulfe : and God's

willing to regard the fitnefs of things, muſt be a blind impulſe,

unleſs he have prior reaſon why he wills what his under

ſtanding reprefents as fit, rather than what is unfit ; for his

underſtanding repreſents both. And there muſt be a prior fit

nefs or reaſonableneſs that he ſhould will what is fit, and a yet

·

W
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action ; but the actions approved by the preſent ſenſe,

procure all pleaſures of the other fenfes ; and the ac

tions which would have been approved by a contrary

moral fenfe, would have been productive of all tor

ments ofthe other fenfes.

•

If it be meant, that upon this fuppofition, that

all our approbation pre-fuppofes in us a moral fenfe,

*the Deity could not have approved one conftitution

more than another :' where is the confequence ?

Whymay not the Deity have fomething of a fuperior

kind, analogous to our moral fenfe, effential to him ?

How does any conftitution ofthe fenfes ofmen hinder

the Deity to reflect and judge of his own actions ?

How does it affect the divine apprehenfion, which way

foever moral ideas arife with men ?

"

If it means that we cannot approve one conſtituti

{ on more than another, or approve the Deity for mak

ingthe preſent conftitution : this confequence is alſo

prior fitneſs that he ſhould regard the fitneſs ofwilling what is

fit, and fo on.

Ifin theſe queſtions is meant, not by what argument do we

prove that the Deity is benevolent ? but, what is the efficient

cauſe of that diſpoſition in God?" Thoſe gentlemen muſt an

fwer for us, who tell us alſo of the reaſon or ground of the

Divine exiftence ; and that not as a proof that he does exiſt,

or the Caufa Cognofcendi, as the Schoolmen fpeak ; but the

Caufa Effendi of that Being which they acknowledge uncauſed

and independent. See Dr. Sam. Clarke's Boyle's lectures.
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falfe. The prefent conftitution of our moral fenfe de

termines us to approve all kind affections : this confti

tution the Deity muſt have foreſeen as tending to the

happiness ofhis creatures ; it does therefore evidence

kind affection or benevolence in the Deity, this there

fore we muft approve.

1

We have got fome ftrange phra

that ſome things are antecedent
6

ly reaſonable in the nature of the

thing, ' which fome infiſt upon :

that otherwiſe, ſay they, if before man was created,

The meaning offes,

antecedent rea- 6

fonableness. 6

6
any nature without a moral fenfe had exiſted, this na

"

<

ture would not have approved as morally good inthe

' Deity, his conftituting our fenfe as it is at prefent.'

Very true ; and what next ? Ifthere had been no moral

ſenſe in that nature, there would have been no percep

tion of morality. But could not fuch natures have

feen fomething reaſonable in one conſtitution more

than in another ?' They might no doubt have rea

foned about the various conftitutions, and foreſeen that

the prefent one would tend to the happineſs of man

kind, and would evidence benevolence in the Deity;

fo alſo they might have reaſoned about the contrary

conftitution, that it would make men miferable, and

evidence malice in the Deity. They would have rea

foned about both, and found out truths : are both

conſtitutions alike reaſonable to theſe obſervers ? No,

fay they, the benevolent one is reaſonable, and the

6

1
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• malicious unreaſonable : ' and yet theſe obſervers rea

foned and diſcovered truths about both : an action

then is called by us reaſonable when it is benevolent,

and unreaſonable when malicious. This is plainly

making the word reaſonable denote whatever is ap

proved by our moral fenſe, without relation to true

propofitions . We often uſe that word in ſuch a con

fufed manner ; but thefe antecedent natures, fuppofed

without a moral fenfe, would not have approved one

conſtitution ofthe Deity as morally better than an

other.

Had it been left to the choice of theſe antecedent

minds, what manner of fenfe they would have defired

for mankind, would they have ſeen no difference ? Yes

they would, according to their affections which are

pre-ſuppoſed in all election . If they were benevolent,

as we fuppofe the Deity, the tendency of the prefent

fenfe to the happineſs of men would have excited their

choice. Had they been malicious, as wefuppofe the

devil, the contrary tendency of the contrary ſenſe

would have excited their election of it. But is there

nothing preferable, or eligible antecedently to all affec

tions too ? No certainly, unlefs there can be defire

without affections, or fuperior defire, i . e . élection an

tecedently to all defire .

Some farther perplex this fub- Reaſonsfor election

ject, by afferting, that the fame differentfrom thofe

6

' reafons determining approbati- for approbation.

Max

1
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·

2.

on, ought alſo to excite to election . ' Here, I. We

often fee juſtifying reafons where we can have

no election ; viz. when we obferve the actions of o

thers, which were even prior to our exiſtence.

The quality moving us to election very often can

not excite approbation ; viz . private uſefulneſs, not

publicly pernicious . This both does and ought to

move election, and yet I believe few will fay, they

C

·

approve as virtuous the eating a bunch of grapes,

taking a glass of wine, or fitting down when one is

' tired .' Approbation is not what we can voluntarily

bring upon ourſelves. When we are contemplating

actions, we do not chufe to approve, becauſe approba

tion is pleaſant; otherwiſe we would always approve,

and never condemn any action ; becauſe this is fome

way uneafy. Approbation is plainly a perception arif

ing without previous volition , or choice of it, becauſe

ofany concomitant pleaſure. The occafion of it is the

perception of benevolent affections in ourſelves , or the

diſcovering the like in others, even when we are inca

pable of any action or election . The reafons determin

ing approbation are fuch as fhew that an action eviden

ced kind affections, and that in others, as often as in

ourfelves. Whereas, the reaſons moving to election

are fuch as fhew the ' tendency of an action to gratify

fome affection in the agent.

The profpect ofthe pleaſure of felf-approbation, is

indeed often a motive to chufe one action rather than
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another; but this fuppofes the moral fenfe, or deter

mination to approve, prior to the election. Were ap

probation voluntarily chofen, from the proſpect of its

concomitant pleaſure, then there could be no condem

nation of our own actions , for that is unpleaſant .

As to that confuſed word [ought] it is needleſs to

apply to it again all that was faid about obligation. $



7
S: 2.224 ILLUSTRATIONS UPON

Concerning that character of virtue and vice, thefit

nefs or unfitness ofactions.

on of late.

WEcome next to examine fome other explicati

6

ons ofmorality, which have been much infifted

We are told, that there are eternal and

' immutable differences of things, abfo

lutely and antecedently: that there

are alfo eternal and unalterable rela

The fitness

and unfitness

in morals.

·

·

<

SECT. II.

"

tions in the natures of the things them

felves, from which arife agreements and difagree

ments, congruities and incongruities , fitnefs and un

⚫ fitnefs ofthe application of circumſtances, to the qua

⚫lifications of perfons ; that actions agreeable to theſe

" relations are morally good, and that the contrary ac

⚫tions are morally evil.' Thefe expreffions are fome

times made of the fame import with thofe more com

mon ones : acting agreeably to the eternal reaſon and

' truth ofthings . ' It is afferted , that God who knows

' all theſe relations, &c. does guide his actions by

་

100
"

them, fince he has no wrong affection ' the (word

"

+ See Dr. Samuel Clake's Boyle's lectures ; and many late

authors.
ན
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6

[wrong] fhould have been firſt explained) : and that

<

in like manner theſe relations, &c. ought' (another

unlucky word in morals) to determine the choice of

all rationals, abftractly from any views of intereſt.

' Ifthey do not, theſe creatures are infolently counter

acting their Creator, and as far as they can, making

things to be what they are not, which is the greateſt

impiety.

C

That things are now different is certain . That i

deas, to which there is no object yet exiſting conform

able, are alfo different, is certain. That upon com

paring two ideas there arifes a relative idea, generally

when the two ideas compared have in them any modes

ofthe fame fimple idea, is alfo obvious . Thus every

extended being may be compared to any other of the

fame kinds of dimenfions ; and relative ideas be form

ed of greater, lefs, equal, double triple, fubduple,

&c. with infinite variety. This may let us fee that re

lations are not real qualities inherent in external na

tures, but only ideas neceffarily accompanying our

perception oftwo objects at once, and comparing them.

Relative ideas continue, when the external objects do

not exiſt, provided we retain the two ideas . But what

the eternal relations, in the natures ofthings do mean,

is not fo eafy perhaps to be conceived.

To fhew particularly how far

morality can be concerned in rela

tions, we may confider them under

P

"

·

Threeforts ofre

lations confidered.
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thefe three claffes. 1. The relations of inanimate ob

jects, as to their quantity, or active and paffive powers,

as explained by Mr. Locke. 2. The relations of inani

mate objects, to rational agents, as to their active or

paffive powers. 3. The relations of rational agents

among themſelves founded on their powers or actions

paſt or continued . Now let us examine what fitneffes

or unfitneſſes arife from any of theſe forts of relations,

in which the morality of actions may confift ; and

whether we can place morality in them, without pre

fuppofing a moral fenfe. It is plain, that ingenious

author fays nothing againſt the fuppofition of a moral

fenſe : but many imagine, that his account of moral

ideas is independent upon a moral fenfe, and therefore

are lefs willing to allow that we have fuch an immedi

ate perception, or ſenſe of virtue and vice, What fol

lows is not intended to oppofe his fcheme, but rather

to fuggeft what ſeems a neceffary explication ofit ; by

fhewing that it is no otherwife intelligible, but upon

fuppofition ofa moral fenfe.

None of them

explain mora

lity without a

fenfe.

1

1. Relations of inanimate objects

being known, puts it in the power ofa

rational agent often to diverfify them,

to change their forms, motions or

qualities ofany kind, at his pleaſure :

but no body apprehends any virtue or vice in fuch ac

tions, where no relation is apprehended to a rational or

fenfitive being's happineſs or mifery ; otherwiſe we
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=

fhould have got into the claſs of virtues all the practi

cal mathematics and the operations of chymiſtry.

1

•
2. As to the relations of inanimate objects to ratio

nal agents ; the knowledge of them equally puts it in

one's power to deſtroy mankind, as to preferve them.

Without preſuppoſing affections, this knowledge will

not excite to one action rather than another ; nor

without a moral fenſe will it make us approve any ac

tion more than its contrary . The relation of corn to

human bodies being known to a perſon of kind affecti

ons, was perhaps the exciting reafon of teaching man

kind huſbandry: but the knowledge of the relations of

arfenic would excite a malicious nature, juft in the

fame manner, to the greateſt miſchief. A fword, an

balter, a muſket, bear the fame relation to the body of

an hero, which they do to a robber. The killing of

either is equally agreeable to thefe relations, but not

equally good. The knowledge of theſe relations nei

ther excites to actions, nor juſtifies them, without pre

fuppofing either affections or a moral fenfe . Kind af

fections with fuch knowledge makes heroes ; malicious

affections, villains .

3. The laſt fort of relations is that among rational

agents, founded on their actions or affections ; whence

one is called Creator, another creature ; one benefac

tor, the other beneficiary (if that word may be uſed in

this general fenfe ; ) the one parent, the other child ;

the one governour, the other fubject, &c. Now let us

P 2
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1

fee what fitneffes or unfitneffes arife from theſe re

lations. 2

There is certainly, independently of fancy or cu

ftom, a natnral tendency in fome actions to give plea

fure, either to the agent or others ; and a contrary

tendency in other actions to give pain, either to the

agent or others. This fort of relation of actions to the

agents or objects is indifputable . If we call theſe rela

tions fitneffes, then the moſt contrary actions have e

qual fitneffes for contrary ends ; and each one is unfit

for the end of the other. Thus compaffion is fit to

make others happy, and unfit to make others mifer

able. Violation of property is fit to make men mifer

able, and unfit to make them happy. Each of theſe is

both fit and unfit, with refpect to different ends . The

bare fitnefs then to an end , is not the idea of moral

goodness .

Perhaps the virtuous fitnefs is that of ends. The

fitnefs ofa fubordinate end to the ultimate, cannot con

ftitute the action good, unleſs the ultimate end be

good. To keep a confpiracy ſecret is not a good end,

thoughit be fit for obtaining a farther end, the fuccefs

ofthe confpiracy. The moral fitnefs muſt be that of

the ultimate end itſelf : the public good alone is a fit

end, therefore the means fit for this end alone are

good.

1

What means the fitnefs of an ultimate end ? For

what is it fit ? Why, it is an ultimate end, not fit for
1
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any thing farther, but abfolutely fit. What means

that word fit ? If it notes a fimple idea it muſt be the

perception of fome fenfe : thus we muſt recur, upon

this ſcheme too, to a moral ſenſe . *

·

If fitneſs be not a fimple idea, let it be defined.

Some tell us, that it is an agreement of an affection,

' defire, action, or end, to the relations of agents .'

But what means agreement ? Which of theſe four

meanings has it? 1. We fay one quantity agrees with

another of equal dimenſions every way. 2. A corol

lary agrees with a theorem ; when our knowing the

latter to be truth, leads us to know that the former is

alſo a true propofition . 3. Meat agrees with that body

which it tends to preferve. 4. Meat agrees with the

taſte of that being in whom it raiſes a pleaſant percep

tion. If any one of theſe are the meanings of agree

ment in the definition, then one ofthefe is the idea of

fitnefs . 1. That an action or affection is of the fame

bulk and figure with the relation. Or , 2. When the

* A late author who pleads that wiſdom is chiefly employed

in chufing the ultimate ends themſelves, and that fitneſs is a

proper attribute of ultimate ends , in anſwer to this ſhort que

ftion, What are they fit for?' anfwers, They are fit to be

'approved byall rational agents . ' Now his meaning of the word

[approved] is this, difcerned to be fit. His answer then is ' they'

·

are fit to be perceived fit .' When words are uſed at this

rate one muſt loſe his labour in replies to fuch remarkers.

See a paper called Wiſdom the fole Spring of Action in the

Deity.
1

1

P 3
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*

relation is a true propoſition, ſo is the action or affecti

tion, Or, 3. The action or affection tends to preſerve

the relation ; and contrary actions would deſtroy it :

fothat, for instance, God would be no longer related

to us as Creator and Benefactor, when we difobeyed

him. Or, 4. The action raiſes pleaſant perceptions in

the relation. All theſe expreffions feem abfurd. +

Theſe gentlemen probably have ſome other mean

ings to theſe words fitneſs or agreement. I hope what

is faid will fhew the need for explication of them,

though they be fo common. There is one meaning

perhaps intended, however it be obfcurely expreſſed,

⚫ That certain affections or actions of an agent, ſtand

⚫ing in a certain relation to other agents, is approved

6

·

by every obferver, or raiſes in him a grateful per

ception, or moves the obſerver to love the agent.'

This meaning is the ſame with the notion of pleaſing a

moral fenfe.

·

Whoever explains virtue or vice by juſtice or inju

ſtice, right or wrong, uſes only more ambiguous words,

which will equally lead to acknowledge a moral ſenſe.

+ Several gentlemen who have publiſhed remarks or an

fwers tothis fcheme, continue to uſe theſe words agreement,

conformity, congruity, without complying with this juft re

queft of explaining or fixing precifely the meaning of thefe

words, which are manifeftly ambiguous.

1

R

<
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SECT. III.

Mr. Woolafton's fignificancy of truth, as the idea of

virtue confidered.

MR. Woolafton + has introduced a new explication

ofmoral virtue, viz . fignificancy of truth in ac

tions, fuppofing that in every action there is ſome fig

nificancy, like that which moraliſts and civilians ſpeak

ofin their tacit conventions, and quafi contractus.

The word fignification is very com

mon, but a little reflection will ſhew it

to be very ambiguous. In fignification

of words theſe things are included : 1 .

An affociation of an idea with a found, fo that when

any idea is formed bythe speaker, the idea of a found

accompanies it. 2. The found perceived by the hearer

excites the idea to which it is connected. 3. In like

manner a judgment in the fpeaker's mind is accompa

pied with the idea of a combination of founds. 4. This

combination of founds heard raiſes the apprehenſion of

that judgment in the mind ofthe hearer. Nothing far

ther than theſe circumſtances ſeems to be denoted by

fignification.

+ In his Religion of Nature delineated.

Signification,

wherein it

confifts.

P 4
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"

Hearing a propofition does not of it

felf produce either affent or diffent, or

opinion in the hearer, but only prefents

to his apprehenfion the judgment, or

thema complexum . But the hearer himſelfoften forms

judgments or opinions upon this occafion, either imme

diately without reafoning, or by fome ſhort argument.

Theſe opinions are fome one or more of the following

propofitions . I. That a found is perceived, and a

judgment apprehended . 2. Such a perfon cauſed the

found heard. 3. The ſpeaker intended to excite in

the hearer the idea of the found, and the apprehenfion

of the judgment, or thema complexum . This judg

ment is not always formed by the hearer, nor is it al- 、

ways true, when men are heard ſpeaking. 4. The

fpeaker intended to produce affent in the hearer: this

judgment is not always true. 5. The fpeaker affents

to the propofition fpoken : this judgment in the hearer

is often falfe, and is formed upon opinion of the ſpeak

er's veracity, or ſpeaking what expreffes his opinion

ufually. 6. The ſpeaker does not affent to the propo

fition fpoken : this judgment of the hearer is often

falfe, when what is fpoken is every way true. 7. The

fpeaker intended that the hearer fhould believe or

judge, that the propofition ſpoken was affented to by

the ſpeaker.' 8. The ſpeaker had the contrary intep

tion, to that fuppofed in the laſt judgment: both thefe

latter judgments may be falfe, when the propofition

Conclufions

drawnfrom

Speech.
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fpoken is every way true. 9. The propofition ſpoken

repreſents the object as it is, or is logically true.

10. The propofition ſpoken does not repreſent the ob

ject as it is, or it is logically falfe.

As to the first four circumftances

which make up the proper fignifican

cy of fpeech, it is fcarce poffible that

any one ſhould place moral good or

evil in them . Whether the propofition were logi

cally true or falfe, the having a bare apprehenfion of

it as a thema complexum, or raiſing this in another,

without intending to produce affent or diffent, can

have no more moral good or evil in it, than the recep

tion of any other idea, or raiſing it in another. This

fignificancy of falfhood is found in the very propofiti

ons given in ſchools, as inftances of falfhood, abfurdi

ty, contradiction to truth, or blafphemy. The pronoun

cing of which, are actions fignifying more properly

than moſt of our other actions ; and yet no body con

demns them as immoral.

1

Morality does

not confift in

fignificancy.

As to the opinions formed by the

hearer, they are all his own action as

much as any other conclufion or judg

ment formed from appearances of any

fort whatfoever. They are true or falfe, according to

the fagacity of the obferver, or his caution. The

hearer may form perfectly true opinions orjudgments,

when the ſpeaker is guilty of the baſeſt fraud ; and

Not in conclu

fions formed by

bearers.
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may form falfe judgments, when the fpeaker is per al tr

fectly innocent, and ſpoke nothing falſe in any ſenſe.
CO

The evils which may follow from falfe judgments

of the hearer, are no otherwife chargeable on the

ſpeaker, than as the evil confequences of another's h

action ofany kind may be chargeable upon anyperfon

who co-operated ; or, by his action, or omiffion, the

confequence of which he might have foreſeen, did ei- va

ther actually intend this evil, or wanted that degree of

kind affection, which would have inclined him to have

prevented it.

Tome

The intention of the fpeaker is

what all moralifts have hitherto imagi

ned, the virtue or vice of words did de

pend upon, and not the bare fignifican

cy of truth or falfhood . This intention is either, I.

To lead the hearer into a true or falſe opinion about

the fentiments ofthe ſpeaker. 2. To make the hearer

affent to the propoſition ſpoken. Or, 3. Both to make

the hearer affent to the propofition, andjudge that the

ſpeaker alfo affents to it. Or, 4. To accompliſh-fome

end, by means of the hearer's affent to the propofition nora

fpoken. This end may be known by the speaker to be

either publicly uſeful or publicly hurtful,

upon

Some moraliſts * of late have placed all virtue in

Speech inthe intention of the laft kind, viz . accomplish

ing fome publicly uſeful end, by ſpeaking either lo

• See Barbeyrac's notes on Puffendorf, lib. iv. c. 1 , 7.

The morality

of Speech in

the intention.

के साथ

ood

Bot

from
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gical truth or falfhood : and that all vice in fpeak,

ing, confifts in intending to effect fomething public

ly hurtful by ſpeech, whether logically true or falſe,

and known to be fuch ; or by uſing ſpeech in a man

ner which we may forefee would be publicly hurt

ful, whether we actually intend this evil confequence

or not. Some ſtricter moraliſts affert that the public

evils which would enfue from deſtroying mutual confi

dence, by allowing to ſpeak propofitions known to be

falfe on any occafion, are fo great, that no particular

advantage to be expected from fpeaking known logical

falfhoods, can ever over-ballance them ; that all ufe of

Speech fuppofes a tacit convention of fincerity, the vio

lation of which is always evil. Both fides in this argu❤

ment agree, that the moral evil in ſpeech confifts either

in fome direct malicious intention, or a tendency to the

public detriment offociety ; which tendency the agent

might have foreſeen, as connected with his action, had

be not wanted that degree of good affections which

makes men attentive to the effects of their actions.

Never was bare fignificancy of falfhood made the idea

ofmoral evil. Speaking logical falfhood was ftill look

ed upon as innocent in many cafes. Speaking contrary

to fentiment, or moral falfhood, was always proved

= evil, from fome publicly hurtful tendency, and not fup

pofed as evil immediately, or the fame idea with vice.

The intention to deceive was the foundation of the

guilt. This intention the ſpeaker ftudies to conceal,

E
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and does not fignify it : it is an act of the will, nei

ther fignified by his words, nor itſelf fignifying any

thing elſe.

This point deferved confideration, becauſe if any

action be fignificant, it is certainly the act ofſpeaking:

and yet even in this the virtue is not the fignifying of

truth, nor the vice the fignifying falfhood.

The fignification of fome actions de

pends upon a like affociation of ideas

with them, made either by nature, or

arbitrarily, and by cuftom, as with

founds. Letters are by cuftom the figns offounds . A

fhriek or groan is a natural fign of fear or pain : a

motion ofthe hand or head may fignify affent, diffent,

or defire. The cutting down tall poppies was an an

fwer: The fending fpurs, advice to flight : kindling

many fires raiſes the opinion of an encampment : rai

fing a ſmoke will raiſe opinion of fire.

·

The moſt important diftinction of figns
Three forts

is this, that 1. C Some appearances are

offignifying.
' the occafion upon which an obſerver,

by his own reafoning, forms a judgment, without

fuppofing, or having reaſon to belive, that the agent,

who cauſed theſe appearances, did it with defigo to

⚫ communicate his fentiments to others ; or when the

• actions are fuch as are ufually done by the agents ,

without profeffing a defign to raiſe opinions in obfer

See Grotius de Jure Belli . lib . 3. c. I.

The fignifi

cancy offome

actions.

<
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·

vers. 2. Some actions are never uſed but with profef

' fed defign to convey the opinions of the agent to the

' obferver ; or fuch as the obferver infers nothing

from, but upon having reaſon to believe that the cau

' fer of the appearance intended to convey fome fenti

ment to the obſerver .' 3. Other figns are uſed, when

⚫ the fignifier gives no reaſon to conclnde any other

' intention, but only to raiſe an apprehenfion of the

judgment, or the thema complexum, without profef

fing any defign to communicate his fentiments, or to

produce any affent in the obferver.'

·

·

"

To do actions from which the obferver will form

falfe opinions, while yet the agent is not underſtood to

profefs any intention of communicating to him his opi

nions or defigns, is never of itſelf imagined evil, let

the figns be natural or inftituted ; provided there be

no malicious intention, or neglect of public good . It is

never called a crime in a teacher, to pronounce an ab

furd fentence for an inftance ; in a nobleman, to travel

without coronets ; or a clergyman in lay-habit, for

private conveniency, or to avoid troubleſome cereniony;

to leave lights in a lodge, to make people conclude

there is a watch kept. This fignificancy may be in any

action which is obſerved ; but as true conclufions argue

no virtue in the agent, fo falfe ones argue no vice.

Raifing falfe opinions defignedly by the ſecond fort

of figns, which reaſonably lead the obſerver to con

clude a profeffion of communicating fentiments, whe

1.
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1

therthe figns be cuftomary, inftituted, or natural, is

generally evil, when the agent knows the falfhood ;

fince it tends to diminiſh mutual confidence. To fend

fpurs to a friend, whom the fender imagines to be in

no danger, to deceive by hieroglyphicks or painting, is

as criminal as a falfe letter. This fignificancy occurs

in very few human actions : fome of the moſt impor

tant virtues profefs no defign of communicating fenti

ments, or raifing opinions either true or falfe : nor is

there any more intention in fome of the moſt vicious

actions . Again, who can imagine virtue, in all actions,

where there is this fignificancy oftruth with intention ?

Is it virtue to fay at Chriſtmas, that ' the mornings are

fharp?' To beckon with the hand, in fign ofaffent

to fuch an affertion ? And in falfe propofitions thus

fignified by actions or words, there is no evil appre

hended where the falfhood is only logical . When the

falfhood is known by the agent, the evil is not ima

gined in the fignificancy, but in doing what one may

foreſee tends to breed diftruft in fociety. And did all

moral evil confift in moral falfhood, there could be no

fins of ignorance. If Mr. Woolafton alledges, that

⚫ ignorance offome things fignifies this falfhood, viz.

. we are not obliged to knowthe truth : ' this falfhood

is not fignified with intention ; nor is it moral falf

hood, but only logical : fince no man in an error

knows that he is obliged to know the contrary truth, '

Mr. Woolafton's ufe of the words [ought] or [obli

·

1

6

•

•
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ged] without a diftinct meaning, is not peculiar to this

place.

The third ſort of ſignificancy of falſhood is never

apprehended as morally evil : If it were, then every

dramatic writer drawing evil characters, every hiſtory- -

painter, every writer of allegories, or epics, every phi

lofopher teaching the nature of contradictory propofi

tions, would be thought criminal.

But fince only the first fort of fig

nificancy can be in all actions , and

that too fuppofing that every action

whatſoever is obferyed by fome being

or other : let us fee if this will account for morality.

Perhaps either, ift , Every action is good which leads

' the obferver into true opinions concerning the fenti

" ments ofthe
agent, whether the agent's opinions be

· true or falſe. ' Or, 2dly, ' That action is good which

' leads the obſerver into true opinions concerning the

object, the tendency of the action, and the relation

⚫ between the agent and the object . '

16

Did virtue confift in this firft fort of fignificancy of

truth, it would depend not upon the agent but thefaga

city of the obſerver: the acute penetration of one

would conſtitute an action virtuous, and the raſhneſs or

ftupidity of another would make it vicious : and the

moſt barbarous actions would raife no falfe opinion of

the fentiments ofthe agent, in a judicious obſerver.

The fecond fort of fignificancy would alſo make

Significancy

different from

the morality.
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virtue confiſt in the power of obſervers . An exact rea

foner would receive no falſe opinion from the worſt

action concerning the object or relation of the agent to

it and a falfe opinion might be formed by a weak ob

ferver of a perfectly good action.- An obferver who

knew an agent to have the baſeſt temper, would not

from his worſt action conclude any thing falfe concern

ingthe object and all fuch falfe opinions would arife

only upon fuppofition that the agent was virtuous .

:

1

·

But may it not be faid, that whether men reafon

⚫ well about actions or not, there are ſome conclufions

really deducible from every action ? It is a datum

' from which ſomething may be inferred by juſt conſe

quence, whether any one actually infers it or not.

Then may not this quality in actions, whether we

call it fignificancy or not, that only true propofitions

⚫ can be inferred from them by juft reafoning, be mo

' ral goodneſs ? And may it not be the very idea

⚫ of moral evil in actions , that fome falſe conclufi

·
ons canbyjuft confequence, be deduced from them?'

Orifwe will not allow theſe to be the very ideas of

moral good and evil, ' are they not univerfal juſt cha

' racters to diſtinguiſh the one from the other ?'

One may here obferve in general , that fince the

exiſtence ofthe action is fuppofed to be a true premiſe

or datum, no falſe conclufion can poffibly be inferred

from it by juſt reafoning . We could perhaps often.

justly infer, that the agent had falfe opinions ; but

·
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6.

then this conclufion of the obſerver, viz. that the

·

agent has falfe opinions' is really true.

6

But again, it will not make an uni

verfal character of good actions, that

a juſt reaſoner would infer from them,

that the opinions of the agent are

' true.' For it is thus men must rea

fon from actions ; viz . When the con

ſtitution of nature, the affections of agents, and the

action, are given, to conclude concerning the opinions :

or more generally given any three oftheſe to conclude

the fourth. Thus ſuppoſe the conſtitution of nature

' fuch, that the private intereſt of each individual is

1

connected with the public good : ' fuppofe an agent's ,

affections felfish only, then from a publicly uſeful ac

tion we infer, that the agent's opinions are true : '

and from a publicly hurtful action conclude his opinions

to be falfe.

C

True conclufi

ons deducible

from actions,no

just character

ofvirtue.

The fame conftitution fuppofed with public affecti

ons as well as ſelfiſh . The obferving a kind or publicly

ufeful action, will not immediatly infer, that the agent's

opinions are either true or falfe : with falſe opinions

he might do publicly uſeful actions out of his public

affections, in thofe cafes wherein they are not apparent

ly oppofite to his intereſt. A public action oppoſite to

fome prefent private intereft, would generally evidence

true opinions ; or if the opinions were falfe, that his

public affections were in this cafe much ſtronger than

e

✓
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his felf-love. A cruel action would indeed evidence

falſe opinions, or a very violent unkind paffion .

Suppofethe fame conftitution in all other refpects,

with malicious affections in an agent. A cruel or un

grateful action would not always prove the opinions

ofthe agent to be falfe ; but only that his malice in

this inftance, was more violent than regard to his in

tereſt. A beneficent action would prove only one of

theſe two, either that his opinions of the conſtitution

were true ; or, that if he was miſtaken about the con

ftitution, he had alſo a falſe opinion of the natural ten

dency ofthe action. Thus falfe opinions may be evi

denced by contrary actions .

·

Suppoſe a conftitution wherein a private intereſt

⚫ could be advanced in oppofition to the public' (this

we may call an evil conftitution :) fuppofe only felf

love in the agent, then a publicly uſeful action, any

way toilfome or expenſive to the agent, would evi

dence falfe opinions : and the moſt cruel ſelfiſh actions

would evidence true opinions.

In an evil conſtitution, fuppofe kind affections in the

agent ; a publicly uſeful action would not certainly ar

gue either true or falfe opinions. If his opinions were

true, but kind affections ftronger than felf- love, he

might act in the fame manner, as if his opinions were

falfe, and felf love the reigning affection.

In an evil conftitution, fuppofe malicious affections

in an agent, all publicly uſeful actions would argue falfe
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opinions ; and publicly hurtful actions would argue

true ones.

This may fhew us that men's actions are generally

publicly uſeful , when they have true opinions, only on

this account ; that we neither have malicious affections

naturally, nor is there any probability, in our preſent

conftitution, of promoting a private intereſt ſeparately

from, or in oppofition to the public. Were there con

traty affections and a contrary conftitution, the moſt

cruel actions might flowfrom true opinions ; and con

fequently publicly ufeful actions might flow from falfe

ones.

Howfar it is a

character ofvir

In our preſent conſtitution, it is

probable no perfon would ever do ,

any thing publicly hurtful, but upon

fome falfe opinion . The flowing

from true opinions is indeed a tole. from true opini

tue, that it flows

ons.

rable character or property of vir

tue, and flowing from fome falfe opinion a tolerable

character of vice ; though neither be strictly univerfal.

But, 1. This is not proper fignification . A judicious

obferver never imagines any intention to communicate

opinions'in fome of the moſt important actions, either

good or evil . 2. Did an action fignify falfhood, it is

generally only logical . 3. The falfe opinion in the a

gent is not the quality for which the evil 'action is con

demned ; nor is the true opinion that for which the

good action is approved. True opinions in agents often

Q2
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aggravate crimes , as they fhew higher degrees of evil

affection, or total abfence of good . And falſe opinions

generally extenuate crimes, unleſs when the very igno

rance or error has flowed from evil affection, or total

abfence ofgood.

It is furprizing, for inſtance, how any ſhould place

the evil of ingratitude in denying the perſon injured,

to have been a benefactor . The obſerver of ſuch an

action, if he fuppofed the agent had really that falfe

opinion, would think the crime the lefs for it : but if

he were convinced that the agent had a true opinion,

he would think his ingratitude the more odious . Where

we moſt abhor actions, we ſuppoſe often true opinions :

and fometimes admire actions flowing even from falfe

opinions, when they have evidenced no want of good

affection.

To write a cenfure upon a book fo well defigned as

Mr. Woolafton's, and fo full of very good reafoning

upon the moſt uſeful fubjects, would not evidence

much good nature. But allowing him his juft praife,

to remark any ambiguities or inadvertencies which may

lead men into confufion in their reaſoning, I am confi

dent would have been acceptable to a man of ſo much

goodness, when he was living.

One may fee that he has had fome other idea of

moral good, previous to this fignificancy of truth, by

his introducing, in the very explication of it, words

pre-fuppofing the ideas of morality previously known :
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fuch as [right,] [obligation, ] [lye, ] [his] dénoting

[property.]

Mr. Woolafton acknowledges that

there may be very little evil in fome ac

tions fignifying falfhood ; fuch asthrow

ing away that which is of but little uſe

or value. It is objected to him, that

there is equal contrariety to truth in ſuch actions , as in

the greateſt villany : he, in anfwer to it, really una

wares gives up his whole caufe. He must own, that

there may be the ſtricteft truth and certainty about

trifles ; fo there may be the moſt obvious falfhood fig

nified by trifling actions . Ifthen fignificancy of falfhood

be the very fame with moral evil , all crimes muſt be

equal. He anfwers, that crimes increaſe according to

the importance of the truth denied ; and fo the virtue

increaſes, as the importance of the truths affirmed.

Then

Signifying of

truth equal

in unequal

virtue.

Virtue and vice increafe, as the importance of propofi

tions affirmed or denied ;

But fignification of truth and falfhood does not fo in

creaſe :

Therefore fignification of truth or falfhood, are not the

fame with virtue and vice.

But what is this importance of truth ? Nothing elſe

but the moment or quantity of good or evil, either

1

Q3
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private or public, which fhould be produced by acti

ons, concerning which thefe true judgments are made,

But it is plain, the fignification of truth or falfhood is

not vafied by this importance ; therefore virtue or

vice denote fomething different from this fignifica

tion.

But farther, the importance of actions toward pu

blic good or evil, is not the idea of virtue or vice :

nor does the one prove virtue in an action, any farther

than it evidences kind affections ; or the other vice,

farther than it evidences either malice or want of kind

affections : otherwife a cafual invention, an action

wholly from views of private intereft, might be as vir

tuous as the moft kind and generous offices : and

chance-medley, or kindly intended, but unfuccefsful

attempts would be as vicious as murder or treafon.

One ofMr. Woolafton's illuſtrati

tions that fignificancy of falfhood is

the idea of moral evil , ends in this,

It is acting a lye.' What then ?

Should he not firft have fhewn what was moral evil,

and that every lye was fuch ?

Anotherilluftration or proof is , that ' it is actingcon

trary to that reafon which God has given us as the

guide ofour actions .' Does not this place the origi

nal idea of moral evil in counteracting the Deity, and

not in fignifying falfhood ? But, he may fay, Coun

teracting the Deity denies him to be our benefactor,

Some ambigui

ties in Mr.

Woolafton.

<
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' and fignifies falfhood.' Then why is fignifying falf

hood evil ? Why, it is counteracting the Deity, who

gave us reafon for our guide. Why is this evil again ?

It denies the truth that, he is our benefactor.'

"

Another illuſtration is this, ' That fignifying falf

' hood is altering the natures of things, and making

' them be what they are not, or defiring at leaſt to make

them be what they are not .' If by altering the na

tures be meant deſtroying beings, then moral evil con

fifts in defiring the deftruction of other natures, or in

evil affections. If what is meant be altering the laws

ofnature, or defiring that they were ſtopped ; this is

feldom deſired by any but madmen, nor is this defire

evidenced by fome of the worst actions, nor is ſuch de

fire always criminal ; otherwiſe it were as great a

crime as any, to wiſh, when a dam was broken down,

that the water would not overflow the country.

Ifmaking things be what they are not, means
at

tempting or defiring that any ſubject ſhould have two

oppofite qualities at once, or a quality and its priva

' tion ; it is certain then, that according tothe Stoics,

all vicious men are throughly mad. But it is to be

doubted, that fuch madneſs never happened to even the

worst ofmankind. When a man murders, he does not

defire his fellow-creature to be both dead and living.

When he robs, he does not defire that both he and the

proprictor fhould at the fame time poffefs. If any fays,

that he defires to have a right to that, to which ano

(

C

"

f

24
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·

ther has a right ; it is probably falſe, robbers neither

think of rights at all, nor are follicitous about acquir

ing them: Or, if they retain fome wild notions of

rights, they think their indigence, conqueſt or courage

gives them a right, and makes the other's right to

ceafe. If attempting to make old qualities or rights

give place to new, be the idea of moral evil, then

every artificer, purchaſer, or magiftrate inveſted with

an office is criminal .

Many of Mr. Woolafton's propofitions contradicted

by actions, are about rights, duties, obligation, ju

ftice, reaſonablenefs. Theſe are long words, principal

names, or attributes in fentences . The little word

[his,] or the particles [as, according] are much bet

ter they may eſcape obfervation, and yet may in

clude all the ambiguities of right, property, agreement,

reaſonableneſs : treating things as they are, and not

"

6

as they are not : ' or, according to what they are,

·
or are not,' are expreffions he probably had learned

from another truly great name, who has not explained

them fufficiently.

It may perhaps not ſeem improper

on this occafion to obferve, that in

the quafi contractus, the civilians do

not imagine any act of the mind of

the perfon obliged to be really figni

fied, but by a fort of fictio juris fuppofing it, order him

to act as if he had contracted, even when they know

In quafi con

tracts, ortacit,

nofignification

oftruth.
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that he had contrary intentions.

In the tacit conventions, it is not a judgment which

is fignified, but an act ofthe will transferring right, in

which there is no relation to truth or falfhood of it

felf. The non- performance of covenants is made penal,

not becauſe of their fignifying falfhoods, as ifthis were

the crime in them : but it is neceffary, in order to pre

ferve commerce in any fociety, to make effectual all

declarations of conſent to transfer rights by any ufual

figns, otherwiſe there could be no certainty in men's

tranfactions.
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Shewingthe use of reafon concerning virtue and vice,

upon fuppofition that we receive these ideas by a

moralfenfe.

Truths about HAD thofe who infift ſo much upon

morals, four

forts.

·

the antecedent reaſonableneſs of

virtue, told us diſtinctly what is reaſon

able or provable concerning it, many of

our debates had been prevented. Let us confider what *

truths concerning actions men could defire to know,

or prove by reafon. I fancy they may be reduced to

theſe heads . I. ' to know whether there are not ſome

actions or affections which obtain the approbation of

any ſpectator or obferver, and others move his diſlike

⚫ and condemnation ? ' This queſtion, as every man

can anſwer for himſelf, ſo univerſal experience and hi

ftory fhew, that in all nations it is fo ; and confe

-quently the moral fenfe is univerfal . 2. Whether

there be any particular quality, which , wherever it

is apprehended, gains approbation, and the contrary

raifes difapprobation ?' We fhall find this quality to

be kind affection, or ſtudy ofthe good of others ; and

thus the moral fenfes of men are generally uniform.

About theſe two queſtions there is little reaſoning ; we

"
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X

6

know how to anſwer them from reflecting on our own

fentiments, or by confulting others. 3. What acti

ons do really evidence kind affections, or do really

tend tothe greatest public good ?' About this que

ftion is all the ſpecial reaſoning of thoſe who treat of

the particular laws of nature, or even of civil laws :

this is the largeſt field, and the moſt uſeful ſubject of

reaſoning, which remains upon every ſcheme of mo- *

rals , and here we may diſcover as certain , invariable,

or eternal truths, as any in Geometry. 4. What are

the motives which, even from felf-love, would ex

⚫ cite each individual to do thofe actions which are

* publicly uſeful ? ' It is probable indeed, no man

would approve as virtuous an action publicly uſeful, to

which the agent was excited only by felf-love, without

any kind affection : it is alſo probable that no view of

intereſt can raiſe that kind affection, which we approve

as virtuous ; por can any reaſoning do it , except that

which ſhews fome moral goodneſs, or kind affections in

the object ; for this never fails, where it is obferved

or fuppofed in any perfon to raife the love of the ob

ferver.

·

Yet fince all men have naturally ſelf-love as well as

kind affections, the former may often counteract the

latter, or the latter the former ; in each cafe the agent

is uneafy, and in fome degree unhappy . The firſt raſh

views of human affairs often repreſent private intereſt

as oppofite to the public : when this is apprehended,
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felf-love may often engage men in publicly hurtful ac

tions, which their moral fenfe will condemn ; and

this is the ordinary cauſe of vice. To reprefent thefe

motives of felf- intereft, to engage men to publicly uſe

ful actions, is certainly the moſt neceffary point in mo

rals. This has been fo well done by the antient mora

lifts, by Dr. Cumberland, Puffendorf, Grotius, Shaftes

bury ; it is made fo certain from the divine govern

ment of the world, the ſtate of mankind, who cannot

fubfift without ſociety, from univerfal experience and

confent, from inward conſciouſneſs of the pleaſure of

kind affections, and felf-approbation, and of the tor

ments of malice, or hatred, or envy, or anger ; that

no man who confiders theſe things, can ever imagine he

can have any poffible intereſt in oppofing the public

good ; or in checking or reſtraining his kind affections ;

nay, if he had no kind affections, his very felf-love

and regard to his private good might excite him to

publicly uſeful actions, and diffuade from the con

trary,

What farther fhould be provable concerning vir

tue, whence it ſhould be called reaſonable antecedent

ly to all affection, or intereft, or ſenſe, or what it

fhould be fit for, one cannot eaſily imagine.

Perhaps what has brought the epithet reaſonable,

or flowing from reaſon, in oppoſition to what flows

from inſtinct, affection, or paffion, ſo much into uſe, is

this, That it is often obferved, that the very beft of
·

}
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·

our particular affections or defires , when they are

grown violent and paffionate, through the confufed

⚫ fenfations and propenfities which attend them, make

' us incapable of confidering calmly the whole tenden

" cy
of our actions, and lead us often into what is ab

folutely pernicious, under fome appearance of rela

' tive or particular good . ' This indeed may give ſome

ground for diſtinguiſhing between paffionate actions,

and thoſe from calm defire or affection which employs

our reafon freely : but can never fet rational actions in

oppofition to thofe from inftinct, defire or affection.

And it must be owned, that the moſt perfect virtue

confifts in the calm, unpaffionate benevolence, rather

than in particular affections.

If one afkshow do we know that

"

·

6

our affections are right when they are

' kind?' What does the word [right]

How wejudge

of our moral

fenfe.

"

mean? Does it mean what we ap

prove ? This we know by conſciouſneſs of our fenfe.

Again, how 'do we know that our fenfe is right, or

that we approve our approbation ? This can only be

anſwered by another queſtion, viz. ' how do we know

we are pleafed when we are pleafed ?'-Or does it

mean, how do we know that we ſhall always approve

' what we now approve ?' To anſwer this, we muſt

firſt know that the fame conftitution of our fenfe fhall

always remain and again, that we have applied our

felvs carefully to confider the natural tendency of our

C

1
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actions. Ofthe continuance of the fame conftitution of

our ſenſe, we are as fure as of the continuance of gra

vitation, or any other law of nature : the tendency of

our own actions we cannot always know ; but we may

know certainly that we heartily and fincerely ftudy to

act according to what, by all the evidence now in our

power to obtain, appears as moft probably tending to

public good. When we are conſcious of this fincere

endevour, the evil confequences which we could not

have foreſeen, never will make us condemn our con

duct. But without this fincere endeavour, we mayof

ten approve at preſent what we ſhall afterwards con

demn.

If the queſtion means, Howafe

we fure that what we approve, all

' others ſhall alſo approve ?' Of this

we can be fure upon no fcheme ; but

it is highly probable that the fenſes of

all men are pretty uniform : that the Deity alfo ap

proves kind affections, otherwiſe he would not have in

planted them in us, nor determined us by a moral fenfe

to approve them. Now fince the probability that men

fhall judge truly, abſtracting from any preſuppoſed pre

judice, is greater than that they ſhall judge falfly ; it

is more probable, when our actions are really kind and

publicly ufeful, that all obfervers fhall judge truly of

our intentions, and of the tendency of our actions, and

confequently approve what we approve ourſelves, than

How our mo

ralfenfe iscor

rected by rea

fon.

A
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I

that they fhall judge falfly and condemn them.

If the meaning of the queftion be, ' will the doing

• what our moral ſenſe approves tend to our happineſs,

' and to the avoiding mifery?' It is thus we call a

taſte wrong, when it makes that food at preſent grate

ful, which fhall occafion future pains, or death. This

question concerning our felf-intereſt muſt be anſwered

byfuch reafoning as was mentioned above, to be well

managed by our moralifts both antient and modern.

Thus there feems no part of that reaſoning which

was ever used by moralifts, to be ſuperfeded by fup- ´

pofing a moral fenfe . And yet without a moral fenfe

there is no explication can be given of our ideas ofmo

rality; nor of that reaſonableneſs fuppofed antecedent

to all instincts, affections, or fenfe.

' But may there not be a right or wrong ſtate ofour

' moral fenfe, as there is in our other fenfes, accord

⚫ing as they reprefent their objects to be as they real

"

ly are, or repreſent them otherwife ?" So may not

our moral ſenſe approve that which is vicious, and dif

approve virtue, as a fickly palate may diflike grateful

food, or a vitiated fight miſrepreſent colours or dimen

fions ? Muftwe not know therefore antecedently what

is morally good or evil by our reaſon, before we can

know that our moral fenfe is right ?

To anſwer this, we muſt remember that of the fen

fible ideas, fome are allowed to be only perceptions in

our minds, and not images of any like external quality,



256 ILLUSTRATIONS UPON 9.

as colours, founds, taſtes , ſmells, pleaſure, pain. Other

ideas are images of fomething external , as duration,

number, extenfion, motion, reft : thefe latter, for di

ftinction, we may call concomitant ideas of ſenſation,

and the former purely fenfible. As to the purely fen

fible ideas, we know they are altered by any diforder

in our organs, and made different from what arife in

us from the fame objects at other times . We do not

denominate objects from our perceptions during the

diforder, but according to our ordinary perceptions, or

thoſe of others in good health : yet no body imagines

that therefore colours, founds , taftes, are not fenfible

ideas. In like manner many circumſtances diverfify

the concomitant ideas : but we denominate objects

from the appearances they make to us in an uniform

medium, when our organs are in no diforder, and the

object not very diſtant from them. But none therefore

imagines that it is reafon and not fenfe which diſcovers

thefe concomitant ideas, or primary qualities .

Juft foin our ideas of actions . Theſe three things are

to be diſtinguiſhed, 1. The idea of the external motion,

known firſt by ſenſe, and its tendency to the happineſs

or mifery of fome fenfitive nature , often inferred by

argument or reaſon, which on theſe fubje&s, ſuggeſts

as invariable eternal or neceſſary truths as any whatfo

ever. 2. Apprehenſion or opinion of the affections in

the agent, inferred by our reafon : fo far the idea of

an action repreſents fomething external to the obfer
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ver, really exifting whether he had perceived it or

not, and having a real tendency to certain ends. 3.

The perception of approbation or diſapprobation ari

fing in the obferver, according as the affections ofthe

agent are apprehended kind in their juft degree, or de

ficient, or malicious. This approbation cannot be fup

pofed an image of any thing external, more than the

pleafures ofharmony, oftaſte, of ſmell . But let none

imagine, that calling the ideas of virtue and vice per

ceptions ofa ſenſe, upon apprehending the actions and

affections of another does diminiſh their reality, more

than the like affertions concerning all pleaſure and

pain, happineſs or mifery. Our reaſon often corrects

the report of our fenfes, about the natural tendency of

the external action , and corrects rafh conclufions about

the affections ofthe agent. But whether our moral fenfe

be fubject to fuch a diforder, as to have different percep -

tions, from the fame apprehended affections in an agent,

at different times , as the eye may have ofthe colours of

an unaltered object, it is not eafy to determine : perhaps

it will be hard to find any inftances of fuch a change.

What reafon could correct, if it fell into fuch a difor

der, I know not ; except fuggefting to its remembrance

its former approbations, and repreſenting the general

fenſe ofmankind . But this does not prove ideas of vir

tue and vice to be previous to a fenfe, more than a like

correction of the ideas of colour in a perſon under the

"
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jaundice, proves that colours are perceived by reafon ,

previouſly to fenfe .

·
If any fay, this moral fenfe is not a rule : ' what

means that word? It is not a ftraight rigid body : it is

not a general propofition, fhewing what means are fit to

obtain an end: it is not a propofition, afferting, that a

fuperior will make thofe happy who act one way, and

miferable who acts the contrary way. If theſe be the

meanings of rule, it is no rule ; yet by reflecting upon

it our underſtanding may find out a rule. But what

rule of actions can be formed, without relation to fome

end propoſed ? Or what end can be propoſed, without

prefuppofing inftincts, defires, affections, or a moral

fenfe, it will not be eaſy to explain.

1

1
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Shewing that virtue may have whatever is meant by

merit; and be rewardable upon the fuppofition,

that it is perceived by a fenfe, and electedfrom

affection or inftinct.

(

SECT. V.

SOME will not allow any merit in actions flowing

from kind inſtincts : merit, y they, attends ac1

<

tions to which we are excited by reafon alone, or to

which we freely determine ourſelves . The operati

on of inſtincts or affections is neceſſary, and not vo

luntary ; nor is there more merit in them than in the

fhining of the fun , the fruitfulneſs of a tree, or the

" overflowing ofa ſtream, which are all publicly ufe

' ful.'

<

But what does merit mean ? or Merit, what.

praife-worthiness ? Do theſe words

⚫ denote the quality in actions, which gains approbati

·

༤

on from the obferver, according to the prefent con

ſtitution of the human mind ? ' Or, 2dly, Are theſe

actions called meritorious, which, when any obferver

· does approve, all other obfervers approve him for his

approbation of it ; and would condemn any obfer

ver who did not approve theſe actions ?' Thefe are

the only meanings of meritorious, which I can con

1

"
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ceive as diftinct from rewardable, which is confidered

hereafter ſeparately. Let thofe who are not fatisfied

with either of theſe explications of merit, endeavour to

give a definition of it reducing it to its fimple ideas :

and not, as a late author has done, quarrelling thefe

defcriptions, tell us only that it is deferving or being

worth of approbation, which is defining by giving a

fyhonimous term .

Now we endeavoured alreadyto ſhew, that no rea

' fon can excite to action previouſly to ſome end, and

that no end can be propofed without fome inſtinct or

affection.' What then can be meant by being excited

by reafon, as diftinct from all motion of inſtincts or af

fections ? Some perhaps take the word [inftinct] folely

for fuch motions of will, or bodily powers, as deter

mine us without knowledge or intention of any end.

Such instincts cannot be the ſpring of virtue. But the

foul may be as naturally determined to approbation of

certain tempers and affections, and to the defire of cer

tain events when it has an idea of them , as brutes are,

by their lower instincts, to their actions. Ifany quarrel

the application of the word inſtinct to any thing higher

than what we find in brutes, let them ufe another

word. Though there is no harm in the found ofthis

word, more than in a determination to purſue fitneſs,

which they muſt allow in the Divine Will, if they

afcribe any will to him at all.

Then determining ourſelves freely, does it mean act

<

•

!
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ing without any motive or exciting reafon ? If it did

not mean this, it cannot be oppoſed to acting from in

ftinct or affections, fince all motives or reaſons prefup

pofe them. Ifit means this, that merit is found only

⚫ in actions done without motive or affection, by mere

6

"

election, without prepollent defire of one action of

*6

·

⚫ end rather than its oppofite, or without defire of that

pleaſure which fome fuppofe follows upon any elec

tion, by a natural connexion : ' Then let any man

confider whether he ever acts in this manner by mere

election, without any previous defire ? And again, let

him confult his own breaſt , whether fuch kind ofac

tion gains his approbation ? Upon feeing a perfon not

more difpofed by affection, compaffion, or love or de

fire, to make his country happy than miferable, yet

chufing the one rather than the other, from no defire

of public happineſs, nor averfion to the torments of

others, but by fuch an unaffectionate determination, as

·

1

"

1

This is the notion of liberty given by the Archbiſhop of

Dublin, in his moſt ingenious book, De Origine Mali. This

opinion does not repreſent freedom of election , as oppofite to

all inſtinct or defire ; but rather as arifing from the defire of

that pleaſure fuppofed to be connected with every election .

Upon his fcheme there is a motive and end propoſed in every

election, and a natural inſtinct toward happineſs preſuppoſed:

though it is fuch a motive and end as leaves us in perfect li

berty. Since it is a pleaſure or happineſs, not connected with

one thing more than another, but following upon the determi

nation itſelf.

R 3
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that by which one moves his firſt finger rather than the

fecond, in giving an inftance of a trifling action ; let

any one afk if this action fhould be meritorious : and

yet that there ſhould be no merit in a tender compaffi

onate heart, which ſhrinks at every pain of its fellow

creatures, and triumphs in their happineſs ; with kind

affections and ftrong defire labouring for the public

good. If this be the nature of meritorious actions ;

every honeſt heart would diſclaim all merit in morals,

as violently as the old Proteſtants rejected it in juſtifi

cation .

But let us fee which ofthe two fenfes of merit or

praife-worthiness is founded on this ( I will not call it

unreaſonable or cafual, but) unaffectionate choice . If

merit denotes the quality moving the fpectator to ap

prove, then there may be unaffectionate election ofthe

greateſt villany, as well as of the moſt uſeful actions ;

but who will fay that they are equally approved ?

But perhaps it is not the mere freedom of choice which

is approved, but the free choice of public good , with

out affection. Then actions are approved for pu
any

blic ufefulneſs, and not for freedom. Upon this fup

pofition, the heat of the fun, the fruitfulneſs of a tree,

would be meritorious : or if one fays, theſe are not

actions ; they are at leaſt meritorious qualities, mo

tions, attractions, &c. And a cafual invention may be

meritorious. Perhaps free election is a conditio

fine qua non, and public ufefulnefs the immediate.

(

·

C
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caufe of approbation ; neither feparately, but both

jointly are meritorious : free election alone is not me

rit ; public uſefulneſs alone is not merit ; but both

concurring. Then ſhould any perfon by mere election,

without any deſire to ſerve the public, fet about mines ,

or any uſeful manufacture ; or ſhould a perfon by mere

election ſtab a man without knowing him to be a pu

blic robber ; here both free election and public uſeful

nefs may concur: yet will any one fay there is merit

or virtue in fuch actions ? Where then fhall we find

merit, unleſs in kind affections , or defire and intention of

the public good? This moves our approbation where

ever we obferve it : and the want of this is the true

reaſon why a fearcher for mines, a free killer of an

unknown robber, the warming fun, or the fruitful tree,

are not counted meritorious.

But it may be faid, that to make an action merito

rious, it is neceffary not only that the action be pub

licly ufeful, but that it be known or imagined to be

fuch, before the agent freely chufes it. But what does

this add to the former ſcheme ? Only a judgment or

opinion in the underſtanding, concerning the natural

tendency ofan action to the public good: few, it may

be prefumed, will place virtue in affent or diffent, or

perceptions . And yet this is all that is fuperadded to

the former cafe. The agent muft not defire the pub

ilc good, or have any kind affections. This would ſpoil

the freedom ofchoice, according to their ſcheme, who

R 4
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inſiſt on a freedom oppofite to affections or inftincts :

but he must barely know the tendency to public good,

and without any propenfity to, or defire of the happi

nefs of others, by an arbitrary election, acquire his

merit. Let every man judge for himſelf, whether thefe

are the qualities which he approves.

What has probably engaged many into this way of

fpeaking, that virtue is the effect of rational choice,

⚫ and nor ofinſtincts or affections, ' is this ; they find,

that fome actions flowing from particular kind affecti

ons, are fometimes condemned as evil,' becauſe of

their bad influence upon the ſtate of larger ſocieties ;

and that the hurry and confuſed fenfation ofany ofour

paffions, may divert the mind from confidering the

whole effect of its actions : they require therefore to

virtue a calm and undiſturbed temper.

..

There is indeedfome ground to recommend this tem

per as very neceffary in many cafes ; and yet fome of

the moſt paſſionate actions may be perfectly good . But

in the calmeft temper there muſt remain affection or

defire, fome implanted inſtinct for which we can give

no reaſon ; otherwiſe there could be no action of any

kind. As it was fhewn above in the firſt ſection.

,

If meritorious actions are theſe which whofoever

does not approve, is himſelf condemned by others :

the quality by which they are conſtituted meritorious in

this fenfe, is the fame which moves our approbation.

We condemn any perfon who does not approve that

"
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which we ourſelves approve : we preſume the ſenſe of

others to be conftituted like our own ; and that any

other perfon, would he attend to the actions which we

approve, would alſo approve them, and love the a

gent ; when we find that another does not approve

what we approve, we are apt to conclude, that he has

not had kind affections toward the agent, or that fome

evil affection makes him overlook his virtues, and on

this account condemn him.

Perhaps by meritorious is meant the fame thing with

another word uſed in like manner, viz. rewardable.

Then indeed the quality in which merit or rewardable

nefs is founded, is different from that which is denoted

by meritin the former meanings.

·

Rewardable, or deferving reward,

denotes either that quality which

would incline a fuperior nature to

make an agent happy : Or, 2dly, that quality of ac

tions which would make a fpectator approve a fuperior

nature, when he conferred happineſs on the agent, and

difapprove that fuperior, who inflicted mifery on the

agent, or puniſhed him. Let any one try to give a

meaning to the word rewardable diftinct from theſe,

and not fatisfy himſelf with the words worthy of, or

deferving, which are of very complex and ambiguous

fignification.

Now the qualities of an action determining a power

ful nature to reward it, muſt be various according to

What actions

rewardable.

1

1
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1

the conftitution and affections of that fuperior. Ifhe

has a moral fenfe, or fomething analogous of a more

excellent fort, by which he is determined to love thoſe

who evidence kind affections, and to defire their hap

pineſs, then kind affection is a quality moving to re

ward .

But farther, if this fuperior be benevolent, and ob

ferves that inferior natures can by their mutual actions

promote their mutual happineſs ; then he muſt incline

to excite them to publicly uſeful actions, by proſpects

ofprivate intereft, if it be needful : therefore he will

engage them to fuch actions by profpects of rewards,

whatever be the internal principle of their actions, or

、 whatever their affections be. Thefe two qualities in

actions, viz. flowing from kind affections, and public

uſefulneſs concurring, undoubtedly incline the benevo

lent fuperior to confer happineſs : the former alone,

where, through want of power, the agent is diſappoint

ed of his kind intentions, will incline a benevolent fu

perior to reward ; and the want of power in the agent

will never incline him to puniſh. But the want of kind

affections, although there be publicly uſeful actions,

may be fo offenfive to the moral fenfe of the fuperior

nature, as to prevent reward, or excite to puniſh ; un

leſs this conduct would occafion greater public evil, by

withdrawing from many agents a neceffary motive to

public ufefulneſs, viz. the hope of reward .

But if the fuperior were malicious with a`moral

H



S. 5 . 267
THE MORAL

SENSE
.

fenſe contrary to ours, the contrary affections and ten

dency of actions would excite to reward, if any fuch

thing could be expected from fuch a temper.

·

C

If actions be called rewardable, when a fpectator

would approve the fuperior mind for conferring re

• wards on fuch actions : ' then varions actions muſt be

rewardable, according to the moral ſenſe of the ſpec

tator. Men approve rewarding all kind affections : and

if it will promote public good to promife rewards to

publicly uſeful actions from whatſoever affections they

proceed , it will evidence benevolence in the fuperior to

do fo . And this is the cafe with human governors,

who cannot dive into the affections ofmen.

Some strongly affert (which is of

ten the only proof ) that to make an

' action rewardable, the agent ſhould

have had inclinations to evil as, well

as to good.' What means this ?

That a good governing Mind is only

inclined to make an agent happy, or

to confer a reward on him when he has fome evil af

fections, which yet are furmounted by the benevolent

affections ? But would not a benevolent Superior in

cline to make any benevolent agent happy, whether he

had any weaker evil inclinations or not? Evil inclina

tions in an agent would certainly rather have fome ten

dency to diminish the love of the fuperior mind. Can

not a good mind love an agent, and defire his happi

6

Whether mo

tives or incli

nations to evil

be neceſſary to

make an agent

rewardable?
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nefs, unleſs he obferves fome qualities, which, were

they alone, would excite hatred or averfion ? Muſt there

be a mixture of hatred to make love ſtrong and effec

tual, as there muſt be a mixture of ſhade to ſet off the

lights in a picture ? Is there any love, where there is

no inclination to make happy ? Or is ſtrong love made

up of love and hatred ?

It is true indeed, that men judge of the ſtrength of

kind affections generally by the contrary motives of

felf-love, which they furmount : but muſt the Deity

do fo too ? Is any nature the leſs lovely, for its having

no motive to make itſelf odious ? If a being which has

no motive to evil can be beloved by a fuperior, ſhall

he not defire the happineſs of that agent whom he

loves ? It is true, fuch a nature will do good actions

without profpect of any felf- intereft ; but would any

benevolent fuperior ftudy the lefs to make it happy on

that account? But if they apply the word re

wardable to thofe actions alone, which an agent would

not do without proſpect of reward : then indeed to

make an action in this ſenſe rewardable, it is neceffary

that the agent ſhould either have no kind affections, or

that he ſhould live in ſuch circumſtances, wherein ſelf

love ſhould lead to actions contrary to the public good,

and overpower any kind affections ; or that he ſhould

have evil affections, which even in a good conſtitution

ofthe world, his felf-love could not over- balance with

out reward.

1.
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This poor idea of rewardableneſs is taken from the

povertyand impotence of human governors : their funds

are foon exhauſted ; they cannot make happy all thoſe

whofe happineſs they defire : their little ftores muft be

frugally managed ; none muſt be rewarded for what good

they will do without reward, or for abstaining from

evils to which they are not inclined . Rewards muſt be

kept for the infolent minifter, who without reward

would fly in the face of his prince ; for the turbulent

demagogue, who will raiſe factions if he is not bribed ;

forthe covetous, mean-fpirited, but artful citizen, who

will ferve his country no farther than it is for his pri

vate intereſt. But let any kind honeft heart declare

what fort of characters it loves ? Whofe happineſs it

moſt defires ? Whom it would reward if it could ?

Or what theſe difpofitions are, which if it faw reward

ed by a fuperior nature, it would be moſt pleaſed, and

moft approve the conduct of the fuperior ? When

thefe queſtions are anſwered, we ſhall know what

makes actions rewardable.

If we call all actions rewardable, the rewarding of

which we approve ; then indeed we ſhall approve the

rewarding ofall actions which we approve, whether the

agent has had any inclinations or motives to evil or

not : we ſhall alſo approve the promifing of rewards to

all publicly uſeful actions , whatever were the affections

ofthe agents. If by this profpect of reward either ma

licious natures are reſtrained from miſchief, or ſelfiſh

1
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1

natures induced to ferve the public, or benevolent na

tures not able without reward to furmount real or ap

parent ſelfiſh motives : in all theſe caſes, the propof

ing rewards does really advance the happineſs of the

whole, or diminish its mifery; and evidences benevo

lence in the fuperior mind, and is confequently approv

ed by our moral ſenſe.

1In this laft meaning of the word rewardable, theſe

difpofitions are rewardable. 1. Pure unmixed benevo

lence. 2. Prepollent good affections. 3. Such weak

benevolence, as will not without reward overcome ap

parently contrarỳ motives of felf-love . 4. Unmixed

felf-love, which by profpect ofreward may ſerve the

public. 5. Self-love, which by affiftance of rewards,

may over-balance fome malicious affections. Ifin thefe

cafes propofing rewards will increaſe the happineſs of

the fyftem, or diminiſh its miſery, it evidences good

nefs in the governor, when he cannot fo well otherwiſe

accomplish fo much good for the whole.

Ifwe fuppofe a neceffity of making all virtuous a

gents equally happy, then indeed a mixture of evil dif

pofitions, though furmounted bythe good, or ofſtrong

contrary motives over- balanced by motives to good,

would be a circumftance of fome importance in the dif

tribution of rewards : fince fuch a nature, during the

ftruggle of contrary affections or motives, muſt have

had leſs pleaſure than that virtuous nature which met

with no oppofition : but as this very oppofition gave
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this nature full evidence of the ftrength of its virtue,

this conſciouſneſs may be a peculiar recompence to

which the unmixed tempers are ftrangers ; and there

feems no fuch neceffity of an equal happineſs of all

natures. It is no way inconfiftent with perfect good

nefs , to make different orders of beings ; and, provid

ed all the virtuous be at laſt fully content, and as hap

py as they defire, there is nothing abfurd in fuppofing

different capacities and different degrees ; and during

the time ofprobation, there is no neceffity, not the leaft

fhew of it, that all be equal.

Thoſe who think no perfon punishable for any

quality or action, if he had it not in his power to

have had the oppofite quality, or to have abftained

⚫ from the action if he had willed it ; ' perhaps are

not miſtaken : but then let them not affert on the o

ther hand, that it is unjuſt to reward or make happy

thofe, who neither had any difpofitions to evil, nor

could poffibly defire any fuch difpofitions . Now if

men's affections are naturally good, and ifthere be in

their fellows no quality which would neceffarily raiſe

malice in the obferver ; but, on the contrary, all qua

lities requifite to excite at leaft benevolence or compaf

fion it may be juftly faid to be in the power of every

one, by due attention, to prevent any malicious affec

tions, and to excite in himſelf kind affections toward

all. Sothat the intricate debates about human liberty

do not affect what is here alledged, concerning our

6
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moral fenfe of affections and actions, any more than

any other ſchemes.

Some alledge, that merit fuppofes, befide kind af

fection, that the agent has a moral fenfe, reflects upon

his own virtue, delights in it, and chufes to adhere to

it for the pleaſure which attends it . † We need not

debate the uſe of this word merit : it is plain, we ap

prove a generous kind action, though the agent had not

made this reflection . This reflection fhews to him a

motive of felf-love, the joint view to which does not

increaſe our approbation : but then it muſt again be

owned, that we cannot form a juſt concluſion of a cha

racter from one or two kind, generous actions, eſpeci

ally where there has been no very ſtrong motives to

the contrary. Some apparent motives of intereſt may

afterwards over-balance the kind affections, and lead the

agent into vicious actions. But the reflection on virtue,

the being once charmed with the lovely form, will dif

cover an intereft on its fide, which, if well attended to,

no other motive will over-balance. This reflection is

a great fecurity to the character ; and muſt be fuppofed

in fuch creatures as men are, before we can well de

pend upon a conftancy in virtue. The fame may be

faid of many other motives to virtue from intereft ;

which, though they do not immediately influence the

kind affections ofthe agent; yet remove theſe obſtacles

+ SeeLord Shaftesbury's Inquiry concerning Virtue, part 1.

1
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to them, from falfe appearances of intereſt . Such are

thefe from the fanctions of divine laws by future re

wards and puniſhments, and even the manifeſt advan

tages ofvirtue in this life : without reflection on which,

a ſteddy courſe of virtue is ſcarce to be expected amidſt

the prefent confufion of human affairs.

S
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Howfar aregard to the Deity is neceſſary to make an

action virtuous .

C

SECT. VI.

I. SOME imagine, that to make an action virtu

ous, it is neceffary that the agent fhould have

previously known his action to be acceptable to the

' Deity, and have undertaken it chiefly with defign to

pleaſe or obey him. We have not, fay they, reafon

to imagine a malicious intention in many ofthe worſt

actions : the very want of good affections in their

' juft degree, muft conftitute moral evil . If fo, then

·

<

the moral evil in the want of love or gratitude, muſt

increaſe in proportion to the cauſes of love or grati

' tude in the object : bythe cauſes oflove, they mean

⚫ thofe qualities in the object upon obfervation ofwhich

love or gratitude arife in every good temper. Now

' the causes of love toward the Deity are infinite ;

therefore the want of the higheft poffible degree of

love to him, muſt be infinitely evil.To be ex

cited more by fmaller motives or caufes than by

greater ; to love thofe who are leſs lovely, while

we neglect him in whom are infinite caufes of love,

muſt argue great perverfeneſs of affections . But

" the cauſes of love in the Deity, his infinite goodneſs
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toward all, and even toward ourſelves, from whence

' fprings all the happineſs of our lives, are infinitely

' above any cauſes of love to be found in creatures :

< therefore to act from love to them without intention

to pleaſe God, muft be infinitely evil.'

Ifthis reaſoning be juſt , the beſt of men are infinite

lyevil . The diſtinction between habitual and actual in

tention will not remove the difficulty, fince thefe argu

ments require actual intention . An habitual intention

is not a prefent act of love to the Deity, influencing

our actions more than actual lave to creatures , which

this argument requires ; but a prior general refolution

not at prefent repeated .

To find what isjuſt on this fubject, we may premife

fome propofitions of which men must convince them

felves by reflection.

"

·

How we com

II. THERE is in mankind fuch a

difpofition naturally, that they defire

the happineſs of any known fenfitive pute the good

nature, when it is not inconfiftent nefs of temper.

with fomething more ftrongly defired ; fo that were

there no oppofitions of intereft either private or public,

and fufficient power, we would confer upon every being

the higheſt happineſs which it could receive.

But our underſtanding and power are limited , fo

that we cannot know many other natures, nor is our

utmoft power capable of promoting the happiness of

S 2
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many : our actions are therefore influenced by fome

ſtronger affections then this general benevolence.

There are certain qualities found in fome beings more

than in others, which excite ſtronger degrees ofgood

will, and determine our attention to their intereſts ,

while that of others is neglected . The ties of blood,

benefits conferred upon us, and the obfervation ofvir

tue in others, raiſe much more vigorous affections,

than that general benevolence which we may have to

ward all. Thefe qualities or relations we may call

the caufes of love.

However thefe affections are very different fromthe

general benevolence toward all, yet it is very probable,

that there is a regularity or proportion obferved in

the conftitution of our nature ; fo that abftracting

from fome acquired habits, or affociations of ideas,

and from the more fudden emotions offome particular

paffions, that temper which has the moft lively grati

tude, oris the moft fufceptive of friendship with virtu

ous characters, would alfo have the ſtrongeſt general

benevolence toward indifferent perfons : and on the

contrary, where there is the weakest general benevo

lence, there we could expect the leaſt gratitude, and

the leaft friendship, or love toward the virtuous. If

this proportion be obferved, then we may denote the

propenfity of mind, or the difpofition to receive or to

be moved with any tender or kind affections by the

goodness oftemper. Then,

The degree of kind affection toward any perfon is
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1

in a compound proportion ofthe apprehended cauſes of

love in him, and of the goodnefs of temper in the ob

ferver.

When the cauſes of love in two objects are appre

hended equal, the love toward either in different per

fons is as the goodneſs oftemper. 1

When the goodneſs of temper is the fame or equal,

the love toward any objects will be proportioned to the

caufes.

The goodneſs of any temper is therefore as the

quantity of love, divided by the apprehended cauſes .

And fince we cannot apprehend any goodneſs in hav

ing the degree of love above the proportion of its cau

fes, the moſt virtuous temper is that in which the love

equals its caufes, which may therefore be expreffed by

unity t.

Hence it follows, that if there were any nature in

comparably more excellent than any of our fellow

creatures, from whom alſo we ourſelves, and all others

had received the greateſt benefits ; there would be leſs

virtue in any ſmall degree of defire of his happineſs,

than in a like degree of love toward our fellow- crea

ture. But not loving fuch a being, or having a fmaller

degree of love, muſt evidence a much greater defect in

virtue, than a like want of love toward our fellow

creatures. For the caufes of love being very, great,

unleſs the love be alſo very great, there muſt be ſome

† See Treat. 2. fect 3. art. 11. laſt paragraph.

S 3 /
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depravation of the temper, fome want of the natural

proportion, or of that calm deliberation and calm af

fections, toward objects of the underſtanding.

III. To apply this to the Deity is

very obvious. Our affections toward

him arife in the fame manner as toward

our fellows, in proportion to our atten

tion to the cauſes of love in him, and

the goodness of our temper. The reflection on his

goodneſs raifes approbation and complacence, his be

nefits raife gratitude, and both occafion good - will or

benevolence . His happiness is perhaps imagined
·

wholly detached from all events in this world , abfo

< folute, and unvaried in himſelf.' And yet the fame

inclination of mind might remain in us, though we had

this opinion . When the happinefs of a friend is in

fufpenfe, we defire it ; when he has obtained all that

which we deſired , the fame inclination of mind ſeems to

remain toward him, only without that uneasiness ac

companying defire of an uncertain object : thus gra

vity may be faid to be the fame when a body is reſting

on a fixed bafe, as when it cauſed deſcent .

The general

rules applied

to the love of

God.

<

Upon this fcheme of the divine happineſs , it is not

eafy to account how our love to him could excite us to

promote the happineſs of our fellows . Our frequent

contemplation of fuch an amiable excellent nature,

might indeed tend to reform or improve our temper,

一年度
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byprefenting an example engaging our imitation..

Ifwe imagine that the Deity has fuch perceptions of

approbation or diſlike toward actions as we have our

felves, then indeed our love to him would directly ex

cite us to do whatever he approves, and ſhun what he

condemns. We can ſcarce avoid imagining, that the

frequent recurring of events difapproved, must be un

eafy to any nature, and that the obſerving approved

actions must be delightful.

f

Ifwe imagine that the divine happineſs , or any part

of it is connected with the happineſs of his creatures ,

fo that their happineſs is conftituted the occafion of

his ; then indeed our love to the Deity will directly

excite us to all manner of beneficent actions . It is

true, many good men deny thefe two laft opinions, yet

it is probable, when their minds are diverted from fpe

culations, by opportunities of action , there recurs fome

imagination of offence, uneafinefs , and refentment in

the Deity, upon obferving evil actions ; of delight and

joy in beholding good actions ; of forrow upon ob

ferving the miſery of his creatures, and joy upon fee

ing them happy fo that by their love to the Deity

they are influenced to beneficent actions , notwithſtand

ing their fpeculative opinions . In our conceptions of

the Deity, we are continually led to imagine a refem

blance to what we feel in ourſelves .

Whoever maintains thefe opinions of the Deity to

be true, muſt alſo fuppofe a particular determination

6
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<
of all events in the univerfe ;' otherwiſe this part of

the divine happineſs is made precarious and uncertain,

depending upon the undetermined will ofcreatures.

The diverfity ofopinions concerning the divine hap

pineſs, may lead men into different ways ofaccounting

for the influence which the love of God may have up

on our actions toward our fellows : but the affections

toward the Deity would be much the fame upon both

fchemes. Where there were the fame juſt apprehenſi

ons of the divine goodneſs in two perfons, the love to

the Deityin both would be proportioned to the good

nefs of temper. Though the higheft poffible degree of

love to a perfectly good Deity, would evidence no

more virtue of temper, than a proportioned love to

creatures ; yet the having only ſmaller degrees of love

to the Deity, would evidence a greater defect of good

nefs in the temper, than any want of affection toward

creatures.

Here it muſt be remembred, that in arguing con

cerning the goodneſs oftemper from the degree of love

directly, and the caufes of love inverfly, actual attenti

on to the cauſes oflove is fuppofed in the perfon . For

it is plain, that in the beſt temper no one affection or

idea can always continue prefent, and there can be no

affection preſent to the mind, toward any object, while

the idea ofit is not prefent. The bare abfence there

fore of affection, while the mind is employed upon a

different object, can argue no evil in the temper, far



S. 6. 281THE MORAL SENSE.

ther then want of attention may argue want of affecti

on. In like manner, in the beſt temper, there can be

no love toward an object unknown : the want there

fore of love to an object unknown, can argue no evil

in the temper farther than ignorance may argue want of

affection. It is certain indeed , that he who knows that

there is a good Deity, and actually thinks ofhim, and

of all his benefits, yet has not the ſtrongeſt love and

gratitude toward him, muſt have a temper void of all

goodness ; but it will not follow, that the mind is void

of goodneſs which is not always thinking of the Deity,

or actually loving him, or even does not know him.

How far the want of attention to the Deity, and igno

rance ofhim, may argue an evil temper, muſt be fhown

from different topics, to be confidered hereafter.

IV. BUT previouſly to theſe inqui

ries we muſt conſider what degrees

"
or kinds of affection are neceſſary to

What degrees

ofaffection ne

ceffaryto inno

cence.
' obtain the fimple approbation of in

nocence.' It is plain, the bare abfence
·

ofall malice is not enough. We may have the general

benevolence toward a mere fenfitive nature, which had

no other defire but felf-love ; but we can apprehend

no moral goodneſs in ſuch a being : nay, it is not eve

ry fmall degree of kind affections which we approve.

There muſt be ſome proportion of kind affections to

the other faculties in any nature, particularly to its
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underſtanding and active powers to obtain approbation.

Some brutes evidence finall degrees ofgood - will, which

make them be approved in their kind; but the fame

degrees would not be approved in a man. There is an

higher degree expected in mankind, to which, if they

do not come up, we do not account them innocent. It

is not eaſy to fix precifely that degree which we ap

prove as innocent by our moral fenfe . Every kind af

fection, if it be confidered only with relation to its own

object, is indeed approved ; fuch as natural affection,

gratitude, pity, friendſhip : and yet when we take a

more extenſive view of the tendency of fome actions

proceeding evenfrom thefe affections , we may often con

demn theſe actions when they are apprehended as per

nicious to larger fyltems of mankind. In the fame

manner we often condemn actions done from love to a

particular country, when they appear to be pernicious

to mankind in general . In like manner, felf- preſervati

on and purfuing private advantage abstractly confider

ed, is innocent : but when it is apprehended as very

pernicious in any cafe to the fafety of others, it is

condemned.

Mankind are capable of large extenſive ideas of

great focieties . And it is expected of them, that their

general benevolence ſhould continually direct and limit,

not only their ſelfiſh affections, but even their nearer

attachments to others : that their defire of public good ,

and averfion to public mifery, ſhould overcome at leaſt
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their defire of poſitive private advantages , either to

themſelves or their particular favourites ; fo as to

make them abſtain from any action which would be po

fitively pernicious or hurtful to mankind, however be

beficial it might be to themſelves , or their favourites.

To undergo pofitive evil for the fake of pofitive good to

others, feems fome degree of virtue above innocence,

which we do not univerfally expect : but to reject po

fitive attainable good, either for ourſelves or our par

ticular favourites, rather than occafion any confider

able mifery to others, is requifite to obtain the appro

bation ofinnocence. The want of this degree we con

demn as pofitive evil ; and an agent muſt rife above it

by pofitive fervices to mankind, with fome trouble and

expence to himſelf, before we approve him as virtuous.

We ſeem indeed univerfally to expect from all men

thofe good offices which give the agent no trouble or

expence: whoever refuſes them is below innocence.

But we do not poſitively condemn thoſe as evil, who

will not facrifice their private intereſt to the advance→

ment of the pofitive good of others , unlefs the pri

vate intereſt be very ſmall, and the public good very

great. +

But as the defire of poſitive private good is weaker

+ In many queſtions of this nature we muſt have recourſe

with Ariſtotle to a ſenſe, which is the laſt judge in particular

cafes.
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than averfion to private evil, or pain ; ſo our defire of

the pofitive good of others, is weaker than our averſion

to their mifery: it ſeems at leaſt requifite to innocence,

that the ftronger public affection, viz. our averſion to

the mifery of others, ſhould furmount the weaker pri

vate affection, the defire of pofitive private good ; fo

that no profpect ofgood to ourſelves, ſhould engage us

to that which would occafion prepollent mifery to

others. It is in like manner requifite to innocence, that

our averfion to the mifery of greater or equal fyftems,

ſhould furmount our deſire of the poſitive good of theſe

to which we are more particularly attached.

Howfar it may be neceffary to the character ofin

nocence to fubmit to fmaller private pains to prevent

the greater fufferings of others, or to promote fome

great pofitive advantages ; or how far the happineſs of

private ſyſtems ſhould be neglected for the happineſs of

the greater, in order to obtain the approbation of in

nocence, it is perhaps impoffible preciſely to determine,

or to fix any general rules ; nor indeed is it neceſſary.

Our bufinefs is not to find out at how cheap a rate
6

"
we can purchaſe innocence, but to know, what is

moſt noble, generous and virtuous in life ,' This we

know confifts in facrificing all pofitive intereſts, and

bearing all private evils for the public good : and in

fubmitting alfo the interefts ofall ſmaller fyftems to the

interefts ofthe whole : without any other exception or

reſerve than this, that every man may look upon him
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felfas a part of this fyftem, and confequently not fa

crifice an important private intereſt to a leſs important

intereſt ofothers . We may find the fame fort of diffi

culty about all our other fenfes, in determining precife

ly what objects are indifferent, or where pleaſure ends,

and diſguſt begins, though the higher degrees of the

grateful and ungrateful are eaſily diſtinguiſhed .

It is alfo very difficult to fix any precife degree of

affection toward the Deity, which ſhould be barely re

quifite to innocence . Only in general we muſt diſap

prove that temper, which, upon apprehenfion of the

perfect goodneſs of the Deity, and of his innumerable

benefits to mankind, has not ftronger affections of love

and gratitude toward him, than thoſe toward any

other being. Such affections would neceffarily raiſe

frequent attention and confideration of our actions ;

and would engage us , if we apprehended any ofthem to

be offenſive to him, or contrary to that ſcheme of events

in which we apprehended the Deity to delight, to a

void them with a more firm refolution than what we

had in any other affairs . Pofitive virtue toward the

Deity muſt go farther than a refolute abſtaining from

offence, by engaging us with the greateſt vigor, to do

whatever we apprehend as pofitively pleafing , or con

ducive to thofe ends in which we apprehended the

Deity delights . It is fcarce conceivable that any good

temper can want fuch affections toward the Deity,

when once he is known, as were above fuppofed necef

黑

1.
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fary to innocence. Nor can we imagine pofitive de

grees of goodneſs of temper above innocence, where

affections toward the Deity do not arife proportion

ably.

What is here faid relates only to the apprehenfions

ofour moral fenfe, and not to thofe degrees of virtue

which the Deity may require by revelation : and every

one's heart may inform him whether or no he does not

approve, at leaſt as innocent, thoſe who omit many

`good offices which they might poffibly have done, pro

vided they do a great deal of good ; thoſe who careful

ly abstain from every apprehended offence toward the

Deity, though they might poffibly be more frequentin

acts of devotion . It is true indeed, the omiffion of

what we knowto be required is pofitively evil : fo that

by a revelation we may be obliged to farther fervices

than were requifite previouſly to it , which we could not

innocently omit, after this revelation is known : but

we are here only confidering our moral fenfe.

張

How far ig

norance of

Deity is evil.

V. Now let us enquire how far fim

ple ignorance of a Deity, or unaffected

atheifm evidences an evil difpofition, or

defect of good affections below inno

cence.

1. Affections arifing upon apparent caufes, or pre

fent opinions, though falfe , if they be fuch as would

arife inthe beft temper, were thefe opinions true, can
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not argue any preſent want of goodneſs in any temper,

of themſelves : the opinions indeed may often argue

a want ofgoodneſs at the time they were formed : but

to a benevolent temper there is no caufe of malice , or

of the ultimate defire of the mifery or non- exiſtence of

any being for itself. There may be caufes of diflike,

and defire ofmifery or non-exiſtence, as the means of

greater good, or of leffening evil .

2. No object which is entirely unknown, or of

which we have no idea, can raife affection in the beſt

temper ; confequently want of affection to an unknown.

object evidences no evil . This would be the cafe of

thoſe who never heard even the report of a Deity, if

ever there were anyfuch : or who never heard of any

fellow- creatures, ifone may make a fuppofition like to

that made by Cicero *. And this is perhaps the cafe,

as tothe Deity, of any unfortunate children, who may

have fome little uſe of reaſon, before they are inſtruct

ed in any religon.

If there really were an innate idea of a Deity fo im

printed, that no perfon could be without it ; or if we

are fo difpofed, as neceffarily to receive this idea, as

foon as we can be called moral agents : then no igno

rance ofa Deity can be innocent ; all atheiſm muſt be'

affected, or an opinion formed , either through evil af

'fection, or want ofgood affection below innocence. But

De Nat. Deor. lib. 2. cap. 37. Ex Ariſtotele.
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if the idea of a Deity be neither imprinted, nor offer it

felf previouſly to any reflection, nor be univerfally ex

cited by tradition, the bare want of it, where there has

been no tradition or reflection, cannot be called crimi

nal upon any ſcheme . Thoſe who make virtue and

vice relative to a law, may fay, ' Men are required to

' reflect, and thence to know a Deity .' But they muſt

allow promulgation neceffary, before diſobedience to

a law can be criminal . Now previouſly to reflection it

is fuppofed impoffible for the agent to know the legifla

tor, or to know the law requiring him to reflect, there

fore this law requiring him to reflect, was not antece

dently to his reflection publifhed to him,

The cafe of human laws, the ignorance of which

does not excufe, is not parallel to this . No perfon un

der any civil government can be ſuppoſed ignorant that

there are laws made for the whole ftate. But in the

preſent ſuppoſition, men antecedently to reflection may

be ignorant of the Deity, or that there are laws of

nature. If any fubject could thus be unapprized,

that he lived under civil government , he ſhould not be

accounted compos mentis . The fuppofition indeed in

both cafes is perhaps wholly imaginary; at least as to

perfons above childhood. One can ſcarce imagine that

ever any perſon was wholly unapprized of a governing

Mind, and of a right and wrong in morals.. Whether

this is to be afcribed to innate ideas, to univerfal tra

dition, or to fome neceffary determination in our na
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ture, to imagine, a deſigning Cauſe of the beautiful

objects which occur to us, with a moral fenſe, let the

curious enquire.

3. Suppofe an idea formed in a benevolent mind, of

other fenfitive natures, defire of their exiftence and

happiness would arife.

4. A good temper would incline any one to wiſh,

that other natures were benevolent, or morally good,

fince this is the chief happineſs.

5. A good temper would defire that the adminiftra

tion ofnature were by a benevolent or good mind.

6. All defire of any event or circumſtance inclines

any mind to fearch into the truth of that event or cir

cumftance, by all the evidence within its power to ob

tain .

7. Wherethere is fuch defire, and fufficiently obvi

ous evidence given in proportion to the fagacity ofthe

defiring mind, it will come to the knowledge of the

truth, if its defire be ſtrong.

Now from theſe propofitions we may deduce the

following conclufions .

1. Suppofing the idea of a good Deity once appre

hended, or excited either by report, or the flighteſt re

flection ; ifthere be objective evidence in nature pro

portioned tothe capacity of the inquirer, for the ex

iftence of a good Deity, atheifm directly argues want

ofgood affection below innocence.

2. If there be only the fimple tradition or prefump

Ꭲ .
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tion ofa governing mind once raiſed ; and if there be

evidence as before for his goodneſs, to conclude the

Deity evil or malicious, muſt argue want ofgood affec

tion as before..

3. Suppofe the idea of an evil Deity once excited,

and fome prefumptions for his malice from tradition,

or flight reflection upon particular evils in nature; to

reft in this opinion without inquiry, would argue want

ofgood affection ; to defire to reject this opinion, or

confute it by contrary evidence, would argue good af

fection : fuppofe fuch contrary evidences obvious e

nough in nature to one who inquired as diligently about

it as about his own intereft ; to continue in the falſe

opinion cannot be innocent.

VI. In like manner

concerning our fellow-crea

tures, who are actually

known to us.

4. To imagine fellow-creatures morally good, either

according to evidence upon inquiry, or even by a raſh

opinion, evidences good affection.

How ignorance in human

affairs evidences a bad

temper.

5. Imagining them evil contrary to obvious evi

dence, argues want of good affection below innocence.

6. Retaining and inculcating an opinion either of

the caufes oflove in others, or of the cauſes ofaverfion,

induces an habit ; and makes the temper prone to the

affection often raiſed. Opinion of goodneſs in the Dei
7

ty and our fellows, increaſes good affection, and im
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provesthe temper: contrary opinion of either, by rai

fing frequent averfions, weakens good affections, and

impairs the temper.

This may fhew how cautions men ought to be in

paffing fentence upon the impiety of their fellows, or

repreſenting them as wicked and profane, or hateful to

the Deity, andjuſtly given over to eternal mifery : we

may fee alſo what a wife mark it is to know the true

church by, that it pronounces damnation on all o

thers.' Which is one of the characters of the Romish

church, by which it is often recommended as the ſafeſt

for Chriftians to live in.

Thefame propofitions may be applied to our opini

ons, concerning the natural tendencies of actions.

Where the evidence is obvious as before, good affecti

on will produce true opinions, and falfe opinions often

argue want ofgood affection below innocence . Thus,

though in affent or diffent ofthemfelves, there can nei

ther be virtue nor vice, yet they may be evidences of

either in the agent, as well as his external motions . It

is not poffible indeed for men to determine preciſely in

many cafes the quantity ofevidence, and its proportion

to the fagacity of the obferver, which will argue guilt

in him, who contrary to it, forms a falfe opinion . But

men are no better judges of the degrees of virtue and

vice in external actions. This therefore will not prove

that all falfe opinions or errors are innocent, more than

external actions : the fearcher of hearts can judge ex

Ꭲ 2
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actly ofboth. Human puniſhments are only methods of

felf-defence ; in which the degrees of guilt are not the

proper meaſure, but the neceffity of reſtraining actions

for the fafety ofthe public.

How want of at

tentionevidences a

bad temper.

VII. It is next to be confider

ed, how far want of attention to

the Deity can argue want of good

affections, in any agent, to whom

he is known.

Every good temper will have ftrong affections to a

good Deity, and where there is ſtrong affection there

will be frequent reflection upon the object beloved, de

fire of pleafing, and caution of offence . In like manner

every perſon of good temper, who has had the know

ledge of a country, a fyftem, a fpecies, will confider

how far theſe great focieties may be affected by his ac

tions, with fuch attention as he uſes in his own affairs ;

and will abftain from what is injurious to them.

Attention to a Deity apprehended as good, and go

verning the univerſe, will increaſe the diſpoſition to be

neficence in any good agent various ways ; byprofpects

of reward, either prefent or future ; by improving his

temper through obſervation of fo amiable a pattern ;

or by raifing fentiments of gratitude toward the Deity,

to whom we may imagine the public happineſs to be

acceptable. In like manner, the confidering a ſpecies or

→ fyftem may increaſe our good offices, fince their inte

TET
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refts are advanced by good offices to individuals.

But then from a like reafoning to that in art. II . it

is plain, that in equal moments of good produced by

two agents, the goodneſs of the temper is rather in

verfly as the ſeveral additional helps , or motives to it.

So that where no more good is done, in equal abilities,

by one agent who had preſented to him the joint mo

tives of piety toward God and humanity toward men,

than is done by another from mere humanity, the lat

ter, gives a better evidence of a good temper. And

where higher motives of gratitude to God are prefent

ed to one than to another, unleſs the good done from

thefe ftronger motives is greater, the temper muſt be fo

much the worſe . *

But an injurious action which appeared to the agent

not only pernicious to his fellows, or to particular per

fons, but offenfive to the Deity, and pernicious to a fy

ſtem, is much more vicious than when the agent did not

reflect upon the Deity, or a community.

VIII. We muſt not hence ima- Nothing in this

gine, that in order to produce greater fcheme fuper

virtue in ourſelves, we fhould regard fedes thedutyof

the Deity no farther, than merely to love totheDei

abſtain from offences . Were it our fole ty, andgeneral

intention in beneficent actions , only benevolence.

to obtainthe private pleaſure of ſelf

• See Luke x. 12, 13, 14.

T 3
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approbation for the degree of our virtue, this might

ſeem the proper means of having great virtue with the

leaft expence. But ifthe real intention, whichconſtitutes

an action virtuous , be the promoting public good ; then

voluntarily to reject the confideration of any motive

which would increaſe the moment of public good, or

would make us more vigorous and ſtedfaſt in virtue,

muft argue want ofgood affection. Good offices done

from mere humanity, while the motives of piety were

not preſent to the mind, provided they were not ex

cluded by direct defign , or blameable inadvertence,

may in this particular cafe be a better indication of a

good temper, than offices only of equal importance

done by another of equal abilities, from the joint mo

tives ofpiety and humanity ; yet the retaining defign

edly and frequently recalling all theſe motives with a

view to increaſe the moment of public good in our ac

tions, ifthey really do fo, argues virtue, equal to, or

greater than that in the former cafe : and the affected

neglect of theſe motives, that fo we may acquit our

felves virtuouſly with the leaft expence to ourſelves, or

with the leaft moment of public good, muſt evidence'

want of good affections, and bafe trick and artifice to

impofe upon obfervers, or our own hearts. There

fore

J
Since gratitude to the Deity, and even confiderati

on ofprivate intereſt, tend to increaſe the moment of

our beneficence, and to strengthen good affections , the

S.
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voluntary retaining them with this view evidences vir

tue, and affecting to neglect them evidences vice."

And yet,

Ifthe moment produced by the conjuction oftheſe

motives, be not greater than that produced with unaf

fected neglect of thefe motives, from particular good

affection, there is lefs virtue in the former than in the

latter.

"

Men may ufe names as they pleaſe, and may chufe

to call nothing virtue but what is intended chiefly to

evidence affection of one kind or other toward the

Deity.' Writers on this fcheme are not well agreed

about what this virtuous intention is ; Whether only

"

This may fufficiently juſtify the writers of morality in

their proving, "that virtue is the fureſt means of happineſs to

the agent. ' It is alſo plain from univerſal experience, that a

regard to the Deity, frequent reflection on his goodneſs, and

confequent acts oflove, are the ſtrongeſt and moſt univerſally

prevailing means of obtaining a good temper. Whatever infti

tution therefore does moft effectually tend to raiſe mens atten

tion, to recall their minds from the hurry oftheir common af

fairs, to inſtruct them in the ways of promoting public good

farther than the buſy part of the world without aſſiſtance would

probably apprehend, muſt be ſo wife and good, that every

honeſt mind ſhould rejoice in it, even though it had no other

authority than human to recommend it . Every one will under

ftand that by this is meant a public worſhip on fet days, in

which a ſtop is put to commerce, and the buſy part ofmankind

inftructed in the duties ofpiety and humanity.

T 4
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1

to evidence fubmiffion , or ſubmiſſion and love, or to ex

prefs gratitude by compliance with the divine will , or

to exprefs a difintereſted eſteem, or to obtain our own

happineſs by means ofthe divine favour. This laft in

tention may influence a very corrupt mind in fome

things. And the former more generous intentions muſt

really increaſe the goodness of every action, and are

the higheſt virtues of themfelves . But let them not af

fert, against univerfal experience, that we approve no

actions which are not thus intended toward the Deity.

It is plain, a generous compaffionate heart, which, at

first view ofthe diftrefs of another, flies impatiently to

his relief, or ſpares no expence to accompliſh it, meets

with ſtrong approbation from every obſerver, who has

not perverted his ſenſe of life by ſchool-divinity, or

philofophy. Joining frequently and habitually the acts

of piety with thofe ofhumanity is, no doubt, the per

fection ofgoodneſs and virtue. But we muſt not deny

the reality of virtue in theſe actions, which are not of

the moſt perfect fort.

To be led by a weaker motive, where a ſtronger is

alike prefent to the mind, to love a creature more than

God, or to have ſtronger defires of doing what is grate

ful to creatures than to God, when we equally attend

to both, would certainly argue great perverſion ofour

affections ; or to ſtudy the particular good of one, more

than that ofa ſyſtem, when we reflected on both : but

as no finite mind can retain at once a multiplicity of ob
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jects, fo it cannot always retain any one object. When

a perfon therefore not thinking at preſent of the Deity,

or of a community, or fyftem, does a beneficent acti

on from particular love, he evidences goodneſs oftem

per. The bare abſence of the idea of a Deity, or ofaf

fections to him,, can evidence no evil ; otherways it

would be a crime to fall aſleep, or to think of any thing

elfe : If the bare abſence of this idea be no evil , the

prefence of kind affections to fellow- creatures cannot

be evil. Ifindeed our love to the Deity excited to any

action, and at the ſame time love to a creature excited

tothe omiffion of it, or to a contrary action, we muſt

be very criminal if the former do not prevail ; yet this

will not argue all actions to be evil in which pleafing the

Deity, is not directly and chiefly intended. Nay, that

temper muſt really be very deficient in goodneſs, which

ever needs to recall the thoughts of a divine command

and its fanctions, or even the thoughts of the intereſts

of greater focieties or ſyſtems, before it can be engag

ed into any particular acts of kindness . Accordingly

we find in nature that the particular kind paffions gene-,

rally move the mind firſt . And upon reflection, more

extenſive motives begin to occur, and regards to the

great head ofthe rational fyftem. The frequent recall

ing theſe thoughts, indeed, does ftrengthen all good

affections, and increaſes the moment of beneficence to

be expected from any temper ; and with this view fre

quently to recall fuch thoughts, muſt be one ofthe best
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helps to virtue, and evidence high degrees of it. Nay,

one cannot call that temper entire and complete, which

has not the ſtrongeſt affection toward the greateſt bene

factor, and the most worthy object.

Beings offuch degrees of knowledge, and fuch ex

tent ofthought, as mankind are not only capable of,

but generally obtain, when nothing interrupts their in

quiries, muſt naturally ariſe to the knowledge of the

Deity, iftheir temper be good. They muſt form ge

neral conceptions of the whole, and fee the order, wif

dom, and goodneſs in the adminiſtration of nature in

fome degree. The knowledge and love of the Deity,

the univerſal mind, is as natural a perfection to fuch a

being as man, as any accompliſhment to which we ar

rive by cultivating our natural diſpoſitions ; nor is that

mind come to the proper ftate and vigor of its kind,

where religion is not the main exerciſe and delight.

Whetherthe De

ityisthefolepro

per object of

love.

IX. THERE is one very fubtle

argument on this fubject. Some al

ledge, That fince the Deity is re

ally the cauſe of all the good inthe

univerfe, even of all the virtue, or

6

"

"

good affection in creatures, which are the feem

ing caufes of love toward them, it muſt argue

ſtrange perverſion of temper to love thoſe in whom

there is no cauſe of love, or who are (as they affect

tospeak) nothing, or emptiness ofall goodneſs. The



$.6. 299
THE MORA

L
SENSE.

·

C

< Deity alone is amiable, in whom there is infinite ful

nefs ofevery amiable quality. The Deity, fay they,

not without fome reafon , is the cauſe of every plea

fant fenfation, which he immediately excites accord

ing to a general law, upon the occafion of motions a

' rifingin our bodies ; that likewife he
gave us that ge

⚫neral inclination, which we modify into all our dif

' ferent affections ; God therefore, fay they, is alone

lovely. Other things are not to be beloved, but only

the goodneſs of God appearing in them ; Nay fome

⚫ makethe loving ofthem, without confideringGod as

difplaying his goodneſs in them, to be infinitely evil .'

"

In answer to this it muſt be owned, that God's.

' being the cauſe of all the good in the univerfe, will

no doubt raiſe the higheſt love to him in a good tem

6 per, when it reflects it.'

6

+
upon

"

But ift, had all men this apprehenfion that ' there

was no good in any creature,' they really would not

love them at all. But men generally imagine with very

good ground, that there are good beings diſtinct from

God, though produced by him : and whether this opi

nion be true or falſe , it evidences no evil.

"

2. As upon this ſcheme God is the caufe of all plea

fant fenfation, fo is he the cauſe of all pain : he is , ac

cording to them, the cauſe of that inclination which

we modify into evil affection, as well as into good. If

then we are to love God only, for what we call good

affection in creatures, and not the creatures themſelves,
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we muſt alſo onlylove God upon obferving evil affecti

ons in creatures, and have no averfion to the baſeſt tem

per, fince God gave the general inclination alike in both

cafes .

3. Ifwe may fuppofe real beings distinct from God,

that their affections are not God's affections , if God is

not the only lover and hater, if our moral fenfe is de

termined to approve kind affections, and our love or

benevolence muſt arife toward what we approve ; or if

we find an inftinct to defire the happineſs of every fen

fitive nature, we cannot avoid loving creatures , and

we muſt approve any kind affections obferved in others

toward their fellows. It is true, we muſt approve the

higheſt affections toward the Deity, and condemn, as

a deficiency ofjuſt affections toward God any degree

which is not fuperior to our other affections . But ftill,

affections towards creatures, ifthey be diſtinct natures ,

muſt be approved.

4. If to make a mind virtuous , or even innocent, it

be neceffary that it ſhould have fuch fublime fpeculati

ons of God, as the rà ar in the intellectual active fy

ftem (if we call one agent in many paffive organs an ac

tive ſyſtem,) then God has placed the bulk of mankind

in an abſolute incapacity of virtue, and inclined them

perpetually to infinite evil, by their very inſtincts and

natural affections. Does the parental affection direct a

man to love the Deity, or his children ? Is it the divi

nity, to which our pity or compaffion is directed ? Is
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God the object of humanity ? Is it a defign to ſupport

the divinity, which we call generofity or liberality ?

Upon receipt of a benefit, does our nature fuggeft only

gratitude toward God ? Affections toward the Deity

may indeed often accompany affections toward crea

tures, and do ſo in a virtuous temper : but theſe are

diftinct affections. This notion of making all virtuous

affections to be only directed toward God, is not fug

geſted to men by any thing in their nature, but arifes

from the long fubtle reafonings of men at leifure, and

unemployedinthe natural affairs of life.

5. Ifthere be no virtue or cauſe of love in creatures,

it is vain for them to debate wherein their virtue

confifts, whether in regard toward the Deity, or in any

thing elfe, fince they are ſuppoſed to have none at all.

To conclude this fubject. It feems probable, that

however we muſt look upon that temper as exceedingly

imperfect, inconſtant, and partial, in which gratitude

toward the univerfal benefactor, admiration and love

of the fupreme original beauty, perfection and good

nefs, are not the ſtrongeſt and moſt prevalent affecti

ons ; yet particular actions may be innocent, nay, vir

tuous, where there is no actual intention of pleafing the

Deity, influencing the agent.

- F I NI S.

1





3
0
%

1

BOOKS printed by R. and A. FoULIS.

Pope's tranflation ofthe Iliad and Odyffey of Ho

mer, 7 vol.

-Poetical works 4 vol.

Pope's Shakeſpear's works, 8 vol .

Milton's Poetical works, tal

Poems by Mr. Gray, 4to.

Hamilton of Bangour's Poems.

Parnell's works in verfe and profe.

The works ofthe Earl of Rofcommon.

J. Philips's fplendid fhilling and other poems.

The Duke of Buckingham's poems and plays.

Sir John Denham's poems.

Sommerville's chace and Hobbinol.

Cambray on eloquence.

-dialogues ofthe dead.

-on the knowledge and love of God.

-fables.

-on dejection of mind.

Plato's Republic, tranflated from the Greek by H.

Spence, D. D. with a preliminary difcourfe con

cerning the philofophy of the Ancients by the tranf

lator, 4to.

Lactantius's relation of the death of the firft perfecu

tors, tranflated by G. Burnet, D. D. to which is

prefixed a diſcourſe concerning perfecution.

Cofmotheoros or conjectures concerning the Planetary

worlds, and their inhabitants, written in Latin by

C. Huygens, and now tranflated into English.

*



4
Books printed by R. and A. FOULIS .

"

Aethiopian adventures : or the Hiftory of Theagenes

and Chariclea, written originally in Greek by Heli

⚫odorus, and tranflated into Engliſh by a perfon of

Quality and N. Tate. fecond eidition, in which the

tranſlation is corrected .

Thelate profeffor Hutchefon's fyftem ofmoral Philofo

phy, with fome account of the life, writings, and

Character of the author by Principal Leechman,

2 vol. 4to.

An Introduction to Moral Philofophy, by profeffor

F. Hutchefon, tranflated from the Latin, 2 vol.

Dr. Butler's Analogy of Natural and Reveal'd Religion,

to the Conſtitution and Courſe of Nature, 2 vol.

Dr. Burnet's Paſtoral Care.

Dr. Sherlock on the Immortality of the Soul, 2 vol.

Nye's Difcourfe concerning Natural and Reveal'd Re

ligion ; evidencing the truth and certainty of both.

The Original, Nature and Immortality of the foul, a

poem by fir J. Davies.

The Meditations of the Emperor Marcus Aurelius An

toninus, newly tranflated from the Greek with notes,

2 vol. 4th edition.

Sir Thomas More's Utopia, or the happy Republic,

tranflated by Dr. Burnet.

An Effay on the Life of Jefus Chirft, by William

Craig, D. D. the fecond edition , corrected and en

larged.

}

Ramfay's Tea-Table Mifcellany, 2 vol.

Shenftone's felect Works' in Verſe and Profe.

B

90092376

W

•





I





F

|

I



RECORD OF TREATI

Shelfmark:

S&P RefNo.

Microfilm No.

Date

1578/5877

CC 1358/6

Noy

2001

pH Before or Existing

4.2

Deacidification

Adhesives

mag

Wheatstar

gelatine

Pa

CoverTreatment

bi

Lined/Laminated

lin
ed

wit
h

lam
ina

ted

wit
h

Chemicals /Solvents

Other Remarks





PRESERVATION SERVICE

SHELFMARK (5.78/53.77

THIS BOOK HAS BEEN

MICROFILMED (2002)

NOTERM
IC

4508
4

MICROFILM NO

CEDRIC CHIVERS. 2001




	Front Cover
	SECT III 
	How far our ſeveral affections and paffions are under 
	Some general conclufions concerning the beſt manage- 

