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PART ONE: WHAT 1§ PHILOSOPHY?

people cannot do evil voluntarily, can we hold them responsible for their actions? Do you see
this thesis in the Apalogy? Discuss this thesis.
4. Can the good be harmed by the bad? How do we harm ourselves?
5. What does Socrates nmean when he says that “the unexamined life is not worth living™?

F

We will return to Socrates in Parts IV and VI _

Of Enthusiasm and the Quest for Truth

JOHN LOCKE

John Locke (1632-1704) is considered the greatest English philosopher of f_lllt‘,
modermn period. Educated at Christ Church, Oxford University, he was a tutor in
Greek classics and philosophy. Later he was the administrative assistant and physician
to the Barl of Shaftsbury. Iis work on representative government and human rights,
Tivo Treatises on Government (1689, Reading VIL54 in this book), greatly influ-
enced the founding fathers of the United States. His Essay Concerning Human Un-
derstanding {1689), from which this selection is taken, is considered a classic in the
theory of knowledge. We will examine it more fully in Reading I11.19. ‘

Locke’s value of philosophy as the search for truth is connected to his'Christian
faith, but the implications of his thought go beyond any particular religion. Locke
held that since God was a God of Truth, he would never require that we believe any-
thing, including in God, against or without the natural light of 1'cason—a]t1*-1o.ugh
some mysteries (for example, immortality) are beyond our understanding. Religious
people, who have ample grounds for befieving in God, must beware fest they allow
their imagination and passion {“enthusiasm”) to run away with them. Reason -and
faith are compatible, so that every claim of faith must be supported with sufficient
evidence. That is, we must be lovers of Truth, believing propositions in proportion
to the strength of the evidence. In a letter to Anthony Collins, Locke wrote, “To
Jove the truth for truth’s sake is the principal part of human perfection in this world,
and the seed-plot of all other virtues” (29 October 1703). His friend, Lady Masham,
wrote of him, “Locke was always, in the greatest and in the smallest affairs of human
life, as well as in speculative opinions, disposed to follow reason, whosoever sug-
gested it; he being ever a faithful servant, I had almost said a slave, to truth; never
abandoning anything else, and following her for her own sake purely.”*

Locke’s use of enshusinsm contains the negative connotations that the word held
for many philosophers and theologians of his day, including Bishop Butler, Jonathan

Swift, Henry More, and Bishop Warburton. Leibniz, the German philosopher and

*Opoted in ALS. Pingle-Paztison’s edition of Locke’s An Essay Concerning
Human Understanding (Oxford University Press, 1924), . 359,
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Locke’s friend, expressed the sentiment of these intellectuals when he wrote, “En-
thusiasm was originally a good term. Just as sophism properly indicates an exercise of
wisdom, so enthusiasm signifies that there is divinity in us. But these men having
consecrated their passions, fancies, dreams, and even their anger, as something di-
vine, enthusiasm began to signify a mental disturbance attributed to the influence of
some divinity. . . . Since then, we attribute it to those who believe without founda-
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tion that their impulses come from God.”

Study Questions

1. What is the first requirement in searching for ‘Trugh?
. What is the one unerring mark of loving the Truth?
. How does Locke characterize enthusiasm? What is its source?

How do reason and enthusiasen conflict?

revelation?

. How does enthusiasm cause us to go astray in our reasoning?
. How can people distinguish a true revelation from God from a misguided claim of

7. How did God confirm his revelations to holy men of old?

1. HE THAT WOULD SERIOUSLY set upon the
search of truth, ought in the first place to pre-
pare his mind with a love of it. Bor he that loves
it not, will not take much pains to get it, nor be
much concerned when he misses it. There is no-
body in the commonwealth of learning, who
does not profess himself a lover of truth; and
there is not a rational creature that would not
take it amiss to be thought otherwise of. And
yet for all this, one may truly say, that theve are
very few lovers of truth for truths sake, even
amongst those who persuade themselves that
they are so. How a man may know whether he
be so in earnest, is worth inquiry: And T think
there is one unerring mark of it, viz, the not en-
tertaining any proposition with greater assur-
ance than the proofs it is built upon will
warrant. Whoever goes beyond this measure of
assent, it is plain receives not the truth in the
love of ity loves not truth for truths sake, but
for some other bye end. For the evidence that
any proposition is true {except such as are self-
evident) lying only in the proofs a man has ofit,
whatsoever degrees of assent he affords it be-

vond the degrees of that evidence, it is plain
that all the surplusage of assurance is owing to
some other affection, and not to the love of
truth: It being as impossible, that the love of
truth should carry my assent above the evidence
there is to me that it is true, as that the Jove of
truth should make me assent to any proposition
for the sake of that evidence, which it has not,
that it is true; which is in effect to love it as a
truth, because it is possible or probable that it
may not be true. In any truth that gets not pos-
session of our minds by the irresistible light of
self-evidence, or by the force of demonstration,
the arguments that gain it assent are the vouch-
ers and gage of its probability to us; and we can
receive it for no other, than such as they deliver
it to our understandings. Whatsoever credit or
authority we give to any proposition, more than
it receives from the principles and proofs it sup-
ports itself upon, is owing to our inclinations
that way, and is so far a derogation from the
love of truth as such: Which, as it can receive no
evidence from our passions or interests, so it
should receive no tincture from them.

Reprinted from An Essay Concerning Human Understanding Book V.19 (1689),
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2. The assuming an authority of dictating to
others, and a forwardness to prescribe to their
opinions, is a constant concomitant of this bias
and corruption of our judgments. For how al-
most can it be otherwise, but that he should be
ready to impose on another’s betief, who has al-
ready imposed on his own? Who can reasonably
expect arguments and conviction from him, in
dealing with others, whose understanding is not
accustomed to them in his dealing with himself?
Who does violence to his own faculties, tyran-
nizes over his own mind, and usurps the prerog-
ative that belongs to truth alone, which is to
command assent by only its own authority, i.e.,
by and in proportion to that evidence which it
carries with it.

3. Upon this occasion I shall take the liberty
to consider a third ground of assent [the first two
are reason and revelation, ed.], which with some
men has the same authority, and is as confidently
relied on as either faith or reason; I mean enthu-
siasm: Which laying by reason, would set up rev-
elation without it. Whereby in effect it takes away
both reason and revelation, and substitutes in the
room of it the ungrounded fancies of a man’s
own brain, and assumes them for a foundation
both of opinion and conduct.

4. Reason is natural revelation, whereby the
eternal father of light, and fountain of all knowl-
edge, communicates to mankind that portion of
truth which he has laid within the reach of their
natural faculties: Revelation is natural reason en-
Jarged by a new set of discoveries communicated
by God immediately, which reason vouches the
truth of, by the testimony and proofs it gives,
that they come from God. So that he that takes
away reason, to make way for revelation, puts
out the light of both, and does much—what the
same, as if he would persuade a man to put out

his eyes, the better to receive the remote light of
an invisible star by a telescope.

5. Immediate revelation being a much easier
way for men to establish their opinions and reg-
ulate their conduct, than the tedious and not al-
ways successfil labor of strict reasoning, it is no
wonder that some have been very apt to pre-

tend to revelation, and to persuade themselves
that they are under the peculiar guidance of
fieaven in their actions and opinions, especially
in those of them whick they cannet account for
by the ordinary methods of knowledge and
principles of reason. Hence we see that in all
ages, men, in whom melancholy has mixed with
devotion, or whose conceit of themselves has
raised them into an opinion of a greater tamil-
farity with God, and a nearer admirtance to his
favor than is afforded to others, have often flat-
tered themselves with a persuasion of an imme-
diate intercourse with the Deity, and frequent
communications from the Divine Spirit. God, I
own, cannot be denied to be able to enlighten
the understanding, by a ray darted into the
mind immediately from the fountain of light;
this they understand he has promised to do, and
who then has so good a title to expect it as
those who are his peculiar people, chosen by
him, and depending on him?

6. Their minds being thus prepared, whatever
groundless opinion comes to settle itself
strongly upon their fancies, is an iflumination
from the spirit of God, and presently of divine
authority: And whatsoever odd action they find
in themselves a strong inclination to do, that im-
pulse is concluded to be a call or direction from
heaven, and must be obeyed, it is a commission
from above, and they cannot err in executing it.

7. This I take to be properly enthusiasm,
which, though founded neither on reason nor
divine revelation, but rising from the conceits of
a warmed or over-weening brain, works yet,
where it once gets footing, more powerfully on
the persuasions and actions of men, than either
of those two, or both together: Men being most

forwardly obedient to the impulses they receive

from themselves; and the whole man is sure to
act more vigorously, where the whole man is
carried by a natural motion. For strong conceit,
like a new principle, carries all easily with ir,
when got above common sense, and freed from
“all restraint of reason, and check of reflection, it
is heightened into a divine authority, in concur-
rence with our own temper and inclination.
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.8' Though the odd opinions and extravagant
actions enthusiasm has run men into, were
enough to warn them against this wrong princi-
ple, so apt to misguide them both in their belief
and conduct; vet the love of something extraor-
dinary, the case and glory it is to be inspired
and be above the common and natural ways o%
knowledge, so flatters many men’s laziness, ig-
norance, and vanity, that when once they are
got into this way of immediate revelation, of il-
lumination without scarch, and of certainty
without proof, and without examination, it is a
hard matter to get them out of it. Reason is lost
upon them, they are above it: They see the light
infused into their understandings, and cannot
be mistaken; it is clear and visible there, like the
light of bright sunshine; shows itself, and needs
no other proof but its own evidence: They feel
the hand of God moving them within, and the
impulses of the spirit, and cannot be mistaken in
what they feel, . .,

9. This is the way of talking of these men:
They are sure, because they are sure: And their
persuasions are right, because they are strong in
them, For, when what they say is stripped of the
metaphor of seeing and feeling, this is all it
amounts to: And yet these similes so impose on
them, that they serve them for certainty in
themselves, and demonstration to others.

10. But to examine a little soberly this inter-
nal light, and this feeling on which they build so
much. These men have, they say, clear light, and
they see; they have awakened sense, and they
feel, this cannot, they are sure, be disputed
them. For when a man says he sees or fecls, no-
body can deny it him, that he does so. But here
let me ask: This seeing, is it the perception of the
truth of the proposition, or of this, that it is a
rlevclation from God? This feeling, is it a percep-
tion of an inclination or fancy to do something,
or of the spirit of God moving that inclination?
These are two very different perceptions, and
must be carefully distinguished, if we would not
impose upon ourselves. I may perceive the truth
fJf a proposition, and yet not perceive that it is an
immediate revelation fiom God. I may perceive

the truth of a proposition in Buclid, without its
being or my pcrcciving it to be a revelation: Nay,
[ may perceive I came not by this knowledge in a
natural way, and so may conclude it revealed,
without percciving that it is a revelation from
God; because there be spirits, which, without
being divinely commissioned, may excite those
ideas in me, and lay them in such order before
my mind, that I may perceive their connection,
So that the knowledge of any proposition com-
ing into my mind, I know not how, is not a per-
ception that it is from God. Much less is a strong
persuasion, that it is true, a perception that it is
from God, or so much as true. But however it be
called light and sceing, I suppose it is at most
but belief and assurance: And the proposition
taken for a revelation, is not such as they know
to be true, but take to be truc. For where a
proposition is known to be trne, revelation is
needless: And it is hard to conceive how there
can be a revelation to any one of what he knows
already. If therefore it be a proposition which
they are persuaded, but do not know, to be true,
whatever they may call it, it Is not seeing, but be-
lieving. For these are two ways, whereby truth
comes into the mind, wholly distinct, so that
one is not the other, What I see T know to be so
by the evidence of the thing itself: What I be-
licve I take to be so upen the testimony of an-
other: But this testimony I must know to be
given, or else what ground have I of believing? T
must see that it is God that reveals this to me, or
else 1 see nothing. The question then here is,
how do I low that God is the revealer of this to
me; that this impression is made upon my mind
by his Holy Spirit, and that therefore T ought to
obey it? If T know not this, how great soever the
assurance is that I am possessed with, it is
groundless; whatever light I pretend to, it is but
enthusiasm. For whether the proposition sup-
posed to be revealed, be in itself evidently true,
or visibly probabile, or by the natural ways of
knowledge uncertain, the proposition that must
be well grounded, and manifested to be true, is
this, that God is the revealer of it, and that what
I take to be a revelation is certainly put into my
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mind by him, and is not an illusion dropped in
by some other spirit, or raised by my own tancy.
For if 1 mistake not, these men receive it for
true, because they presume God revealed it.
Does it not then stand them upon, to examine
upon what grounds they presume it to be a reve-
lation from God? or else all their confidence is
mere presumption: And this light, they arc so
dazzled with, is nothing but an ignis fatuus that
leads them constantly round in this circle; it is a
revelation, because they firmly believe it, and
they believe it, because it is a revelation.

11. I all that is of divine revelation, there is
need of no other proof but that it is an inspira-
tion from God: For he can neither deceive nor
be deceived. But how shall it be known that any
proposition in our minds is a truth infused by
God, a truth that is revealed to us by him, which
he declares to us, and therefore we onght to be-
lieve? Here it is that enthusiasm fails of the evi-
dence it pretends to. For men thus possessed
boast of a light whereby they say they are en-
lightened, and brought into the knowledge of
this or that truth. But if they know it to be a
truth, they must know it to be so, cither by its
own self-evidence to natural reason, or by the ra-
tional proofs that make it out to be so. If they
see and know it to be a truth, cither of these two
ways, they in vain suppose it to be a revelation.
For they know it to be true the same way, that
any other man naturally may know that it is so
without the help of revelation. For thus all the
truths, of what kind soever, that men uninspired
are enlightened with, came into their minds, and
are established there. If they say they know it to
be true because it is a revelation from God, the
reason is good: But then it will be demanded
how they know it to be a revelation from God. If
they say, by the light it brings with it, which
shines bright in their minds, and they cannot re-
sist: T beseech them to consider whether this be
any more than what we have taken notice of al-
ready, viz, that it is a revelation, because they
strongly believe it to be true. For all the light
they speak of is but a strong, though un-
grounded persuasion of their own minds, that it

is a truth. For rational grounds from proofs that
it is a truth, they must acknowledge to have
none; for then it is not received as a revelation,
but upon the ordinary grounds that other truths
are received: And if they believe it to be true be-
cause it is a revelation, and have no other reason
for its being a revelation, but because they are
fully persuaded without any other reason that it
is truc; they believe it to be a revelation, anly be-
cause they strongly belicve it to be a revelation;
which is a very unsafe ground to proceed on, ei-
ther in our tenets or actions. And what readier
way can there be to run ourselves into the most
extravagant errors and miscarriages, than thus to
set up fancy for our supreme and sole guide, and
to believe any proposition to be true, any action
to be right, only becanse we believe it to be so?
The strength of our persuasions is no cvidence
at all of their own rectitude: Crooked things
may be as stiff and inflexible as straight: And
men may be as positive and peremptory in error
as in truth, Flow come else the untractable
zealots in different and opposite parties? For if
the light, which every one thinks he has in his
mind, which in this case is nothing but the
strength of his own persuasion, be an evidence
that it is from God, contrary opinions have the
same title to be inspirations, and God will be
not only the father of lights, but of opposite and
contradictory lights, leading men contrary
ways; and contradictory propositions will be di-
vine teuths, if an ungrounded strength of assur-
ance be an evidence, that any proposition is a
divine revelation.

12. This cannot be otherwise, whilst firmness
of persuasion is made the cause of believing,
and confidence of being in the right is made an
argument of truth, St. Paul himself believed he
did well, and that he had a call to it when he
persecuted the Christians, whom he confidently
thought in the wrong: But yer it was he, and
not they, who were mistaken. Good men are
men still, liable to mistakes; and are sometimes
warmly engaged in etrors, which they take for
divine truths, shining in their minds with the
clearest light.
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13. Light, true light, in the mind is, or can
be nothing else but the evidence of the truth of
any proposition; and if it be not a self-evident
proposition, all the light it has, or can have, is
from the cleanness and validity of those proofs,
upon which it is received. To talk of any other
light in the understanding is to put oursclves in
the dark, or in the power of the Prince of dark-
ness, and by our own consent to give ourselves
up to delusion to believe a lie. For if strength of
persuasion be the light, which must guide us; 1
asle how shall any one distinguish between the
delusions of Satan, and the inspirations of the
Holy Ghost? He can transform himself into an
angel of light. And they who are led by this son
of the morning, are as fully satisfied of the illu-
mination, i.e., are as strongly persuaded, that
they are enlightened by the spirit of God, as any
one who is so: They acquiesce and rejoice in it,
are acted by it: And nobody can be more sure,
nor more in the right (if their own strong belief
may be judge} than they.

14. He therefore that will not give himself up
to all the extravagancies of delusion and error,
must bring this guide of his light within to the
trial. God, when he makes the prophet, does
not unmale the man. He leaves all his faculties
in the natural state, to enable him to judge of
his inspirations, whether they be of divine origi-
nal or no. When he illuminates the mind with
supernatural light, he does not extinguish that
which is natural. If he would have us assent to
the truth of any proposition, he either evidences
that truth by the usual methods of natural rea-
son, or else makes it known to be a truth which
he would have us assent to, by his authority;
and convinces us that it is from him, by some
marks which reason cannot be mistaken in. Rea-
son must be our last judge and guide in every
thing. I do not mean that we must consult rea-
son, and examine whether a proposition re-
vealed from God can be made out by natural
principles, and if it cannot, that then we may re-
ject it: But consult it we must, and by it exam-
ine, whether it be a revelation from God or no.
And if reason finds it to be revealed from God,

reason then declares for it, as much as for any
other truth, and makes it one of her dictates.
Hvery conceit that thoroughly warms our fan-
cies must pass for an inspiration, if there be
nothing but the strengrh of our persuasions,
whereby to judge of our persuasions: If reason
must not examine their truth by something ex-
trinsic to the persuasions themselves, inspira-
tions and delusions, truth and falschood, will
have the same measure, and will not be possible
to be distinguished.

15, Thus we see the holy men of old, who had
revelations from God, had something clse be-
sides that internal light of assurance in their own
minds, to testify to them that it was from God.
They were not left to their own persuasions
alone, that those persuasions were from God; but
had outward signs to convince them of the au-
thor of those revelations, And when they were to
convince others, they had a power given them to
justify the truth of their commission from
heaven, and by visible signs to assert the divine
authority of a message they were sent with.
Moses saw the bush burn without being con-
sumed, and heard a voice out of it. This was
something besides finding an impulse upon his
mind to go to Pharaoh, that he might bring his
brethren out of Egypt: And yet he thought not
this enough to authorize him to go with that
message, till God, by another miracle of his rod
tarned into a serpent, had assured him of a
power to testify his mission, by the same miracle
repeated before them, whom he was sent to.
Gideen was sent by an angel to deliver Israel
from the Midianites, and yet he desired a sign to
convince him that this commission was from
God. These, and several the like instances to be
found among the prophets of old, are enough to
show that they thought not an inward seeing or
persuasion of their own minds, without any
other proof, a sufficient cvidence that it was from
God; though the scripture does not every where
mention their demanding or having such proofs.

16, In what I have said I am far from denying
that God can, or doth sometimes enlighten men’s
minds in the apprehending of certain truths, or
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excite them to good actions by the immediate in-
fluence and assistance of the holy spirit, without
any extraordinary signs accompanying it. But in
such cases too we have reason and scripture, un-
erring rules to know whether it be from God or
no. Where the truth embraced is consonant to
the revelation in the written word of God, or the

For Further Reflection

action conformable to the dictates of right reason
or holy writ, we may be assured that we run.no
risk in entertaining it as such; because though
perhaps it be not an immediate revelation from
Geod, extraordinarily operating on our minds, yet
we are sure it is warranted by that revelation
which he has given us of truth, . .,

1. Examine Locke’s claim that the love of truth enzails “rot entertaining any proposition
with greater assurance than the proofs it is built upon will warrant.” Do you agree with this?
2. Discuss these questions: Do mast people have a strong love of the Truth? How much

do you value Truth?

3. How does Locke try to reconcile reason and revelation? Note how he thinks revelation
was confirmed in the past. Is this the case today? What are the implications of this feature
{confirmation) for the relationship of reason and religious belief?

1.3 The Value of Philosophy

BERTRAND RUSSELL

Bertrand Russell (1872-1970) is one of the most important philosophers of the
twentieth century. His works cover almost every area of philosophy, from logic and
philosophy of mathematics ( Principia Mathematica [1910], written with Alfred
North Whitehead) to philosophy of religion (“Mysticism™ and “Why I Am Not a
Christian™) and ethics {“Science and Ethics”). Russell’s concern to live out his phi-
losophy in his life led him to found a special school on his philosophy of education,
become a leader in Britain’s “Ban the Bomb” {the atom bomb) Movement, and
speak out on moral and political issues, sometimes at personal risk,

In this reading, coming at the end of his brilliant essay The Problems of Philosophy
(1912), Russell argues that the value of philosophy is not in any ability to produce
material goods {“philosophy bakes no bread”) or arrive at definitive conclusions
about the nature of reality, but is its effect upon the lives of those who take it seri-
ously. In its contemplation of the perennial questions of life, this essay enlarges
our understanding of the task of philosophical reflection.

irrmnt e

Py

Study Questions
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1. What do many scientific and practical people think of philosophy?
2. What is Russell’s assessment of their views of philosoply? Why does he think that their

prejudice occurs?

Do W

sophical contemplation?

~1 o

HAVING NOW COME TO THE END of our
brief and very incomplete review of the prob-
lems of philosophy, it will be well to consider, in
conclusion, what is the value of philosophy and
why it ought to be studied. It is the more neces-
sary to consider this question, in view of the fact
that many men, under the influence of science
or of practical affairs, are inclined to doubt
whether philosophy is anything better than in-
nocerit but useless trifling, hair-splitting distinc-
tions, and controversies on matters concerning
which knowledge is impossible.

This view of philosophy appears to result,
partly from a wrong conception of the ends of
life, partly from a wrong conception of the kind
of goods which philosophy strives to achieve.
Physical science, through the medium of inven-
tions, is useful to innumerable people who are
wholly ignorant of it; thus the study of physical
science is to be recommended, not only, or pri-
marily, because of the effect on the student, but
rather because of the effect on mankind in gen-
eral. Thus utility does not belong to philosophy.
If the study of philosophy has any value at all for
others than students of philosophy, it must be
only indirectly, through its effects upon the lives
of those who study it. It is in these effects,
therefore, if anywhere, that the value of philoso-
phy must be primarily sought.

But further, if we are not to fail in our en-
deavour to determine the value of philosophy,

- What are the aims of philosophy? Has it been successful in attaining them? Explain,
. Where does Russell think that the value of philosophy is to be sought?
- What effect can philosophy have on the instinctive person? What are the fruits of philo-

. How does Russell define knowledge? What does he mean by rhis?
. What docs Russell think of the view that “man is the measure of all things®?

we must first free our minds from the prejudices
of what are wrongly called “practical” men. The
“practical™ man, as this word is often used, is
aire who recognizes only material needs, who
realizes that men must have food for the body,
but is oblivious of the necessity of providing
focd for the mind. If all men were well off, if
poverty and disease had been reduced to their
lowest possible point, there would still remain
much to be done to produce a valuable society;
and even in the existing world the goods of the
mind are at Jeast as important as the goods of
the body. It is exclusively among the goods of
the mind that the value of philosophy is to be
found; and only those who are not indifferent
to these goods can be persuaded that the study
of philesophy is not a waste of time.,

Philosophy, like all other studies, aims primar-
ily at knowledge. The knowledge it aims at is the
kind of knowledge which gives unity and system
to the body of the sciences, and the kind which
results from a critical examination of the grounds
of our convictions, prejudices, and beliefs. But it
cannot be maintained that philosophy has had
any very great measure of success in its attempts
to provide definite answers to its questions. If
you ask a mathematician, a mineralogist, a histo-
rian, or any other man of learning, what definite
body of truths has been ascertained by his sci-
ence, his answer will last as long as you are will-
ing to listen. But if you put the same question to

From Bertrand Rassell, The Problems of Philosophy (New York: Quford University Press, 1969),

pp. 153-161.




