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- <'T'H,lf?.v _
PREFACE

LruoucH the main prafical princi-
ples, which are inculcated in this trea-
tife, have this prejudice in their fa-

vour, that they have been taught and propa-
gated by the beft of men in all ages, yet there is
reafon to fear that renewed treazifes upon fub-
je&s fo often well managed, may be looked
upon as ﬁlpcrﬂuous ; efpecially fince little is -
offered upon them which has not often been
well faid beforé. But befide that general con-
fideration, that old arguments may fometimes
be fet in fuch a light by one, as will convince
thofe who were not moved by them, even when
better exprefled by another; fince, for every"
- clafs of writers, there-are claﬁ'es of  readers
.adapted, who cannot relith any thing higher:
befides this, I fay, the very novelty of a book
may procure a little attention, from thofe who
over-look the wrxtings which the world has
long cnjoycd 'And if by curiofity, or any o-
ther means, fome few can be engaged to turn
their thoughts to, thcfe important fubjets, a--
beut which alittle, refletion will difcover the

a3.



‘ii . THE PREFACE,

truth, and a thofough confideration of it may
occafion a great increafe of real happinefs; nq
perfon need be athamed of his labours as ufe-
lefs, which do fuch fervice to any of his fcl-
low-creatures.

_ If any thould look upon fome things in thig
Inquiry into the Paflions, as too fubtile for
common apprehenfion, and confequently not
neceffary for the inftruclion of men in morals,
which are the common bufinefs of mankind:
let them confider, that the difficulty on thefe
fubje&s arifes chxeﬁy from fame previous no-.
tions, .equally difficult at leaft, which have
been already received, to the great detriment
of many a natural temper; fince many have
been difcouraged from all artempts of cultivat.
ing kind generous affetions in themfelves, by
a prckus notion that there are no fuch affec-
tions in nature, and that all pretence to them
was only diffimulation, affeétation, or-at beft
'fome unnatural enthufiafm. . And farther,
that to difcover truth on thefe fubje@s, no-
thing more is neceﬂ'ary than a little attention
to what pafles in our own hearts, and confq
quently every man may come to certainty in
thefe points, without much art or knowlcdgc
of other gnatters, '

'Whatcvcr confufion the Schoolmcn mtro-




THE PREFACE. vii

duced into philofophy, fome of their keeneft
adverfaries feem to threaten it with a worfe
kind of confufion, by attempting to take away
fome of the myoft immediate fimple percepti-
ons, and to explain all approbation, condem- -
nation, pleafure and pain, by fome intricate
relations to the perceptions of the external
fenfes. In like manner they have treated our
defires or affe@tions, making the moft gene-
rous, kind ad difinterefted of them, to pro-
ceed from felf-love, by fome fubtle trains of
reafoning, to which honeft hcarts are often.
wholly firangers.

Let this alfo ftill be remembred, that the
natural difpofitions of mankind may operate
‘regularly in thofe who never refleéted upon
‘them; nor formed juft notions about them.,
Many are really virtuous who cannot explain
- what virtue is. Some a& a moft generous dif-
interefted part in life, who have been taught
to account for all their altions by felf-love, as
their fole fpring. There have been very diffe-
rent and oppofite opinions in optics, contrary
accounts have been given of hearing, volunta-
ry motion, digeftion, and other natural a¢ti-
ons. But the powers themfelves in reality per-
form their feveral operations with fufficient
conftancy and uniformity, in perfons of good

a4



viii THE PREFACE.

health, whatever their opinions be about
‘them. In the fame manper our moral altions
and affeCtions may be in good order, when
our opinions are quite wrong about them.
True opinions however, about both, may en+
able us to improve our natural powers, and
to rectify accidental diforders incident unto
them. And true fpeculations on thefe fubjeéts
- muft certainly be attended with as much plea-
- fure as any other parts of human knowledge.
. Itmay perhaps feem ftrange, that-when in
this treatife virtue is fuppofed difinterefted ;
yet {fo much pains is taken, by.a comparifon of
our feveral pleafures, to prove the pleafures
of virtue ta be the greateft we are capable of,’
and that confequently it is our trueft intereft to,
be virtuous. But let.it be remembered here,
“that though there can be no motives or argu-
ments fuggefted which can dire&tly raife any
ultimate defire, fuch as that of our own hap-
pinefs, or public affetions (as we attempt to,
prove in Treatife IV ;) yet if both aye natural
difpofitions of our minds, and nothing can
ftop the operation of public affe&tions but -
fome felfith intereft, the only way to give public
affeétions their full force, and to make them
prevalent in our lives, muft be to remove thefe
. opinions of oppofite interefts, and to thew a




THE PREFACE. ix
fuperior intereft on their fide. ‘If thefe confi-
derations be juft and fufficiently.attended to, 2
patural difpofition can fcarce fail to exert it-
felf o the full,

In this Effay on the Paffions, the proofs and
"illuftrations of -this paint, that we have a mo-
ral fenfe, and a fenfe of hanour, by which we
difcern an immediate good in virtue and ho--
nour, not referred to any further enjoyment,
are not much infifted on fince they are already
. laid down in the Inquiry into moral Good and
Eyil, in the firft and fifth feCtions. Would
men reflet upon what they feel in themfelves,
Coall proofs of fuch matters would be needlefs.
Some ftrange love of fimplicity in the ftruc-
ture of human nature, or attachment to fome
favourite hypothefis, has engaged many wri-
ters to pafs over a great many fimple percepti-
ons, which we miay find in ourfelves. We
have got the number five fixed for our exter-.
nal fenfes, though a larger number might per-
haps as eafily be defended, We have multi-
" tudes of perceptions which have no relation to
any exterfial fenfation; if by it we mean per-
ceptions immediately occafioned by motions er
impreflions made on our bodies, fuch as the
ideas of number, duration, proportion, vir-
tug, vice, pleafures of honour, of congratulas



x 7 T HE PREFACE.
tion; the pams of remorfe, thame, fympathy,

~ and many others. * It were to be withed, that -
thofe who are atfuch pains to prove a beloved
_maxim, that ‘all ideas arife from fenfation

¢ and refle®tion,’ had fo explained them{elves,

“that none fhould take their meaning to be,

that all ourideas are either external fenfations,
or reflex alts upon external fenfations: or if
by reflcction’ they mean an inward power of
perception, as Mr. Locke declares exprefsly,

calling it internal fenfation, that they had as - |

carefully examined into the feveral kinds of

internal perceptions, as they have done into
the external fenfations: that we might have
feen whether the former be not as natural and
neceflary and ulumate, without reference to
any other, as the latter. Had they in like
manner confidered our affeCtions without a
previous notion, that they were all from felf-
love, they might have felt an ultimate defire

' ‘of the happinefs of others as eafily conceivs.

able, and as’certainly implantcd in the human

~

breaft, though pcrhaps\not fo Pcrong as felf-

love.
The author hopcs this imperfect Ef{'ay will

" be favourably received, till fome perfon of

- greater abilities and leifure apply himfelf to a

more ftri philofophical enquiry inte the va-
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rious natural principles or natural difpofiti- -

ons of mankind; from which perhaps a more
exaét theory of morals may be formed, than

any which has yet appeared : and hopes that -

this attempt, to thew the fair fide of the hu-

man temper, may be of fome little ufe towards

- this great end.

The author takes pothmg in bad part from ‘

any of his adverfaries, except that outcry
which one or two of them made againft thefe

prmc!plcs as oppofite to Chriftianity, though

it be fo well known that they have been and are
efpoufed by many ef the moft zealous Chrifti-
ans, There are anfwers interfperfed in the
later editions to thefe objections, to avoid the
difagreeable work of replying or remarking,
in which one is not generally upon his guard

fufficiently to avoid cavnls and offenfive ex-.

preflions,

- The laft Treatife had never feen the light,
“had not fome worthy gentlemen miftaken fome
things about the moral fenfe alledged to be in
mankind : their objections gave opportunity
of farther  inquiry into the feveral fchemes of
accounting for our moral ideas, which fome.
apprehend to be wholly different from, -and

independent on, that fenfe which the authort -
atempts to eftablifh in Treat, IV. The fol- .
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lowing papers attempt to fhew, that all thefe
fchemes muft neceffarily pre-fuppofe this mo-
ral fenfe, and be refolved into it: nor does the
authar endeavour to over-turan them, or re-
prefent them as unneceflary fuperfirutures
ypon the foundation of a moral fenfe; though
what he has fugge&cd will probably thew a
confiderable confufion in fome of the terms
much ufed on thefe fubje@ts. One may eafily
fee, from the great variety of terms, and di-
verfity of fchemes invented, that all men feel
fomething in their own hearts recommending
. virtue, which yet it is difficult to explain. This
difficulty probably arifes from our previous
notions-of a fmall number of fenfes, fo that
we are unwilling to have recourfe in our the-
ories to any more; and rather ftrain out fome
explication of moral ideas, with relation to
fome of the natural powers of perception uni-
verfally acknowledged, The like difficulty at-
tends feveral other perceptions, to the recepti-
on of which philofophers have not generally
- "affigned their diftin& fenfes; fuch as natural
beauty, harmony, the perfetion of poetry, .
- architetture, defigning, and fuch like affairs
of genius, tafte, or fancy:' the explications or
theorics on thefe fubjes are in. like manner
full of confufion and metaphor,
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To define virtue by agreeablenefs to tlns
moral fenfe, or defcribing it to be kind affeéti-
en, may appear perhaps too uncertain; con-
fidering that the fenfe of particular perfons is
often depraved by cuftom, habits, falfe opini-
ons, company: and that fome particular kind
paffions toward fome perfons are really.perni-
cious, and attended with very unkind affeéti-
ons taward others, or at leaft with a neglect
of their interefts. 'We muft therefore only af-
fert in general, that ¢ every one calls that tem-
¢ per, or thofe a&tions virtuous, which are ap-
‘ proved by his own fenfe;’ and withal, that
¢ abftralting from particular habits or preju-
¢ dices, that temper which defires, and thofe
¢ ations which are intended to procure the
¢ greateft moment of good ‘toward the moft
¢ extenfive fyftem to which our power can
‘reach, is approved as the higheft virtue;
¢ and that the univerfal calm good-will or be-
‘ nevolence, where it is the leading affetion

¢ of the foul, fo as to limit or reftrain all other
¢ affetions, appetites, or paffions, is the tem-
¢ per which we efteem in the higheft degree,
¢ according to the natural conftitution of our
‘foul: and withal, that we in a lower degree
‘ approve every particular kind affection or
¢ paffion, which is not inconfiftent with thefe
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¢ higher-and nobler difpofitions.” - - -

Our moral fenfe thews this calm extenfive
affection to be the higheft perfetion of our
nature; what we may fee to be the end or de-
fign of fuch aftrutyre, and confequently what
is required of us by the author of our nature :
and therefore if any one like thefe defcriptions

better, he may call virtue, with many of the . -

anticms, ‘Vita fecundum naturam;® or * alting

¢ according to what we may fee from the con-
¢ ftitution of our nalurc, we were intended
¢ for by our creator.’

If this moral fenfe were once-fet in a con- G

vincing light, thofe vain thadows of'obje&ions
againft a virtuous life, ir which fome are won-
derfully delighted, would foon vanith: al-
. ledging, that whatever we admire or honoar
in a moral fpecies, is the effe&t of art, educa-
tion, cuftom, policy, or fubtle views of inte-
reft; we fhould then acknowledge

~*“ Quid fumus, et quidnam viéturi gignimur.”
- . Pirs.

It is true, a power of reafoning is matural
tous; and we muft own, that all arts and {ci-.
ences which are well founded and tend to di-
ret our a&ions, if not to-be called natural,
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yet are an improvement upon our nagire : but .
if virtue be looked upon.as wholly artificial,
there are I know not what fufpicions againft
it: as if indeed it might tend to the intereft of
large bodies or focieties .of men,.or to thatbf
their governors; while yet one may better
find his private intereft, or en]oy greater plea-
fures in the practices counted vicious, efpeci-
ally if he has any probability of fecrecy in
them. Thefe fufpicions muft be entirely remo-
ved, if we have 2 maral fenfe and public affec-
tions, whofe gratifications are conftityted by -
‘nature, our moft mtenfc and durable plea-
fures.

‘Gentlemen, who have oppofed fome other
fentiments of the author of the inquiry, feem.
convinced of a moral fenfe. Some of them
have by a miftake made a compliment to the
author, which does not belong to him; asif
the world were any way indebted to him for this
difcovery. He has too often met with the fen-
Jus decori et honefti, and with the pinarpamor 5
eyaboerdic, to affume any fuch thing to himfelf:

Some letters in the London Journals .in -
1728, fubfcribed Philaretus, gave the firft ac-
afion to the fourth treatife : the anfwers
given to them in thofe weekly papers bore too .
vifible marks of the hurry in which they were

. '
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\ .
wrote,and therefore the author declined to con-

_ tinue the debate that way: chufing to fend a

private letter to Philaretus, to defire 2 more

private correfpondence on the fubje&t of our

debate. He was foon after informed, that his

death difappointed the author’s great expeéta-
tions from fo ingenious a corrcfpondent The

objetions propofed in the firft fection of trea-
tife IV, are not always’ thofe of Philaretus,

though the author endeavoured .to leave no

objections of his unanfwered: but he alfo in-

teriperfed whatever obje¥ions occurred in con-
verfation on thefe fubjeéts; and has not ufed
any expreflions inconfiftent with the high re-
gard he has for the memory of fo i mgemous
a gentleman, and of fuch diftinétion in the
world, :

In the references, at bottom of pages, the
inquiry into beauty is called treatife I. That
into the ideas of moral good and evil, s trea-
tife II.  The eflay on the paffions, treatife I1I,
and the illuftrations on the moral fenfe, trea.
tife IV,
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4 g‘erm'al Account of our feveral SENsis and Dxe
s1rEs, felfith or public.

: ‘ ¢

E pature of human aions cannot be fufficient-

I ly underftood without confidering the affeti-

- ons and paffions ; or thofe modifications, or ac-
tions of the mind confequent upon the apprehenfion of

certain objets or events, in which the mind geperally.

conceives good or evil, In this enquiry we need little

reafoning, or argument, fince certainty is only attain-

able by diftin& attention to what we are confcious

happens in our minds,
A



2 THE NATURE AND CONDUCT S. 1-

ArT.I. “OBjECTS, altions, or events obtain the
“ name of good, or evil, according as they are the
" ¢ caufes, or occafions, hlediately, or immediately, of
¢ a grateful, or ungrateful perception to fome fenfitive
¢ nature.” To underftand therefore the feveral kinds
of good, or evil, we muft apprehend the feveral powers
of perception or fenfes natural to us. )
It is by fome power of perception, or fenfe, that we
firft receive the ideas of thefe obje@ts we are conver-
fant with, or by fome reafoning upon thefe perceived
- objedts of fenfe. By fenfation we not only receive the -
image or reprefentation, but fome feelings of pleafure
or pain; nay fometimes the fole perception is that of
pleafure or pain, as in fmells, and the feelings of hun-
gerand thirft.  The pleafures or pains perceived, are
fometimes fimple, without any other previous idea, or
any image, or other concomitant ideas, five thofe of
duration or time, which accompanies every perception,
whether of fenfe, or inward confcioufnefs. Other plea-
fures arife only upon fome previous idea, or image, or
affemblage, or comparifon of ideas. Thefe pleafures

prefuppofing previous ideas, were called perceptions of - -

an internal fenfe, in a former treatife *, Thus regularity
and uniformity in figures, are no lefs grateful than
taftes, or fmells; the harmony of notes, is more grate-
ful than fimple founds+. In like manner, affections,
_* Inquiry into Beauty." A
1 Itis not cafy to divide diftin@tly our feveral fenfations
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tempcrs,'fcntiments, or alions, reflected upon in our-
felves, or obferved in others, are the conftant occafions
of agreeable or difagreeable perceptions, which we call
approbation, or-diflike. Thefe moral perceptions arife
in us as neceffarily as any other fenfations ; nor can we
~ alter, or ftop them, while our previous opihion"or ap-_
prehenfion of the affecion, temper, or intention of the

into clafles. The divifion of our ‘external fenfes into the five
common clafles, feems very imperfe®. Some fenfations, re-
ceived without any previous idea, can either be reduced to none
of them, fuch as the fenfations of hunger, thirft, wearinefs,
ficknefs ; or if we reduce them to the fenfe of fecling, the’y are
perceptions as different from the other ideas of touch, ﬁ{ch'as
old, heat, havdnefs, foftnefs, as the ideas of tafte or fmell.
Others have hinted at an cxternal fenfe different from all of
thefe. The following general account may poffibly be ufeful.
(1) That certain motions raifed in our bodies are by a gene-
nl law conftituted ‘the occafion of perceptions in. the mind.
(s.) Thefe perceptions never come entirely alone, but bave
fome other perception joined with them. Thus every fenfa-
tion is accompanied with the idea of duration, and yet duration
 isnet a fenfible idea, fince it alfo accompanies ideas of internal
confcioufnefs or refletion: fo the idea of number may accom-
pauy any fenfible ideas, and yet may alfo accompany any other
* ideas, as well as external fenfations. Brutes, .when feveral ob-

je@ts are before them, have probably all the proper ideas of

fight which we have, without.the idea of number. (3.) Some
ideas are found accompanjing the moft different. fenfations,
which yet are not to be perceived feparately from fome fenfible
quality ; fuch are extenfion, figore, motion, and reft, which
wccompany the ideas of fight, or colours, and yet may’ be per-

A 2
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agent continues the fame; any more than we can
make the tale of wormwood fweet, or that of honey
bitter, ‘
If we may call * every determination of our minds
* to receive ideas independently on' our will, and to
¢ have perceptions of pieafure and pain, a Senfe,” .we
fhall find many other fenfes befide thofe commonly ex-
plained. Though it is not eafy to affign .accurate divit
fions on fuch fubje@ts, yet we may reduce them to the

v

ceived without them, as In the ideas of touch, at leaft if we

move our organs along the parts of the body touched. Fux-
tenfion, figure, motion, or reft feem therefore to be more pro-
perly called ideas accompanying the fenfations of fight and
touch, than the fenfations of cither of thefc fenfes; fince they
can be received fometinies without the ideas of colour, and
fometimes without thofe of touching,” though never without
the one or the other. The perceptions which are porely fen-
fible, received cach by its proper fenfe, are taftes, fmells, co-
lours, found, cold, heats, &c. The univerfal concominat ideas
which may attend any idea whatfoever, are duration, and num-
ber. The ideas which accompany the moft diffcrent fenfations,
are extenfion, figure, motion, reft. Thefe all arife without
any previous ideas affembled, or compared: the concomitant .
ideas are reputed images of fomething external.

From all thefe we may juftly diftinguifh « thofe pleafures -
« perccived upon the previous reception and comparifon of
« various fenfible perceptions, with their concomitant id.as,
« or intelle€tual ideas, when we find uniformity, or refem-
«* blance among them.” Thefe are meant by the perceptions
of the internal fenfe. )
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following claffes, leaving it to others to arrange them
as they think convenient. A little reflection will fhew
that there are fuch natural powers in the human mind,
in whatever order we place them. In the 1ft clafs are
the External Senfes, univerfally known. In the 2d,
the Pleafant Perceptions arifing from regular, harmo-
nious, uniform objets ; as alfo from grandeur and no-
velty. Thefe we may call, after Mr. Addifon, the
pleafures of the i lmagmauon or we may call the power
of receiving them, an internal fenfe. Whoever dif-
likes this name may fubftitute another. 3. The next
clafs of perceptions we may call a Public Senfe, viz.
“ our determination to be pleafed with, the happinefs
“ of others, and to be uneafy at their mifery.” This
is found in fome degree in all men, and was fometimes
called Koworonpoaurn, or Senfus Communis by fome
of the antients. This inward pain of compaffion can-
not be called a fenfation of fight. It folely arifes from
an opfinion of mifery felt by another, and not immedi-
ately from a vifible form. The fame form prefented to .
the eye by the exacteft painting, or the adlion of a .

player, gives no pain' to thofe who remember that

there is no mifery felt. When men by imagination

conceive real pain felt by an actor, without recollect-

ing that it is merely feigned, or when they thqu of

the real (tary reprefented, then, as there is a confufed -
opinion of real mifery, there is alfo pain in compaffion.

4. The fourth clafs we may call the Moral Senfe, by

A3
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which “ we perceive virtue or vice, in ourfelves, or
. *¢ others.” This is plainly diftin& from the former
clafs of perceptions, fince many are ftrongly affeted
with the fortunes of others, who feldom reflect upon
virtue or vice, in thcmfelves, or others, as an objet:
as we may find in natural affetion, compaffion, friend-
fhip, or even general benevolence to mankind, which
conneét our happinefs or pleafure with that of others,
even when we are not refleting upon our own temper,
nor delighted with the perception of our own virtue,
5. The fifih clafs is a Senfe of Honour, which makes
the approbation, ‘ér gratitude of others, for any good
actions we have done, the neceflary occafion of plea-
~fure; and their diflike, condemnation, or refentment
of injuries done by us, the occafion of that uneafy
 fenfation called fhame, even when we fear no further
evil from them,

There are perhaps other perceptions diftinét from
all thefe claffes, fuch as fome-ideas ““ of decency, dig-
¢ nity, fuitablenefs to human nature in certain actions
¢ and cnrcumﬁances ; and of indecency, meannefs,
_* and unworthinefs, in the contrary actions or circum-
¢ ftances, even without any conception of moral good,
¢ or evil.” Thus the pleafures of fight, and hearing,
are more efteemed than thofe of tafte or touch : the
purfuits of the pleafures of the imagination, are more
approved than thofe of fimple external fenfations. Pla-
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to makes one of his dialogifts ® account for this diffe-
rence from a conftant opinion of innocence in this fort
of pleafures, which would reduce this perception to
the moral fenfe. Others. may imagine that the diffe-
rence is not owing to any fuch refletion upon their in-
nocence, but that there is a different fort of percepti-
ons in thefe cafes, to be reckoned another clafs of fen-
fations,

11, De s1res arife in our mind, from A like divi-
the frame of our nature, upon appre- fon of. our
henfion of good or evil in objeds, adi- defires, .
oos, or events, to obtain for ourfelves
or others the agreeable fenfation, when the obje& or
event is good; or to prevent the uneafy fenfation,
when it is evil. Our original defires and avérfions may
therefore be divided into five claffes, anfwering to the
clafles of or fenfes. 1. The defire of Senfual Pleafure,
{by which we mean that of the external fenfes, of tafte
and touch chiefly); and averfion to the oppofite
pains. 2. The defires of the Pleafures of Imagination or
internal feofe t, and averfion to what is difagreeable to
it. 3. Defires of the pleafures arifing from Public Hap-
pinefs, and averfion to the pains arifing from the mi~
fery of others. 4. Defires of Virtue, and averfion to

* Hippias Majc;'r. See alfo Treat, 1L, feét. s.art. 7.
 See Treat. L, v
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vice, according to the notions we have of the tendency
of adtionsto the pubhc advantage or detriment, 5. De-
fires of Honour, and averfion to {hame ®,
And fince we are capable of reflec.
Secondury de- tion, memory, obfervation, and rea-
Sires of wealth foning about the diftant tendencies of
and power,  obje@s and actions, and not confined to
things prefent, there muft arife, in con-
fequence of our original defires, ¢ fecondary defires of
¢ every thing imagined ufeful to gratify any of the pri-
¢ mary dcfires, and that with ftrength- proportioned to
¢ the feveral original defires, and the imagined ufe-
¢ fulnefs, or neceffity, of the ‘advatarigeous object.’
Thus as foon as we come to apprehend the ufe of
wealth or power to gratify any of our original defires,
we muft alfo defire them. Hence arifes the univerfa-
lity of thefe defires of wealth and power fince they are
the means of gratifying all other defires. * How fool-
¢ ifh then is the inference, fome would make, from the
¢ univerfal prevalence of thefe defires, that human na-
¢ ture is wholly felfith, or that each one is only ftudi-
¢ ous of his own advantage; fince wealth or power
¢ are as faturally fit to gratify our public defires, or to
¢ ferve virtuous purpofes,. as the felfith ones 2’
¢ How weak alfo are the reafonings of fome reclufe

¢ moralifts, who condema in general all purfuits of wealth

® See Treat. 1I. fet 5. art. 3——8.
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* or power, as below 2 perfedly virtuous chara&er:’
fince wealth and power are the moft effe@ual means,
and the moft powerful mﬁruments, even of the greateft
virtues, and moft generous a&ions? . The purfuit of
them is laudable, when the intention is virtuous; and "
the negle@t of them,- when honourable opportunities
offer, ig really a wcakaefs. This- Jufhﬁes the poet’s
fentiments :

¢ Hic onus horret,

¢ Ut parvis animis et parvo corpore majus:

* Hic fubit et perfert: aut virtus nomen inane e,

¢ Aut decus et pretium reéta petit experiens vir,’

- ~ Hoxr. Epitt. xvii.

Further, the laws or cuftoms of a country, the hu-
mour of our company may have made {trange affociations
of ideas, fo that fome objeds, which of themfelves are
indifferent to any fenfe, yet by reafon of fome additi-
ooal gratefil idea, may become very defireable ;. or by
Iike addition of an ungrateful idea may raife the ftrong-
¢lt averfion. Thus many a trifle, when once it is made
abadge ‘of honour, an evidence of fome generous dif-
pfition, a monument of fome great action, may be .
mpatiently purfued, from our defire of honour. When
any circumftance, drefs, ftate, pofture, is conftituted :
s amark of infamy, it may become in like manner the
object of averfion, thoughin-itfelf moft inoffenfive to
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our fenfes. If a certain way of living, of -receiving
company, of thewing courtefy, is once received among
thofe who are honoured; they who cannot bear the
expence of all this, may be made uneafy at their con-
dition, though much freer from touble than that of
bxgher ftations. Thus drefs, retinue, equipage, furni-
ture, behaviour, and diverfions are made matters of
confiderable importance by additional ideast. Nor is it
in vain that the wifeft and greateft men regard thefe
things; for however it may concern them to break
fuch affociations in their own minds, yet, fince the
bulk f mankind will retain them, they muft comply
with their fentiments and humours in things innocent,
as they expect the publi efteem, which is generally ne+
ceffary to enable men to ferve the public. |
‘Should any one be furprized at this difpofition in
* ' our nature to aflociate any ideas together -
The ufe of for thefuture, which once prefented them-
thefe affici- felves jointly, confidering what great e-
ations. vils, and how much corruption of affecti-
ons is owing to it, it may help to account

- for this part of our conftitution, to confider, ¢ that al] .

¢ our language and much of our memory depgads upon

> {o that were there no fuch aﬂ'ocnanons made, we
muﬁ lofe the ufe of words, and a great part of our
power of recollecting paft events; befide many other

. 1 Sec Treat, L, fe&t, 7. art. 7. and Treat. IL, fe&. 6. art. 6.
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valuable powers and arts which depend-tpon them.
Let it alfo be confidered that it. is much in our power
by a vigorous attention either to prevent thefe affocia-
tions, or by abftraction to feparate ideas when it may
be ufeful for us to do fo. ) )
Concerning our purfuit of honour, it is to be ob-
ferved, that  fince our minds are incapable of retsining
¢ a great diverfity of objeds, the novelty, or fingula-
¢ rity of any obje& is enough to raife a’particular at-
‘ tention to it among many of equal merit :> And
therefore were virtue univerfal among men, yet, it is
probable, the attention of opfervers would be Yrned
chiefly toward thofe who diftinguithed themfelves by
fome fingular ability, or by fome circumftance, which,
however trifling in its own nature, yet had fome ho-
nourable ideas.commonly joined to ity fuch as thofe of
magnificence, generofity, or the like. We fhould per-
haps, when we confidered fedately the common vir-
tes of others, equally love and- efteem themt: and

yet probably our attention would be geaerally fixed to B
thofe who thus were diftinguifhéd from the multitude,

Hence our natural love of honour, raifes in us an emu-
lation or defire of eminence, either by higher degrees

of virtue; or, if we cannot eafily or probably obtain -

it this way, we attempt it in an eafier manner, by any
circumftance, which, through a confufion of ideas, is
reputed honourable. ,

+' Sec Treat, IL, fe&t. 3. laft parag.

’
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" This defire of diftinction has great influence on the
‘pleafures and pains of mankind, and makes them chufe
things for their very rarity, difficulty, or expence; by - f

a confufed imagination that they evidence generofity, .

ability, or a finer tafte than ordinary ; nay, often the

" mereft trifies are by thefe means ardently purfued. A

form of drefs, a foreign difh, a title, a place, a jeWel
an ufelefs problem, a criticifm oo an obfolete word,

'~ -the origin of a poetic fable, the fination of a razed

“town, may employ many an hour in tedious labour :

¢ Sic leve, fic parvum eft, animum quod Jaudis avarum
¢ Subruit aut reficit. -~ Hoz.

Awr. Il Tusre is another divifion of our de-
fires taken from the perfons for whofe
Defires, felfif advantage we purfue or fhun any ob- )

- 'ma’pul»lic. . jeft. ¢ The defires in which ope in-

* tends or purfues what he apprehends

advantageous to himfelf, we may call sELF1sH;

¢ and thofe in which we purfue what we apprehend ad- ‘.
< vantageous to others, and do not apprehend advan- )

~+¢ tageous to ourfelves, or do not purfue with this

-

¢ view, we may call public or BENEVOLENT defires.’
_If there be a_ jult foundation for this divifion, it is :
' more extenfive than the former divifion, fince each of
the former claffes may come under either member of -
this divifion, according s we are defiring any of the
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five forts of pleafures for ourfelves, or defiring them - - a

for others. - The former divifion may therefore be con-
ceived as a fubdivifion of the latter, :
This divifion has been difputed fince Eplcurus s
who with his old followers, and fome of late, who de-
telt other paits of his fcheme, maintain, * that all our -
¢ defires are felfifh: or, that what every one. intends
* or defigns ultimately, in each R¥ich, s the obtaining
pleafure to himfelf, or the:gyoiding his own pnvatc
“'pain.’t
It requires a good deal of fubtility to defend this
fcheme, fo feemingly oppofite to natural affection,
friendthip, love of a country, or ¢ommunity, which
many find very ftrong in their breafts. ' The defences
and fchemes commonly offered, can fcarce free the
fuftainers of this caufe from manifeft abfurdity and af-
fectation. But fome do § acknowledge a public fenfe
in many iftances; efpecially in natural affetion, and:
' compafﬁon by which ¢ the obfervation of the happi-
* nefs of others is made the neceffary oocaﬁon of plea-
*fure, and their mifery the occafion of pain to the ob-
¢ ferver,” That this fympathy with others is the ef-
fe&t of the conftitution of our nature, and not brought -
upon ourfelves by any choice, with view to any felfifh
advantage, they muft own: whatever advantage there

$ See Cicero de Finib. lib. 1. o
{ See Mr. Clark of Hull, his remarks on Treat. I[.(n his.
Fwndan'bn of morality in theory and praﬂice
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may -be in fympathy with the fortunate, none can be
alledged in fympathy with the diftrefled : and every
one feels that this public fenfe will not leaye his heart,
upon-a change of the fortunes of hischild or friend ;
por does it depend upon a man’s choice, whether he
will be affected with their fortunes or not. But fuppo-
ﬁng this public fenfe, they infift, ¢ That by means of
¢ it there is a conjunion of intereft : the happinefs of
¢ others becomes the means of private pleafure to the
¢ obferver; and for this reafon, or with a view to this
¢ private pleafure, he dcfires the happinefs of another.’

Others deduce our defire of the happinefs of others ~

from felf-love, in a lefs fpecious manner,
" If a public fenfe be acknowledged in men, by which
the happinefs of one is 'made to depend.upon that of
others, independently of his choice, this is indeed a
ftrong evidence of the goodnefs of the Author of our
nature, But whether this fcheme does truly account
for our love of others, or for generous offices, ‘may be
determined from the following confiderations; which
being mattdrs of internal confcioufnefs, every one can -
beft fatisfy himfelf by attention, concerning then' truth
and certainty

Let it be premifed, that there is a certain pain or
uneafinefs accompanying-moft of our violent defires,
Though the objeé purfued be good, or the means of
pleafure, yet the defire of it generally is attended with
an uneafy fenfation, When afr object bl: event appears
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 eril, we defire to fhun or prevent it. ‘This defire is alfo
 atended with uneafy fenfation of impatience : Now
 this fenfation immediately connected with the defire, is’

1 diftin&t “fenfation from thofe which we dread, and

endavour to fhun, It is plain then,

. ¢ That no defire of any event is excited by any
‘view of removing the uneafy fenfation attending this
* defire itfelf.> Uneafy fenfations previoufly felt, will.
nife a defire of whatever will remove them; and this
defire may have it3 concomitant uneafinefs, Pleafant
fnfations expected from .any obje@ mhay raife our de-
fire of it ; this defire too may- have its concomitant
wealy fenfations: but the uneafy fenfation, accompa-
tying and connected with the defire itfelf, cannot be 2
notive to that defire which it prefuppofes. ‘The fen-
fiion accompanying defireis generally uneafy,and con-
 fequently our defire is.never raifed with a view to ob- -
' tin or continue it ; nor is the defire raifed.with a view
t rémove this uneafy fenfation, for the defire is raifed
previoufly to'it. This holds concernmg a!l dcﬁre pu-
tic or private.

There is alfo a peculiar pleafant fenfatxon of joy,
attending the gratification of any defire, befide the fen-
fation received from the obje& itfelf, which we direcly
wtended. ¢ But defire does never arife from a view of
* obtaining thatfenfation of joy, conneéted with the fuc-
* cels or gratification of defire ; otherwife the fbrongeft
defires might arife toward any trifle, or an event in ali-

7
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¢ refpets indifferent: fince, if defire arofe from this
¢ view, the ftronger the defirc were, the higher would

- 'be the pleafure of gutiﬁmtim,; and therefore we
¢ might defire the turning of a ftraw as vialently as we
¢ do wealth or power * This expectation of that plea-
fure which merely arifes from gravifying of - defire,
would equally excite us to defire the mifery of others
as their happinefs; fince this pleafure of gratification
might be obtained from both events alike.

2. Itis certain that ¢ that defire of the happinefs
¢ of others which we account virtuous, is not dire&'v
¢ excited by profpects of any fecular advantage, wealth,
¢ power, pleafure of the external fenfes, reward from

¢ the Deity, or future pleafures of felf-approbation.’
To prove this let us confider, ¢ That no defire of any
¢ event can arife immediately or directly from an opi-
¢ nion in the agent, that his having fuch a defire will
¢ be the means of private good.” ‘This opinion would
make us with or defire to have that advantageous de-
_ fire or affeftion ; and would incline us to ufe any
means in our power to raife that affetion: but no af-
fection or defire is yaifcd in us, dire&ly by our volition
or defiring it. That alone which rajfes in us from felf-
love the defire of any event, is an opinjon that that
event is the means of private good. As foon as we
form this opinion, a defire of the event immediately
arifes : but if having the defire, or the mere affectjon,
be imagined the means of private good, and not the
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exiftence of the event defired, then from felf-love we
fhould only defire or with to have the defire of that
event, and fhould not defire the event itfelf, fince the
event is not conceived as the means of good.

For inftance, fuppofe God revealed to us that he
would confer happinefs on us, if our country were hap-
py; then from felf love we fhould have immediately
the fubordinate defire of our country’s happinefs, as
the means of our own. But were we affured that, whe-
ther our country were happy or not, it thould not af-
fe@ our futare happinefs ; but that we fhould be res
warded, provided we defired the happinefs of our-coun-
try; our felf-lave could never make us now defire the
happinefs of our country, fince it is not now conceived
as the means of our future happinefs, but is perfeétly
indifferent to it. The means of our happinefs is the
having a defire of our country’s happinefs ; we fhouid
therefore from {cIf love only with to have this defire.

. It is true indeed in fa&, that, becaufe benevolence
is natural to us, a little attention to other natures will
raife in us-good-will towards them, whenever by any _
opinions we are perfuaded that there is no real oppofi-
tion of intereft. = But had we no affction diftin@ from
felf-love, nothing could raife our defire of the Happi-
nefs of others, but conceiving their happinefs as the
means of ours. -‘An opinion that our having kind af-
fections would be the means of our private happinefs,

~would. only make us defire to have thofe affections.
. B | i -
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Now that affe&tions do not arife upon our withing to -
have them, or our volition of raifing them; as con-
ceiving the affe@ions themfelves to be the means of
private good ; is plain from this, that if they did thus
arife, then a bribe might raife any defire toward any
event, or any affection toward the moft improper ob-
je®. We might be hired to love or hate any fort of
perfons, to be angry, jealous, or compaffionate, as we
can be engaged into external actions ; which we all fee
to b abfurd. Now thofe who alledge, that our bene-
‘volence may arife from profpec of fecular advantage,
honour, felf-approbation, or future rewards, muft own,
that the two former are motives only to external adti-
ons ; s and the other two only fhew that having the de-
fire of the happinefs of others, would be the means of
private good ; while the event defired, viz. the happi-
nefs of others, is not fuppofed the means of any private
good. But the beft defenders of this part of the fcheme
of Epicurus, acknodvledge that ¢ defires arenot ralfed :
¢ by volition.”
o3t There are in men defires of
" This dtﬁmt"t'mn ¢ the happinefs of others, when they
defended. ¢ do not conceive this happmefs asthe
“ means of obtaining any fort of hap-.
¢ pinefs to themfelves.” Self-approbation, or rewards
from the Deity, might be the ends, for obtaining which!
“we might poffibly defire or will from felflove, to raife
in ourfelves kind affections; but we could not from




S.1.°  OF THE PASSIONS. - 19-

felf-love defire the happinefs of otheﬁ;, except we ifa~
.gined their happinefs to be the means of our own.
Now it it certaiin that fometimes we may have this fub- ‘
" ordinate defire of the happinefs of others, conceived as )
“the means of our own; as fuppofe one had laid a wa-
ger upon the happinefs of a perfon of fuch veracity,
that he would own fincerely whether he were happy or
not ; when men are partners in ftock, and fhare in
profit or lofs; when one hopes to fucceed to, or fome
way to fhare in the profperity of another; or if the
Deity had given fuch threatnings, as they tell us Te-
"lamon -gave his fons when they went to war, that he
~would reward or punith one according as others were
happy or miferable :- in fuch cafes one might have this
fubordinate defire of another’s happinefs from felf-
love. But as we are fure the Peity has not given fuch
comminations, {o we often are confcious of the defire of
+ the happinefs of others, without any fuch conception of
it as the means of our own; and are fenfible that this
fubordinate defire is not that virtuous affe@ion which’
we approve. - The virtuous benevolence mult be an ul-
timate defire, which would fubfift without view to pri-
vate good, Such ultimate public defires we often feel,
without any fubordinate defire of the fame event, as
the means of private good. The fubordinate may fome-
times, nay often does concur with the ultimate; and -
then indeed the whole moment of thefe confpiring de-
fires may be greater than of cither alone: but thc'fub- .
) B 2
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ordinate alone is not that affetion which we approve
as virtuous, )
. ArRT.IV. This will clear our way
Benevolence is .
to anfwer the chief difficulty: ¢ May
not the defire : .
the ol ¢ not our benevolence be at lcaft a de-
of the plea- fire of the happinefs of others, as the
Sures of the | .. : -
o * means of obtaining the pleafure of the
public fenfe. ¢ public fenfe, from the contemplation
¢ of their happinefs ?* If it were fo, i it is very umace
countable, that we fhould approve this fubordinate de-
. fire ds virtuous, and yet not approve the like defire
"upon a wager, or other confiderations of intereft. -
Both defires proceed from felf-love in the fame man-
‘mer: in the latter cale the defires might be extended
to multitudes, if any one would wager fo capricioufly ;
and; by increafing the fum wagered, the motive of in-
tereft might, with many tempers, be made {tronger

* . than that from the pleafures of the public fenfe.

Do not we find that we often defire the happinefs
of others without any fuch felfith i intention? How few
have thought upon this part of our conftitution which
‘we call a public fenfe? Were it our only view, in
compaffion to free ourfelves from the pain ‘of the. pu-
blic fenfe; fhould the Deity propafe it to our_choice,
either to obliterate all ideas of the perfon.i'n diftrefs, or
to harden our hearts againft all feelings of compaffion;
‘on the one hand, while yet the object continued in mi-

\
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fery; or on the other hand to relieve him from-it
fhould we not upon this fcheme be perfedtly indifferent,
and chufe the former as foon as the latter? .Should
the Deity affure us that we fhould be immediately an-
nihilated, fo that we fhould be incapable of either plca-
fure or pain, but that it fhould depend upon our. choice
at our very exit, whether our children, our friends, or
our country fhould be happy or miferable ; fhould we
oot upon this fcheme be entirely indifferent 2 Or, if
we fhould even defire the pleafant thought of their
happxnefs, in our laft moment, would not this deﬁre
be the fainteft imaginable ? :

It is true, our public fenfe might be as acute at our
exit as ever; as a man’s tafte of meat or drink and his
fenfations of hunger and thirft' might be as lively the
inftant before his diffolution as in any part of his life..
But would any man have as {trong defires of the means
of obtaining thefe pleafures, only with a view to him-
felf, when he was to perifh the next moment ? Is it
foppofable that any defire of the means of private plea-
fure can be as ftrong when we only expe& to enjoy. it
aminute, as when we expe& the continuance of it for -
many years? And yet, it is certain, any geod man
would as ftrongly defire at his exit the happinefs of
others, as in any part of his life, which muft be the -

‘eafe with thofe who voluntarily hazard theis lives, or

i¢folve on death for their country or friends. We do
pot therefore defire it as the means of private pleafure,
B3
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Should any alledge, that this defire of the happi-
nefs of others, after our exit, is from fome confufed
affociation of ideas; as a mifer, who loves no body,
might defire an increafe of wealth at his death; or as
any one may have an averfion to have his body diffe&t~
ed, or made a prey to dogs after his death: let any
honeft heart try if the deepelt refletion will break this
affociation (ifithere be any) which is fuppofed to raife
the defire.  1he clofeft reflection would be found ra-
ther to ftrengthen it. How would any fpeator like
the temper of one thus rendered indifferent’to all others
at his own exit, fo that he would not even open his
mouth to procure happinefs to pofterity?  Would we
efteem it refined wifdom, or a perfection of mind, and

not rather the vileft perverfenefs ? 1t is plain then we

feel this ultimate defire of, the happinefs of others ta
be a moft natural inftin&, which we alfo expe in o~
thers, and not the effet of any confufed ideas,

The occafion of the imagined difficulty in conceiv=
ing difinterefted defires, has probably been from the at-
tempting to define this fimple idea, Defire, It is called

* An uneafy fenfation in the abfence of good .”

‘Whereas defire is as diftin&t from any fenfation, as the
will is frém the underftanding or fenfes. This every
one moft acknowledge, who fpeaks of defiring to re-
move uneafinefs or pain. ; .

+ See Mr. Lock’s Efly on Human Underflanding in the
. chap. on the paffions,

N
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We may perhaps find, that qur defires are fo far
from tending always towards- private good, that they
are oftner employed about the ftate of others, Nay
further, -we may have a properfity toward an event,.
which we neither apprehend as the means of private
goad, or public, Thus an Epicurean who denies a fu-

_ ture {tate; or, one to whom God revealed shat he

fhould be annihilated, might at his very exit defire 2
future fame, from which he expeced no pleafure to
himfelf, nor intended any to othet"s., Such defires in-
deed no felfith being, who had the modelling of his
own nature, would chufe to implant in itfelf. But
fince we have not this power, we mult be content to -
be thus ¢ outwitted by nature into a public intereft a-'

¢ gainlt our will;’ as an ingenious author expref- ‘
fes it.

The profped of any intereft may be a mative to us,
to defire whatever we apprehend as the means of ob-
tammg it. Particularly, ¢ If rewards of any kind are -

¢ propofed to thofe who have virtuous affecions, this

¢ would raife in us the defire of having thefe affedtie .

* ons, and would incline us to ufe all means to raife
¢ them in ourfelves; pamcularly to turn our attention

‘to all thofe qua]mes in the Deity, or our fellows, :
¢ which are naturally apt to raife the virtuous affeéti-
ons.” Thus it is, that intereft of any kind may in-
fluence us indirely to virtue, and rewards pamcularly
may.over-balance all motives to vice,

o B 4
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This may let us fce, that * the fan&ions of rewards
¢ and punifhments, as propofed in the gofpel, are not ren-
¢ dered ufelefs or unneceffary, by fuppofing the virtu-
¢ ous affections to be diftinterefled ;* fince fuch motives
of interet,, propofed and attended to, muft incline eve-
;'y perfon to defire to have virtuous affetions, and to
turn his attention to every thing which is naturally apt
to raife them ; and muft over-balance every other mo-
‘tive of intereft, oppofite to thefe affe@ons, which

~eould incline men to fupprefs or countera& them,
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1

SECT. IL

“Of the Afeﬂtom and Pa]iom - The natural laws of
pure Affedtion: The confufed Seryimom of the
Pa]iom, -w:tl; tbm: final catg/b. :

L F TER the general account of fenfations, we
may confider other modifications of our minds,
confequent upon thefe perceptions, whe-
ther grateful, or uneafy. The firlt which Proper af:
occur to any one are defire of the grate- fecrons are
fal perceptions, and averfion to the unea: Defire and
fy, either for ourfclves or others. \f we Averfion,
would confine the word affetion to thefe
two, which are entirely diltin@ from all fenfation, and'
directly inchine the mind to action or volition of mo»
tion,’ we {hould have lefs debate about the number or
divifion of affe@ions. “But fince, by univerful cuftom,
this name is applied to other madificutions of the mind,
fuch as joy, forrow, defpa.r. we may confider what.
univerfal diftin@ion can be affigned between thefe mo-
difications, and the feveral fenfations above-mentioned;
and we fhall fcarce find any other than this; that we
call ¢ the diret immediate perception of pleafurc or
¢ pain from the prefent obj: & or event, the fenfation :*
But we denote by the affcction or pafion fome other
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‘ . . .

. ¢ perceptions of pleafure or pain, not

Other a;ﬂﬂ.’ ¢ dire@ly raifed by the prefence or o-
Onds TWRETEIN ¢ beration of the event or obje®, but

different /- - by our refletion upon, or apprehenfi-
Jrom fenfati- ¢ on of their prefent or future exiftence;
o ¢ fo that we expec or judge that thc

* objec or event will raife the direét fenfations.in vs.’
In beholding a regular bunldmg we have the fenfation
of beauty; but upon our apprehending ourfelves pof-
fefled of it, or that we can procure this pleafant fenfa-
tion when we pleafe, we feel the affedtion of joy.
‘When a man has a fit of the gout, he has the painful
fenfation; when he is ot at prefent pained, yet ap- -
prehends'a fudden return of it, he has the affe@ion of
forrow; which might be called a fort of fenfation: ‘ap
the phyficians call many of our paflions internal fenfes.
Afeltion di- When the w?rd pafﬂion is imagined
Pinét from to def:ote any .thmg different from the
‘afion affetions, it inclndes a flrong brutal

) impulfe of the will, fometimes without
any difltin@ notions of good, public or private, atteaded
with ¢ a t confufed fenfation either of pleafure or pain,
¢ occafioned or attended by fome vialent bodily moti-
‘ + Whoever wauld fee fubtile divifions of thofe fenfations,
let him read Malbranche’s Recherche de la Verité, B. v. c. 3.
Together with thefe fenfations there are alfo fome ftrong pro- -
pes.ficies dittin@ from any rational defirg: About which fee
feét, 3. art. 3. otth»strcanfe. N .
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¢ ons, which keeps the mind mauch employed upon the

¢ prefent affair, to. the exclufion of every thing olfe,
¢ and prolongs or ftrengthens the affe@tion fomerimes
¢ to fuch a degree, as to prevent all dehberat: realon-
¢ ing about our conduét.’ - -

II. We have liule reafon to ima- -
gine, that all other agents have fuch
confufed fenfations accompanying their
defires as we often have. Let us abftract sivns or paf-
from them, and confider in what man- . a9
per we fhould a& upon the feveral oc- Sons.
cafions which now excite our paffions, if we had none
of thefe fenfations whence our - dcﬁres becume pgf-
fionate.

Thereis a diftin&ion to be obferved on thls fub- |,
Je& between ¢ the calm defite of good, and aveifion to

¢ evil, either felfith or public, as ihey appear to our

¢ reafon or refletion; and the particular poffiovs to-

¢ wards objeéts. immediately prefented t to fome 1. nfe.’
Thus nothing can be more diftinct than the general
calm defire of private pood of any kind. whvcia alone
would incline us to purfue whatever obj. s were ap=

Genmeral di-
Jiresand par=
ticular affzc-

prehended as the means of goud, and the.pardicular
. felfith paffions, fuch as ambition, covetoufuefs, hunger,
lul, revenge, anger, as’ they arife upon partucular oc-
cafions, In lnke manner our public defires may be di-

flinguithed into the general calim defire of the hdpymcfs E
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of others, or averfion to their mifery upon refleGion ;
and the particular affections or ‘paffions of love, con-
" gratulation, compaffion, natural affetion. Thefe par-
. ticular affe@tions: are found in many tempers, ‘where,

through want of refle@tion, the general calm defires are
" not found: nay, the former may be oppofite to the
latter, where they are found in the fame temper,
- Sometimes the calm motion of the .will conquers the
paflion, and fometimes is conquered by it. Thus luft or
revenge may conquer the calm affection toward private
good, and fometimes are conquered by it. Compaffion
will prevent the neceffary corre&ion of a child, or the
ufe of a fevere cure, while the calm parental affection is
exciting toit. Sometimes the latter prevails over the
former. AH this is beautifully reprefented in the gth
book of Plato’s Republic. 'We obtain command over
the particular paffions, principally by ftrengthning the
general defires through frequent reflection, and mak-
ing them habitual, fo as to obtain ftrength fupenot ta
the particular paffions. {

+ The Schoolmcn exprefs this d|fhnﬂlon ‘by the ‘appetitus
rationalis, and the appetitus fenfitivus. AH animals have in
common the external fenfes fugge(hng notions of ‘things as
pleafant or painful; and have alfo the appetitus fenfitivas, or
fome inftin@ive defires and averfions. Rational agents bave,
fuperadded to thefe, two higher analogous powers; viz. the un-
derftanding, or reafon, prefenting farther notions, and attended

- with an higher fort of fenfatlons, and the appetitus rationalis.
This latter is a ¢ conftant natural difpofition of foul to. deﬁrq
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! Again, the calm public defires may be confidered as’
¢ they either regard the good of particular perfons or
‘, focieties prefented to our fenfes; or that of fome

* more abftracted or general community, fuch as a
¢ fpecies or fyftem,’ This latter fort we may call uni-
verfal calm benevolence. Now it is plain, that not on-
ly particular kind pafhions, but even calm particular be-
nevolence do not always arife from, or neceffarily
prefuppofe, the univerfal benevolence; both the for-
mer may be found in perfons. of little reflection, where
the latter is wantjng: and the former two may be op-
pofite to the other, where they meet together in one
temper.- So the univerfal benevolence might be where
there was neither of the former; as in any fuperior na-
ture or angel, who had no. pamcular intercourfe with
any part of mankind, '

Qur moral fenfe, though it approves all particular’
kind affe@tion or paflion, as well as calm particular be-
pevolence abftra&tedly confidered ; yet it alfo approves
the reftraint or limitation of all particular affections of
paffions, by the calm univerfal benevolence. To make
* what the under(tanding, or thefe fublimer fenfations, repre-
* fent as good, and to fhun what they reprefent as evil, and this
¢ cither when it refpeéts ourfclves or others.” This many call
the will as diftin& from the paffions. Some later writers feem
to have forgot it, by afcribing to the underftanding not only
ideas, notions, knowledge ; but ation, inclinations, defires,
yrofecution, and their contrarics,

\
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this defire prevalent above all particular affections, is
the only fure way to obtain conftant felf-approbation.
The calm felfith defires would determine any agent
to purfue every object or event, known either by rea-
fon or prior experience to be good to itfelf. We need
not imagine any-innate idea of good in general, of infi-
. pite good, or of the greateft aggregate : much lefs
‘peed we fuppofe any acual inclination toward any of
thefe, as the caufe or fpring of all particular defires,
It is enough to allow, © that we are capable by enlarg-
¢ ing. or by abltraQion, of conring to thefe ideas:
¢ that we muft; by the conflitution of our nature, de-
¢ fire any apprehended good which occurs a-part from
¢ any evil : that of two cbjects snconfiftent with each
¢ other, we fhall defire that which feems to cantain the
¢ greateft moment of good.” So that it cannot be pro-
nounced concerning: any finite good, that it fhall ne-

cefarily engage our purfuit; fince the agent may pofe

fibly have the idea of a greater, or fee this to be incon-
filtent with fome more valuable obje@, or that it may
bring upon him fome prepcllent evil. The certain
knowledge of any of thefe things, or probable pre-
fumptiun of them, may ftop the purfuit of any finite
good. If this be any fort of liberty, it muft be allowed
to be in men, even by thofe who niintain ¢ the defire
¢ or will to be neceflarily determined by the propollent
¢ motive;’ fince this very prefumption may be a pre-
pollent motive, efpecially to thofe, who by frequent

~

\
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attention make the idea of the greateft good always
prefent to themfelves on all important oecafions. The:
fume may eafily be applied w our averfion to finite
erils, : ' \

There feems to be this degree of liberty even in‘the
a8s of the underftanding, or in judging, that though
the highefh certainty or demonftration does neceflurily
engage our aflent, yet we can fufpend any abfolute cone
dufion from- probable arguments, until we examine
whether this apparent probability be not oppofite to de-
monftration,. er fuperior probability on the other fide,
. This may let us fee, that though it were acknow-

- Jedged that * men are neceffarily determined to purfue

* their own happinefs, and to be influencéd by what-
‘ ever motive appears to be prepollent;’ yet they
miglt be proper fubje@ts of a law; fince the very
fantions of the law, if they attend to them, may fug- -
- geft a motive prepolent to all others, In like manner,
* errors may be ‘criminal, + where there are fufficient
- “ data or objeive evidence for the truth;’ fince no
. demonftration can lead to error, and we can fufpend
our affent to probable arguments, till we have exa-
mined both fides. Yet human penalties concerning o-
. pinions muft be of little confequence, fince no penalty
_can fupply the place of argument, or probability to en-
. gage our affent, however they.may as motives detes-

Mine our eledtion. '

1 See Treat. II. fet. 6. art, 6. laft yangyaph. .
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In the calm’ public deﬁres, in like manner, where
there are no oppofite defires, the greater good of ano-
_ther is always preferred to the lefs: “and in the calm
univerfal benevolence, the choice is determined by the
importance or moment of the good and thc number of
thofe who fhall enjoy it.

W hen the public defires are oppoﬁte to the private
or feem to.be fo, that kind prevails which is ﬁronger
or more intenfe. : .
1il. Tus following definitions of cers
tain words ufed on this fubject, may
fhorten our expreffions ; and the maxims fubjoined
may thew the manner of adting from calm deﬁrc, with
analogy to the laws of motion,

Natural good 1. Natural good is pleafure: na-
ami evil. ' tural evil is pain.

‘2. Natural good objects are thofe which are apt
either mediately or immediately to give pleafure; the
former are called advantageous. Natural evil objedts
are fuch as, in like manner, give pain.

.. 3. 'Abfolute good is that which, conﬁ
A’bﬁlute. dered with all its concomitants and confe-
.quences, contains more good than what compenfates
all its evils, ' S

4. Abfolute evil, 6n the contrary, contaios evil
which outweighs all its good.

Definitions.
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5. Relative good or evil, is any parti-
alar good or evil, which does not thus
compenfate its contrary concomitants or -confequences,
“This diftinition would have been more exactly expref-
fed by the bonum fimpliciter, and fecundum quid of

the fchoolmeny

. Hence relative good may be abfolute evif 3 thus of-
ten fenfual pleafures are in the whole pernicious: and
abfolute good may be relative evil ; thus an unplcas,
fant potion may recover health,

Good and evil, according to the perfons whom they

" affe@, may be divided into univerfal, parncular, and
private, '
6. Univerfal good is what tends to
the happinefs of the whole fyftem «of
fenfitive beings; and univerfal evil is the contrary,
7. Particular good is what tends to

Relative,

(ﬁzivq:ﬁx/.

the happinefs of a part of this fyftem : Purjxczf[ar.
particular evil is the contrary, '
- 8. Private good or-evil is that of the Pri

- Frivate,

perfon adting. Each of thefe three mem-
bers may be either abfolute or relative.
Hence, 1, Particular or private good may  poffitly.
be univerfal evil : and univerfal good may be particu-
lar or private evil,. The punifhment of a criminal'is an
inftance of the latter. Of the former, perhaps, there
are no real inftances in the whole adminiftration of na-.
ture: but there arc fome apparent inftances: fuch as*
' C
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the fuccefs of an unjuft war; or the efcapc of an un-
relenting criminal,

2. When particular or private goods are entu'ely
innocent toward others, they are univerfal good.

'9. Compound good objeds or events,
are fuch as contain goods of feveral forts
atonce. Thus, meat may be both pleafant and bealth-*
ful; an aGion may give its author at once the plea-
fures of the moral fenfe and of honour. The fame is
eafily applicable to compound evil.

. 10. A mixed objeé is what contains at
Mixed. once good and evil : .Jethus a virtuous action
may give the agent the pleafures of the moral fenfe,
and pains of the external fenfes. Execution of juftice
~ may give the pleafures of the public fenfe, and the

. pains of compaffion toward the fufferer.’ .
Greateft r1. The gre:.ateﬁ or moft perfe& good is
good. that whole fenes, , or fcheme of events,

which contains a greater aggrégate of hap-

pinefs in the whole, or more abfolute univerfal good,

than dny other poffible fcheme, after fubtracting all the
evils connected with each of them.

12. An aion is morally good, when it

. flows from benevolent affe@ion, or intention

. of abfolute good to others.  Men of much

reflection may actually intend univerfal abfolute good ;

but with the common rate of men their virtue confifts

®in intending and purfuing particular abfolute good,

Compound,
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vot inconfiftent with uniyerfal good,

13.. An action is morally evil, either from
intention of abfolute evil, univerfal, or par-
ticalar, (* univerfal evil is fcarce ever in-
tended, -and particular evil only in violent paﬂions) or
from purfuit of private ar particular relative. good,
which they might have known did tend to univerfal
abfolute evil, For even the want of a 1 jllﬁ degree of
benevolence renders an adtion evil.,

14, Compound moral goodnefs is that
to which differentmoral. fpecies concur :
thus the fame aftion may evidence love to our fel]o“s,
and gratitude to Gad. We may in like manper under-
fland compound moral evil. We cannot fuppofe mixed
moral a&tions. -

15. Agents are denaminated morally good or evil,
from their affetions and actions, or attempts of ac-
tion, o

Moral

evil,

Comp&um{‘ ,

1AV. Maxims, or natural laws of  Axioms, or gae
talm defire. : neral laws.
1. Selfifh defires purﬁxe ultimately only the private
good of the agent, ] ,
2. Benevolent or public deﬁres purfue the good of
mhers, according to the feveral fyftems 1o whnch we
* See Treatife IL. fect. 1. art. 4. p. 143.
+ Treatife IV. fc&. 6. art. 4.
§ See Treatife IL. fet. 1. art, 9, laft parag. .
. C 2 :
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extend our attention, but with different degrees of
ftrength.

3. The ftrength either of the private or public de-

fire of any event, is proportioned to the imagined
quantity of good, which will arife from it to the a-
. gent, or the perfon for whofe fake it is defired.

4. Mixed objeds are purfued or fhunned with de- .

fire or averfion, proportioned to the apprehended ex-
cefs of good or evil.

5. Equal mixtures of good and evil flop all defire
or averfion.

6. A cofmpound good or evil objc& is profccnted ‘

or fhunned with a degree of defire or averfion, propor-
tioned to the fum of good, or of evil.

7. In computing the quantities of good or evil,
which we purfue or fhun, either for ourfelves or o0-
thers, when the durations are equal, the moment is as
the intenfenefs, or dignity of the enjoyment: and
when the intenfénefs of pleafure is the fame, or equal,
the moment is as the duration..

8. Hence the moment of good in any Objeﬂ’ is
jo a compound proportion of the duration and in-
tenfenefs. :

9. The trouble, pain, or danger, incurred by the
agent, in acquiring or refaining any good, is to be
fubtratted from the fum of the good. So the pleafures

which attend or flow from the means of prepolleat evil,

are to be fubtracted, to find the abfolute quantity.
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10. The ratio of the hazard of acquiring or re-
taining any good muft be multiplied into thé moment
of the good ; {o alfo the hazard of avajding any evil is
to be multiplied into the moment of it, to find its com-
parative value,

Hence it is, that the fmalleft certain good may raife
Ttronger defire than the greateft good, if the uncer-
winty of the latter furpafs that of the former, in a
greater proportion than that of the greater to the lefs.
Thus men content themfelves in all affairs with fmall-
er, but more probable fuccefsful purfuits, quitting
thofe of greater moknent but lefs probability. .

11. To an immortal natire it is indifferent in what
part of its duration it enjoys a good limited in du-

ration, if its fenfe be equally acute in all parts of its

exiltence ; and the enjoyment of this good excludes
not the enjoyment of other goods, at one time more
than another. The fame may be applied to thc fuffer-
ing of evil, limited in duration,

12, But if the duration of the good be mﬁmte, the
earlinefs of commencement increafes the moment, as
finite added to infinite, furpaffes infinite alone.

13. To beings of limited certain duration, axiom
12. may be applied, when the duration of the good
would oot furpafs the exiftence of the poﬂ'eﬁ'or, after
the time of its commencement.

14. To beings of limited uncertain duration, the

carlinefs of commencement increafes the moment of .

C3 !
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any good, according to the hazard of the poffeflor’s
duration, This may, perhaps, accéunt for what fome

. ailedge o be 2, natural difpofition of our minds, even
‘previous to any reflection on the uncertainty of life,

viz. that we are fo conftituted, as to defire more ar-
dently the nearer enjoyments than the more diftant,
though of equal moment in themfelves, and as certain-
Iy to be obtained by us.

15. The removal of pain has always the notion of
good and follicits us more importunately : its mov,
ment is the fame way computed by intenfenefs and du-
ration, and affected by the hazard and by the uncer-
tainty of our exiftence,

Thefe are the general ways of computing the quan-
tities of good in any obj & or event, whether we are
purfuing our own private good from {clfith dcf ires, br
the good of others from public affections. Conccrnmg
thefe latter we may obferve, _

- 16. That our defires toward public good are, .when
other circumftances are equal, proportioned to the mo-
ment of the goods themfelves, :

17. Our public defires of any events, are propor-
tioned to the number of perfons to whom the good e-

went fhall extend, when the moments and Othel,‘ cire
cumftances are equal.

18. When the moments themfelves, and numbers

~ of enjoyers are equal, our defire is proportioned to the

ftrength or nearnefs of ‘the ties or attachments to the
perfons,
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19. When all other cxrcumﬁanccs are equal, our
defires are proportional to the apprehended moral ex- |
“cellence of the perfons. - N

20. In general, the ftrength of pubhc defire is in
a compound ratio of the quaptity of the good itfelf,
and the number, attachment, aed d:gmty of the per-
fons,
~ Thefe feem to be the general laws, according to
which our defires arife. , Our fenfes conftitute objeéts,
events or actions good ; and ‘ we have power to rea-
* fon, refle® and compare the feveral goods, and to
¢ find out the proper and effectual means of obtammg

¢ the greateft for ourfelves or others, fo as not to be
*led afide by every appearance of relative or particu-
¢ cular good.’

V. If it be granted, that we have
;mplantcd in our.nature the feveral de-y pure‘ defire or
res above-mentioned, let us next en- ]
¢ quire into what ftate we would incline affection.
* to bring ourfelves, upon the feveral accidents which
‘ now raife our paffions; fuppofing that we had the
¢ choice of our own ftate entirely, and were not, by
¢ the frame of our nature, fubjected to certain fenfatl-
 ons, independently of our volition.’ -
~ Ifit feems too rath to affert a diftinction between
iffetions and paffions, or that defire may fubfift without
a0y uneafinefs, fince perhaps we are never confcious of
C 4

AFion from
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any defire abfolutely free from all uneafinefs; © let it
¢ be confidered, that the fimple idea of defire is’ diffe-
¢ rent from that of pain of any kind, or from any fen-
¢ fation whatfoever: ‘mor is there any other argument
“for their identity than, this, that they occur to us at
¢ once: but this argument is inconclufive, otherwife it -
¢ would prove colour and figure to be the fame, or
¢ incifion and pain,’ o .
* T here is a middle ftate of our minds, when we are
not in the purfuit of any important good, nor know of
.any gieat indigence of thofe we love. In this ftate,
when any fmaller pofitive good te ourfelves or eur
friend is apprehended to be in our power, we may re-
folutely defire and purfue it,. without any confiderable
fenfation of pain or aneafinefs. Some tempers feem to
have as (trong defires as any, by'the conftancy and vi-
gour of their purfuits, either of public or privare good;
and yet give fmall evidence of any uneafy fenfution,
7 his is obfervable in fome fedate men, who feem no
way infetior in ftrength of defire to others: nay, if we
confult our hearts, we fhall perhaps find, that ¢ the
¢ nobleft defire in our nature, that of univerfal happi-
¢ nefs, is generally calm, and wholly free from any
¢ confufed uneafy fenfation:’> except in fomq warm
tempers, who, by a lively imaginatign, and frequeat
attention to general ideas, raife fomething of paffion
even toward univerfal nature. t+ Yea, further, defire
1 See Matms‘Aurclins. in many places.

i
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may be as ftrong as poffible toward a certainly future
event, the fixed time ofits exiftence being alfo known,
-~ and yet we arenot confcious of any pain attending fuch
defires,  But though this fthould not be granted to be
fa& with men, yet-the diffcrence of the ideas of de-
fire and pain, may give fufficient ground for abftradting
them ; and for our making the fuppofition of theit be-
ing feparated.
Upon this fuppofition then, when any obje& was
defired, if we found it difficult or uncert:in to be ob-
. 'uined; but worthy of all the labour it would coft; we
‘would fet aboyt it with diligence, but would never
chufe to bring upon ourfelves any painful fenfation ac-
companying our defire, nor to increafe our toil by
anxiety Whatever fatisfation We had in our ftate be-
fore the profpe& of this additional good, we fhould
continue to enjoy it while this good was ia fufpenfe ;
and if we found it unattamable, we fhould be juft as
we were before: we fhould never chufe to bring upon
aurfelves thofe frettings which now commonly anfe
fiom difappointments. Upon opinion of any_imp: nding
enl, we fhould defire and ufe all means to prevent 1,
but fhould never voluntarily bring upen ourfelves the
uneafy fenfation of fear, which now naturaily antici-
Pates. our mlfery, and gives us a forctafte of it, more
ungrateful fometimes than the fuﬂ'cnng idfelt. 1 the
evil did befal us, we thould never chufe to increafe it,
by the feafations of forruw or defpair; we fhould cons
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fider what was the fum of good remaining in our flate,
after fubtra&ing this evil ; and fhould enjoy ourfelves
as well as a being, who had never known greater good,
nor enjoyed greater pleafure, .than the abfolute good
vet remaining with us ; or perhaps we fhould purfue’
fome other attainable good. In the like manaer, did
our ftate and the modifications of our mind depend upon
our choice, fhould we be affected upon the apprehend-
ed approach of goad or evil, to thofe whom we love;
we fhould have defires of obtaining the ohe for them,
and of defending them from ‘the other, accompanied
with ho uneafly fenfations, We indeed find in fact, that
our ftronger defires, whether private or public, are ac--
. companied with uneafy fenfations; but thefe fenfati-
ons feem not the neceflary refult of the defire itfelf :
they depend upon the prefent conftitution of our na-
ture, which might poffibly have been otherwife or-
dered. And in fat we find a confiderable diverfity of
tempers in this matter; fome fedate tempers equally
defiring either public or private good with the more
- paffionate tempers ; but without that degree of fer~
ment, confufion, and pain, which attend the fame de-
fires in the paflionate.

According to the prefent conftitution of our nature,
we find that the modifications or paffions of our mind,
are very different from thofe which we would chufe to
bring upon ourfelves, upon their feveral occafions.
The profpe of any confiderable good for ourfelves, or:
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thofe we love, raifes defire; and this defire is accom-

panied with ‘unea{y confufed fenfations, which ‘often
occafion freefulnefs, anxiety, and impatience. We fi-d

violent motions in our bodies; and are often made un-

fit for ferious deliberation about'the means of obtain-
ing the good defired. When it is firft obtained, we find
violent confufed fenfations of joy, beyond the propor-
tion of the good itfelf, or its moment to our happi-
nefs. If we are difappointed, we feel a fenfation of
forrow and dejection, which is often entirely ufelefs to
our prefent ftate, Forefcen evils are antedated by
painful fenfations of fear ; and rcfle@ion, attended with
fenfations of forrow, gives a tedious exiftence to trans-
itory misfortunes. Our public defires are in the fame
maoner accompanied with painful fenfations, The
prefence or fufpence of good or evil to others, is made
the occafion of the like confufed fenfations. A little

« refle@ion will (hew, that none of thefe fenfations de-
pend upon our choice, but arife from the very frame of -

our nature, however we may regulate or moderate
them, . . '

VI. Let us then examine ¢ for what.
¢ purpofe our nature was fo conftituted,
¢ that fenfations do' thus neceflurily a-
‘rife in us.’ Would not thofe firft’
forts of fenfations, by which we apprehend good and
el in the objes themlclves, have beca fufficient, a-

Sor thefe fens

Jations,

\

The héceﬁt, .
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Jong withour reafon and pure defires, without thofe fen-

fations attending the very defires themfelves, for which

tl}ey are called paflions, or thofe fenfations which at-

tend our refletion upon the prefeace, abfenca, or ap-
_proach of good or evil?

The common anfwer, that ¢ they are given to us as

¢ ufeful incitements pr fpurs to action, by which we

¢ are roufed more effectually to promote our private

¢ good, or that of the public,’ is too general and un-
determined. 'What need is there for roufing us to ac-

tion, more than a calm pure defire of good, and aver- -

fion to evil would do, without thefe confufed fenfati-
ons? éay they, ¢ we are averfe to labour; we are apt
¢ be hurried away by avocations of curiofity or mirth;
¢ we are often fo indolent and averfe to the vigorous
¢ ufe of our powers, that we fhould negle& our true
_ ¢ interelt without thefe folliciting fenfations.” But
may it not be anfwered, that if Jabour and vigorous
" ufe of our powers be attended with uneafinefs or pain,
why fhould not this be brought into the account ? The
purfuit of a fmall -good by great toil is really foolifh ;
violent labour niay be as pernitious as any thing elfe:
‘Why fhould we be excited to any.uneafy labour, ex-
cept for prepollent good ? And, when the good is
prepollent, what need of any further ipcitement than

 the calm defire of it? The fame may be faid of the
avocations of curiofity or mirth ; if their abfolute

pleafures be greater than that of the good from whick

Ay
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- they divert us, why fhould we Dot be diverted from
it? If not, then the real moment of the good propofed
is fufficient to engage our purfuit of it, in oppoﬁnon to
our curiofity or mirth.
If indeed our averfion to labour, or our propenﬁty
to mirth be accompanied with thefe fenfations, then it |
. was neceffary that other defires fhould be attended with
like fenfations, that fo a balance might be prefeﬁed. So
if we have confufed fenfation ftrengthening.and fixing
our private defires, the like fenfation joined to public
affetions is neccﬂ'ary,' left the former defires fhould
wholly engrofs, our minds: ‘if weight be caft into one
{cale, as much-muft be put into the other to preferve an
equilibriam. But the firft queftion is, ¢ whence arofe the
¢ neceflity of fuch additional incitements on either fide?’
It muft be very difficult for beings of fuch imper-
fe@ knowledge as we are, to anfwer fuch queftions :
we know very little of the conftitution of nature, or -
what may be neceffary for the perfection of the whole.
The Author of nature has probably formed many ac-
tive beings, whofe efires are not attended with confu-
fed fenfations, raifing them into paffions’like to ours,
There are perhaps orders of rational beings alfo with-
out thefe particular limited attachments, to which our
natures are fubjeted; who may perhaps have no pa-
rental affeGtion, friendfhips, or love to a country, orto
any fpecial fmaller fyflems; but have univerfal good-
will to all, and this folely ‘proportioned to the moral
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excellencies of the feveral objedls, without any ether
bonds of affection. There is probably an infinite vari-
ety of beings, of all poffible degrees, in which the fum
of happinefs excecds that of mifery. We knaw that
our ftate is abfolutely good, notwithftanding a confi-
derable mixture of evil.  The goodnefs of the great
Author of nature appeirs even in producing the infe- .
rior natures, provided their ftate in ‘the whole be ab-
folutely good : fince we may probably conclude, t that
there are in the univerfe as many fpecics of fuperior
natures, as was confiftent with the moft perfcé ftate of °
the whole. This is the thought fo much infifted on
by Simplicius, that the univerfal Caufe muft produce
72 usoa, as well as 7 7p071a, 4 7d iqaTa. We
know not if this globe be a fic place for the habitation
of natures fuperior to ours: if not, it muft eertainly
be in the whole better that it fhould have its imperfe&
inhabitants, whofe {tate is abfolutely good, than that it
fhould be defolate.

All then which we can expe& to do in this matter,

+ ~is only to fhew, that ¢ théfe confufed fenfations are ne- :

¢ ceflary to fach natures as we are in other refpects:
¢ particularly that beings of fuch degrees of unders
¢ ftanding, and fuch avenues to knowledge as we have,

\

+ See Stmphcms on Fp1€letus cap. 34. And the Arch-
bith~p of Dnbhn, De origine mali, above all others on this
Hubject, .
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¢ muft peed thefe additional forces, which. we call

- ¢ paffions, befide the firft fenfations by which objedls -

¢ are conflituted good or evil, and the pure defire or

_ ¢ averfion arifing from opxmon or apprehenfion of good
¢ orevil.’

Now our reafon, or knowledge of From the imper-

the relations of external thingsto our fecZion of our un-
bodies,  is fo inconfiderable, that it derflanding,.
is generally fome pleafant fenfation awhich required
which teaches us what tends to their fen/ations of ap-
prefervation; and fome painful fen-" petite.
fation which fhews what is pernici-
“ous, Nor is this inftruction fufficient; we need alfo
to be directed when our bodies want fupplies of nou-
rihment ; , to this our reafon conld not extend : here
then appears the firft neceffity of uneafy fenfation, pre-
cedmg defire, and contmmng to accompany it when it
is raifed. . .

Again, our bodies could not be preferved without.
a fenfe of pain, conneéted with. incifions, bruifes, or
violent labour, or whatever elfe tends to deftroy any
part of their mechanifn; fince our knowledge does
not extend fo far, as to judge in time what would be |
pernicious to it: And yet, without a great deal of hu-
man labour, and many dangers, this earth could not
fupport the tenth part of its inhabitants. Our pature -
therefore required a fenfation, accompanying its de-

fires of the means of pre&riation. capable to fur-
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mount the uneafinefs of labour: this we have in the
pains or uneafinefs accompanying the defires of food.
In.like mannct, the propagation of animals is 2 my-
flery to their reafcn, but eafy to their inftin®, An.
offspring of fuch creatures as men are, could not be
preferved without perpetual labour and care; which
“we find could nut be expected from the more general
ties of benevolence. Here then again appears the ne-
ceffity of ftrengthening the E7opys, or natural affecti-
on, with ftrong fenfations, or pains of defire, fufficient
to counter-balance the pains of labour, and the fenfa-
tions of the ftlfith appetites ; fince parents muft often
check and difappoint their own appetues, to- graufy
thofe of their children. ,
¢ When a neceflity of joining ﬂrong fenfanons o
¢ one clafs of defires appears, there muft appear a like -
¢ peceflity 'of ftrengthning the reft by like fenfations, .
¢ to keep a jult balance.” We know, for inftance, that .
. ‘the pleafures of the imagination tend mué¢h to the bap- -
pinefs of mankind ;- the defires of them therefore muft -,
have the like fenfarions aﬂi{hng them, to prevent our ;|
indulging a nafty folitary luxury, The happinefs of ;
human ife cannot be promoted without fociety and
mautual aid, even beyond a family; our public affec- |,
tions muft therefure be frengthened as well as the pri- k
vate, to keep a balance ;. fo muft alfo our defires of f
-virtue and honour.. - Anger, which fome have thought
an ufelefs paffion, is really as neceffary as the reft; f

\
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fince men’s interefls often feem to interfere with each
other; and they are thereby led from fcIf-love to do
the worft injuries to their fellows. There could not |
therefore be a wifer ‘contrivance to reftrain injuries, -
than to make every mortal fome way formidable to an
unjuft invader, by fuch a violent pafhion, We need
not have recourfe to a Prometheus in this matter, with
the old poets: they might have afcribed it w their
Optimus Maximus,

4 In-fani leonis, ‘
- ¢ Vim flomacho appofuiffe noftro.”. .

VII. Wi this balance of public
paffions againft the private, with our paf-
fions ‘toward honour and virtue, we find -
that human nature may be as teally ami-
able in its low fphere, as fuperior natures endowed
with high¢r reafon, and influenced only by pure de-
fires; provided we vigoroufly exercife the powers we
bave in keeping this balance of affeétions, and checking
any paffion which grows fo violent, as te be'incoofiltent
with the public good: 1f we have felfifh paflions for
our own prefervation, we have alfo public paffions,
which may engage us into vigorous and laborious fer-
vices to offspring, friends, communities, countries.
Compaffion will engage- us to fuccour the diftrefled,
even with our private lofs or danger. An-abhorrence

v D ! '

A balance
may be flill
prcferv;d.



5o THE NATURE AND CONDUCT &: 2.

of thei mjunous, and love toward the mjured, with 2
fenfe of virtue and honour, can make us defplfe labour,
expence, wounds, and death, : ,

The fenfations of joy or forrow, upon the fucoefs
or difappointment of any purfuit, either public or pri-
vate, have dire@ly the effe@ of rewards or punith-
ments, to excite us to a&t with the utmoft vigor, ei-
ther for our own advantage, or that of others, for the
future, and to punifh paft negligence. The moment
of every event is thereby increafed: as much as the
fenfations of forrow add to our mifery, fo much thofe
of joy add to our happinefs. Nay, fince we have fome
confiderable power ofer our defires, as fhall be ex-
plained hereafter, we may probably, by good condud,
obtain more frequent pleafures of joy upon _our fuc-
cefs than pains of forrow upon difappointment.

It is true indeed, that there are few

;4 Juft ba- tempers to be found, wherein thefe fen-
r::l'“ Ve fations of the feveral  paffions‘are in fuch
e,

. a balance, as in all cafes to leave the
‘mind in a proper ftate, for confidering the importance
of every adtion or event. ‘The fenfations of anger in
‘fome tempers are violent above their proportion ; thofe
-of ambition, avarice, defire of fenfual plcafure, and
even of natural affeion, in feveral difpofitions, poffefs
the mind teo much, and make it incapable of attending
to any thing elfe, . Scarce'any one temper is ilways

conftant and uniform in its paffions. The beft ftate of
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human nature poffible, might require a diverfity of
- paffions and inclinations, for the different occupations
neceffary for the whole: but the diforder feems to be
- much greater than is requifite for this end. Cuftom, e-
ducation, habits, and company, may often contribute
much to this diferder, however its original may be a-
feribed to fome more univerfal caufe. Bt it is oot fo
great, but that human life is flill a defireable ftate,
baving a fuperiority of gaodnefs and happivefs; Nor,
if we apply ourfelves to it, does it hinder us from dif-
cérning that juft balance and oeconomy, which would
“conflitute the moft happy ftate of each perfon, and
promote the greateft good in-the whole,  _
" Let phyficians or anatomifts explain .. ..
- the feve:alyrginons in the flulds or fcl:hds Dipefitions
of the body, which accompany any pal- 7 -
fion; or the temperaments of body which ticular paf?
either make men prone to any paffion, or Sons
are brought upon us by the‘long continuance, or fre-
quent returns of it. 1t is only to our purpofe in gene-
ral to obfarve, ¢ that probably certain motions in the
¢ body accompany every paffion by a fixed law of na-
‘ ture; and alternately, that temperament which is
‘ apt to receive or prolong thefe motions in the body,
¢ does' influence our paffions to’heighten or_prolong
¢ them.” Thus a certain temperament may be brought
apon the body, by its being frequently put into motion
by the paﬁons of anger, joy, love, or forrow; and
D2

to fome par=
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the continuance of this temperament fhall make men
prone to the feveral paffions for the future. We find

“ourfelves after along fit of anger.or forrow, in an un-

eafy ftate, even when we are not reflecting on the par-

" ticular occafion of our paffion. During this flate, every,

trifle fhall be aptito provoke or deje® us. On the
contrary, -after good fuccefs, after ftrong friendly paf-
fions, or a ftate of mirth, fome confiderable injuries
or lofles, which at other times would have affeGted us
very much, fhall be overlooked, or meekly received,
or at moft but flightly refented; perhaps becaufe our
bodies are not fit afily to receive thefe motions which
are confhtuted the occafion of the uneafy fenfations of
anger. This diverfity of temper every one has felt,
who reflets on himfelf at different times. In fome
_tempers it will appear like madnefs. Whether the
‘only feat of thefe habits, or the occafion rather of
thefe difpofitions, be in the body ; or Whether the foul
itfelf does not, by frequent returns of any paffion, ac-

‘ quire fome greater difpofition to receive and retain it

again, let thofe determine, who fufficiently underftand
the nature of either the one or the other.
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SECT. II.
Particular Divifiens of the Affections and Pafions.
1. HE nature of any language has confiderable in-

fluence upon men’s reafonings on all fubjedts,
making them often take all thofe ideas which are de-

noted by the fame word to be the {fame; and on the -
other hand, to look upon different words as denoting - .

 different ideas. - We fhall find that this identity of
names has occafioned much confufion in treatifes of

the paffions; while fome have made larger, and fome. .

fmaller colle@tions of names, and have given the ex-
plications of them as an account of the paffions.
Cicer?, in th‘e fourth book of. TquI:l‘- The Divifion
lan Quettions, gives from the Stoics, this be Stoi
general divifion of the paffions: Firft, of the Stofes.
into love and hatred, according as the obje& is good
orevil ; and then fubdivides each, according as the

obje&t is prefent or expeted. About good we have

thefe two, libido et lactitia, defire and joy: about
evil we have likewife two, metus et aegritudo, fear and:
forrow. To this general divifion he fubjoins many fub-
divifions of each of thefe four paffions; according as

in the Latin tongue they had different names for the -

feveral degrees of thefc paffions, or for the fame paf:
D3
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fion employed upon different obje@s. A writer of
Lexicons would probably get the moft precife mean-
ings of the Latin names in that book ; nor would it be
ufelefs in confidering the nature of them,

The Schoolmen, as their fund of language was
much fmaller, have not fo full enumerations of them,
going no further than their admired Ariftotle.

II. It is ftrange that the thoughtful Malebranche
did not confider, that ¢ defire and averfion are obvi-
¢ oufly different from the other modifications called
¢ paffions; that thefe two direétly lead to action, or
¢ the volition of motion, and are wholly djftinét from
¢ all fort of fenfation.” Whereas joy and forrow are
only a fort of fenfations; -and other affections differ
from fenfations only, by including defire or averfion,
or their correfpondent propenfities :- {o that defire and
averfion are the only pure affcctions in the ftricteft

- {enfe,

Senfation &
affection di-
Sinet,

¢ vent, which are occafioned by.fome impreflion on our
¢ bodies ;* then we may denote by the word affection,
thofe pleafures or pains not thus excited, but ¢ refult-
¢ ing from fome reflction uponm, or opinion of our
¢ poﬁemon of any advantage, or. from a certaip pro-

1f, indeed, we confine the word fen-
{ation to the ¢ immediate perceptions of
- ¢ pleafure and pain, upon the very pre-

¢ fence or operation of any object or e- '
pe ]
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-

¢ fpect of future pleafant {enfations on the one hand,

** or from a like reflection or profpect of evil or pain-

¢ ful fenfations on the other, either to ourfelves or
¢ others’ t .

When ‘more violent confufed fenfations
arife with the affe@ion, and are attended
with, or prolonged by bodily motions, we call the
whole by the name of paffion, efpecially when accom-
panied with fome natural propenfities, to be hereafter
explained.

If this ufe of thefe words be allowed, Divifion
.. the divifion of Malebranche is very natural. by Male-
Good objeds excite love; evil abjects ha-

tred: each of thefe is fubdivided, as the
object is prefent and certain, or doubtfully expe&ed
or certainly removed. To thefe three circumftances
correfpond three modifications of the original affecti-
ons; viz. joy, defire, and forrow. Good prefent, rai-
fes joyful love: goed in fufpenfe, the love of defire,
or defirous love : good loft, forrowful love. Evil pre-
fent, raifes forrowful averfion : evil expected, defirous °
averfion; and evil removed, joyful averfion. The joy=
ful love, and joyful hatred, will pofhibly be found
nearly the fame fort of fenfations, though upon diffe--
rent occafions; the fame may be faid of the forrowful
lave, and the forrowful averfion: and thus this divis

ajjion.

branche.

+ See al;ovc, fect. 2, art. 1.
D4
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fion will amount to the fame with that of the Stoics,’
Perhaps it may be more eafy to con-
Defire and ceive ouf aﬂ'e&ioyns and pafﬁozs in this
manner. The apprehenfion of good, ei-
ther to ourfelves or others, as attainable, raifes defire :
the like apprehenfion of evil, or of the lofs of good,
raifes averfion, or defire of remaving or preventing it.
Thefe two are the proper affetions, diftin@ from all
fenfation:  we may. call both defires if we pleafe.
% The refletion upon the prefence or certain
7 futarity of any good, raifes the fenfation of
joy, which is diftinct from thofe . immedi-
ate fenfations which arife from the object itfelf + A
“like fenfation is raifed, when we reflect upen the re-
_moval or prevention of evil which once, threatned our-
felves or others,” The reflection upon the prefence of
evil, or the certain profpect of it, or of the lofs of
good, is the occafion of the fenfation of forrow, di-
ftin& from thofe immediate fenfations arifing from the
objeds or events themfelves,

Thefe affeCtions, viz. defire, averfion,
joy and forrow, we may, after. Male-
branche, call fpiritual or pure affetions;
becaufe the pureft fpiric, were it fubje®
to any evil, might be capable of them.
But befide thefe affeions, which feem to

averfion.

Sorrow,

Affections

may be di-
. flinguifbed

Srom pafji-

ons.

+ Sec fc&t. 2. art, 1.
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arife neceffarily from a rational apprehenfion of good
or evil, there are i our nature violent confufed fenfa- .
tions, conne&ted with bodily motions, from which our
affetions are dénominated paffions.
’ ‘We may further obferve fomething 4 ﬁ’ Hions at~
in our nature, determining us very fre-

. . tended  awith
quently to action, diftin¢t both from o
fenfation and defire ; if by defire we und:/lg g
mean a diftin@ inclination to fome- £ enfitics.
thing apprehended as good either public or private, or
as the meaas of avoiding evil : viz a certain propenfi-
ty of inftiné to obje¢ts and adtions, without any con--
ception of them as good, oras the means of preventing
evil. Thefe objeés or ‘adQions are generally, though
not always, in effect the means of fome good ; but we
are determined to them even- without this conception'
of them. Thus, as we obferved above, + the-propen-
fity to fame may conunue after one has loft all notion of
good, either public or private, which could be the object
of a diftinét defire. Our particular affections have ge-
nerally fume of thefe propenfities accompanying them ;
but thefe propenfities are {ometimes without the affec-
tions or diltin& defires, and have a ftronger influence
upon the gencrality of men, than the affeions could
have alone. Thus in anger, befide the intention of re-
moving the uneafy fenfation from the injury received ;

4 Se&t, 1. near thg end,
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* " befide the defire of obtaining a reparation of it, and fe-
" curity for the future, which are fome fort of goods in-
tended by men when they are calm, as well as during
the paflion, there is in the paflionate perfon a propen-
fity to occafion mifery to the offender, a determination
to violence, even where there is no intention of any
good to be obtained, or evil avoided by this violence.

And itis principally this propenfity which we '
. denote by the name anger, though other de-

grees may often accompany it. -

So alfo our prefence with the diftrefled is generally
peceffary to their relief; and yet when we have no
hopes nor intention of relieving them, we fhall find a

_ propenfity to run to fuch fpectacles of pity, Thus alfo,
befide the calm defire of the happinefs of a perfon be-.
Joved, we have a ftrong propénﬁty to their company,
to the very fight of them, without any confideration of
it as a happinefs either to ourfelves or to the perfon
beloved. The fudden appearance of great danger, de-
termines us to fhriek out or fly, before we can have
any diftin& defires, or any confideration that a fhriek
or flight are proper means of relief, Thefe propenfi-
ties, along with the fenfations above-mentioned, when
they occur without rational defire, we may call paffi-
ons, and when they happen along with defires, deno-
minate them paffionate. This part of our conftitution
is as intelligible as many othersuniverfally <ﬁ>ferved and
acknowledged ; fuch as thefe, that danger of falling

Y

Anger.
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makes us ftretch out our drms ; .noife makes us wink 3 - -

that a child is detcrmined to fuck; many other ani-
mals to rife vp.and walk ; fome to rum-into water, be-

fore they can have any notion of good.to be obtained, -

or evil avaided by thefe means.

It may perhaps be convenient to confine
love and hatred to our fentiments toward
moral agents ; love denoting ¢ defire of the
¢ happinefs of another, generally attended with fome
¢ approbation of him as innocent at leaft, or bcing of

"¢ a mixed character, where good is generally preva-

Love and
hatred.

¢ lent:> And hatred ¢ denoting difapprobation by our
¢ fenfe, with the abfence of defire of their happinets.’
Benevolence may- denote only ¢ the defire of another’s
£ happinefs;* and malice, ¢ the dfire of their mifery,’
abftractly from any approbation or condemnation by
our moral {enfe. I his fort of muljce is never found in
our nature, when we are not tranfported with pailion.
The propenfities of anger and envy have fome
refemblance of it; yet envy is not an ulti-
mate defire of another’s mifery, but only a fubord nite
defire of it, as the means-of advancing ourftives, or

Envy.

fome perfon more beloved than the perfon envied,
Fear, as far as it is an affcion, and not an

undefigning propenfity, is ¢ Fear,

a’ mixture- of for-
¢ row and averfion, when we apprchend the probalsi-
¢ lity of evil, or the lufs of good befal'ing ouritlves,
¢ or thofe we love:” Lhere is more or lefs of furrow,
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according to the apprehended degrees of probability,
Hope, if it be any way an affection, and not
Hope, = .. ., ° . .
an opinion, is ¢ a mixture of defire and joy,
¢ upon the probability of obtaining good, and avoid-
¢ ing evil.] Both thefe paflions may have fome propen-
fities and fenfations attending them, diftin& from thofe
of the other affeétions.
The confufed ufe of the names, love,
Confufed ufe hatred, joy, forrow, delight, has made
o ames. fome of the moft important diftincions
of our affe&tions and pafhions, to be ovérlooked. No
modifications of mind can be more different from each
other, than a private defire, and a public; yet both
are called love. The ‘love of money, for inftance,
the love of a generous character, or a friend: the
“love of a fine feat, and the love of a child. In like
manner, what can be more different than the forrow
for a lofs befallen ourfelves, and forrow for the death
of a friend? Of this men muft convince themfelves by
refle&tion. -
There is alfo a confiderable difference even among
the felfith paffions, which bear the fame general name,
according to the different fenfes which conftitute the
objecs good or evil. Thus the defire of honour, and
the defire of wealth, are certainly very different forts
of affetions, and accompanied with different fenfati-
ons : the forrow in‘like manner for our lofs by a thip-
wreck, and our forrow for having done a bale action,

i
. i
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or remorfe : forrow for our beihg fubjec to the gout
or ftone, and forrow for our being defpifed and con-
demned, or thamé :* forrow for the damage done by a
fire, and that forrow which arifes upon an apprehend-
ed injury from a partner, or any other of our fellows,
which we call anger. Where we get fome fpecial di-
ftin& names, we more eafily acknowledge a difference,
as it may appear in fhame and anger; but had we o-
ther names, appropriated in the fame manner, we
fhould imagine, with good ground, as many diftinct
* paffions. The like confuﬁon is obfervable about our
fenfes. 1

To fay that the fenfation accompany-
ing all forts of joy is pleafant, and that
accompanying forrow uneafy, will not ar-
gue that there is no farther diverfity. o ,mm‘”
Pains l;avg many differences among them- rectified.
felves, and fo have pleafures, according to the diffe-
rent fenfes by which they are perceived. To epume-
rate all thefe diverfities, would be difficult and tedious,
But fome men have piqued themfelves fo much upon
- reprefenting ¢ all our affeCtions as felfith; as if each
¢ perfon were in his whole frame only a feparate fy-
¢ flem from his fellows; fo that there was nothing in
¢ his conftitution leading him to a public intereft, fur-
¢ ther than he apprehended it fubfervient to his owa

Falfe repre= -
fmtation{ of

+ Treut. L, fe@. x, art* zo, : -
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¢ private interelt ; and this intereft made nothing elfe,

¢_than the gratifying our exteroal fenfes and imagina-
¢ tion, or obtaining the means of it:’ that thereby the
wi‘dom and goodnefs of the Author of our nature is
traduced, as if he had given us the ftrongeft difpofiti+
ons toward what he had.in his laws prohibited ; and
direced us, by the frame of our nature, to the meaneft
and moft contemptible purfuits; as if what all good
men have reprefented as the excellence of our nature, -
were a force or conftraint put upon it by art or autho-
rity. 1t may be ufeful to confider our affections and
paflions more particolarly, as ¢ they are excited by
¢ fomcthing in our frame different from felf-love, 'and
* tend to fomething elfe than the prlvate pleafures of
¢ the external fenfes orimagination.” This we may
do under the following heads, by thewing, 1. How our
paflions arife from the moral fenfe, and fenfe of ho-
nour, 2. How -our paflions tend toward the ftate of
others, abftra@ly from any confideration of their mo-
ral qualities. . 3. How tl e public paffions are diverfi-
fied :by the moral qualities of the agents..vhen they
appear to-our moral fenfe as virtuous or vicious. 4.
How the public: paffions are diverfified by the relations
of feveral agents to each other, when we confider at
once their ftate as to happinefs or mifery, and their
paft as well as prefent actions towards each other.
5. How all thefe paflions may be complicated with the
felfith, Under each of thefe heads we may find the fix

-
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paffions of Malebranche, or the four of Zemo; with
many other combinations of them,

"HI 1, Tuz paffions about our own
adtions occafioned by the moral fenfe.
When we form the idea of a morally
good adtion, or fee it reprefented in the - ;
drama, or read it in epics or. romance, we feel a2 de-
fire arifing of doing the like, ‘This
leads moff’ tempers ginto an imagined. Tbe.,ﬁ a]{mef

. . . beroifminca--
erncs of adventures, in which they are le-buildin
fill” a&ting the generous and virtuous ) o
part, like to the idea they have received. If we have
executed any good defign, we feel in-
ward triumph of joy: if we are difap-
pinted through our own negligence,.
or have been diverted from it by fome
felfith view, we fhall feel a forrow called LRemarﬁ. )
remorfe, ‘

When the idea is in like manner forméd of any h
morally evil action, which we might poffibly accom-
plifh, if we reflet upon the cruelty or pernicious tea-
dency of it, there arifes relué‘(ance, or a~
verfion: if we Bave committed fuch a
crime, upon like refle@tion we feel the forrow called
remorfe : if we have refifted the temptation, we feel a *

fecret joy and felf-approbation, for which there is no
{pecial name, ) \

1. Pa]iom a-
bout our own
altions.

Moral joy or

Jlf-approba-
tion.

Rela(?a;xte.
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* 'We might enumerate fix other paffions from the

fenfe of honour, according as we apprehend our adi-
ons, or any other circamftances, fhall affe@ the opi-
nions which cthers form concerning us, When any
a&ion or cxrcumﬁance occurs, from which we imagine
honour would arife, we feel defire ; when we attain it,
joys when we are difappointed, forrow. When we
ficlt apprehend any. aétion or circumftance as difho-

nourable, we feel averfion arifing; if we apprehend -

ourfelves involved in it, or in danger of being tempted

Madefsy. to it, we feel a paffion we may call modefty

or thame; when we efcape or' refift fuch
temptations, or avoid what is difhonourable,
we feel a joy, for which there is no fpecial name.

‘ We give the name ambition to a vio-

Shame.

Ambition.

" lent defire of honour, but generally ina
bad fenfe, when it would lead the agent into immoral :

‘means to gratify it. The fame word often denotes the
Pride,

. . . . | .
fion to their contraries ; fometimes pride denotes joy

defire of power. Pride denotes fometimes the
fame defires of honour and power, with aver-

upon any apprehended right or claim to honour; ge- .

nerally i itls taken in a l}ad fenfe, when ope claims that

to which he has no right.

' Men may feel the: pafﬁon of fhame for

i/;t::e o " the difhonourable actions of others, when
T any part of the difhonour falls épon them-

fclves; as when the perfon difhonoured is one of their
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club, or party, or family.  The general relation of
human nature may produce fome uneafinefs upon the
dithonour of another, though this is more owing to our
public fenfe. _ ’

1

IV. 2. Tus fecond clafs are the pu-

blic paffions about the ftate of others, as P:V-.o:‘uilzc
. . Y .
to happinefs or mifery, abftractly from Fractly,

their moral qualities, Thefe affections or
paﬂions extend to all perceptive natures, when there
is no real or imagined oppofition of inte-
-reft.. We naturally defire the happinefs v
of others while it is in fufpenfc; rejoice . Compaffion.
in it when obtained, and forrow for it o
whea lolt. We have averfion to any im-
pending mifery ; we are forrowful when it befals any
perfon, and rejoice when it is removed, This averfion
and forrow we.often call pity or compaf-
fion; the joy we may call congratula-
tion, .
Since our moral fenfe reprefents virtue as the
greatelt happinefs to the perfon poflcfled of it, our pus
blic affetions will naturally make us defire the virtve
of others, When the opportunity of a great ation oc-
‘curs to any perfon againft whom we are no way pi« ju-
diced, we wifh he would attempt it, and defire his
good fuccefs.” If he fucceeds, we feel joy; if he is dif-
appointed, or qmts the attemot, we feel forrow. Up-
E :

Good-<will,

Piy.

Congram- »
lation.
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on like opportunitir of, or temptation to a bafe atien,
we have averfion to the event: if he refifts the temp-
tation, we fee] joy; if he yields to it, forrow. Our
affections toward the perfon arife jointly with our paf-
fions about this event, according as he acquits hlmfelf
vmuouﬂy or bafely.

* V. 3. The paffions of the third clafs
are our public affe@tions, jointly with
'moral perceptions of the virtue or vice -
of the agents. When good appears at-

" tainable by a perfon of moral dignity,
- our defire of his happinefs, founded upon efteem or
approbation, is much' ftronger than that fuppofed in
the former clafs. The misfortune of fuch a perfon
ng'” raifes ftronger forrow, pity, or regret, and

" diffatisfaltion with the adminiflration of the:

- world, upon a light view of it, with a fufpicion of the

real advantage of virtue, The faccefs of foch a cha-
racter raifes all the contrary affetions of joy and fatis-
fadtion with providence, and fecurity in virtue, Wkhen
evil threatens fuch a character, we have ftrong averfion
to it, with love toward the perfon: his efcaping the
evil raifes joy, -confidence in providence, with fecurity
in virtue. If the evil befals him, we fecl the eontrary
paffions, forrow, diffatisfaction with providence, and
fufpicion of the reality of virtue. '

3. Public

. pafions with
moralpercep-
Yions.

\
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Hence we fee how unfit fuch reprefen-
tations ‘are in tragedy, as make the per-
fectly virtuous miferable in the higheft
degree. They can only lead the fpedta-
tors into diftroft of providence, diffidence in virtue ;
and .into fuch fentiments, as fome authors, who pro-
bably miftake his meaning, tell us Brutus exprefled at
~ bhis déath, ¢ That the virtue he had purfued as a folid
¢ good, proved but an empty name.” But we muft
here remember, that, notwithftanding all the frightful
ideas we have inculcated upon us of the kiog oi' ter-

* tors, yet an honourable death is far from appearing to
a generous mind, as the greateft of evils. The ruin of
afree ftate, the flavery of a generous fpirit, a life up-
on thameful terms, flill appear vaftly greater evils ;
* befide many other exquifite diftrefles of a more private
nature, in comparifon of whlch an honourable death
 befalling a favourite charaer, is looked upon as a de-"
liverance. , '
Under this clafs are alfo included the
- paffions employed about the fortunes.of
* characters, apprehended as morally evil,
Such chara®ers raife diflike in any obfet-
~ ver, who has a moral fenfe: but malice, No difinte-

" or the ultimate defire of their mifery, reffedor ul-
- does not neceffarily arife toward them. timate ma- -
Perhaps our nature is not capable of de- lice in men.
firing the rmfcry of any being calmly,

E 2

Which of
them fit for

$he drama.

Pafions to-
ward moral
evil agents.

‘
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farther than it may be neceffary to the fafety of the

innocent: we may find, perhaps, that there is no qua- -

lity in any obje& which would excite in us pure difin-
" terefted malice, or calm defire of mifery for its own

fike+ When we apprchend any perfon as injurious to

ourfelves; or to any innoceat perfon, efpecially to a
perfon beloved, the paflion of anger arifes
toward the agent. By anger is generally
meant * 4 propenfity to occafion evil to another, anfing

Anger.

¢ upon apprehenfion of an injury done by him:’ this

violent propenfity is attended generally, when the io-
jury is not very fudden, with forrow for the injury
fultained, or threatned, and defire of repelling it, and
* making the author of it repent of his attempt, or re-
pair the damage.

) ) This paffion is attended wnth the moft
o5 d?ﬂh violent u:eafy fenfations, and produces as
great changes in our bodies as any whatfoever. We
" are precipitantly led by it, to apprehend the injurious
as dire@tly malicious, defigning the mifery of others

without farther intention, While the heat of this paf- b

" fion continues, we naturally purfug the mifery of the
injurious, until they relent, and convince us of their
better intentions, by-exprefling their fenfe of the inju-

ry, and offering reparation of damagc, with fecurity 2~

gaunﬁ future oﬁ'ences.

4 Sec fet. 5. art, 5. of this treatife, ’
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Now as it is plainly neceffary; in a {yftem of agents
capable of injuring each other, that every one fhould
- be made formidable to-an invader, by fuch a violent
paffion, till the invgder fhews his reformation of tem-
per, as above, and no longer; fo we find it is*thus
-~ ordered ‘in our conflitution. Upon thefe evndenccs
- of reformation in the invader, our paﬂion naturally
- ahates; or if in any perverfe temper it docs not, the
-~ fenfe of mankind turns againft him, and he is looked
upon s cruel and inhumane, ' ’ '

In confidering mare fully the paffioris about the for-

- tunes of evil chara@ers, diftin& from anger, which a-
 1ifes upon a frefh injury, we may firlt confider the evil

- ygents, fuch as'a fudden view fometimes reprefents
them, directly evil and malicious ; and then make pro- -
- perabatements, for what the worft of men come fhort °
of this completely evil temper. As mathematicians -
| f\lppofe perfe@ hardnefs in fome bodies, and elafticicy
 inothers, and then make allowances for the xmyerfe&
degrees T natural bodies.

The profpet of good to a perfon ap-
Prehended as entirely malicious, raifes a-
~ Yerfion in the obfervér, or defire of his'
’ dnfappomtment, at leaft, when liis {uccefs would con-
‘, ﬁ“:.! him in any evil intention. His dnfappomtmcnt
Tales joy in the event, with truft in pro- :
Vidence, and fecurity in virtue, His fuc- bSorr;w *
el raifes the contrary paffions of forrow, abrede.

Ej -

Fo of ba-
tred,
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diftruft, and fufpicion. The profpe of evil, befalling
an evil charaer, at firlt, perhaps, feems grateful to
the obferver, if he has conceived the paffion of anger;
but to a fedate temper, no mifery is farther the occa-

fion of joy, than as it is neceffary to fome prepollent
happinefs in the whole, The efcaping of evil impend-. :

ing over fuch a charatter, by which he is confirmed in

vice, is the occafion of forrow, and diftruft of provi-
dence and virtue ; and the evil befalling him raifes

Jjoy, and fatisfaltion with providence, and fecurity in
virtue, We fee therefore, ‘that the fuccefs of evil

charaters, by obtaining good, or avoiding evil, is an

unfit reprefentation in tragedy. _
Let one refle&t on this clafs of paffions, as they a-
rife upon occafions which do not affect himfelf, and he

will fee how little of felf-love there is in them; and *

yet they are frequently as violent as any paffions what-
foever. We feem confcious of fome dignity in thefe

paffions above the felfith ones, and therefore never con- -

ceal them, nor are we athamed of them. Thefe com-
plicated paflions the philofophers have confufedly men-
tioned, under fome general names, along with the
fimple felfith paffions. The poets'and critics have fuf-
ficiently fhown, that they felt thefe differences, how-
ever it did not concern them to explain them. We
may find inftances of them in all dramatic performan-
. ees, both ancient and modern. -

The, abatements to be made for what human na»
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ture comes fhort of the higheft degrees Paions a-
. cither of virtue or vice, ,may be thus
- conceived: When the good'in any mix-
ed character furpaffes the evil, the paf-
fions arife as toward the good ; where the evil furs
- palles the good, the paffions arife as toward the evil,
~ oolyin both cafes with lefs violence. And further, the
palfions in both cafes are either ftopped, or turned the
. cntrary way, by want of due proportion between the
- fate and charadter. Thus an imperfect good charac-
ter, in purfuit of a good too great for his virtue, or to
. the exclufion of more” worthy chara&ers, inftead of
nifng defire of his fuccefs, raifes averfion; -his fuc-
- oels l:aife.s envy, or a f?g'cies of ff)rrow, Eny, for- -
and his difappointment, joy. An imper- .
fedly evil charater, threatned by 2o e-
vl greater than is neceffary to make him relent-and
. teform, or by a great calamity, which has no dire&
tendency to teform him, inftead of raifing defire to-
ward the event, raifes averfion; his efcaping it raifes
- oy, and his falling under it raifes pity, a Pity:
I iy,
pecies of forrow, ,

There is another cxrcnmﬁance which
txceedingly varies our paffions of this The beft plots
dafs, when the agents themfelves, by
~ their own condud, procure their mifery.  When an
imperfe@ good charadter, by an evil a&ian, procures
 the higheft mifery to himfelf; this raifes thefe com»
E 4

bout mixed
charalter. .

ow, foy.

in tragedy.
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plicated paflions, pity toward the fufferer, forrow for
the ftate, abhorrence of vice, awe and admiration of
providence, as keeping ftri® meafures of fan&ity and
juftice. Thefe paffions we may all feel, in reading the
Oedipus of Sophoeles, when we fee the diftrefs of that
prince, occafioned by his fuperftitious curiofity about
his future fortumes; his rafh violence of temper, in
duelling without provocation, and in pronouncing exe-
crations on perfons unknown. We feel the like paffi-
ons from the fortunes of Creon in the Antigone ; or
fri)m the fates of Pyrrhus and Oreftes, in the Andro-
mache of Racine, or our Diftrefled Mother. We hear-
tily pity thefe charatters, but without repining at pro-
vidence ; their mifery is the fruit of their own a&ions. -
- It is with the jufteft reafon, that Ariftotle t prefers -
fuch plots to all others for tragedy, fince thefe cha-
rafférs come neareft to thofe of the fpeQators, and
confequently will have the ftrongeft influence on them.
‘We are generally confcious of fome good difpofitions,
~ mixed with many. weakneffes: few imagine themfelves
capable of attaining the height of perfe@tly good' cha-
racters, or arriving to their high degrees of felicity;
and fewer imdgine themfelves capable of finking into
the bafenefs of perfeitly evil tempers, and therefore
few.dread the calamities which befal them.

t Ariftotle Poetic. cap. 1'3. ,
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Thete is one farther circumftance How thefe
which ftrengthens this clafs of paffions
exceedingly, that is, the greatnefs of ? aﬁ ons are
the change of fortune in the perfon, or ruifed /"g./‘?
the furprize with which it comes, As and compli-
this g{ves the perfon a more. acute per- cated.
ception either of bappinefs or mifery, fo it ftrengthens

our paffions, arifing from obfervation of his ftate, Of

this the poets are very fenfible, who fo often reprefent
to us the former profperity of the perfon, for whom
they would move our pity; his proje@s, his hopes, his
half-executed defigns. One left his palace unfinifhed,
another his betrotlied miflrefs, or young wife; one
promlfed himfelf glory, and a fortunate old age; ano-_

. ther was heaping up wealth, boafted of his knowledge,
was honoured for his fine armour, his adtivity, his au-
gury. / ' )

» » ~ > ’ a »
Arn ¥k olwroioy eyurmaﬂo xNpa uENYVaY. .
» Y Y. . . ' .
— ovde 7i of 76y émngxeae avypor oasbpor, Homen.,

. “ Sed non Augurio potuit depellere peftem;
“ Sed non Dardaniae medicari cufpidis iGum
“ Invaluit "—— Vira,

"The joy is in like manner increafed upon the mis.
fortunes of evil characers, by reprefenting their for=
mer proiperity, pride and infolence.

.

’ .
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This forrow or joy is ftrangely diverfified or com-
plicated, when the fufferers are multiplied, by repre-
fenting the perfons attached to. the principal - fufferer,
and fetting before us their affections, friendfhips, tenr
der folicitudes, care in education, fuccq,ur in former dis
ftreffes; this every one will find in reading the.{toriey
of Pallas, Camilla, Nifus, and Euryalus; orin genes
ral, any battle of Homer or Virgil. -What there is ip
felf-love to account for thefe eﬂ'e&s, let. all mankind
Jjudge.

VI. The paflions of the fourth clafs
arife from the fame moral fenfe and pu- .
blic affe@ions, upon obferving the adi- -
ons of agents fome way attached to

4.Publicpaf-
Sons and re-

gent:.

good offices, or difengaged by prior injuries; when
thefe relations are known, the moral qualities of the
ations appear confiderably different, and odr paffions
are much diverfified by them: there is alfo a great
complication’ of different paffions, and a

Cmm,!/k{ & fort l:)f contralte, or a[feml:ﬂag‘e of appo-
wmp{'m@m fite paffions toward the feveral perfons:
S Pafons: oncerned. The moft moying peripe-
. ties, and remembrances, in epic and dramatic poetry,
are calculated to raife thefe complicated paffions ; and
in oratory we ftudy to do the fame.

Thus ftrong fentiments of gratitude, and viggrpu

each other, by prior ties of nature of . .
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retarns of good offices obferved, raife 1 the fpedator
the higheft love and eﬁgém toward both the benefuc-
tor, and even the perfon obliged, with fecurity and
delight in virtue.— Ingratitude, or returning bad offi-
ces defignedly, raifes the greateft deteftation agaiaft the
ungrateful ; and love with compaflion toward the be-
pefadtor, with dejefion and diffidence in a virtuous
courfe of life.—Forgiving of injuries, and much more
returning good for evil, appears wonderfully great and
beautiful to our moral fenfe: it raifes the ftrongeft
love toward the forgiver, compaffion for the injury re-
ceived; toward the injurious, if relenting, fome de=
gree of good will, with compaffion ; if not relenting,
the moft viclent abhorrence and hatred Mutual
good offices done defignedly between morally good a-
gents, raife joy and love in the obferver toward both,
with delight in virtue. — Mutual injuries doge by evil
agents defignedly, raife joy in the events along with
hatred to the agents, with deteftation of vice —Guood
offices done defignedly by good agents towurd evil, but
not fo as to encourage, or enatle them co further mis-
chief, raife love toward the good.agent; difplicence,
with fome good-will-toward the evil agent.—Good uf-
fices delignedly. done mutually among evil agents, if

thefe offices do not promote their evil intentions, di-
minifh our difl ke and hatred, and wtrodure fome com-
peflion and benevolence. — Goud offic:s frem good
Agents, to -benefactors unkuowa to the agent, or 0

\
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their unknown friends or pofterity, mcrcafe love to-
ward'both; and raife great fatisfaltion and truft in

_ providence, with fecurity in virtue, and joy in the-

_event,— Undefigned evil returns in like cafe with the

former, raife forrow in the obferver upon account of
the event, pity toward both, with fufpicion of provi-
dence and virtue.—An undefigned return of evil to an
evil agént from-a good one, whom he had injdred,
raifes-joy upon account of the event, and truft in pro-
vidence, Urnidefigned evil offices mutaally done to
each other by evil agents, raife joy in the event, ab.
horrence of vice, and fatisfa@ion with providence, —
Undefigned good offices done by good agents .toward
the evil, by which they are further excited or im-
powered to do evil, raife pity toward the good agent,
indignation and envy toward the evil, with diftruft in
providence,— Undefigned good offices done by good to
evil agents, by which they are not excited or enabled
to do further mifchief, raife envy or indignation to-
ward the evil agent, if the benefit be great;. if not,
they fcarce raife any new paffion diftin& from what we
had before, of love toward the one, and hatred or dlf-
~ like toward the other.

Thefe paflions might have been dwerf‘ fied, accord-
ing to Malebranche’s. divifion, as the obje& or event
was prefent, or in fufpence, or certainly removed :
and would appear in different degrees of ftrength, ac-

“eording as the perfons concerned were more nearly at- .
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tachied to the obferver, by nature,. fncndﬂnp, or ac-
quaintance.

VIL. THE paffions of the laft clafs, Publi ‘
* are thofe in which any of the former > l‘é.hfp of-
kinds are complicated with felfith paffi- v i oined
. . with the felf-
ons, when our own interefl is concern- .
" ed. Itis needlefs here to repeat them °
over again:” only this may be noted in general, that,
as the conjuadion of felfith paffions will very much in-
creafe the commotion of mind, fo the oppofition of any
felfith interefts, which appear of great importance, will
often conquer the public defires or averfions, or thofe
founded upon the fenfe-of virtue or honour; and this
is the cafe in vicfous actions dene againft confcience,
Thefe complications of pafions are often not re-
flected on by the perfon who is acted by them, during
their rage : but a judicious obferver may find them by .~
reflection upon” himfelf, or by obfervation of others ;"
and the reprefentation of them never fails to affect us
in the mot lively manner,
“ Aeftuat ingens
* Imo in corde pudor, mixtoque infania luctu,
* Et furiis agitatus amor, et confcia virtus, Viza. .

In all this tedious enuperation, let any one confider,
¢ How few of our paffions can be any way deduced from
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¢ felf-love, or defire of private advantage? And how

¢ improbable it is, that perfons in the heat of adtion,

¢ have any of thofe {ubtle reflections, and felfifh inten-
¢ tions, which fome philofophers._invent for them?

¢ How great a part of the commotions of our minds a-
)

¢ rife upon the moral fenfe, and from public affections

¢ toward the good of others? We fhould find, that

¢ withcut thefe principles in our nature, we fhould not
¢ feel the one half at leaft of our prefent pleafures or
¢ pains; and that our nature would be almoft reduced
¢ to indolence.’ :

An accurate obfervation of the fe-
veral diftin& characters and tempers of
men, which are conflituted by the va-
rious degrees of their natural fagacity,
/ " their knowledge, their interefls, their
opinions, or affociations of ideas, with the paffions
‘which are prevalent.in them, is a moft ufeful and plea-
fant entertzinment for thofe, who have opportunities
of large acquaintance and obfervation. = But our pre-
fent purpofe leads only to confider the firft general ele-
mqnts,' from the varicus combinations of which, the
feveral tempers and characers are formed.

The order of however, prepare the Way for difcern-
nature partly : .

. " ing confiderable evidences for the good-
w"d’,““d° nefs of the Deity, from the conftitution
of our nature ; and for removing the objedions of vo-

How charac-
© ters gnd tem-
;fen of men
are formed.

v
N ¥

This account of our affe@ions will, .
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luptuous luxurious men, againt the rules of virtue laid
down by men of refledion. While no other ideas of
pleafure or advintage are given us, than thofe which
" relate to the external fenfes; nor any other affeions
reprefented as natural, fave thofe toward private good :
it may be difficult to perfuade many, even aof thofe who
are, pot enemies to virtue from inclination, of the wif-
dom of the Deity, in making the biafs of our nature
oppofite to the laws he gives us; and making all plea-
fure, the moft patural charadter of good, attend the
prohibited adtions, or the indifferent ones; while obe-
dience to the law muft be a conftrained courfe of a&i-
on, inforced only by penalties contrary to our natural
affetions and fenfes, Nature and grace are by this
{cheme made very oppofite; fome would queftion whe-
ther they could have the fame author, Whereas, if
the preceding account be juft, we fee n6 fuch incon-
fitency : ¢ Every paffion or affedtion in its moderate
¢ degree is innocent, many are direétly amiable, and
* " morally good : we have fenfes and affections leading
* us to public good, as well as to private; to virtue, as
" ¢ well as to other forts of pleafure.’
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SECT. IV.

How far our feveral Affeltions and Paffions are in
our power, either to govern them when raifed, or
1o prevent their arifing : awith fome general obfer-
vations abeut their objects.

I. Ji'ROM what was faid above it appears, that our -
paﬂiox_)s are.not fo much in our power, as fome .
feem to imagine, from the topics ufed -

ﬂﬁ‘q“”’; :7 cither to raife or allay them. We are
ﬁ:{:"’mm , 1o conflituted by nature, that, as foonas

. upon opini-

we form the idea of certain objects or .,
events, our defire or averfion will a- .

: rife toward them; and confequently .
our affeGtions muft very much depend upon the opini- .
ons we form, concerning any thing which occurs to our .

mind, its qualities, tendencies, or effedts. Thus the -

happinefs of every fenfitive mature is defired, as foon
as we remove all opinion or apprehenfion of oppofition
of intereft between this being and others. The ap-
prehenfion of morally good qualities, is the neceffary
caufe of apprabation, by our moral fenfe, and of ftrong-

er love. The caufe of hatred, is the apprehenfion of the,

oppofite qualities, Fedr, in like manner, mult arife
from opinion of -power, and inclination to hurt us:

-y
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pity from the opinion of another’s undeferved mifery :
fhame only arifes from apprehenfion of contempt from
others, or confcioufnefs of moral evil: joy, in any e-
vent, mult arife from an opinion of its goodnefs. Our
felfith paffions in this, do not diffgr from our public
ones, - S

This may fhew us fome inconfiftency in topics of
.argument, often ufed to inculcate piety and virtue,
Whatever motives of intereft we fuggeft, cither froma
prefent or future reward, muit be ineffetual, until we
have firft laboured to form amiable conceptions of the
Deity, and of our fellow:creatures. And yet in many
writers, even in this caufe, ¢ mankind are reprefented
¢ as abfolutely evil, or at beft as entirely felfith; nor
¢ are there any nobler ideas of the Deity fuggefted. 1t
¢is grown a fathionable topic, to put fome fly felfith
¢ conftrution upon the moft generous human actions ;
¢ and he paffes for the fhrewdel(t writer, or orator, who
¢ is moft artful in thefe infinuations.’

1I. THe government of our paffions
muft then depend-much upon our opi- R X
nions: but we muﬁ' here obferve an ob- ﬂj} g,?n; d{‘
vious difference among our defires, viz. ﬂmgu{//mi
that ¢ {fome of them have a previous, painful, or uneafy ‘
¢ fenfation, antecedently to any opinion of good in the
‘ object; may, the objedt is often chiefly efteemed
¢ good, only for its allaying this pain or uncafinefs;

i F . .

Appetites &
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. ¢ uneafy fenfation is previous to, and independent of

¢ this opinion of good in the obje@.” Thefe defires we

orif the object gives alfo pofitive pleafure, yet the .

may call eppetites, - ¢ Other defires and “averfions ne-

¢ ceffarily pre-fuppefe an opinion of good and evil in
¢ their obje@s; and ‘the defires or averfions, with their
¢ concomitant uneafy fenfations, are produced or occa-
¢ fioned by this opinion or apprchenfion.’ - Of the
former kind are hunger and thirft, and the defires be-
tween the fexes; to which defires there is an uneafy
fenfation previous, even in thofe who have little other
notion of good in the objedts, than allaying this pain or

uneafinefs. There is fomething like to this in the de- '

fire of fociety, or the company of our fellow-creatures,
Our nature is fo much formed for this, that although
the abfence of company is not immediately painful,
yet if it be long, and the perfon be not employed in

-/ fomething which tends to foctety at laft, or which is

defigned to fit him for fociety, an uneafy fretfulnefs,
fullennefs, and difcontent, will grow upon him by de-
grees, which-company alone can remove. He fhall not
perhaps be.fenfible always, that it is the abfence of
company which occafions his uneafinefs : a painful fen-
fation dicates nothing of itfelf: it muft be therefore
fome refleétion or inftin&, diftinét from the pain, which
fuggefts the remedy. Our benevolence and. compaﬂion
pre-fuppofe indeed fome knowledge of other fenfitive
- beings, and of what is good or evil to them: byt they

~

Vig

——— 3y

ey
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do not arife fronr any previous opinion, that ¢ the good
* of others tends to the good of .the agent.” ~ They are
determinations of our nature, previous to our choice
from intereft, which excite us to action, as foon as tve
know other fenfitive or rational beings, and have any
apprehenfion of thieir happinefs or mifery. ,

1a other defires the cafe is different. No man is di-
fefled for want of fine fmells, harmonious founds,
beautiful objes, wealth, power, or grandeur, previ-
oufly to fome opinion formed of thefe things as good,
or fome prior fenfation of their pleafures. In like man-
wr, virtue and honour as neceffarily give us plea-
fure, when they occur to us, as vice and contempt give
us pain,; but, antecedently to fome experience or o-
pinion of this pleafure, there is no previous uneafy fen-
fation in their abfence, as there is in the abfence of
the objets of appetite. The neceflity of thefe fenfa-
tions previous to our appetites, has been confidered al-
rady.+ The fenfations accompanying or fubfequent
to our other defires, by which they are denominated
paffions, keep them in a juft balance with our appe-
tites, as was before obferved,

But this holds in general, concerning all our de-
fires o averfions, that according to the opinion or ap=
prehenfion of good or evil, the defire or averfion is
increafed or diminithed : every gratification of any de-

-4 Sc&.a. art. 6. v
‘ Fa
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' fire gives at firlt pleafure; and difappointment pain,
 generally proportioned to the violence of the defire,
In like manper, the efcaping any objed of aveifion,
“tho’ lt makes no permanent addition te our happinefs,
gives at firft a pleafant fenfation, and relieves us from
mifery, proportioned to the degree of averfion or fear.
So when any event, to which we had an averfion, be-
fals us, we have at firlt mifery proportioned to the de- -
gree of averfion, So that fome pain is fubfequent up-
on all fruftration of defire or averfion, but it is previ-
ous to thofe defires only, which are called appetites.
HI. Henck we fee how impoffible it is for one to
'judge of the degrees of happinefs or mifery in others, *
unlefs he knows their opinions, their affociations of -
+ideas, and the degrees of their defires and averfions, -
‘We fee alfo* of how much confequence our aflociations -
of'ideas and opinions are to our happinefs or mnfery, ;
and to the command of our paffions.
Afsciations For though in our appetites there :
) are uneafy feofations, previous to.any
,of ideas and . . . i
L . opinion, yet our very appetites may be
opinions in- @t ; . -
. ftrengthned ¢r weakned, and varioufly
creafe or di- .. .
2 altered by opinion, or affociations of
minifh the . . L '
. ideas. Before their intervention, the bo- -
Sfrrength of . . S ,
4 .'/.'.. dily appetites are eafily fatisfied ; na- -
our APIEI ture has put it in almoft every one’s
power, fo far to gratify them, as to fupport the body, -
and remove pain. But when ophnon, and confufed -

v
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ideas, or,fancy comes in, and reprefents fome particu-
lar kinds of gratifications, or great varicty of  them, as
of great importance ; when ideas of dngmty, grandeur,
magnificence, generofity, or any other moral fpecies,
are joined to the objeds of appetites, they may fur--
nih us with endléfs labour, vexation, and mifery of
every kind.

As to the other defires which pre-fuppofe fome 0-
pinion or apprchenfion of good, previous to any fenfa-
tion of uneafinefs ;* théy muft ftill be more direcly in-
fluenced. by opinion, and affociations of ideas. The
lngher the opinion or apprehenfion of good or evll is, the
fronger muft the defire or avérfion be ; the greater is the -
Pleafure of fuccefs at firft, and the greater the pain of
difappointment. Our public. defires are influenced in
the fame manner with the private: what we conceive as

~ good, we Yhall defire for thofe we love, as well ds for
ourfelves; and that in proportion to the degtee of
good apprehended in it: whatever we apprehend as
eril in any degree to thofe we love, to that we fhall
 bave proportionable averfion,

The common effe&t of thefe aflociations of ideas is
this, ¢ that they raife the paffions into an extravagant
‘ degree, beyond the proportion of real good in the
* object: and commonly beget fome fecret opinions to
¢ jultify the pafions. But then the confutation of thefe
“fulfe opinions is not fufficient to break the affoci-
‘ ation, fo that the defire or paffion fhall continue, e-

F3
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- ¢ ven when our underftanding has fuggefted to us,
. ¢ that the obje is not good, or not prgpertioned ta
¢ the ftrength of the defire.” Thus we often may ob-
ferve, that perfons, who by rea'foding bave laid afide
all opinion of fpirits being in the dark more, than in
the light, are ftill uneafy to ‘be alune in the dark.t
Thus the luxurious, the extravagant lover, the mifer, ‘|
can fcarce be fuppofed to have opinions ,of the feveral
objedts of their purfuit, proportioned to the vehemence
of their defires; but the conftant indulgence of any
defire, the frequent repetition of it, the diverting our
minds from all éther purfults, the ftrain of converfa-
tion among men of the fame temper, who often haunt
’ together, the contagion in the very air and countenance
of the paflionate, beget fuch wild affociations of ideas,
that a fudden convition of reafon will not {top the de- .
fire or averfion, any more than an argument will fur-
mount the loathings or averfions, acquired againft cer-
tain meats or drinks, by furfeits or emetic preparations.
The luxurious are often convinced,'when any ac-
cident has revived a natural appetite, of the fuperior
pleafures in a plain dinner, with a fharp ftomach : § but

+ Ac veluti pueri trepidant, atque omnia caecis
In tencbris metuunt, fic nos in luce timemus
Interdum nihilo quae funt metuenda magiss.  Luck.
Leporem fetatus, equove '
Lafus ab indomito, vel fi Romana fatigat
Militia affuetum Graccari

1

——
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this does not reform them ; they have got all the ideas
of dignityy grandeur, excellence; .and enjoyment of
life joined to their table. Explain to a mifer the folly
of his condu®, fo that he can alledge nothing in his
defenge; yethe willgoon,

# Ut locuples moriatur egenti vivere fato.” uv.
p ve

« 0

He has likewife all ideas of good, of worth, and im-
portance in life confounded with his coffers,

A romantic lover has in like manner no notion of -
life without his miftrefs, all virtue and merit are fum-
med up in his inviolable fidelity. The connoiffeur has
all ideas of yaluable knowledge,” gentleman -like worth
and abnllty affociated with his beloved arts. T he idea
of property comes 3long with the tafte, and makes his _
happinefs impdiﬁble,’ without poffeflion of what he ad-
mires, A plain queftion might confute the opinion,
but will not break the affociation: ¢ What pleafurc
‘ has the poffeflor more than others, to whofe eyes
 they are expofed as well as his ?’

Our public defires are affe¢ted by confufed ideas,
in the fame manner with our private defires, What is
apprehended as food, through an aflociation of fo-

" reign ideas,. fhall be purfued for thofe we love, as well
Cum labor extuderht faftidia

Cum fale panis

Latrantem Romachum beae leniet

F 4

Hox.
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as what is really good for them. Our benevolent pafh-

* ons in the nearer ties, are as 3pt to be too violent as any
-whatfoever : this we may often experience in the love
of offspring, relations, parties, cabals. The violence
of our paffirn makes us fometimes incapable of pur-
fuing effc Qually their good, and finks us into an ufelefs
ftate of forrow upon their misfortunes, Compaffion
often mukes the evil greater to the fpeator than to
the fufferer; and fometimes fubjects the happinefs of

" a perfon of great worth, to every accident befalling one
entirely voud of it. .

The defire of virtue, upon extenfive impartial
fchemes of public happinefs, can fcarce be too ftrong ;
but, upon miftaken or partial views of public good, this
defire of virtue may often lead men into very pernid-
ous actions, One may conceive a fort of extravagancy,
and effeminate. weaknefs even of this defire; as when
men are diffatisfied with themfelves for difappointments
in good attempts, which it was not in their power to
éccom‘pli{h; when fome heroic tempers fhew no re-
gard to private good; when the purfuit of the lovely
form is fo pafionate, that the agent does not relifh his
paft conduét by agreeable refle@tion, but like the am«

" bitious, T

-

¢ Nil a&tum reputat fi quid fupereflet agendum.” Lucan.

) -
- But the moft pernicious perverfions of this defire
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are ¢ fome partial admirations of certain moral fpecies,
¢ fuch as fortitude, propagation of true religion, zeal
¢ for a party ; while other virtues are overlooked, and °
¢ the very end to which the admired qualities are fub-
¢ fervient is forgotten. Thus fome phantoms of virtue

¢ are raifed, wholly oppofite to its true nature, and to -
¢ the fole end of it, the public good.’

Honeur, in like manner, has had fts foolifh aﬁ'ocl-
ations, and the true nature'of it has been overlookcd,
fo that the defire of it has run into enthufiafm and per-
picious madnefs. Thus,  however our defires, whea
¢ our opinions are true, and the defire is propurtioned
¢ to the true opinion, are all calculated for good, ci-
¢ ther public or private ; yet falfe opinions, and confu-
¢ fed ideas, or too great a violence in any of them, a-
* bove a due proportion to the reft, may turn the beft

¢ of them into deftructive follics.’

This is probably the'cafe in thofe af:
feGtions which fome fuppofe natural, or
at leatt incident to our natures, and yet
abfolutely evil: fuch as rancour, or
difinterefted malice, revenge, mif.nthro: rife.

* py. We indeed find our nature determined to dnfap- _
prove an agent ‘appreheaded as- evil, or malicious,
through direct intention; we muft defire the detliuc-
tion of fuch a-being, not only from felf love, but from
our benevolence to others. Now when we rathly foim
opinion of fes, or nations, as abfolutely evil; or get
affociated ideas of impiety, cruelty, profanenefs, re-

Malicious or
crucliempers,
bow  they a-
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curfing upon every mention of them : when, by re-
peated reflection upon injuries received, we ftrengthen 1
our diflike into an obdurate averfion, and conceive that
thei m}unous are dire&tly malicious ; . we may be ledto "
act in fuch a manner, that fpeé'tators, who are unac-
quainted with our fecret opinions, or confufed appre-

henfions of others, may think we have pure difintereft- -

¢d malice in our hature} a very inftinét toward the mi-

. Tery of others, when it is really only the overgrowth

of a juft natural affection, upon falfe opinions, or con-
fufed ideas; even as ouf appetites, upon which our
natural life depends. may acquire accidental loathings
at the moft wholefome food. Qur ideas and opinions of
mankind are often very rafhly formed, but our affecti-
ons are generally fuited to our opinions. When our
ideas and opinions of the moral qualities of others are
_]uﬁ our affe@ions are generally regular and good :
but whep we give loofe reins to our imagination and

~ opinion, our affe&ions muft follow them ioto all extra-

vagance and folly ; and inadvertent fpettators will
imagine fome difpofitions in us wholly uf¢lefs, and ab-

i~ folutely and direcly evil.,

Now the gratification of thefe dcﬁruéhvc deﬁrcs,

:‘like thofe of all the reft, gives at firft {ome pleafure, pro-

portioned to their violence ; and the difappointment
gives propartioned pain, But as to the continuance of
thefe pleafures or pains, we fhall find hereafter great
diverfity,

From this view of our deﬁres, we may fce the

-~
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s gfeat variety of objeds, circum(tances, events, which
< muft be of importance torthe happinefs of a creature,
¢ furnithed with fuch a variety of fenfes of good and
¢ evil, with equally various defires correfponding ta
¢ them: efpecially confidering the ftrange combina-
.- ¢ tions of ideas, giving 1mportancc to many objeds, in
¢ t\hexr own pature indifferent.’

1V. We muft in the next place How far.the fe-
enquire ¢ how far thefe feveral de- veralacfires muf?
* fires mult neceffarily arife, or necgﬂm(y arife

* may be prevented by our con- in us. .
¢ dud.’

The pleafures and pains of the’ ex-
ternal fenfes muft certainly be percei-
yed i)y every one who comes into the
world ; the.one raifing fome degree of
defire, and the other averfion: the pains of appetxteso
arife yet more certainly than others, and are previous
to any opinion. But then it is very much it our:power
to keep thefe' fenfations pure and unmixed with any
foreign ideas ; fo that the plaineft food and raiment,
if fufficiently nourifhing and healtbful, may keep us
ealy, as well as the rareft or moft expenfive. Nay the
body, when accuftomed to the fimpler forts, is caiieft
in the ufe of them . and we are raifed to an higher de-
gree of chearfulnefs, by a fmall improvement in our
table, than it is poffible to bring a pampered body in-

1.” That of
externalplea-
Jures.
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to, by any of the produtions of nature. Whatever

the bady is once accuftomed to, yroduccs na confiders
 able change in it. '
2.Thedefires
of the plea-
Juresof the i-

magination,

The pleafures of the imagination, or

of the internal fenfe of beauty, and de-

cency, and harmony, muft alfo be per-

ceived by us. The regularity, propor-

‘ tion and order in external forms, will

. as neceffarily ftrike the mind, as any perceptions of

the external fenfes. But then, as we have no uneafi-

" nefs of appetite, previous to the reception of thofe

grateful ideas, we are not neceffarily made miferable

‘in their abfence; unlefs by fome fantaftic habit we

- have raifed very violent defires, or by a long purfuit of

them, have made ourfelves mcaPablc of other enjoy-
ments,

f Again, the fenfe: and’ defire of beauty of feveral

« inds is entirely abftracted from pofleffion or property ;

fo that the fineft relifh of this kind, and the ftrongeft

. fubfequent defires, if weadmit no foolith conjun&ions

of ideas, may almoft every where be graiiﬁéd with the

profpecs of nature, and with the contgmplation of the

more curious works of art, which the proprietors ge-

nerally allow to others without reftraint. But if this

fenfe or defire of beauty itfelf be accompanied with the

defire of pofleflion or property; if we let it be guided

by cuftom, and receive affociations of foreign ideas in

our fancy of drefs, equipage, furniture, retinue ; if we



5. 4 OF THE PASSIONS. 03

relifh only the modes of the great, or the marks of di-
. flinction as beawtiful ; if we let fuch defires grow
ftrong, we muft be very great indeed, before we can
fecure conftant pleafure by this fenfe: and every dif-
appoiotment or change of fortune muft make us mifer-
able. ‘The like fate may attend the purfuit of fpecula-
. tive fciences, poetry, mufic, or painting; to excel in
thefe things is granted but to few. A violent defire of
diftintion and eminénce may bring on vexation and
forrow for the longeft life,

The ?leafurcs -fmd pan‘ns of ’thg: Publtc 3. The public
fenfe will alfo neceflarily arife in us, P eyire;
Men canoot live without the fociety of "
others, and their good offices ; they muft obferve both
the happinefs and mifery, the pleafures and pains of
their fellows : defire and averfion muft arife in the ob-
ferver. Nay farther, as we cannot avoid more near
attachments of love, either from the inftin@ between
the fexes, or that toward offspring, or from obferva-
tion of the benevolent tempers of others, or their par-
ticular virtues and good offices, we muft feel the fen-
fations of joy and forrow, from the ftate of others
even in the {tronger degrees,"and have the public de-
fires in a greater height. All we can do to prevent the
pains of general benevolence, will equally leffen the
pleafures of it. If we reftrain our public affe@ion from
growing {trong, we abate our pleafures from the good
fuccefs of others, as much as we leffen our compaffion -

v
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for their misfortunes : if we confine our defires to 1
fmall circle of acquaintance, OF to a cabalf‘o'l‘:faé’tion,
we contriét our pleafures as much as we do our pains.
The diftin¢tion of. pleafures and pains into real and
imaginary, or rather into neceffary and volantary,
. would be of fome ufe, if we could corre& the imagina-
tions of others, as well as our own ; but if we cannot;
we are fure, whoever thinks himfelf miferable, is re-
ally fo; however he might poflibly, by a better. con-
duc of his imagination, have prcvenied this mifery,
All we can do in this affair, is to obtain a great fhare
of the plcafures of the ftronger ties, with fewer pains of
them, by confining the ftronger degrees of love, or our
friendfkips, to' perfons of correfted imaginations, to

whom as few of the uncertain obje@s ‘of defire are ne-
ceflary to happinefs as poffible. Our friendfhip with

fuch perfons may probably be to us a much greater
fource of happinefs than of mifery, fince the happinefs.
of fuch perfons is more probable than the contrary.

Since there is nothing in our nature determining us

to difinterefted hatred toward any perfon; we may be
fecure againt all the pains of malice, by preventing
falfe opinions of our fellows as abfolutely evil, or by
guarding againft habitual anger, and rafh averfions,

. The moral ideas do arife alfo neceffarily in our
minds. We cannot avoid obferving the affections of
.~ thofe we converfe with; their adions, théir words,

" their looks betray them, ' We are confcious of our own

/



S$.4. = OF THE PASSIONS. =~ ¢g
affecions, and cannot avoid refledtion upon them
fometimes : the kind and generous affections will ap- ’
 pear amiable, and all cruelty, malice, or even very
 felfifh affe@ions, will be difapproved, and appear odi«
~ous.  Our own temper, as well as that of others, will
 appear to our moral fenfe either lovely or-deformed,
and will be the occafion either of pleafure or uneafinefs, -
We have not any proper appetite toward virtue, foas
' to be uneafy, even antecedently to the appearance of
the lovely form; but as foon as it appears'to any per-
fon, as it certainly muft very early in life, it never fails -
" to raife defire, as vice does raife averfion.- This is fo
~ rooted in our nature, that no education, falfe princi- -
ples, depraved habits, or even affeGtation itfelf can en-
trely root it out, 'Lucretius and Hobbes fhew them-
felves in innumerable inftances ftruck with fome moral
fpecies ; they are full of expreflions of admiratian,
gratitude, praife, defire of doing good; and of cen-
fure, difapprobation, averfion to fome forms of vice, -
Since ‘then there is no avoiding thefe defires and
perceptipns of-morality, all we can do to fecure our-
 felves in the poffeffion of pleafures of this kind, withe
out pain, confifts in *'a vigorous ufe of our reafon, to
¢ difcern what actions really tend to the public goo&l in
¢ the whole, that we may not do that upon a partial
¢ view of good, which afterwards, upon a fuller exa-
¢ mination, we fhall condemn and abhor ourfclvés for;
¢ and withal, to fix our friendfhips with perfons of like

-
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¢ difpofitions, and juft difcernment.” Men of partial
views of public. good, if they never obtain any better, :
may be eafy in a very pernicious condud, fince the mo-
ral evil or deformity does not appear to them. But -
this is feldom to be hoped for in any partial condud, -
Thofe who are injured by us fail not to complain; the
fpectators, who are difengaged from our partial attach-
"ments, will often take the freedom to exprefs their
fentiments, and fet our conduét in a full light: this -,
muft very probably occafion to us fhame and remorfe. ;
It cannot _therefore be an indifferent matter, toana-
gent with a moral fenfe, what opinioﬁs he. forms of the
tendency of ations; what partial artachments of love -
he has toward parties or faitions. If he has true opi- -
pions of the tendencies of actions; .if he carefully exa- .
mines the real dignity of perfons and caufes, he may be =
fure that the condu&@ which’ he now approves he fhall
always approve, and have delight in reflection upod ity -
however it be cenfured by others. But if he takes upat
hazard opinions of adtions ; if he has"a foolifh admirs- .
- tion of particular {e@s, and as foolifh averfions and dif- <
like to others, not accor'ding,to any real importance o *‘
dignity, he fhall often find occafion for inconftancy 3 .
change of his affe&tions, ‘with fhame and remorfe for {,,‘
his paft conduét, and an inward diflike and felf-con* }.
demnatioa, . ‘ ' b

- What moft deeply affeéts our happinefs or miferys ¢

are the difpofitions of thofe perfons with whom we ¥

o
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luntarily. contra& fome nearer intimacies of friendhip :
if we a& wifely in this point, we may fecure to our-
felves the greateft pleafures with the feweft pains, by
attaching -ourfelves to perfons of real goodnefs,'good
offices toward whom are ufeful to the world. The
ties of blood are generally very ftrong, efpecially to-
ward offspring; they need rather the bridle than the
fpur, in all cafes wherein the obje& is not recommend-
ed'to a fingular love by his good qualities. ‘We may,
in a confiderable meafure, reftrain our nataral affe&ion
toward a worthlefs offspring, by fetting our pablic af-
fections and our moral fenfe againtt it, in frequent con-
templation of their vices, and of the mifchief which
may arife to perfons of more worth from them, if we
give them any countenance in their vices,

The regulating our apprehenfions of the adtions of
others, is of very great importance, that we may not -
imagine mankind worfe than they really are, and there-
by bring upon ourfelves a temper full of fufpicion, ha-
tred, anger and contempt toward others; which is a
conftant ftate of mifery, much worfe than all the evils
t0 be feared from credulity. 1f we examine the true
{prings of human a@ion, we fhall feldom find their mo-
tives worfe than felf-love, Men are often fubjec to
ager, and upon fudden provocations do injuries ta
each other, and that only from felf-love, without -ma-.
lice; but the greateft part of their lives is- emp]oyed '
ia offices of natural affetion, friendfhip, innocent felf-

G v
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love, or love of a country. The little party-prejudices
are generally founded upon ignorance, or falfe opini-
ons, rather apt to move pity than hatred. Such confi-
" derations are the beft prefervative againft anger, ma-
" lice, and difcontent of mind with the order of nature.
¢ When you would make yourfelf chearful and eafy
¢ (fays the Emperor ) confider the virtues of your fe-
¢ veral acquaintances, the induftry and diligence of
¢ one, the modefty of another, the generofity or libe-
¢ rality of a third ;, and in fome perfons fome other
¢ virtue. ‘There is nothing fo delightful, as the re-

¢ femblances of the virtues appearing in the condué of

¢ your contemporaries as frequently as poﬂible Such
g thoughts we {hould flill retain with us.”
When, the moral fenfe is thus affifted by a found
underftanding and application, our own acions may be
. a cooftant fource of folid pleafure, along with the plea-
fures of bené‘volence, in the higheft degree. which our
pature will admit, and w:th as few of its pains as
pofhible.
As to the Hefires of honour, fince
How far our . . .
we cannot avoid obferving or hearing
SJerfe of bonour of the fentiments of others concerning
our conduct, we muft feel the defire
of the good opinions of others, and averfion to their
cenfures or condemnation : fince the one meceffarily

is inour power.

+ Marcus Antoninus, lib, vi. c. 48.

!
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gives us pleafure, and the other pain. Now it is impof-
fible to bring all men into the fame opinions of parti-
' calar aé'tlons, becaufe of their different opxmons of pu-
blic good, and of the megns of promoting it; and be-
canfe of oppofite interefts; fo that it is often impoffi-
ble to be fecure agamﬁ all cenfure or difhonour from,
fome of our fellows. No one is fo much mafter of ex-
ternal thmgs, as to make his honourable intentions fuc-
cefiful ; and yet fuccefs is a mark by which many
judge of the goodnefs of attempts. Whoever therefore
~ fuffers his defire of hontur or applaufe to grow vio-
lent,withoutdiftin@ion of the perfons to whofe judgment
he fubmits, runs-a great hazard of mifery. But our
natural defire of praife, is in a compounded proportion
of the numbers of applauders, and theit dignity. © He
¢ therefore who makes diltin&tion of perfons juftly,
¢ and aéts wifely for the public good, may fecure him-
* felf from much uneafinefs upon injudicious cenfure,,
¢ and may obtain the approbation, of thofe whofe e-
¢ fleem alone is valuable, or at leaft far over-balances
¢ the cenfure of others.’ ’

The defire of wealth muft: bc as pe- o o fire of

| ceffary as any other defires of our na- wealth and
ture, as foon as we apprehend the ufe- .

- fulnefs of wealth to gratify all other de- oner

' fires, While it is defired as the means of fomething

fa-ther, the defire tends to our happinefs, proportion-

ably to the good oeconomy of the principal defires te
G 2
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which it is made fubfervient, It is in every mans
power, by a little reflection, to prevént the madnefs

and enthufiafm with which wealth is infatiably purfued
" even for itfelf, without any direct intention of ufing it.

The confideration of the fmall addition often made by
wealth to the happinefs of the poffeffor, may check this
defire, and prévent that infatiability which fometimes
attends it. : '

Power in like manner is defired as the means of
gratifying other original defires ; nor can the defire be
avoided by thofe who apprehend its ufefulnefs. . It is
eafy to prevent the extravagance of this- defire, and
many of its confequent pains, by confidering ¢ the dan-
¢ ger of affe&ing it by injurious means, fupporting it
¢ by force, without confent of the fubje&; and employ-
¢ ing it to private intereft, in oppofition to public
¢ good.” No mortal is eafy under fuch fubjection ; e-
very flave to-fuch a power is an enemy: the poffeffor
muft be in a continual ftaté of fear, fufpicion agd
hatred, ) L

There is nothing in our nature
. leading us necefarily into the fantaftic
of fantaftic. dcﬁresg; they whoylly arife’ through
defires. - . . .

our ignorance and negligence; when,
through want of thought, we fuffer. foolith affociations
of ideas to be made, andrimaginc'certaid trifling cir-
cumftances to contain fomething honourable and ex-

- cellent in them from their being ufed by perfons of di-
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flinQion. We know how the inadvertencies, negligen-
ces, infirmities, and even vices, either of great.or in-
genious men, have been affected, and imitated by thofé
who were incapable of imitating their excellencies. This
bappens often to young gentlemen of plentiful for-
tunes which fet them above the employments neceflary
to others, when they have not cultivated any relith for
‘the pleafures of the imagination, fuch as architeéture,
mufic, painting, poetry, natural philofophy, hiftory:

when they have no farther knowledge of thefe things, -

than ftupidly to praife what they hear others praife :
when they have neglected to cultivate their public af-
fe@tions, are bantered a long time from marﬂage and’
offspring ; and have neither themfelves minds fit for
friendfhips, nor any intimate acquaintance with fuch as -
are fit tomake friends of : when their ‘moral fenfe is
weakened, or, if it be firong in any points,” thefe are
fixed at random, without any" regular fcheme: when
through ignorance of public affairs, or want of elo-
quence to fpeak what they know, they defpair of the
efteem or honour of the wife: when their hearts are
too gay to be entertained with the dull thoughts of in-
creafing their wealth, and they have not ability enougha

to hope for power; fuch poor empty minds have no ..

thing but trifles to purfue any thing becomes agree-

able, whigh can fupply the void of thought, er prevent

the fullen difcontent which muft grow upon a mind

confcious of no merit, and expecing the contempt of
G 3
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Cits fellows ; as a ‘pack of dogs, an horfe, ajewel, an

equipage, a pack of cards, a tavern; any thing which
has got any confufed ideas of honour, dignity, libera-
lity, or genteel enjoyment of life joined.toit. Thefe
fantaftic defires any man might have banithed at firft,

‘or entirely prevented. But if we have loft the time of

{ubftituting better in their ftead, we fhall only change

" from one fort to another, with a perpetyal fucceffion of

inconftancy and diffatisfation.

Cui fi vitiofa libido
¢ Fecerit aufpicium
¢ lidem eadem poffunt horam durare probantes? v
Ho . Ep.1.

* V. THE end of, all thefe conﬁderauons, is to find
out the moft cﬁe&ud way of advanting the happinefs
of mankind ; in order to which, they may perhaps ap-
pear of confiderable confequence, fince happinefs con-
{ilts in ¢ the higheft and moft durable gratifications of,
¢ either all our defires, or, if all cannot be gratified at
¢ once, of thofe which tend to the greateft and moft
¢ durable -pleafures, with exemption cither from all
¢ pains and obje@s of averfion, or at leaft from thofe

¢ which are the moft grievous.” The following gene-
ral obfervations may be premnfed concerning their ob-
Jeéls. i .
. ¢ It is plainly 1mpolliblc that any man fhould
. ) / _ : oy
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‘ ¢ purfue the gratifications of all thefe The full pur-
defires at once, with prudence, di-'
“h d vigour, fufficient to ob- Juit of all kinds
. l1gence, an | V180t : N leafure is
‘ tain the higheft pleafyres of each a.fp )
* kind, -and to avoid their oppofite mq?gﬁ fe.
¢ pains,’ For, not to'mention the narrownefs of the
powers of our minds, which makes them incapable of
a multiplicity of purfuits at once ; the very methods of
obtaining-the higheft gratification of the feveral fenfes
and defires, are directly mconfiflent with each other.
For example, the violent purfuit of the pleafures.of -
the external fenfes, or fenfuality, is oppofite to the
Pleafures of the imagination, and to the ftudy of the
ingenious arts, which tend to the ornament of life ;
thefe require labour and 'application, inconfiftent with
the voluptuoufoefs of the es:ternal fenfes, which by it-
{elf would engrofs the whole application of our ‘minds,
through vain affociations of ideas.
+ Again: The violent purfuits of cither of the former
kinds “of pleafures, is- often dire@ly inconfiltent with
public affetions, and with our moral feofe, and fenfe’
of honour. 'Thefe pleafures require a quite different .
temper, a mind litele fet upon felfith pleafures, ftrong- '
Iy pofleft with love for others, and concern for their '
interefts capable. of Jabour and pain. However our de-
fire of honour be really felfith, yet'we know it is never , i
acquired by actions appearing felfifh; but by fuch 2s. -
appear public-fpirited, with negle@ of the plcafurcs of -
[ G 4
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the external fenfes and wealth, Selfiflinefs is generally l

attended with fhame;+ and hence we conceal .even

our defire of honour itfelf, and are afhamed of praife
in our own prefence, even when we are doing benefi-
cent ations, with defign to obtainit. The purfuits of

wealth and power are often directly oppofite to the |

pleafures of all the other kinds; at leaft for the pre-

fent, however they nfay be intended for the future en--

joyment of them, - .

No certainty of hum

Succefs in any

purfuit, fave
t/ml of virtue.

an affairs, that a man can affure
¢ himfelf of the perpetual poffefhion of
 thefe objecs which gratify any one
{deﬁrc, except that of virtue itfelf :

whnch fince it does not depend upon external objeds

 and events , but upon our own affetions and copdu&, -

. we may promife to ourfelves that we fhall always en-
joy. . But then virtue confifts in benevolence,” or defire
of the public’ good : the happinefs of others is very
uncertain, fo that our public defires may often be dif+
appointed ; and every difappointment is uneafy, in pro-
portion to the degree of defire, And therefore, how-
ever the admiration and fixed purfuit of virtue may al-

ways fecure one ftable and conftant pleafure of felf- -

approbatlon, yet this enjoyment prefuppofes a defire of

4+ Treat. II. felt. s. art 9. . '
$ Treat. IL fe@. 3. laft paragraph,

¢ There is no fuch certainty in -
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pablic good, fubjed to frequent difappointments, which
will be attended with uneafinefs proportioned to the
.degree of public defire, or the virtue dpon which we
refle@. There feems therefore no poflibility of fecur-
ing to ourfelves, in éur prefent ftate, an unmixed hap~
pinefs independently of all other beings. Every ap-
prehenfion of good raifes defire, every difappointment
of defire is uneafy ; every object of defire is uncertain
except virtue, but the enjoyment of virtue fuppoﬁes the
defire of an uncertiin obje®, viz: the public happi-
pefs. To fecure therefore independently of all other -
beings invariable and pure happinefs, it'would be ne+ .
ceffary either to haye the power of directing all events
in the univerfe, or to root out all fenfe of evil, or aver- .
fion to it, while we- retained our fenfe of good, and
that without previous defire, the difappointment of
which could give pain. The rooting oue of all fenfes
and defires, were it pra&ticable, would cut off all hap-
pinefs:as well as mifery : the removing. or ftopping a
part of them, might indeed be of confequence to the
happinefs of the individual on fome occafions, however
pernicious it might be to the whole. Bat it is plaim,
we have not in our power the modelling of our fenfes -
or défires, to form them for a private intereft: they -
are fixed for us by the Author of our natute, fubfer-
vient to the intereft of the fyftem; - fo that each indivi-
dual is made, prev'iouﬂy to -his own choice, a member
of a great body, and affected with the fortunes ‘of the
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whole; or at leaft of many prlu'ts of it; nor can he
break himfelf off at pleafure. . P
The miftakes'of This_may fhew the vanity of fome

the Stoics about’

complete happi- member other parts of their fcheme,

nefs. . * of an undifturbed happinefs and fere-
nity, independently even of the Deity, as well as of
their fellow-creatures, wholly.inconfittént with the or-
der of nature, as well as with the principles of fome of
their great leaders: for which, men of wit in their
“own age did not fail to ridicule them.
That muft be a very fantaftic {fcheme of virtue,

which reprefents it as a private fublimely felfith difci-

pline, to preferve ourfelves wholly unconcerned, not
‘only in the changes of fortune as to our wealth or po-
verty, liberty or flavery, eafe or pain, but even'in all
. external events Whatfocver, in the fortunes of our
deareft friends or country, folacmg ourfelves that we
are eafy and undifturbed. If there be,any thing amiable
in human nature, the refle&ion upon which can give us

.’. pleafure, it muft be kind’ difinterefted affe@ions to- -

wards our fellows, or towards the whole, and its Au-
- thor and caufe. Thefe affections, when refleGted up-
on, mult be one conftant fource of pleafure in felf-ap-
probauon But fome of thefe very aﬁe&tms, being
. toward an uncertain obje&, muft occafion pam, and di-

te&ly produce one fort of mifery to the virtuous in this

\

expreflions of the Stoics, boafting,’
one would imagine, who did not re-

BT gy T
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life. It is true ‘indeed, it would be a much greater
mifery to want fuch an amiable temper, which alone
fecures us. from the bafeft and moft deteftable ftate of
felf: condemnation and abherrence. But, allowing fuch
a temper to be the neceflary occafion of one fort of
happinefs, even the greateft we are capable of, yet it
may alfo be the occaﬁon of no inconfiderable pa.u:s in
. this life. .
That this affe®ionate temper is true virtue, and not
that, undifturbed felfifhnefs, were it attainable, every
one would readily own who faw them both in practice,
Would any honeft heart relifh fuch a fpeech as this
from a Cato or an Aemilius Paulus? * I forefee the
¢ effe@s of this defeat, my fellow-creatures, my coun- '
¢ trymen, my honourable acquaintances ; many a ge-
¢ nerous gallant patriot and friend, fathers, fons, and
¢ brothers, bufbands and wives, fhall be enflaved, tor-
¢ tured, torn from each other, orin each other’s fight
¢ made fubject to the pride, avarice, petulancy, or luft
¢ of the conqueror. I have, for my own pleafure, to
¢ fecure agreeable reflétions, laboured in their de-
¢ fence. Iam unconcerned in their misfortuses; their .
¢ bodily tortures, or more exquifite diftreffes of mind_
¢ for each other, are to te indifferent. 1 am entirely
¢ abfolute, compleat in myfelf; and can bLhOId their
¢ agonies with as much eafe or pleafure, as I did their
¢ profperity.” This is the plain languagc of fome
: | <
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boafting refiners upon virtue ; fennments as difagree-
. able as thofe of Catiline.

The defire of virtue is toward an obje éx 7oy ip’
nuir, or in our power, fince all men have naturally
kind affe@tions, which they may increafe and ftrength-
en; but thefe kind affc&ions tend toward an uncer-
tain obje&, which is not in‘our power. Suppofe the
~ Stoic fhould alledge, ¢ Vice is the only evil, and virtue
¢ the only good.” If we have benevolence to others,
we mult with them to be virtuous, and muft have com-

paflion toward the vicious: thus {till we may be fub-.

je@ed to pain or uneafinefs, by our very virtue ; unlefs
we fuppofe, what no experience can confirm, that men
may have ftrong defires, the difappointment of which
will give no uneafinefs, or that uneafinefs is no evil,
Let the philofopher regulate his own notions as he
pleafes about happinefs or mifery; whoever i imagines
himfelf unhappy, is fo in reality ; and whoever has
kind affetions or virtue, muft be uneafy to fee ‘others
really unhappy.

" But though a pure unmixed happmefs is not attain-
able in this life, yet all their precepts are not rendered
ufelefs, '

.

¢ Eft quidam prodire ténus, i non datur ‘ultri.'

—_
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' 3. For we may obferve, thirdly,

" that * the fenfe of good can continue
* in its full ftrength, whe’n'ye,t we fhall preferved,ith-
¢ have but weak defires.’ In this cafe )

. . out the pains of
we are capable of enjoying all the
defire, in many
good in any obje@, when we obtain
it,'and yet expofed to no great pain -eafes.
upon difappointment,. . This may be generally obfery- .
‘ed, that * the violence of ‘defire does not proportion-
¢ ably enliven the fenfation of good, when it is ob-
¢ tained: nor does-diminithing the defire weaken the
¢ fenfation, though it will diminifh the uneafinefs of
¢ difappointment, or the mifery of contrary evils.” Our ,

_high expecations of happinefs from any obje&, either
through the acutenefs of our fenfes, or from our opx-‘
nions or affociations of ideas, never fail to increafe de-
fire :* but then' the violence of defire does not propor-
tlonably enliven our fenfatton in the enjoyment. Dur-

* ing the firft confufed hurry of our fuccefs, our joy may
perhaps be increafed by the violence of our previous -
defire, were it only by allaying the great uneafinefs
accompanying the defire itfelf, But this joy foon va- -
nithes, and is often fucceeded by difguft and uneafinefs,
when our fenfe of the good, which is more fixed in
nature than our fancy or opinions, reprefents the ob--
jet far below our expe@ation. Now he who examines
all 0pinions of good in objects, who prevents of cors
res vain affociations of ideas, and thereby prevents

3. The full fonfe.

of good may be - -
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extravagant admirations, or enthufiaftic dcfires, above
the real moment of good in the objed, if he lofes the
' tranfient raptures of the firft fuccefs, yet he enjoys all
the permanent good or happinefs which any obje¢t can
afford; and efcapes, in a great meafure, both the un-
+ eafy fenfations of the more violent defires, and the tor-
ments of difappointment, to which’perfons of irregular
.imaginations are expofed.

This is the cafe of the temperate and the chafte; wnh
relation to the appetites; of the men of moderation
and frugality, and corrected fancy, with regard to the
pleafures of imagination; of the humble and the con-
tent, as to hogour, wealth, or power. Such perfons
upon good fuccefs, want only the firft tranfitory ecfta-
cies; but have a full and lively fenfe of all the lafting

~good in the obje@s of their purfuit ; and yet are in
a great meafure fecure againft both the uneafinefs of

© violent defire, and,the dejetion of mind, and abjeé

. forrow upon difappointment, or upon thclr bemg ex-
pofed to the codtrary evils,

Futther, perfobs of irregular imaginations are not
foon reformed, nor their affociations of ideas broke by
every experience of the fmallnefs of the good in the
admired object. They are often rather fet upon new
purfuits of the famekind, or of greater variety of like
objedts. So their experience of difappointment, ot
of contrary evils, does not foon corred their imagina-
tions about the degrees of good orevil, The lofs of
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good, or the preffure-of any calamity, will contintie to
torment them, through their vain notions of thefe e- .
vents, and make them infenfible of the real-good which
. they might ftill enjoy in their prefent flate. Thus the
" covetous have fmaller pleafure in any given degree of
" wealth; the luxurious from a fplendid table; the am-

‘bitious from any given degree of honour or power, than
" men of more moderate defires : and on.the other
band, the miferies of poverty, mean fare, fubjetion,
~ or contempt,. appear much greater to them, than to
the moderate. Experience, while thefe confufed ideas -
remain, rather increafes the diforder: but if juft re-
~ fleftion comes in, and though late, applies the propes
~ cure, by correcing the opinions and the imagination,
very experience will tend to our advantage.

The fame way may our public defires be regulated.

If we prevent confufed notions of good, we diminifh
or remove many anxieties for our fnends as well as
ourfelves. Only this muft be remembered, that weak~
esing our public affections, neceffarily weakéns out
fenfe of public good founded upon them, and will de-
prive us of the pleafures of the moral fenfe, in reflect-
ing on our virtue. - S

1

4. We may laftly remark, ‘ That 4. Laying our’
¢ the expe@ation of any pain, or the account to meet
* frequent confideration of the evils. aith evil, often
¢ which' may befal us, or the lofs of lefens our wi-

* good we now -enjoy, before thefe fery. -
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¢ events atually threaten us, or raife any confternati- X
¢ on in our minds by their approach, does not dimi- .}n
¢ nifh our joy upon efcaping evil, or our pleafure upon
¢ the arrival of any good beyond expe&tation: by this ‘=
¢ previous expectation generally diminithes our fear,
¢ while the event is in fufpenfc, and our forrow npen
¢ its arrival ;” fince thereby the mind examines the pa-
ture of the event, fees how far it is neceffarily evil,
and what fupports under it are in its power: this con- -
fideration may break vain conjunions of foreign ideas, *
which occafion our greateft fears in life, and even in
death itfelf. If, indeed, a weak mind does not fludy to -
corred the imagination, but ftill dwells upon its pof,
fible calamities, under all their borrawed forms of ter-
ror ; or if it induftrioufly aggravates them to itfelf, this
‘previous confideration may imbitter its whole life, |
. without arming it againft the fmalleft evil. !
This folly is often occafioned by that delight which
~ molt men when under misfortunes find in bemg pitied
by others; thofe efpecially, who are continually in-
dulged as the favourites of families or company, being
long enured to the pleafure arifing from the perpetual
marks of love toward them from all their company,
* and from their tender {ympathy in diftrefs: this often
leads them even to feign mifery to obtzin pity, aod to
- raifein themfelves the moft dejeced thoughts, either
/o procure confolation, or the plcafure of obferving the
fympathy of othérs, This pecvifh or pettifh temper,

4 L
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though it anfes from fomething fociable in our frame,
yet s often the fore-runner of the greateft corruption
of mind. I: difarms the heart of its nataral integrity ;
it induces us to throw away our true armour, our pa-
tural courage, and cowardly to commit ourfelves to
the vain protettion of others, while we ncgloét our
own defence.
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SECT. V.

A cor}rparij.‘m of the pleafures and pains of the feo
veral fenfes, as to int;rzj?nefy and duration.

I \vinG confidered how far thefe defires muft
neceflurily affe@ us, and when they are the

occafions of pleafure or pain; fince by the firft general’

obfervation, the purfuits of the feveral pleafures, and
the avoiding the feveral pains, may often be inconfi-

- “ftent with'cach other; let us next examine, which of -
thefe feveral pleafures are the moft valuable, fo as to-

* deferve our purfuit, even with negle& of the others ;
. and which of thefe paios are moft grievous, fo as to
~, be fhunned even by the enduring of other pains if ne-
ceflary. .

¢ The value: of any pleafure, and the quantity or
¢ moment of any pain, isin a compounded proportion of

“ the intenfenefs and duration.” In examining the du-

ration of pleafure, we muft include not enly the con-
ftancy of the obje@, but even of our fancy; for a

" change in either of thefe will put an end to it.
The diffcu /f)’ inc;m- To compa're' thefe "fevera}l
) pleafures and pains as to their
» g;rmg she Je wr.al intenfenefs, feems difficult, be-
‘:: ‘Z}-Z’;: @5 50 1 caufe of the diverfity of taftes, or
. turns of temper given by cultom

o

—
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and eduction, which make ftrange affociations of i-

deas, and form habits ; from whence it happens, that, ~

though all the feveral kinds of original fenfes and de-
fires feem equally patural, yet fome are led into a con-
ftant purfuit of the pleafures of one kind, as the only
_enjoyment of life, and are indifferent about others,
Some purfue, or feem-to purfue only the pleafures of
the external fenfes, and all other purfuits are made
fubfervient to them: others are chiefly fet upon the
pleafures of imagination or internal fenfes; focial and
kind affections employ another fort, who feem indiffe- .
rent to all private pleafure : this laft temper has gene-

 rally joined with it ao high moral fenfe, and love of -

horour. We may fometi;ngs\ find an high fenfe of ho-
" nour and defire of applaufe, where there is indeed a
‘moral fenfe, but a very weak one, very much pervert-
ed, {o ds to be influenced by popular opinion, and
made fubfervient to it: in this chara@er the pleafures
of the external fenfes, or even of the imagination, have
little room, except fo far as they may produce diffinc-'
_tion, Now upoa comparing the feveral pleafures, per-’
haps the fentence of the luxurious would be quite op-
pofite to that of ‘the virtuous. The ambitious would -
differ from both, ‘Thefe who are devoted to the iater-
nal feofes or imagination, ‘would differ from all the
three. The mifer would pplavd bimfelf in his wealth,
~ above them all, Is there therefore no difputing aboug
- taftes?  Are all perfons alike happy, who obtain thie
H2 h

A}
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feveral enjoyments for which they have a relith ? If
they are, the difpute is at an end :* a fly or maggot in
* its proper haunts, is as happy as a hero, or patriot, or
friend, who has newly delivered his country or friend,
and is furrounded with their grateful praifes. The
" brute or infect may think fo of itfelf; but-who will
fland to its judgment, when we are fure that it has
experienced only one fort of pleafure, and i$ a ftranger
‘to the others? May we not in like manner find fome
reafons of appealing from the judgment of certain men?
Or may not fome charadters be found among men,
who alone are capable of judging in this matter ?

\ ) 1I. Iris obvious that ¢ thofe z- -
Thep Ie:zﬁlre:.?f' ¢ lone are capable of judging, who -
a moral kind h .

L ave experienced all the feveral -
proved [ ]t”m. ¢ kinds of pleafure, anid have their -
b the t.g/hmony ¢ fenfes acute and fully exercifed in
of the virtwous. ¢ yom all’ Now & high relifh for -
'virtue, or a.ftrong moral fenfe, with its concomitant .
public fenfe and affections, and a fenfe of honour, was i
never alledged to impair our external fenfes, or to;
make us incapable of any pleafure of the imagination;
temperance never fpoiled a good palate, ‘whatever
Juxury may have done; a generous affeGonate public
fpirit, refle@ting on itfelf with delight, never vitiated
any orgad of external pleafure, nor weakened their per-:
ceptions. | Now all virtuous men have given virtue thiss).
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teftimony, that its pleafures are fupenor to any other,
nay to all others jointly; ; ‘thata friendly generous ac-
tion gives a delfght fuperior to any other ; that other
enjoyments, when conipared with the delights of in-
tegrity, faith, kindnefs, generofity, and public fpuit,
are but trifles fcarce worth any regard. 1-
Nay, we need not confine our evi-
dence to the teftimony of, the perfectly
virtuous. The vicions man, though no
fit judge, were he entirely abandoned,
fince he lofes this fenfe of the pleafures of the moral
kind, or at leaft has not experienced them fully; yet he
generally retains fo much of human nature, and of the
fenfes and affeions of our kind, as fometimes to ex-
perience even moral pleafures. There is fcarce any
mortal, who is wholly infenfible to all fpecies of mo-
rality,
A debauchee lm never perhaps felt the pleafures of
awife public-fpirited condu@, of an etirely upright,*
generous, focial, and affeionate life, with the fenfe of
bis own moral worth, and - merited efteem and love ;
this courf¢ of life, becaufe unknown to him, he may
defpife in comparifon of his pleafures, “But if in any
particalar affair, a moral fpecies, or point of honour.
has affe@ed, him,_ he will foon defpifc his fenfual plea-

" By the tefli-
mony of the
vicious.

+ See this ugumnt in Plato de Repnb lib. ix. And Lotd '
Shaftesbory’s Inquiry congerning Virtue,
: H 3
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fures in comparilon of the moral. Has he a perfon
whom he calls his friend, whom he loves upon what-
ever fantaftic reafons, he can quit his debauch to ferve
him, nay can tun the hazard of wounds and death to
refcue him from danger ?  If his honour be toncerned
to refent an affront, will he not quit his pleafures, and
run the hazard of the greateft bodily pain, to fhun the
imputation of cowardice or falthood? He will fcorn
one who tells him, that ¢ a lyar, or a coward, may be
¢ happy enough while he has all things neceffary to
¢ luxury It is in vain to alledge, ¢ that there is no
¢ difputing about taftes :* To every nature there are
certain taftes affigned by the great Author of all. Ta
the human race there are afligned a public tafte, a mo-
ral one, and a tafte for honour, Thele fenfes they can-
. mot extirpate, more than their external fenfes: they
,may pervert them, and weaken them by falfe opinions,
and foolith aflociations of ideas; but they cannot be
"happy but by keeping them in their natural flate, and
gratifying them. ‘The happinefs of an infe or brute,
will only make an infect or brute happy. But a nature
with further powers, muft have further enjoyments.

" Nay, let us confider the different’ ages in our own
_ fpecies. We once knew the time when an hobby- horfe,
a top, a rattle, was fufficient pleafure to us, We
. grow up, we now relith friendfhips, honour, good offi-
ces, marriage, offspring, ferving a community or coun-
" try. Is there no difference in thefe taftes? We were

4

)T e e e .



.5.  OF THE PASSIONS. 119

happy before, are we no happier now? If not, we
have made a foolith ehange of fancy. Our former toys
we more ealily procured, kept in good order, and ma-
naged, thaa the prefent obje@s of our cares, an-employ-
ment, a fon; a friend, a country, a party. But‘r.h_is
chmge of fancy does pot depend upan our will, ¢ Qur
¢ nature determiges us to certain purfuits jn our feve-
¢ ral ftages; and follpwing her diQates, is the only
¢ way to oyr happinefs. Two ftates may both be happy,
¢ and yet the one infinitely preferable to the other :
* two fpecies may both be content, and yet the plea-
¢ fuyres of the one, grester beyond all comparifon, than
* thofe of the other,. ~The virtuous man, who has as
true & feafe of all ‘external pleafure as any, gives the
preference to moral pleafures, . The judgment of the
vicioys is either not 1o be regarded, becaufe of his ig-
norance on one fide; or, if he has experience of mo-
ral (eatiments in any particular cafes, he agrees with
the yistuous, ,

4

HI. Acaix, we fee in fad, that in
the yirtuops man, public affections, a
moral feofe, end fenfe of honour, actu-
dly overcome all ather defires or fenfes,
gven in their full firength. Here there is the faireft
tombat, and the fuccefs is on the fide of virtue. v

There is indeed an obvious exception againft this
N‘zument. ¢ Do nof we fec, in maoy inftances, the

" H .

E x’pe.riente
‘proves the
Sfame.
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¢ external fenfes overcome the moral ’ But the re-
“ply is eafy. A conftant purfuit of the pleafures of the.
external fenfes can never become agreeable, without
an opitiion of innocence, or the abfence of moral evil;
fo that here the moral fenfe is not engaged in the com-
bat. Do not our 1 debauchees, among their intimates,
continually defend their practices as innocent ? Tranf-
.- ient a&ts of injuftice may be done, contrary to the
motal fentiments of the agent, to obtain relief from
fome preffing evil, or upon fome violent motion of ap-
petite: and yet evenin thefe cafes, men often argue
themfelves into fome moral notions of their innocence.
But for a continued courfe of life difapproved by the
. agenty how few are the inftances? How avowedly mi-
ferable is that ftate, wherein all felf-approbation, all
confcioufnefs of merit or goodnefs is gone ? We might
here alfo alledge, what univerfal experience confirms, =
that not only an opinion of innocence is a neceffary in-
gredient in a courfe of felfith pleafures, fo that there
fhould be' no oppoﬁuon from the moral feofe of the
agent; but that fome public affections, fome fpecies of
. moral good, is the moft powerful charm in all fenfual
enjoyments. And yet, on the other hand, ¢ public af-
¢ fetions, virtue, honour, need no fpecies of fenfual
¢ pleafure to recommend them; nor even an opinion
“ * or hope of exemption from external pain, Thefe
\ .

$ Treat. IL fe. 4. art. 4. la(tfmgraph., -

s <
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¢ powerful forms can appear amtable and engage our
¢ purfuit through the rugged paths of hunger, ﬂnrﬁ,
"¢ cold, labour, expences, wounds and death.’ '
~ 'Thus, when a profpe& of external pleafure, or of
- avoiding bodily pain, engages men into actions really
- evil, the moral fenfe of the agent is not really over~
- eome by the external fenfes, The action or omiffion

does not appear morally evil to the agent. The temp-
" ution feems to extenuate, or whally excufe the aftion, -
Whereas when a point of honour, or a moral fpecies,
makes any one defpife the pleafures or paibs of the ex-
ternal fenfes, there can be no queftion made of a real
vitdry. The external fenfes reprefent thefe objedts in ,
the fame manner, when they are conquered. None de-
. nies to the virtuous their fenfe of pain, tvil or'wounds,
They are allowed as lively a fenfe as others, of all ex-
ternal pleafure of every kind, The expences of gene-
wofity, humanity, charity, and compaffion, are allow-
¢d, even when. yielded to virtue, to be known to the
full, . But the moral feofe, weak as it often is, does not
yield even to known external pleafure, eafé or advan-
tage: Ept, where there is a depraved ‘tafte, and a weak
underftanding, private advantage, or the avoiding of
fome external evil, may make a@tions appear innocent,
which are not : and then the moral fenfe gives no op-
pofiion.  All the conqueft-on fuch occafions is only
this, that private external advantage furmounts our a-
verfion to dithonour, by making us do actions which -
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others will cenfure, but we elteem innocent. In thefe
cafes we generally. fear only the reproach of a par-
~ty, 'of whom we: have conceived an unfayourahle o-

‘pinion. +
Nay farther: it was before obferved, that faataflic

affociations of ideas do not really increafe the pleafure

of enjoyment, however they increafe the previous de-
,fire.  The want of fuch affociations does not abate the
external pain, though it diminithes the previous fear,
or takes away fome farther fears which may attend the
pain.  So that a man of the moft correft imagination
does feel and know all the good in external pleafure,
and all the evil in pain, ¢ When therefore the moral
¢ fenfe, and public affections, overcome all fenfual pleas
¢ fure, or bodily pain, they do it by their own ftrength,
¢ without foreign aids. Virtue is never blended with
¢ bodily pleafure, nor vice with bodily pain in our
¢ imaginations. But whea the external fenfes feem to
¢ prevail againft the moral fenfe, or public affeGions, it
¢ is continually by aid borrowed from the moral fenfe,
"¢ and public affeQions themfelves, or from our fenfe of
¢ honour,” The conquelt is over a weakned morl
fenfe, upon partial views of good, not by external pless
fure alone, but by fome moral fpec:ea, raifed by a falle
imagination,
Set before mom in the cleareft light all externa

1

1 Sl 4. art. 3.
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pleafuures, but firip them of their borrowed notions of .
diguity, hofpitality, friendfhip, generofity, liberality,
communication of pleafure; let no regard be had w0
the opinions of others, to credit, to avoiding reproach,
to company : feparate from the purfuit of wealth all
thoughts of a family, friends, relations, acquaintance 3
let wealth be only regarded as the means of private
pleafure of the external fenfes, or of the imagination,
* ‘to the poﬂ'cﬁ'or alone ; let us divide our confufed ideas, , ‘
+ and confider things barely and apart from each o-
ther: and in oppoﬁuon to thefe defires, fet but the
weakeft moral fpecies; and fee if they can-prevail over
“it. On the other hand, let us examine as much as we
pleafe, a friendly, generous, grateful, or public- {pirit-
©d a®ion; diveft it of all external ‘pleafure, fhill it
. will appear the more lovely; the longer we fix our at-
tention to it, the ‘more we admire it. What is it which
we feel in our own hearts, determining as it were our’
fate as to happinefs or mifery 2 'What fort of {enfati- .
ons are the moft lively and delightful ? In what fort of
poffeffions does the higheft joy and felf- fatisfa@tion con=
fit? Who has ever felt'the pleafure -of a gencrous
friendly temper, of mutual love, of compaflionate re-
Jief and fuccour to the diftréffed ; of having ferved a
community, and ‘rendered multitudes happy ; of a
ftrict integrity, and thorough honefly, even under ex-

+ See Marcus Antoninus, lib, iii. ¢. 11. and often elfeiwhgre.
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, ternal difadvantages, Yind amidft dangers; of congra-
tulanon and public rejoicing, in the wifdom and pro-
- fperity of perfons beloved, fuch as friends, children,
- or intimate neighbours? Who would not, upon re-
( flection, prefer that ftate of mind, thefe fenfations -of
pleafure, to all the enjoyments of the external fenfes,
and of the imagination without them? ¢ <

Iv. Tuz truth, in a queftion of
this nature, one might expe&t would
in the cafe of be beft known by the judgement of
others prove claits of
the fame. fpeQators, concerning the porfuits o
" others. - Let them fee one entirely

eml)loyed in folntude, with the moft exquifite taftes,
odors, profpeds, painting, mufic; but without asy fo-
ciety, love or friendthip, or any opportunity of doing
a kind or generous adtion; and fee alfo a } man em-
ployed in protecting the poor and fatherlefs, receiving
the bleffings of thofe who were ready-to perifh, and
making Yhe widow to fing far joy; a father to the
needy, an avepger of oppreﬂion, who never defpnfed
the caufe of his very flave, but cqnﬁdeted him-as his
* fellow-creature, formed by the fame hand; who'ne-
~ ver eat his morfel alone, without,the orphan at his

Our jadgmeri):

4 See tlﬂs fubjcﬁ fully treated, in the fecond part of Lord
Shaftesbury’s Inquiry concerning Virtue.. \ -
t See the chan&cr of Job, ch, xxi, - See alfo Trw i
LT , .
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table, nor caufed the eyes of the poor to fail ; who
pever fuffered the naked to perith, but warmed them
with the fleece of his fheep; who never took advan-
tage of the indigent in judgment, through confidence
in his own power or intereft; let this chara&er be

campared with the former; nay, add to this latter -

fome comfiderable pains of the external fenfes, with
labour and kind anxiety : which of the two would a
fpectator chufe ? - Which would he admire, or count

the happier, and moft fuitable to human patute ? Were

he amufing himfelf with imaginary. fcenes of life, or
were he advifing 2 fon, or a friend, which of thefe
ftates would he chufe or recommend? Such a trial

would foon difcover the prevalence of the moral fpecies .

above all enjoyments of life,

V. Tuere are a fort of pleafures
‘oppofite to thofe of the public fenfe,
arifing from the gratification of anger
or hatred. - To compare thefe plea-
fures with thofe of benevolence, we muft obferve what
holds univerfally of all mankind, The joy, and gaiety,
‘and happinefs of any nature, of which we have form-
ed no previous opinion, either favourable or unfavour-

Little happi-

wefs in malici-

- able; nor obtained any other ideas than merely thatit .

is fenfitivé, fills us with joy and delight: The appre-

hending the torments of dny fuch fenfitive nature, gives .

us pain. The poets know how to raife delight in us by

.

.

ous pleafures. -
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~ fuch paftoral fcenes, they feel the power of fuch pleafing
images : they know that the human -heart can dwell
upon fuch contemplations with delight; that we can
continue long with pleafure, in the view of happinefs
of any nature whatfoever. When indeed we have re-
ceived unfavourable apprehenfions of any nature, as
cruel and favage, we begin from our very public affec-
tions, to defire their mifery, as far as it may be nc-
‘ceflary to the prote@ion of others,

.But that the mifery of another, for its owa fake, is
never grateful, we may all find by making this fuppo- .
fition: That we had the moft favage tyger, or croco
dile, or fome greater monfter of our own kind, a Nero,
or-Domitian, chained in fome dungeon ; that we were
perfectly affured they thould never have pewer of do-
ing further injuries ; that no mortal {hould ever know
their fate or fortunes, nor be influenced by them ;

_ that the punithments inflicted on them would never re-
ftrain others by way of example, nor any indulgence
fhown be difcovered ; that the fin heat of our refent.
memt were allayed by time——No mortal, in fuch a cale,
would incline to ‘torture fuch wretched natures, or
keep them in continwal agonies, without fome profpect
of good arifing from their fufferings, What fasther

- would the fierceft rage extend to, if.once the tyrast,

thus eteraally confined from mifchief, began himfelfto .
feel remorfe and anguith for his crimes ?. Nay, did he -

_continue withour refletion on his paft life,. fo as nei-
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ther to betray remorfe nor approbation, were mankind
well fecured againfl his temper, who would delight to
load him with ufelefs mifery? = |

If the mifery of others then be not grateful for i ite
felf, whence arifes the pleafure of cruelty and revenge?
The reafon is plainly this : Upon apprehending i injury
1o ourfelves or others, Nature wifely determines us to
ftudy defence,not only for the prefent, but for thc future,
Anger arifes with its moft urieafy fenfations, as every
one acknowledges, ,The mifery of the injurious allays
this furious pain, Our nature fcarce leads to any far-
ther refentment, when once the injurious feems to us

fully feized with remorfe, fo that we f\'ear no farther-

evils from him, or when all his power is gone. Thofe
who continue their revenge further, are prepoﬂ%ﬂ'cd
with fome falfe opinion of mankind, as worfe than
“they really ave; and are not eafily inclined to believe

their hearty remorfe for injuries, or to think them

felves fecure. Some point of honour, or fear of re-

proach, engages men in cruel a8ls of revenge : butthis .

farther confirms, that the mifery of another is only
grateful as it allays, or fecures us againft a furioas

pain; and eaumot be the occafion, by itfelf, of any

fatisfaction, Who would not prefer fafety from injury,

vo-the having revenged an injury ? Who would not

chufe an untaimted reputation, for courage gaivedin a

juft war, in which, without hatred ar anger, we aded

from dove of our country, rather than the fame acquir,
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ed by afferting our queftioned courage with furious an«
gerin a duel, and with continued hatred toward the
perfon conquered ? Who can dwell upon a fcene of

tortures, though pradtifed upon the vileft wretch; or

can delight either in the fight or defcription of ven-
geance, prolonged beyond all neceffity of felf-defenfe,
or public intereft ? ¢ The pleafure of revenge thén is
¢ to the pleafures of humanity and virtue, as the flak-
¢ ing the burning; and ¢onftantly recurring thirft of 2
¢ fever, to the natural enjoyments of grateful food in
¢ health,”

{

.

VI, Wire we to comfpare, in
oy like manner; the pains of the public
. ‘:: :Zd qzt;b:thr and moral fenfe, and of the fenfe of

o PPOATs b onour, with other pains of . the ex~
greater. . ternal fenfes, or with the greateft
. external loffes, we fhould find the former by far fupe~
rior. -And yet nothing is more ordinary, than te find
men, who will allow-¢ the pleafures of the former
¢ claffes fupetior to any other, and yet look upon ex-
¢ ternal pain as more intolerable than any.”  There
Caufes of are two reafons for this miftake. 1. They

des ¢ compare the moft acute pains of the ex-
miftakes.” tefnal fenfes with fome fmaller pains of
¢ the other fenfes.” Whereas, would they compare the
ﬁronge& of both kinds, they would find the balance on
the other fide; How often have parents, husbands,

Moral evil com-
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friends, patriots, endured the greateft bodily pains, to
avoid the pains of their public and moral fenfe, and
fenfe of honour? How do they every day fuffer hun-

ger, thirft, and toil, to prevent like evils to thofe they
love? How often do men endure, for their party or _
faction, the greateft external evils, not only when they
are unavoidable, but, when by counter-a&ing their pu-
blic or moral fenfe; or fenfe of honour, they could ex-
tricate themfelves 2. Some crimes appear fo horrid,
fome acions fo cruel and deteftable, that there is .
hardly any man but would rather fuffer death, than be .
confcious of having done them.

The fecond caufe of miftake in this matter, is this,
¢ The avoiding moral evil by the fufferance of exter-
¢ nal pain, does not diminith the fenfe’of the pain ;
¢ but on the other hand, the motive of avoiding grie- -
¢ vous pain, really diminithes the moral evil in the ac-
¢ tion done with that defign.” So that in fuch inftances
we compare external pair in its full ftrength, with a
moral pain of the lighter fort, thus alleviated by the
greatnefs of the temptation +. To make a juft compa-
rifon, it fhould be thus: ¢ Whether would a man
¢ chufe to be tortured to death, or to have, without
¢ any temptation or neceffity, tortured another, or a
¢ dear friend, or child to death ?” Not whether a man
will betray his friend or country, for fear of tortures;

t Treat. 11. fet. v, 9. cor. 3.
I
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but © whether it be better voluntarily, and under no
¢ fear, to betraya friend, or our country, than to fuf-
¢ fer tortures, or the pain of the gout or ftone equal
¢ to tortures } ?”  Upon fuch comparifons as thefe, we
fhould find fome other pains and mifery fuperior o
any external pain.  When we judge of the ftate of o-
thers, we would not be long in fufpenfe. which of thefe
evils to chufe as the lighteft for thofe whom we } moft
regarded.
Public affettions 'VIL WE have hitherto only: com=
.., Ppared on the one fide the public and
compared with moral fenfe, and the fenfe of honour
our defire of Jjointly, with the external fenfes, the.
pleafures of imagination, and exter-
nal advaritage or difadvantage jointly, The reafon of
joining them thus muft be obvious, fince, to a mind not
prepoflefled with any falfe apprehenfions of things,
the former three fenfes and defires really concur, in
exciting to the fame courfe of attion; for promoting
the public good, can never be oppofite to private vir
tue; nor can the defire of virtue ever lead to any thing
" pernicious to the public: had men alfo true opinions,
‘honour could only be obtained by virtue, or fervmg
the public.

But fince there may be fome corrupt gamal Deti-

virtue.

3 Trat. IL . 6. art. 1.
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ons of virtue, as when men have inadvertently enga-
ged themfelves into fome party or faction pernicious to
the public, or' when we miftake the tendencies of acti-
ons, or have fome notions of the Deity, } as requiring
fome ations apprehended pernicious to the public, as
duties to himfelf; in fuch cafes there is room to com-
pare our public fenfe or defires with our moral, to fee
which is prevalent. ‘The pleafures of thefe fenfes, in
fuch cafes, need not be compared; the following ei-
ther the one or the other will give little pleafure: the
pain of the counter-aéted fenfe will prevent all fatisfac-
tion. This flate is truly deplorable, when a perfon is-
thus diftracted between two noble principles, his public
affections, and fenfe of virtue, But it may be enquired,
which of thefe fenfes, when counter-adted, would oc-
- cafion the greater pain? Perhaps nothing can be an-

$ Such miftaken notions of religion, and of fome particular
moral fpecies, have produced thefe monftrous decifions or apo-
thegms; viz. * Some ations arc not lawful, though they were
¢ neceflary not only to univerfal temporal happine(s, but to the
¢ etermal falvation of the whole world, or to avoid univerfal
¢ eternal mifery.’
** Fiat juftitia et ruat coelom.”
Whereas the only reafon why fome a@ions are looked upon as
univerfally and peceffarily evil, is only this, ¢ that in our pre-
¢ fent conftitution of nature, they cannot poflibly produce any
* good, prepollent to their evil confequences.” Whatever ac-
tion would do fo, in the whole of i its cffeéts mu(t necefaily be
good. This propofition is identic. R

I2
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fwered univerfally on either fide. With men of re-
clufe contemplative lives, who have dwelt much upon
fome moral ideas, but without large extenfive view of
public good, or without engaging themfelves to jhe full
in the public affetions, and common affairs of life, the
fenfe of virtue, in fome partial confined view of it,

would probably prevail ; efpecially fince thefe partial

fpecies of virtue have always fome fort .of kind affec-
tion to afhift them, - With a&ive men, who have fully
exercifed their public affe@tions, and hdve acquired as

- it were an habit this way, it is probable the public af-_

fections would be prevalent, Thus we find that a&ive
men, upon any public neceffity, always break through
the limited narrow rules of  virtue or juftice, which are
publicly received, even when they have fcarce any
{cheme of principles to- juftify their conduét: perhaps,
indeed, in fuch cafes, their moral fenfe is brought over
to the fide of their affedtions, though tbeu‘ fpeculative
opinions are oppofite,to both.

The moral fonfe VIIL IT ’is of fore confequence
., - to compare the public and moral fen- .
compared with fes, in oppdfition to the fenfe of ho-
nour. Here there may be dire& op-
- pofition, fince honour is conferred ac-
cording to the moral notions of thofe who confer it,
which may be contrary to thofe of the agent, and con-
trary to what he thinks conducive to the pubhc good.

)
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To allow the prevalence of honour, cannot with
any perfon of juft reflection, weaken the caufe of vir-
tue, fince honour prefuppofes t a moral fenfe, both in
thofe who defire it, and thofe who confer it. But itis
" enough for fome writers, who affe@ to ‘be wondrous
fhrewd in their obfervations on human nature, and
fond of making all the world, a felfith generation, with-
_ out any natural difpofition toward a public intereft, or /
toward any moral fpecies; to get but a fet of different
words from thofe commonly ufed, yet including the
fame natural difpofitions, { or prefuppofing them, how-
ever an inadvertent reader may not obferve it; and
they are fufficiently furnifhed to fhew, that there is no
real virtde, that all is but hypoerify, difguife, art, or
intereft. ¢ To be honoured, highly efteemed, valued,
¢ praifed, or on the contrary, to be defpifed, under-
¢ valued, cenﬁ‘ngd or coridemned ; to be proud or a-
¢ (hamed, are words without any meaning, if we
¢ take away a moral fenfe.” Let this fenfe be as ca-
pricious, mcon[fant, dlﬂ'crent in different perfons as
they pleafe to alledge, * a fenfe of morality there muft
¢ be, and natural it mult be, if the defire of efteem,

¢ pride or thame be natural.” o

To make this comparifon betweep the public and
moral fenfes on the one hand, and that of honour
on the other, it is to be obferved, that all averfion to

4 Scetreat, IL fedh. s art. 4. $Ibide o
I3 ’
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_evil is ftronger than defire of pofitive good. There are
many forts of pofitive good xwithout which one may be
ealy, and enjoy others of a different kind: but evil of
almoft any kind, in a high degree, may make life in-
tolerable. The avoiding of evil is always allowed a
more ‘extenvating circumftance in a crime, than the
profpec of pofitive good : -to make therefore jult com-
parifons of the prevalence of feveral defires or ferifes,
their feveral goods fhould be oppofed to each other,
and their evils to each other, and pot the pleafures of
one compared with the pains of another,

Pubhc affections, in their nearer ties, ﬁ'equently‘
overcome not only the pleafures of hanour, but evep
the pains of fhame. This is the moft common event in
life, that for fome apprchended intereft of offspring,
families, friends, men neglec opportunities of gaining
honour, and even incur thame and contempt. In acti-
ons done for the fervice of a party, there can be no
comparifon, for honour is often a motive on both
Aides. -

it is alfo certain, that the fear of fhame, in fome in-
ftances, will overcome all other defires whatfoever,
even natural affe@ion, love of pleafure, virtue, wealth,
aud even of life itfelf. This fear has excited parents to

. the murder of their offspring; has perfuaded men to
the moft dangerous -enterprizes ; to Iquander away
their fortunes, to counter-act their duty, and even to

- threw away their lives. The diftrattion and convulfion
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of mind obfervable in thefe confli@s of honour, with
~ virtue and public affection,' thows how unnatural that
ftate is, wherein the ftrongeft principles of ation, na-
turally defigned to co-operate and afhift each other, are
thus {et in oppofition.

Itis perhaps impoffible to pronounce any thing uni-,
verfally concerning the fuperiority of the defire of ho-
pour on the one hand, or that of the defire of virtue
and public good on the other, Habits or caftom may
perhaps determioe the vi€tory on either fide. Men in
high flations, who have long indulged' the defire of
honour, and have formed the moft frightful apprehen-
fions of contempt as the worft of evils; or even thofe
in lower ftations, who have been long enured to value
reputation in any particular, and dread dithonour in
that point, may have fear of fham¢ fuperior) to all a-
verfions. Men, on the contrary, who have much in-
dulged good nature, or refleted much upon the ex-
cellency of virtue itfelf, abftra&ted from honour, may
find affetions of this kind prevalent above the fear of
fhame.

To compare the moral fenfe with the fenfe of ho-
nour, we muft find cafes where the agent condemns an
a@ion with all its pi‘efent circumftances as evil, and yet '
fears infamy by omitting it, without any unequal mo-
tives of other kinds on either fide: or when one may
obtain praife by an actibn, when yet the omiffion of it
would appear to himfelf as confiderable a vu’tue, as the

T 4
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world imagines the actipn to be, ‘The common inftan-
ces, in which fome, who pretend deep knowledge of
human nature, triumph much, have not thefe necefla-
ry circumf{tances. 'When a man con-
demns duelling in his private fenti-
ments, and yet pradifes it, we have
-indeed a confiderable evidence of the flrength of this
defire of honour, or avexfion to fhame, fince it furpaf-
fes the fear of death. But hete on one hand, befides -
the fear of fhame, there is the fear of conftant infults,
of lofing all the advantages depending upon the charac-
ter of courage, and fometimes even fome fpecies of vir-
tue and public good, in reftraining an infolent villain:
oon the other hand is the fear of death. The moral
fenfe is feldom much concerned: for however men
may condemn voluntary duelling; however they may
blame. the age for the cuftom, or cenfure the Jaws as
defe@ive, yet generally, in their prefent cafe, duelling:
appears a neceffary piece of felf-defence, againft oppro-
brious injuries and affronts, for which the law has pro-
vided no redrefs, and confequently leaves men to the
natural rights of felf-defence and profecution of inju-
" ries. The cafe feems to them the fame with that of
thieves and night-robbers, who may be put to death by
private perfons, when there is no hope of overtaking
them by law. Thefe are certainly the notions of thofe
who condemn duelling, and yet practife it.
. Itis foreign to our prefent purpofe to detect the

-Duels no pro-

. per inflances.
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fallacy of thefe arguments, in defence of our duels,
when' men from a fudden anger, upon fome trifling or
imaginary affronts the defpifing of which would appear
honourable in every wife man’s eyes, expofe them-
felves, and often their deareft friends to death, and
hazard the ruin of their own families, as well as that
of their adverfary; though the fuccefs in fuch at-
tempts can have no tendency to juftify them againft
the difhpnourable charge, or tq procure any honour '
from men of worth. 4
* “The magpified inftance of Lucretlaf
is yet lefs to our purpofe. Some talk,
as if ¢ fhe indeed would rather have
¢ died than confented to the crime ; but the crime did
¢ ‘not appear fo great an evil as the dithonour ; to the
¢ guilt fhe fubmitted to avoid the fhame.” Let us con-
fider this renowned argument. Was there then no mo-
tive on either fide, but fear of thame, and a fenfe of -
duty ? If we look into the flory, we fhall find, that to
p’érfuade her-to confent, there confpired, befide the -
fear of fhame, and of death, which fhe little regarded,
the hope of noble revenge, or rather of juftice on the
ravither, and the whole tyrant’s family ; .nay, the
hopes of a nobler fame by her future condué ; the
fear of fuffering that contumely by force, which fhe
was tempted to confent to, and thatin fuch a manner

Nor the cafe
of Lucretia,

} Livy/ib. i, c. 52,
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as fhe could have no redrefs. All thefe confiderations

" concurred to make her confent. On the other fide,

there was only the moral fenfe of a ctime thus exte-
nuated by the moft grievons neceffity, and by hopes of
doing juflice to her husband’s honour, and refcuing her

© country : ‘nay, could fhe not have at once faved her

chara@er and her life by confenting; when in that
virtuons age fhe might have expefted fecrecy in the
prince, fince boafting of fuch attempts would have
been dangeraus to the greateft man in Rome ?

It is not eafy to find juft room for a comparifon

. even in fititious cafes, between thefe two principles.

" Were there'a perfon who had no‘belief of any Deity, or

\

of any reality in religion, in a country where his fecu-
lar intereft would not fuffer by a chara&ter of Atheifm;

and yet he knew that the profeffion of zealous devoti-
. on would tend to his honour: if fuch a perfon’ could

have any fenfe of morality, particularly an averfion ta
difimulation, then his profeffion of religion would evi- -
dence the fuperiority of the fenfe of honour; and his
difcovery of his fentiments, or neglect of religion, -

“would ewdence the balance to be on the other fide. I

prefume in England and Holland, we have more in-
{ftances of the latter than the former. It is true, our
gentlemen who affe@ the name of freedom, may have
pow their hopes of, honour from their own party, a3
well as others.

The adherence to any particular religion by one in

]
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a ftrange country, where it was difhonourable, would
not be allowed a good mﬁanoe of the prevalence of a
“moral fpecies; itis a very common thing indeed, but
here are mtereﬁs_ of another life, and regard to afue
ture return tp a- country where this religion is in re-
pute.

IX. The pleafures of the internal
fenfes, or of the imagination, are al-
lowed by all, who have any toler-
a}‘>le talle‘of them, as a much fupe- thofe df external
rior happinefs to thofe of the exter- Jfonfes T
nal fenfes, though they were enjoyed T
to the full. . , N

* Other comparifons might be made but with lefs
ufe, or certainty in any general conclufions, which

might be drawn from them.
 The pleafures of wealth or power, are propomoned
to the gratifications of the defires or fenfes, which the
agent intends to gratify by them: fo that, for the rea-
fons above offered, wealth and power give greater hap-
pinefs to the virtuous, than to thofe who confult only
~luxury or external fplendor. If thefe defires are
' grown enthufiaftic and habitual, without regard to any
other end than pofleffion, they are an endlefs fource of
vexation, without avy real enjoyment ; a perpctual
craving, without nourifhment or digeftion; and they

The pleafures
of imagination
greater than



140 THE NATURE AND CONDUCT . 5.

may furmount all other: affeQions, by aids borrowed
from other affetions themfelves,
" The fantaftic defires are violent, in proporuon to
the fenfes from which the affociated ideas ate borrow-
ed. Only itis to be obferved, that however the de-
fires may be violent, yet the obtaining the object defir~
ed gives little fatisfaction; the poffeffion difcovers the
vanity and deceit, and the fancy is turned toward dif-
ferent objeds, in a pcrpetual fucceffion of inconftant
purfuits, :

X. THesz feveral kindsof plea-
re or pain are next to be com-
pared as to their duration, Here
we are not only to confider the cer-
tainty of the objects occafioning thefe

fenfations, but the conftancy of our relifh or fancy.

. 1. The objecs neceffary to remove the pains of
appetite, and to give as grateful external fenfations as
any others, to a perfon of a corre§ imagination, may

, be univerfally fecured by common prudence and indu-
firy. But then the fenfations themfelves are thort and
tranfitory; the pleafure continues no longer than the
appetite,, nor does it leaye any thing behind it, tg fup-
ply the intervals of enjoyment. When the fenfation
is paft, we are no happier for it, there is little plea-
fure in reflection; and that almoft folely arifes from

A comparifon of &
the feveral plea-
Jares as to dura-
tion,
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the return of appetite; and fome profpect of repeated
enjoyment, or fome moral notions of love or friendfhip
or communication of pleafure : without thefe the re-
membrance of paft fenfual enjoyments is more gene-
rally naufeous, Nor are paft fenfations any. fecurity
agaioft, or fupport under either external paim, or any
other fort of evil incident to us. If we keep thefe fen-

“fes pure, and upmixed with foteign ideas, they cannot

furnith employment for life : if foreign ideas come in,
the obje& grows difficult and uncertain, and our relith
or fancy full of inconftancy and caprice.

2. In like manner, the pleafures of the imaginati-

on may be enjoyed by all, and be 2 fure foundation of .

pleafure, if we abftract from property, and keep our,

* imagination pure. Such are the pleafures in the obfer-

vation of nature, and even the works of art; which
are ordinarily expofed to view. But as thefe give lefs
pleafure, the more familiar they grow, they cannot
fufficiently employ. or.entertain mankind, much lefs can
they fecure us againft, or, fupport us under the calami-
ties of life, fuch as anger, forrow, difhonour, remorfe,
or external pain. If the monftrous or trifling tafte
take place, or the ideas of property, they may indeed-
give fufficient employment, but they bring along with

them little pleafure, frequent difgufts, anxlctles, and -

difappointments, in the acqmrmg and retaining theic
objedts. .

3., The public happinefs is mdeed as to external '

!
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appearance, a very uncertain obje& ; nor is it often in
our power to remedy it, by changing the courfe of
events. There are perpetual changes in mankind from
pleafures to pains, and often from virtue to vice.” Our
public ddfires muft therefore frequently fubject us to
_ forrow; and the plealures of the public fenfe muft be
very inconftant. Itis true indeed, that a general goods
will to our kind, is the moft conftant inclination of the
mind, which grows upon us by indl\llgence; nor are
we ever diffatisfied with it: the incertainty therefore
is wholly owing to the obje@ts.” If there can be any
confiderations found out to make it probable, that in
the whole all events tend to. happinefs, this implicit
hope indeed may make our public affetions the great-
eft and moﬁ conftant {ource of pleafure.” Frequent res
fleon on this, is the beft fupport under the forrow
arifing from particular evils, befalling our fellow-crea-
tures. In our nearér attachments brought upon our-
. felves, we thay procure to ourfelves the greateﬁ enjoy«
ments of this kind, with confiderable fecurity and con-
ftancy, by chufing for our friends, or deareft favour-
ites, perfons'of jut apprehenfions of things, who are
. fubjected only to the neceflary evils of life, and can
enjoy all the certain’and conftant good.  And in like
- manner, out attachment to a country may be fixed by
fomething elfe than the chance of -our nativity. "The
enjoyments of the public fenfe cannot indeed fecure us
againt bodily pains or lofs; but they are often a con~
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fiderable fupport under them, Nothing can more allay
forrow and dejection of mind for private’ misfortunes,

than good nature, and rcﬂeé'hon upon the happinefs of
~ thofe we love.

" 4. The moral fenfe, if we form true opinions of
~ the tendencies of a&ions, and of the affe&ions whence
they fpring, as it is the fountain of the moft intenfe
pleafure, fo it is in itfelf conftant, not fubject to ca-
price or change. If we refolutely incourage this fenfe,
it grows more acute by frequent gratification, never
cloys, never is furfeited. We not only are fure never
* to want opportunities of doing good, which are in al
moft every one’s power in the higheft degree ; + but
each good aion is matter of pleafant reflection as long.
as we live. Thefe pleafures cannot indeed wholly fe-
cure us againft all kinds of uneafinefs, yet they never
tend paturally to increafe them. On the contrary,
their general tendency is to lead the virtuous agent in-
to all pleafures, in the higheft degree in which they are
confiftent with each other, Our external fenfes are'not
weakened by virtue, our imaginations are not impair<
ed ; the temperate enjoyment of all external pleafures
is the higheft. A virtuous, conduc is generally the
moft prudent, even as to outward profperity. Where
virtue cofts us much, its own, pleafures are the more
fublime, It dire&tly advances the pleafures of the pu-

+ Treat. 11, feét. 3. faft paragraph,
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blic feafe, by leading us to promote the public happi-
nefs as far as we can; and honour is its natural and
ordinary attendant. Ifit cannot remove the neceffary
pains of life, yet it is the beft fupport under them.
Thefe moral pleafures do fome way more nearly af-
feét us than any other: they make us delight in our-
felves, and relifh our very nature, By thefe we per-
ceive an internal dignity and worth; -and feem to have
a pleafure like to that afcribed often to the Deity, by
‘which we enjoy our own perfeéhon, and that of every
other being.

It may perhaps feem too metapbyf cal to alledge on

this fubje@, that other fenfations are all dependent up-
. on, or related by.the conftitution of our nature, to
fomething different from ourfelves; to a body which
we do not call felf, but fomething belonging to this
felf. That other perceptions of joy or pleafure carry
with them relations to objeéts, and fpaces diftin& from
this felf ; whereas ¢ the pleafures of virtue are the
¢ very perfection of this felf, and are immediately per-
¢ ceived as fuch, independent of external objets.’

Our fenfe of honour may afford very conftant plea-
fyres by good oeconomy: if our moral fenfe be not
perverted ; if we form juft apprehenfions of the worth
of others, honour fhall be pleafant to us in a compound
proportion of the numbers and worth of thofe who
confer it. If therefore we cannot approve ourfelves to

_all, fo as to obtain univerfal honour among all to whom

Ve

-
! - ~
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we are known, yet there are {till men of. jult thought
dnd refletion, whofe efteem a virtuous man may pro-
"cure. Their dignity will ‘compenfate the want of num-
bers, and fupport us agamﬁ the pains of cenfure from
the injudicious.
The inconftancy of the pleafures of weahh and
power is well known, and is occafioned, not_perhaps
by change of fancy, for thefe defires are found to con-

tinue long enough, fince they tend toward the univer-’

ofal means of gratifying all other defires;  but by the
uncertainty of objecs or events aceceffary to gratify
fuch continually increafing defires as thefe are, where
there is not fome fixed view different from the wealth
or power itfelf, When indeed they are defired only as.
the means of gratifying fome other well -regulated de-
fires, we may foon obtain fuch a portion as will fatisfy
us. But if once the end be forgotten, and wealth or
powar become grateful for themfelves, no farther li-

mits are to be expected: the defires are infatiable, nor

i$ there any confiderable happinefs in any glven degree
of either,

XI. WERE we to confider the du-
ration of the feveral pains, we may
find it generally as the duration of
their pleafures. As to the external
Jenfes, the old Eplcurean confolation
is generally juft : ¢ Where the paia is violen, it fhon-

‘ K

qf the feveral

The durations

pam; confide der- '
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¢ ens our duration; when it does not thorten our du-~
* ration, it is generally either tolerable, or admits of
¢ frequent intermiffions ;* and ithen, when the exter-
pal pain is once paft, no mortal is the worfe for hav-
ing endured it, There is nothing uneafy in the re-
fle€tion, when we have no prefent pain, or fear no re-
turn of it,

The internal fenfes are not. properly avenues of
pain. No form is neceffarily the occafion of pofitive
uneafinefs, , .

The pains of the moral fenfe and fenfe of honour,
are almoﬂ pepetual ; time, the refuge of other for-
FOWS, gwes us leaft relief from them. All other plea-
fures are made infipid by thefe pains, and life itfelf an

_uneafy burden. Our very felf, our nature is difagree-
able to us, It is true, we do not always obferve the
vicious to be uneafy. The deformity of vice often .
does not appear to thofe who continue in a courfe of it.
Their aQions are under fome difguife of innocence, or
even of virtue itfelf. 'When this mafk is pulled off, as
it often happens, nor can any ticious man prevent its
happening, vice will appear as a fury, whofe afpec no
mottal can bear. .This we may fee in one vice, which
perhaps has had fewer falfe or fantaftic aflociations of
favourable ideas than any, viz. cowardice; or fuch a

{elfith love of life, and averfion to death, or to_the ve-
ryhazard of it, as hinders a man from ferving his coun-
try. or his friend, or fupporting his own reputatian.
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How few of our gay gentlemen can bear to be reputed
cowards, .or even fecretly to imagipe themfelves void
of courage ? This is not tolerable to any, how negli-
gent foever they may be about other points in morali- .
ty. Other vices would appear equally odious 4nd de-
fpicable, and, bear as horrid an afpe®, wers they e-
-qually ftript of the difguifes of virtue. A vitious man
has no other fecurity againft the appearances of this ter-
rifying form, than ignorance or inadvertence; If truth
break in upon him, as it often muft, when any adver-,
- fity flops his intoxicating pleafures, or fpetators ufe
freedom with his condud, he is pendered perpetually
miferable, 6r muft fly to the only remedy which reafon
would fuggeft, all poffible reparation of injuties, and 2
new courfe of life, the peceffity of which is rot fuper-
feded by any remedy figgefted by the Chriftian re-
velation.. )
The pains of the public fenfe are very lafting. The
mifery of others, either in palt or prefent ages, is mat~
ter of very uneafy refle@ion, and muft continue fo, if
their fate appears in the whole abfolutely evil. Againtt
this there is 0o relief but the confideration of a * good
¢ governiog Mind, ordering all for good in the whole,
¢ with the belief of a future ftate, where the particular
¢ feeming diforders are rectified.” A firm perfuafion of
thefe things, with ftrong public affetions interefting us
firongly in this whole, and confidering this whole as
obe great fyltem, in which all‘i’s wifely ordered for
K 2

’
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good, may fecure us againft thefe pains, by removing
the opinion of any abfolute evil.

The paios arifing from foolifh affociations of moral
ideas, with the gratifications of external fenfes, or with
the enjoyment of objecs of beauty or grandeur, or
from the defires of property, the humour of diftinétion,
may be as conftant as the pains of thie fenfes from
which thefe ideas are borrowed. Thus what we gain
by thefe aflociations is very litde, © The defires of

¢ trifles are often made very flrong and uneafy; the
¢ pleafures of poffeffion very fmall and of fhort conti-
¢ nuance, only till the objet be familiar, or the fancy
¢ change: butthe pains of difappointment are often ves
¢ ry lafting and violent,” Would we guard againft
thefe afaciatibns, every real pleafure in life remains,
and we may be eafy without thefe things, which to
others occafivn the greateft pains,

¢ Gemmas, marmor, ebur, Tyfrhena ﬁgillq, tabellas,
¢ Argentum, veftes Getulo murice tindtas, )
* Eft qui non habeat, eft qui nec curathabere.  Hoa.
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SECT. 'VIL

Some genexal conclufions concerning the beft manage-
‘ment of our defires. With fome principles neceffary
" to happinefs. . "

THUS, upon comparing the feveral kifds of plea-
" fures and pains, both as to intention and durati-
on, w2 fee that ¢ the whole fum of intereft lies upon
¢ the fide of virtue, public-{pirit, and honour: to for-
¢ feit thefe pleafures in whole, or in part, for any o-
¢ ther enjoyment, is the moft foolifh bargain; and on
¢ the contrary, to fecure them with the {acrifice of all
¢ others, is the trueft gain.’ ‘
There is pne general obfervation to be

premifed, which appears of the- greateft C,'M‘,ﬂ a,”t
. : difcipline

neceffity for the jult management of all ,
i neceffary.

our defires ; viz. that we fhould, as much ,
as poffible, in all affairs of importance to ourfelves or
others, prevent the violence of their confufed fenfati- .
on, and ftop their propenfities from breaking out into
altion, -till we have fully examined the real moment of
the objed, either of opr defires or averfions. The on-
ly way to effet this is, ¢ a conflant attention of mind,
¢ an habitual difcipline over ourfelves, and a fixed re-
¢ folution te.ftop all a&tion, before a calm examination
¢ of every circumftance attending it ; more particular:
. : ) K 3

i

I
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¢ ly, thereal values of external objedts, ‘and the ma- -
¢ ral qualities or tempers of rational agents, about
¢ whom our affe@tions may be employed.” This power
we may obtain over ourfelyes, by a frequent confide-
ration of the great calamities, and pernicious actions,
to which eyen the beft of our paffions may lead us, by
the confufed fénfations, and: fantaftic affociations of i-
deas which attend them : thus we may raife an habi-

wal fufpicion. and dread of every violent paffion, - -

which, recurring along with them continually, may in
fome meafure counterbalance their propenfities and
confufed fenfations. This difcipline of our paflions is,
in general neceffary : -the unkind or deftru@ive affedi-
-ens, ,our anger, hatred, or averfion to rational agents,
feem to need it moft; but there is alfo a great neceffi-
ty for it, even about the tender and beniga affetions,
left we fhould be hurried into univerfal and abfolute
evil, by the appearance of particular good: and con-
fequently it muft be of the higheft importance to all,
to ftrengthen as much as pofhible, by frequent medita-
tion and refle@ion, the calm defires either private or
. public, rather than the particular paffions, and to make
the calm univerfal benevolence fuperior to them.
Refignation of That thé npce’ﬂ'ar‘y reﬁgnition of
: other pleafures niay be the more eafy,
Jenfual plea- ' fusgelt g
fures, we m/gﬁ frequently fuggeft to our
~ {elves thefe confiderations above-men+
* tioned, ¢ External pleafures are fhort and uanfitory,



.

»

.. S.6., ' OF THE PASSIONS. 151

¢ leave no agreeable refletion, and are no manner of
¢ advantage to us when they are paft; we are no bet-
¢ ter than if we had wanted them altogether.’ ’
In like manner, © paft pains give us no unpleafant
¢ refle@tion, nor are we the worfe for haying endured
¢ them. If they are violent, our exiftence will proba~
¢ bly be fhort; if not, they are tolerable, or allow
¢ long intervals of eafe.” Let us join to thefe a (toical
confideration; ¢ that external pains give us a noble
¢ opportunity of moral pleafures in fortitude, and fub-
¢ miflion to the order of the whole, if we bear them
¢ refolutely ; but $f we fret under them, we do not al-
" ¢ leviate the fuffering, but rather increafe it by difcon-
¢ tent or fullennefs,” When external pains muft be
endured voluntarily to avoid moral evil, we muft, as
much as poffible, prefent to ourfelves the moral fpecies
itfelf with the public good to enfue, the honour and
approbation to be expefted from all good men, the
Deity, and our own hearts, if we continue firm; and
on the contrary, remorfe, fhame and apprehenfion of
future punithments, if we yield to this temptation.
How neceflary it is to break off the vain affociati-
ons of moral ideas, from the objedts of external fen-
fes, will alfo eafily appear. This may be done, by
confidering how trifling the fervices are which are done |
to our friends or acquaintances, by {plendid entertain-
ments, at an expence, which, otherwife employed,.
_might have beea to them of confiderable importance.
K4



152 THE NATURE AND CONDUCT ' S. 6.

" Men who are at eafe, and of as irregular imaginations
as ourfelves, may admire and praife our magpificence 3
but thofe who need more durable fervices, will never
think themfelvs much obliged. We cannot expect any
gratitude for what was done-only to pleafe our vanity:
the indigent eafily fee this, and jultly confider upon the
whole how much they have profited.

" if the wealth of the Juxurious fails; he is the objec
of contempt : no body pities him nor honours him :
his perfonal dignity was placed by himf¢lf in his table;

" equipage and furniture ; his admirers placed it alfo in

the fame: when thefe are gone all is loft.

¢ ——Non eft melius quo infumere poffis ?

¢ Cur eget indignus quifquam te divite? quare

¢ fempla ruunt antiqua Delim ? cur improbe carae

¢ Non uliquid patriae ex tanto emetiris acervo ?

¢ Uni nimirum tibi recte femper erunt res:

¢ O magaus pofthac inimicis rifus,— . Hor,

There is no enjovment of external pleafure, which
has more impofed upon men of late, by fome confufed
fpecies of morality, than gallantry. The fenfible plea-
fure alone muft, by all men who have the leaft reflecti-

“on, be efteemed ata very low rate: but the defires of
this kind, as they were by natare intended to found the
moft conftant upinterrupted friendfhip, and to intro-
duce the moft venerable and lovely relations, by marris
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ages and families, arife in our hearts, attended with
fome of the fweeteft affe@ions, with a difinterefted love
and tendernefs, with a moft gentle and obliging de-
portment, with fomething great and heroic in our tem-
per. The wretch who tifes no higher in this paffion
than the mean fenfual gratification, is abhorred by e-
very'one: but thefe fublimer fenfations and paifions
often fo fill the imaginations of the amorous, that they .
are unawares led into the moft contemptible and cruel
conduct which can be imagined. When for fume
tnfling tranfitory fenfations, which they might have in<
nocently enjoyed along with the higheft moral pleafures
in marriage, they expofe the very perfon they love and
admire to the deepeft infamy and forrow,. to the con-
tempt of the world, to perpetual confufion, remorfe,
and anguith; or, to what is worfe, an infenfibility of
all honour or thame, virtue or vice, good or evil, to.
be the fcorn and averfion of the world; and all this
coloured over with the gay notions of pleafuntry, g/en-'
teelnels, politenefs, courage, high enjoyment of life.
Would men allow themfelves a litt)e time ro reflet
on the whole effe@ of fuch capricious pu- fuits, the an-
guith and diftra@tion of mind which thefe fallies of -
pleafure give to hufbands, fathers, brothers; would
they confider how they themfclves would refent fuch
treatment of a wife, a chnld a fifter; how much deep- °
er fuch diftrefles are, than thofe trifling lofl's or da-
mages, for which we think it jult to bring the authors
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to the gallows ; fure nobe buta thoro;agh villain conld
cither pra&fe or approve the one more than the
other, . -

A wife man in his oeconomy, muft do much even in
complaifance to the follies of athers, as well as his own
conveniency, to fupport that general good opinion which
mult be maintained by -thofe who-would be ufeful to
the public. His expences muft be fome way fuited to
his fortune, to avoid the imputation of avarice, Ifin-
deed what is faved in private expences, be employed in
gener@us offices, there is little danger of this charge.
Such a medium may be kept as to be above cenfure,
and yet below ‘any aff=tation of honour or diftin@ion

_in thefe matters, If one correés his own imagination in
thefe things, he will be in no danger of doing any thmg
pernicidus to pleafe othets, Heis flill in a fate fit to
~ judge of the real importance of every thing which oc-
curs to him, and will gratify the falfe relith of others,
no farther than it is confiftent with, and fubfervient tq
fome nobler views,

\

11, To make the pléufures of ima+
. gination a conftant fource of delighe,
7y about the | bey feem intended in the frame of
pleafures of i- . .
ination our nature, with no hazard of pain,
TOGIRATION it i neceflary to keep the fenfe free
from foreign ideas of property, and the defire of di-
flintion, as much.as poflible. If this can be done, wa

Conduct necejiz;

’
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may rective pleafure from every work of nature or art
around us. We enjoy not only the whole of nature,
- but the united labours of all about us, To prevent the
idea of property, let us confider ¢ how little the pro-

¢ prietor enjoys more than the fpetator: wherein is
¢ he the better or the happier 2* The poet, or the con+
poiffeur, who judges nicely of the perfe&ion of the
works of art, or the beauties of nature, has generally
a higher tafte than the poflefior. The magnificent pa-
lace, the grand apartments, the viftas, the fountains,
the urns, the flatues, the grottoes and arbours, are
expofed either in their own nature, or by the inclinati-
on of.the proprictor, to the enjoyment of others. The
pleafure of the proprietor depends upon the admiration
of others; he robs himfelf of Lis chief enjoyment, if
he excludes fpe&ators : nay, may not a tafte for nature

be acquired, giving greater delight than the obferva—
tion of art?

¢ Deterius Lybicis.olet, aut nitet. herba lapillis ?
¢ Puvior in vicis aqua tendit sampere plumbum,

¢ Quam quae per pronum trepidat cum murmure rivam?

¢ Nempe inter varias putritur fylva columnas,
" . ot .. i
¢ Laudaturque domus, longos quae profpicit agros.

¢ Naturam expellas furca licet, ufque recurret. Hom.

Muft an artful groie,\ an imitation of a wildernefs, or

the more confined forms or ever-greens, pleafe more *
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than the real foreft, with the trees of God? Shall a
fatue give more pleafure than the human face divine 2
Where the humour of diftintion is. not correéted,
our equals become ‘our adverfaries: the grandeur of
another is our mifery, and makes our enjoyments infi-
pid. There is-only one way of making this humour to-
lerable, but this way is almoft inconfiftent with the'in-
clination itfelf, viz. ¢ continually to haunt with our in-
¢ feriors, and compare ourfelves with them.” Butif
inconftant fortune, or their own merit raife any of
them to ¢qual us, our pleafure is loft, or we muft fink .
ourfelves to thofe who are ftill inferior, and abandon
the fociety of every perfon whofe art or merit raifes
him, How poor a thought is this !
- The purfuits of the learned have often as much fol-
ly in them as any others, when ftudies are not valued
according to their ufe in life, or the real pleafures they
contain, but for the difficulty and obfcurity, and con-
" fequently the rarity and diftinction. Nay, an abufe
" may be made of the moft npble and manly ftudies, even

of morals, politics, and religion itfelf, if our admirati-

on and defire terminate upon the knowledge itfelf, and
_ not upon the poﬂ'eﬂion of the difpofitions and affetions
~inculcated in thefe ftudies, If thefe ftudies be only
matter of amufement and {peculation, inftead of lead-
ing us into a conftant difcipline over ourfélves, to cor-
rect our hearts, and to guide our aftions, we are not
much better employed, then if we had been {tudying

- i
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fome ufelefs relations of nnmbers, or calculations of
chances, .

There is not indeed any part of koowledge which
can be called entirely ufelefs. The moft abftradted
parts of mathematics, and the knowledge of mytholo-
gical hiftory, or antient allegories, have their own
pleafures not inferior to the more gay entertainments of
painting, mufic, or architeture; and it is for the ad-
vantage of mankind that fome are found, who have a
tafte for thofe ftudies. The only fault lies, in letting

" any of thefe inferior taftes engrofs the whole man to
the exclufion of the nobler purfuits of virtue and hu~
manity,

Concerning all thefe pleafures of the i xmagmanon, let
us confider alfo ¢ how little fupport they can give men
under any of the calamities of life,” fuch as the trea-
chery or bafenefs of a friend, a wife, a child, or the
perplexing intricacies of our common affairs, or the
apprehenfion of death.

¢ Re veraque metus hominum, curaéque fequaces

¢ Nec metuunt fonitus armorum, nec fera tela; .

¢ Auda&erque inter reges, rerumque potentes

¢ Verfantur, nec fulgorem reverentur ab auro,

¢ Nec clarum veftis fplendorem purpureai.

¢ Quid dubitas quin omne fit hoc rationis egeftas ?’
: Lucs.
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1il, Unper this head of our in-
ternal fenfe, we muft obferve one na-
tural effe@ of it, that it leads us into
apprehenfions of a Deity. Grandear,
beauty, order, harmeny, wherever they occur, raife an
opinion of a Mind, of defign, and wifdom. Every
thing great, regular, or proportioned, excites venera-
tion, either toward itfelf, if we imagine it animated,
# not animated, toward fome apprehended caufe, No
" determination of our mind is more natural than this,
no effect more univerfal, One has better reafon to de-
‘ny the inclination between the fexes to be natural,
than a difpofition in mankind to religion.

~We cannot open our eyes, without difcerning gran-
" deur and beauty every where. Whoever receives thefe
ideas, feels an inward veneration arife. We may fall
int6 a thoufand vain reafonings : foolith limited no-
tions of Divinity may be formed, as attached to the
particular places or obj.&s, which ftrike us in the -
moft lively manner,

Cuftom; prejudice of feafe or education, may con-
firm fome foolith opinivn about the nature or caufe of
‘thefe appearances: but wherever a fuperior Mind, a
governing Intention or Defign is imagined, there reli-
gion begins o its moft fimple form, and an inward de-
votion arifes. Our nature is as much determined to
this, as to any other perception or affe®ion, How we

Jdeas of divinity
arife from the
internal fenfes.
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manage thefé ideas and affédtions,. is indeed of the

 greateft importance to our happinefs or mifery.

When we have the apprehenfion of an univerfal
mind with pawer and knowledge, we muft alfo conceive
fomething correfpondent to our affections in the Divi-

 nity, with fome moral apprehenfions of the a&ions and
~ tempers of his creatures. Fhe order of nature will fug-

geft many coofirmations of this. We muft conclude

" fome worthip acceptable, and fome expreffions of gra-

titude as our duty. Conceptiops of the Deity muft be
various, according to the different degrees of attention
and reafoning in the obfervers, and their own tempers

* and affections. Imagining the divine Mind, as cruel,
~ wrathful, or capricious, muft be a penpetual fource of

dread and horror ; and will be apt to raife a refemblanca
of temper in the warfhipper, with its attendant mifery,
A contrary idea of the Divinity, as good, and kind, de-
lighting in univerfal happinefs, and ordering all events
of the univerfe to this end, as it is the moft delightful
contemplatioh, fo it fills the good mind with a conftant
fecurity and hope, amidit cither public dxfordcrs or pris
vate calamities.

To find out which of thefe two reprcfentanons of
the Deity is the true one, we muft confult the univerfe,
the effect of his power, and the fcene of hxs actions.
After what has been obferved by fo many mgemous au-
thors, both ancient and modern, one cannot be at a
lofs which opinion te chufe. We may only-on this oc-
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cafion confider the evidences of divine goddnefs appear-
iing in the ftructure of our own nature, and in the order
~ of our paffions and fenfes,

It was obferved above, how admir.
ably our affections are contrived for .
good in the whole. Many of them -

indeed do not purfue the privategood -
of the agent; nay, many of them,
in various cafes, fcem to tend to his
.detriment, by concerning him violently in the fortunes
of others, in their adverfity as well as their profperity,
‘But they all aim at good, either private or public:
and by them each particular agent is made, in a great -
meafure, fubfervient to the good of the whole, Min-
kind are thus infenfibly linked together, and make one
great fyftem, by an invifible union, He who volunta-
rily continues in this union, and delights in employing -
his power for his kind, makes himfelf happy: he who
does not continue this union freely, but affe@ls to break
it, makes himfelf wretched ; nor yet can he break the
bonds of nature. His public fenfe, his love of honour,
and the very neceflities of his nature, will continue to
‘make him depend upon his fyltem, and engage him to
ferve it, whether he inclines to it or not. Thus we
are formed with a view toa general good end ; and
may in oar own nature difcern a univerfal mind watch-
ful for the whole,

The fame is obfervable in the order of our external

Evidences of the
~ goodnefi of God
in the frame of :
our fenfes and

affections.
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fenfes. The fimple producions of nature, which are
ufeful to any fpecies of animals, are alfo grateful o
them; and the pernicious or ufelefs objeds are made
difagreeable. Our external fenfations are no doubt
often painful, when our bodies are in a dangerous-
ftate ; when they want fupplies of nourifhment ; when
any thing external would be injurious to them. But
if it appears, * that the general laws are wifely confti-
* tuted, and that it is neceflary to the good of a fyltem -
¢ of fuch agents, to be under the ioflucnce of general
¢ laws, upon which there is occafion for prudence and
¢ a@ivity ;’ the particular pains occafioned by a necef-
fary law of fenfation, can be no objection again{t the
goodnefs of the author, See treat, I. fe&. ult.
Now that there is no room for complaint, that ¢ our
¢ external fenfe of pain is made too acute,” muft appear
from the multitudes we daily fee fo carelefs of preferv-
ing the bleffing of health, of which many are fo pro-
digal as t0 lavith it away, and expofe themfelves to the
moft fevere external pain for very trifling reafons. Can.
we then repine at the friendly admonitions of nature,
joined with fome aufterity, when we fee that they are
fcarce fufficient to reft ain us from ruin, Thefamz may
be faid of pain of other kinds, fhame and remorfe are
never to be called too fevere, while fo many are not
fufficiently reftrained by them,  Our. compaffion and
friendly fenfe of forrow, what are they elfe but the
- alurms and exhortations of a kind impartial father, to
L c
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engage his children to relieve a diftreffed brother?
Our anger itfelf is a neceflary piece of management,
~ by which every pernicious attempt is made dangerous
to its author.”

« 'Would we allow room to our invention, to conceive -

" whit fort of mechanifm, what conftitutions of fenfes
or affections a malicious powerful being might have
formed, we fhould foon fee how few evidences there
are for any fuch apprehenfion concerning the author of
" this world Our mechanifm, as far as we have ever
yet dlfcovered is wholly contrived for good. No cruel
device, no art or contrivance to produce evil : no fuch
mark or fcope feems ever to be aimed at. How eafy
had it been to'have contrived fome neceffary engines of
! rmfcl;y without any ufe; fome member of no other fer-
* vice but to be matter of torment; fenfes mcapable of
bearing the furrounding obje@s without pain; eyes
pained with the light; a palate offended with the fruits
of the earth; afkin as tender as the coats of the eye,
and yet fome more furious ‘pain forcing us to bear thefe
torments ? Huma fociety might have been made as un-
eafy as the company of enemies, and yet a' perpetual
" more violent motive of fear might have forced us to
bear it. Malice, rancour, diftruft, might-have been
our natural temper. Our honour and felf-approbation
might have depended upon injuries ; and the torments
of others been made our delight, which yet we could
not have enjoyed thro’ perpetual fear. Many fuch con-

- m——— =
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trivances we may eafily conceive, wherecby' an evil
mind could have gratified his malice by onr mifery. But
how unlike are they,all to the inteation or dd' ign of the
mechanifm of this world ?

Our pafﬁons no doubt are often matter of uneaf nefs
to outfelves,\and fometimes occafion mifery to others,
when any one is indulged into a degree of ftrength be~
yond its proportion. But which of them could we have
wanted, without greater mifery in the whole? They
are by nature balanced againft each other, like the an-
tagonift mufcles of the body; -either of which fepa-
rately would have occafioried diftortion and irregular
motion, yet jointly they form a machine, moft accu-
rately fubfervient to the peceflities, convenience, and
happinefs of a rational {yftem. We have a power of rca-
fon and refle&ion, by which we may fee what coutfe of
a@ion will naturally tend to procure us the moft valu-
able gratifications of all-our defires, and prevent any in- ¢
tolerable or unneceffary pains, or provide fome fupport
under them, We have wifdom {ufficient to form ideas
of rights, laws, conftitations; fo as to preferve large -

Jocieties in peace and profperity, and promote a general
good amidft all the private interefts. :

Hf from the prefent order of nature, in which good
appears far fuperior to evil, we have juft ground to
conclude the Deity to be benevolent, it is not conceiv-
able  that any being, who defires the happinefs of o-

¢ thers, fhould not deﬁre a greater degree of happmefs
L 2 -
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¢ to them rather than a lefs ; and that confequently the
¢ whole feries of events is the beft poffible, and con-
_ ¢ tains in the whole the greateft poffible abfolute good :’
efpecially fince we have no prefumption of any private
intereft, which an univerfal mind can have in view, in
oppofition to the greateft good of the whole. Nor are
the particular evils occurring to our obfervation, any
juft objection againft the perfet goodnefs of the univer-
fal providence to us, who cannot know how far thefe
evils may be neceffarily connected with the means of
the greateﬁ pofible abfolute good. -
lV I managing our public fenfe
he flate of others, we muft beware
of one common miftake, viz, ¢ appre-
’ ¢ hending every perfon to be miferable
¢ in thofe circumftances, which we imagine: would
¢ make ourfelves miferable.” We may eafily find,
that the lower rank of mankind, whofe only revenue is
their bodily labour, enjoy as much chearfulnefs, con-
tentment, health, gaiety, in their own way, as any in
the higheft ftation of life. Both their minds and bodies
are foon fitted to their ftate. - The farmer and labourer,
when they enjoy the bare neceffaries of life, are eafy.
They have often more correct imaginations, through
" neceflity and experience, than others can aquire by
philofophy. This thonght is indeed a poor excufe fora
bafe felfith oppreffor, who imagining poverty a great

The condul? of of t
our public /}nf
and afleltions.
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mifery, bears hard upon thofe in a low ftation of life, -
and deprives them of the common neceflaries, or even of
the natural conveniences of life, but this confideration
may fupport a compaffionate heart, too deeply touched
with apprehended miferies, of which the fufferers are.
themfelves infenfible, .
The paios of this fenfe are not eafily removcd
They are not allayed by the diftintion of painsintoreal .
and imaginary. Much lefs will it remove them, to con-
fider how much of human mifery is owing to their own
folly and vice. Folly and vice are themfelves the moft
pityable evils. It is of more confequence to confider,
what evidences there are ¢ that the vice and mifery in
¢ the world are fmaller than we fometimes in our me-
¢ lancholy- hours imagine,” There are no doubt many
furious ftarts of paffion, in which malice may feem to
have place in our conftitution; but how feldom, and
bow fhort, in comparifon of years fpent in fixed kind
purfuits of the good of a family, a party, a country ?
How great a part of human a&ions flow directly from
humanity and kind affe@tion? How many cenfurable
actions are owing to the fame fpring, anly chargeable
to inadvértence, or an attachment to too narrow a {yf-
tem ? .How few owing to any thing worfe than felfith
paffions abave their proportion ? '
Here men are apt to let their imaginations run out
upon_all the robberies, piracies, murders, perjuries,
frands, maffacres, affaffinations, they bave ever either
L 3 '
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heard of, or read i in hiftory ; thence concluding all
mankiod to 'be very wicked: as if a court of juftice
were the proper place for making an eftimate of the
* morals of mankind, or an hofpital of the healthfulnefs
of a climate. Ought they not to confider, that the
number of honeft citizens and farmers far furpaffes
that of all forts of criminals in any ftate; and that the
'jnnocent or kind acions of even criminals themfelves,
furpafs their crimes in numbers? That it is the rarity
of crimes, in comparifon of innocent or good actions,
which engages our attention to them, and makes them
be recorded in hiftory ; while incomparably more ho-
neft, generous, domeftic ations aré overlooked, only be-
caufe they are fo common ; as one great danger, or one
month’s ficknefs, fhall become a frequently repeated
ftory, during a long life of health and fafety.

. The pains of the external fenfes are pretty frequent,
but how fhort in comparifon of the long tra&s of health,
" eafeand pleafure? How rare is the inftance of a life,
with one tenth fpent in violent pain? How few want
abfolute neceflaries ; nay, have not fomething to fpend
on gaiety and ornament ? The pleafures of beauty are
expofed to all in fome meafure. Thefe kinds of beau-
ty, which require property to the full enjoyment of
them, are not ardently defired by many. ‘The good of
every kind in the univerfe, is plainly fuperior to the
evil. How few would accept of annihilation, rather
than continuance in  life in the middle ftate of age,
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health and fortune ? Or what feparated fpirit, who
bad confidered human life, would not, rather than
perith, take the hazard of it again, by returning mto a
body in the ftate of infancy?

-’

—————Who would lofe,

¢ Though full of pain, this intelle@ual being,

¢ Thefe thouglits which wander through eternity,
¢ To perith rather, fwallowed up and loft

¢ In the wide womb .of uncreated Night,

¢ Devoid of fenfe and motion ?
Milton’s Par. loft, book II,

Thefe thoughts plainly fhew a prevalence of good
in the world. But ftill our public fenfe finds much
matter of compaffionate forrow among men. = The ma-
ny arein a tolerable good ftate; but who can be un-
concerned for the diftreffed few? They are few in
comparifan of the whole, and yet a great multitude.

‘What parent would be much concerned at the pains
of breeding of teeth, were they fure they would be
fhort, and end well 2 Or at the pain of a medicine, or
an incifion, which was neceflary for the cure, and
would certainly accaraplith.it ? Is there then no Pa-
rent in Nature, no phyfician who fees what is neceffary
for the whole, and for the good of each individual in
the whole of his exiftence, as far as'is confiftent with
the general good ? Can we expe&, 'in this our child-

L4+
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hood of exiftence, to underftand all the contrivance and
art of this Parent and Phyfician of nature? May not
~ fome harth difcipline be neceffary togood ? May not ma-
ny natural evils be neceffary to prevent future moral e
vils, and 1o corre¢t the tempers of the agents, nay to in-
troduce moral good? Is not fuffering and diftrefs requi-
fite, before there can be room for generous compatfion,
fuccour, and liberality? Can there be forgivenefs, re-
turns of good for evil, unlefs there be fome moral evil?
" Muft the whole want the eternally delightful confciouf-
nefs of fuch- altions and difpofitions, to prevent a fow
~ tranfient fenfations of pain, or natural evil 2’ May there
not be fome unfeen neceflity for the greateft univerfal
good, that + there fhould be an order of beings no
more perfed than we are, fubje to error and wrong
. affeétions fometimes ? May not all the prefent difor-
ders which attend this ftate of prevalent order, be rec-
tified by the dire@ing Providence in a futare part of
our exiftence ? This belief of a Deity, 4 Prowdence,
and a foture ftate, are the only fure fupports to 2
good mind. Let us then acquire and firengthen our
love and concern for this whole, and acquiefce in what
the governing Mind, who prefides in it, is ordering in
the wifeft manner, though not yet fally known to us,
for its moft univerfal good.

+ Ste the Archbifhop of Dublin, de origine mali,
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A fature ftate, firmly believed, makes
the greateft difficulties on this fubjeé to
vapith. No particular finite evils can be Future flate
looked upon as intolerable, which lead :

“to good, infinite in-duration, Nor can we complain of
the conditiohs of birth, if the prefent evils of life have
even a probable hazard of everlafting happinefs to com- -
penfate them; much more if it be placed in our power -
certainly to obtain it. Never could the boldeft Epicu-
rean bring the lighte(t appearance of argument againft
the poffibility of fuch a ftate, nor was there ever any
thing tolerable advanced againft its probubility. We
have no records of any nation which did not entertain
this oginion. Men of refle@ion in all ages, have fotand
at lealt probable arguments for it; and-the vulgar have:
been prone to believe it, without any other argument
than their natural notions of juftice in the adminiftra-
tion of, the world. . Prefent hope is prefent good : and
this very hope has enlivened human life, ‘and given
eafe to generovs minds, under anxieties about the pu-
blic good, - ' '

Thxs opinion was interwoven with all® religions ;
and as it in many inftances overbalanced the motives
to vice, fo it removed objections againft providence,
T he good influence of this opinion however it might not -
juftify any frauds in other points, yet probabiy m:ght
gverbalance many evils flowing from even very COr'upt
religions, How agreeable then muft it be to every good

The neceffity .
of believing a

i



170 THENATURE AND CONDUCT ~ S.§.

_ man, that this opinion, were there even no more to be
done, fhould be confirmed beyoud queftion or doubt, by
a well attefted divine revelation, for the perpetual fe-
_<urity of the virtuous, and for the conftant fupport of
the kind and compaffionate ? how gladly muft every
honeft heart receive it; and rejoice that even thofe
who have neither leifure nor capacity for deep reflecti-
_.on, fhould be thus convinced of it ?
The con dm? ~ As to the management of thoﬁ: paffi-
: . ons which fesm oppofite to the happinefs
of theunkind of ‘
. others, fuch as anger, jealoufy, envy,
afections. hatred; it is very neceffary to reprefent
to ourfelves continually, the moft favourable concepti-
ons of others, and to force our minds to examine the
real fprings of the refented adtions, We may almoft
univerfally find, that no man a&s from pure malice;
that the injurious only intended fome intereft of his
own, without any ultimate defire of our mifery; that
he is more to'be pitied for his own mean felfifh temper,
for the want of true goodnefs, and its attendant happi-
nefs, than to be hated for his condu&, which is really
more pernicious ¢to himfelf than to others. * Our leni-
. ty, forgivenefs, .and indulgence to the weaknefs of
, " others, will be conftant matter of delightful confcioyf-
. nefs, and felf-approbation ; and will be as probably ef-

* Sec this pomt handled with grcat judgment, in Plato’s
, Gorgias.
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fe@tual in moft cafes, to‘obtain reparation of wrongs,
from an hearty remorfe, and thorow amendment of the
‘temper of the injurious, as any methods of violence.,
Could we raife our goodnefs even to an higher pitgh,
and confider ¢ the injurious as our fellow-members in
¢ this great intelle@ual body, whofe interelt and hap~
¢ pinefs it becomes us to-promote, as much as we can
¢ confiftently with that of others, and not to defpife,
¢ fcorn, or cut them off. becaufe of every weaknefs,
¢ deformity, or lighter diforder ;> we might bring our-
felves to that divine conduct,’of even returning good
for evil. L ) .
in like manner, our emulation, jealoufy, or envy,
might be reltrained in a great meafure, by a conftant
refolution of bearing always in our minds the + lovely
fide of every chara@er: } ¢ the compleatly evil are as
¢ rare as the perfedly virtuous: there is fomething a-
* ¢ miable almolt in every one.’- Could we enure our-
felves conftantly to dwell on thefe things, we might
often bear patiently the fuccefs of a rival, nay, fome-
times even rejoice in it, be more happy ourfelves, and
turn him into a real friend. We fhould often find thofe
phantoms of vice and corruption which torment the
jealous, vanifhing before the bright warmth of a tho-
row good temper, refolved to fearch for every thin&d
Jovely and good, and averfe to think any evil.

$ Epi€iet. Enchir, cap. 65. 1 Plato Pqu, .
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V. In governing our moral fenfe,
- and defires of virtue, nothing is more
moral fenfe, & neceffary than to ftudy the: nature
) ﬁ e of bonour. and tendency of human a&ions; and
to extend our views to the whole fpecies, or to all fen-
fiive natures, as far as they can be affected by our
conduct. Our moral fenfe thus regulated, and con-
ftantly followed in our aftions, may be the moft coa-
ftant fource of the moft ftable pleafure. The fame
condud is always the moft probable means of obtaining
the pleafures of honqur. ‘If there be a diftin@tion be-
tween truth and falthood, truth muft be ftronger than
falthood : it muft be more probable that truth will ge-
nerally prevail ; that the real good tendency of our’
adtions, and the wifdom of our intentions will be
_ known; and mifreprefentations or partial views will
vanith. Our defire of honour is not confined to our
prefent fidte.  The profpe of future glory is a ftrong
motive of aion, ~ And thus the time, in which our
chara&er .may have the hazard of obtaining juftice, has
no other limits than thofe of the exiftence of rational
natures. Whereds, partial notions of virtue, and par-
sial condu, have no other foundation for felf-appro-
bation; than our ignorance, efror, or inadvertence ;
nor for honour, than the like ignorance, error, or in-
advertence of others.
That we may not be engaged into any thing con-
trary to the public good, or to the true fchemes of

" Condul? of the
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virtue, by the defire of falfe hodfour, or fear of falfe
fhame, it is of great ufe to examine the real dignity of
thofe we converfe with, and to cobfine our intimacies
to the truly virtuous and wife, From fuch we can ex-
pect no honour, but according to our fincere purfuit of
the public good ; nor need we ever fear any fhame in
fuch a courfe. But above all, did we frequently, and
in the moft lively manner, prefent to ourfelves that
great, and wife, and good Mind, which prefides over
the univerfe, fees every action, and knows the true
charadter and difpofition of every heart, approving so-
thing but fincere goodnefs and integrity;. did ‘we con-
fider that the time will come, when we fhall be as con-
fcious of his prefence, as we are of our own exiftence ;
as fenfible of his approbation or condemnation, as we
are of the teftimony of our'own hearts ; when we fhall
be engaged in-a fociety of fpirits, ftripped of thefe pre-
judices and falfe notions which fo often attend us in
fleth and blood, how fhould we defpife that honour
which is’ from men, when oppofite to the trueft honour
from God himfelf ? '

‘'VI. CoNncerNING the defires of

wealth and power, befides what was Z;Zfb/’.’ “ ’0{;
fuggefted above to allay their vio- an

lence, from confidering the fmall ad- ? WJ”'\

dition commonly made to the happinefs of the poffc/~
for, by the greateft degrees of them, and the uace-
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winty of their continuance; if we have obtained any
fhare of them, let us examine their true ufe, and what
is the beft enjoyment of them.

¢ —Quid afper »
¢ Utile nummus habet ? patriae carifque prepinquis
¢ Quantum elargiri decet ’—— - Perstus,

' What moral pleafures, what delights of humanity,
what gratitude from perfons obliged; what honour,
may a wife man of geperous temper. purchafe with
them? How foolith is the condu&@ of “heaping up

wealth for pofterity, when fmaller degrees might make

them equally happy ! when great profpedts of this
kind are the ftrongeft temptations to them, to indulge
floth, luxury, debauchery, infolence, pride, and con«
tempt of their fellow-creatures; and to banith fome
noble difpofitions, humility, compaffion, induftry, har-
dinefs of temper and courage, the offspring of the fo-
ber rigid dame Poverty. How often does the example,
and almoft dire& inftruction of parents, lead pofterity
into the bafcft views of life!

~—Qui nulla exempla beati
' ¢ Pauperis effe putat
¢ Cum dicis juveni ftultum qui donat amico,
e . .
Qui paupertatem levat attollitque propinqui,

¢ Et {poliare doces et circumfcribere——

& er-
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¢ Ergo ignem, cujus {cintillas ipfe dedifti,
~ * Flagrantem late, et rapientem cunéta videbis.’
. Juv. Sat. xiv.

"How powerfully might the example of a wifely ge-
nerous father, at once teach his offspring the true va-
lue of wealth or power, and prevent their negle&t of
them, or foolifh throwing them away, and yet in- .
fpire them with a generous temper, capable of the juft
ufe of them !

Death is one objec of our averfi- ,
on, which yet we cannot avoid, It i‘:ﬁ f ;" ogeinft
. can fcarcely be faid, that ¢ the defire *

¢ of life is as ftrong as the fum of all felfith defires.’
Itmay be fo with thofe who enure themfelves to no plea-
fures but thofe of the external fenfes. - But how often
-do we fee death endured, not only from love of virtue,
or public affetions, in heroes and martyrs, but even
from love of honour in lower charaters ! Many aver-
fions are ftronger than that to death. . Fear of bodily
pain, fear of difhonour, which are felfith averfions, do
often furpafs our averfion to death, as well as public
affeGtions to countries or friends. It is of the greateft
confequence to the enjoyment of life, to know its true
wvalue ; to ftrip death of its borowed ideas of terror ; to
confider it barely as the ceffation of both the pains and '
pleafures we now feel, coming frequently upon us with
no more pain than that of {wooning, with a noble ha-
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zard, or rather a certain profpec of fuperior happinefs -
to every good mind. Death in this view moft appeat
an inconfiderable evil, in comparifon of vice, felf-ab- -
horrence, real dithonour, the flavery of one’s country, -

the mifery of a friend.

The tender regards to a family and’ oﬂ‘sprmg, are

often the ftrongeft bands to reftrain a generous mind

from fubmitting to death, What fhall be the fate of a
wife, a child, a friend, or a brother ; when we are

gone, are the frequent fubje@ts of grievous anxiety.

The fortunes of fuch perfos often depend much upon -
us; and when they do not, yet we are more anxious

. about their ftate when we fhall be abfent,

¢ Ut aflidens 1mplumnbus pul]xs avis,
¢ Serpentium allapfus timet
¢ Magis relictis, non ut adfit auxili

¢ Latura plus praefentibus.’ Hoz.

Next to the belief of a good providence, nothing can
fapport men more under fuch anxicties, than confidering -

‘how often the orphan acquires a vigour of mind, faga- -

city. and induftry, fuperiof to thofe who are enfeebled -

by the conftant care and fervice of others. A wife man

would defire to be provided with friends againft fuch an
exigency; perfons of fuch goodnefs, as would joyfully

accept the legacy of a child, orindigent friend commit -

ted 1o their protetion,
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 Ifdeath were an entiré¢ end of the perfon, fo that
no thought or fenfe fhould remain, all goed muft ceafe,
at death, but no evil commence. Tlie lofs of good is
evil to us now, bt will' be no evil toa being which has.
loft all fenfe of evl. Wete this the cafe, the confola-
tion agaioft death would only be this, frequently to
look upon life and all its ¢njoyments as granted to us
only for a fhort term ; to employ this uncertain timie as
much as we can in the enjoyrhent of the nobléft pléa-
fures ; -and to prevent furpnze at our removal, by lay-

~ing out account for it, -

But if we exift, and think aftcr death thd retain
our fenfes of good and evil, no confolation 4gaiiift death
dan be fuggelted to a Wwicked mian; but for the vir-
tuous, there are the beft grounds of hope: and joy. If
the admsiniftration of the ‘whole be good, we hay’ be
fure ¢ that order and happinefs will in the whole pre-

* vail ' nor will mifery be inflicted any farther than is
¢ neceffary for fome prepollent good.’ Now there is no
preflumption, ‘that the abfolute mifery of any virtuous
perfon can be neceffary to any good end ; foch perfons
therefore are the molt likely to anoy a ftate‘of perfe&
happlnefs. g

VH. To conclode‘: Let as confider What is the

that common charaéter, which when a- - ! fiate -
feribed to any ftate, quality, difpofition, ;}f::.

or action, engages our favour and appro-
M

~
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bation of it, viz. its heing natural, We have many
fufpicions about tempers or difpofitions formed by art,
but are fome way prepofleffed in favour of what is na-
tyral ; we. imaging it mult be advantageous and de-
lightful to be in a patural‘flate, and to live according
to natuze, ‘This very prefumption in favour of what
is patyral, is a plain indication that the order of nature
is good, and that men are fome way convinced of it.
Let us enquire then what is meant by it,

If by natural we mean ¢ that which we enjoy ordo
¢ when we firft begm to exift, or to think,’ it is impofk-
ble to know what. ftate, temper, or aftions, are natu-
ral, Our natural flate in this. fenfe differs livde from

 that of'a plant, exceptin fome accidental fenfations of
hunger, or of eafe, whea we are well nourifhed,
- Some elaborate treatifes of great philofophers about
innate ideas, or principles pradtical or fpeculative, a-
mount to no mere than this, ¢ thatin the beginning of
¢ out ¢xiftence we have po. ideas or judgments ;* they
might have added too,00 fight, tafte, fmell, hearing, de-
fire, volition. Such differtations are jult as ufeful for
underftanding human nature, as it would be in explain-
ing the animal oeconomy, to prove that the, fogtas is
animated before it has teeth, na:ls, hair, or before it
. "can eat, drink, digeft, or breath: or in a natuyal hif-
tory of vegetables, to prove that trees begin to grow
before they have branches, . leaves, flower, frujs, or

1 \
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feed: and confequently that all thefe thnngs ‘were ad-
veatitious, or the effect of art,
But if we eall ¢ that ftate, thofe difpofitions and ac-
* tions, nataral, to which we are inclined by fome part
* of our conftitution, antecedently to amy volition of
‘ our own; or which flow from fome principles in our |
¢ nature, not Brought upon us by our owe art, or that '
®.of others;’ then it may appear, from what was faid
above, that ¢ a ftate of good-will, humanity, compaf-
¢ fion, mutual aid, propagating and fupporting off-
¢ fpring, love of a community or tountry, devotion, or ¢
¢ love and gratitude to fome governing Mind, is our
¢ patural fate, to which we dre naturally inclined,
and do aftually arrive, as univerfally, and with as.
mauch uniformity, as we do to a certain ftature and
fhape. ’
If by natural we underftand ¢ the higheft perfeQtion
* of the kind, to which any fpecies may be improved
¢ by cultivating its natural difpofitions or powers;’ as .
few arrive at this in the growth of their bodies, fo few
obtain it in theit minds. But we may fee what this
perfedtion is, to which our natural difpofitions tend,
when we improve them to the utmolt, as far as they
are conﬁﬁf;nt with each other, making the weaker or
meaner yield to the more excellent and ftronger. Our
feveral feofes and aﬂ'e&nons, public and private, with-
our powers of réafon and reﬂe&non, fhew this to be the ~
perfe&xon of our kind, viz. ¢ to know, love, and reve-
N T M2 :
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¢ rence the great Author .of all things; to form the
¢ moft extenfive ideas of out own true interefls, and
¢ thofe of all other natures, rational or fenfitive; to
* abftain from all injury; to purfue regularly and inw . .
¢ partially the moft univerfal abfolute good, as far
¢ as we can; to enjoy conftant felf-approbation, and
¢ honour from .wife men; with tiuft in divine Pro-
¢ vidence, hope of everlafting happinefs, and a full fa-
¢ tisfa@ion and affurance of mind, that the whole fe-
¢ ries of events is directed by as unerring wifdom, for
* the greateft univerfal happinefs of the whole.’
To affert that “ men have generally arrived to the
« ‘perfe@tion of their kind ia this life,” is contrary to ex-
perience. But ‘on the other hand, to fuppofe ¢ no or-
¢ der attall in the conftitution of our mature, or ne
¢ prevalent evidences of good order,’ is yet more con-
trary to experience, and would lead to a denial of
Providence in -the moft important affair which can oc-
cur to our obfervation, We actually fec fuch degrees
of gaod order, of focial affe&ion, of virtue and ho-
. nour, as make the generality of mankind continue in 2
tolerable, nay, an agreeable ftate, However, in fome
tempers we fee the felfifh pafhions by habits grown too
firong; in others we may obferve humanity, compaf-
fion, and good-nature fometinits raifed by habits, as
we fay, to an excels.
Were we to {trike a medxum of the feveral. pa.ﬂions
and aﬂ‘c&nons, as they appear in the whole fpecies of -
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mankind, to conclude thenc: what has been the natural
balance previoufly to any change made by cuftom or
habit, which we fee ‘cafls the balance to either fide,
‘we fhould perhaps find the mediam. of the public affcc-
tions not very far from" a fufficient counterbalance to
the medium of the felfith; and confequently the over-
balance on either fide in particular chara@ers, is not to
be looked upon as the original conftitution, but as the
accidental ‘effe&t of cuftom, habits, or affociations of
ideas, or other preternatural caufes: fo that an uni-
verfal increafing of the ftrength of either, might in the
" whole be of little advantage. The raifing univerfally
the public affetions, the defires of virtue and honour,
would make the hero of Cervantes, pining with hunger
and poverty, no rare chara@ter. The univerfal increaf-
ing of felfilhnefs, unlefs we had more accurate under-
ftandings to difcern our niceft interefts, wonld fill the
wotld with univerfal rapine and war, The confequen-
ces of either, univerfally abating, or increafing the de-
fires between the fexes, the love of offspring, or.the fe-
veral taftes and fancies in other pleafures, would perhaps

be found more pernicious to the whole, than the pre- )

fent conftitution, WWhat feems moft truly wanting in

our mature, is greater knowledge, attention, and con-

fideration : had we a greater perfection this way, and

were evil habits, and foolifh affociations of ideds pre=

vented, our paffions would appear in better order.

- But while we feel in ourfelves fo much public affec-
. M3 -

)
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tion in the various relations of life, and obferve the like
'in others; while we find every ope defiring indeed his
own happinefs, but capable of difcerning, by a linde
attention, that not only his external conveniency, or
worldly intere(, but even the moft immediate and live-
ly fenfations of delight, of which his nature is fufcep-
tible, immediately low from a public fpirit, a gene-
rous, humane, compaffionate tempet, and a fuitable de-
portment ; while we obferve fo many thoufands enjoy-
ing a tolerable flate of eafe and fufery, for each one
whofe condition is made intolerable, even during ouc
prefent corruption :. how can any one look upon this.
world as under the dire@ion of an evil nature, or even
queftion a perfeitly good Providence ! How clearly does
the order of our nature point out to us our true happi-
nefs and perfection, and lead us to it as naturally as the
_ feveral powers of the earth, the fun, and air, bring
plants to their growth, and the perfeGtion of their
Kinds? We indeed are direGted to it by our under-
ftanding and affections, as it becomes rational and a&tive
natures ; and they by mechanic laws. We may fee,
that ¢ attention to the moft univerfal intereft of all fen-
*¢ fitive natures, is the perfe@tion of each individual of
¢ mankind :” that they fhould thus be like well-tuned
inftruments, affected with every ftroke' or touch upon
any ooe. Nay, how much of this do we altwally fee in
the world? What generous fympathy, compaffion,
and copgratulation with each other? Does mot even
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the flourifhing ftate of the inanimate parts of nature, fill
us with joy? Is'not thus our nature admonithed, ex-
horted and commanded to cultivate univerfal goodnefs
and love, by a voice heard through all the earth, and
words founding to the ends of the world ?
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TREATISE IL

ILLUSRATIONS

UPON THE

MORAL SE\ISE

HE dxﬁ'erences of a&ians from which fome are

conftituted morally good, and others morally

evil, have always been accounted a very important fub-

je& of inquiry: and therefore, every attempt to free

this fubject from the ufual caufes of error and difpute,
the confufion of ambiguous w6rds, muft be excufuble.

In the following difcourfe, happinefs
denotes pleafant fenfation of any kind, or

* & continued ftate of fuch fenfations; and ‘mifery de-
Dotes the contrary fenfations.

Such actions as tend to procure happmefs to the
agent, are called for fhortnefs, privately ufeful: and
fach actions as procure mifery to the agent, privately
burtfal,

A&tions 'procunng happmefs to others may be called
Publicly ufeful, and the contrary actions pyblicly burt

Definitions.
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ful. Some actions may be both publicly and privatly
ufeful, and others both pubhdy and privately hurt-
ful.

Thefe different natural tendencies of adions are
univerfally ackeowledged ; and in proportien to our
vefleltion upon’ huthan affairs, we fhall enlarge’ our
knowledge of thefe differences.

‘When thefe nattral differences are
known, it remains to be enquired in-
‘tog 1ft, ¢ What quality ih ahy aftion

¢ determines our election of it rather than the contra-
€ ry 2’ Or, if the mind determines itfelf, ¢ What mo-
¢ tives or delires excite to an acion, tather than the
* conttary, or rather than to the omiffion 2 2dly,
¢ What quality determiries our approbation of onie ac-
¢ tion, rather than of the contrary adtion ’
~ "The words eledtion and approbation feem to de-
note fimple ideas krown by confeioufnefs; which cn
only be explained by fynenitmous words, or by cotrco-
mitant or confequént circutiftances, Ele@ion is pur-
pofing to do an action racher than its contraty, or thad
" being inactive. Approbation of cur owh adtion de-
niotes, of is attended with, 4 pleafure fu the contem-
plation of e, and in tefle@ion upon the affections whick
inclined us toie. Approbation of the aion of aoher
has fome little pleafure attending it in the obferver,
and raifes love toward dhe agenr, in whom the qua-
Tity approved is deemed o refide, and not in the ob-

Two gqueftions
" about morality. .
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- ferver, who has a fatisfaétwn in the a&t of approv-

ing. +

The qualities movmg to election, or exciting to
gttion, are different from thofe moving to approbation *
we often do adions which we do not approve, and ap-
prove allions which we omit : we often defire that an
agent bad omitted an adtion which we approve; and
wifh he would do an adtion which we condemn. Ap-
probation is employed . about the actions of ethers,
where there is no room for our eleétion,

Now in our fearch into the qualities exciting eithet
-pur election or approbation, let us confider the feveral
potions advanced of moral good and evil in both thefe
refpects; and what fenfes, inflin@s, or affcions, maft
be neceflarily fuppofed to account for our a pprobauon
or eletion.

. ‘There are two opinions on thig
fubje& entirely oppofite : the one that
of the old Fpicureans, as it is besuti-
fully explained in the firft book of Cicero, de Finibus ;
which is revived by Hobbes, Rochefocault, and others
of the laft century, and followed by many better wri-
ters 5 ¢ That all the defires of the buman mind, nay of
¢ all thinking natures, are reducible to felf-love, or de-
! five of private happinefs: that from this defire all
t aQions of any agent do flow.” Our Chrittiun mora<

The Epicure-

an opinion.

} See Treat. IL. fe@. 3. pavag. ult.
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Lifts of this fcheme introduce other forts of happinefs to
be defired, but flill it is the © profpect of private hap-
¢ pinefs, which, with fome of them, is the fole' motive
¢ of eleGion. And that, in like manner, what detez-

i ¢ mines any agent to approve his own"action, is its

¢ tendency to his private happinefs in the whole, though
¢ it may bring prefent pain along with it: that the ap-
¢ probation of the ation of another, is from an opinion
" ¢ of its tendency to the happinefs of the approver, ei-
¢ ther immediately or more remotely : that each agent
¢ may difcover it to be the fureft ‘way to promote’ his
§ private happinefs, to do publicly ufeful ations, and
¢ to abftain from thofe which are publicly hurtful :
¢ that the riegle@ing to obferve this, ‘and doing public-
¢ ly hurtful attions, does .mifchief to the whole of
¢ mankind, by hurting'any one part; that every one
© has fome little damage by this a@tion: fuch an inad-
¢ vertent perfon might poffibly be pernicious to any
¢ one, were he in his neighbourhood; and the very
¢ example of fuch actions may extend over the whole
¢ _world, and produce fome pericious effe&s upon any.
¢ obferver; That therefore every one may look upon
¢ fuch actions as hurtful to himfelf, and in.this view
"¢ does difapprove them, and hates the agent. In the
¢ like manner, a publicly ufeful a&tion may diffufe fome
¢ fmall advantage to every obferver, whence he may
- * approve it, and love the agent.’
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. This fcheme can never account for
the principal acions of human life:
“fuch as the offices of friendfhip, gra
tude; natural affedtion, generofity, pu-
blic fpirit, compaflion. Men are confcious of no fuchr
intentions or acute refleCtions about thefe actions. In-
genious fpeculative men, in their ftraining to fupport an

1_ Dae: not an-
fwer the ap-

pearances,

hypothefis, may contrive a thoufand fubtile felfith mo~

tives, which a kind generous heart never dreamed of.
In like manner, this fcheme can never account for the
fudden approbation, and violent fenfe of fomething
amiable in a&ions done in diftant ages and nations,

while the approver has perhaps never thought of thefe

diftant tendencies to his happinefs, Nor will it better.
account for our want of approbation toward publicly
ufeful adtions done cafually, or only with intention-of
private happinefs to the agent. And then, in’ thefe

ations reputed generous, if the agent’s motive was

only a-veiw to his own pleafure, how come we to ap-

prove them more than his inriching himfelf, or his gra- -

tifying his own tafte with good food ? The whole fpe-

cies may receive a like advantage from both, and the

obferyer an equal fhare.

Were our approbation of adions done in dxﬂant
ages and nations, accafioned by, this thought, that fuch
an alion done toward our felves would be afeful to us,

+ Sec Treat, 3. fe&t 1.
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why do not we approve and love in like manner, any
man who finds 2 treafure, or indulges himfelf in any
exquifite fenfation, fince thefe advantages or pleafures '
might have been conferred on onrfelves; and tend
more to our happinefs.than any actions in diftant ages ?
The fan@ions of laws may make any agent chufe
the aftion required, under the conception of wfeful to
himfelf, and lead him into an opinion of private advan= .
tage in it, and of detriment in the contrary ations;
but what fhould determine any perfon to approve the
afions of others, becaufé of a conformity to a law, if
approbation in any perfon were oaly an opinidn of pri~
vate advantage ? " '
The oppofite
opinion does

Pplainly.

The other opinion is'this, ¢ That we
¢ have not only felf love; but benevolent
¢ affe&ions alfo towards others, in varis
¢ ous degrees, making us defrre their hap.
¢ pinefs as an ultimate end, withoatany view to private
* happinefs: that we have a moral fenfe or determina-
* tion of our mind, to approve every kind affeQtion
¢ either in ourfelves or others, and all publicly ufeful
¢ a@tions which we imagine flow from fuch affection,
¢ without our having a view to our private happinefs,
¢ in our approbation of thefe actions.’ :
Thefe two-opinions feem both intelligible, each
canfiftent with itfelf, The former feems not to repre-
fent human nature as it is; the other feems to doit.

\
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\

~ There have been many ways of Seh )
 fpeaking introduced, which feemtp >0 Jeeming-

; fignify fomething different from b difierent from

" both the former opinions. Such as both

 thefe, that  Morality of aions confifts in conformity to

" “ reafon, or difformity from it:’ that © yirtue is adting -

" “according to the abfolute fitaefs and unfitnefs of
" ¢ things, or agreeably to the natures or relations of
¢ things,” and mapy others in different authors. To
" examine thefe is the defign of the fallowing fz@tions 5
 ad to explain more fully how the moral fenfe alledged
 to be in mankind, muft be pre-fuppaled evan in thefe
{chemes. ~
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SECT. L

Concerning the charaller of virtue, agreeable t6

truth or reafon.

INCE reafon is underftood to denote our power

of finding out true propofitions, reafonablencfs
muft denote the fame ;hmg, thh ‘conformity to true
propofitions, or to truth,

Reafonablenefsin an action is a very common expref-
fign, but yet upon enquiry, it will appear very confu-
fed, whether we fuppofe it the motive to election, or.
the quality determining approbation.

There is one fort of conformxty lo ‘
truth which neither determines to the
one or the other; viz. that conformi-
ty which is between every true propofition and its ob-
je@. This fort of conformity can never make us chufe
or approve one action more than its contrary, for itis
found in %ll a&ions alike: whatever attribute can be
afcribed to a generous kind action, the contrary attri-
‘bute may as truly be afcribed to-a felfith cruel action :
both propofitions are equally true, and the two contra-
ry acions, the obje@s of the two truths are equally
~ conformable to their feveral truth‘s, with that fort of
.conformity which is between a truth dand its obje&.
-This conformity then cannot make a difference among

Conformity to

truth examined.,
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attions, or recommend one more than another either to
ele&ion or approbation, fince any man miy make as
many truths about villany, as about heroifm, by afcnb- ‘
ing to it contrary attributes,

For inftance, thefe are truths concerning the pre-
fervation of property. ¢ It tends-to the happinefs of
¢ human fociety: it encourages induftry: it fhall be
¢ rewarded by"God.” Thef¢ are alfo truths concerning
robbery. ¢ It difturbs fociety : it difcourages indu-
¢ ftry : it fhall be punithed by God.” The former three
truths have the prefervation of property for there ob-
je&: the latter three have robbery, And each clafs of
truths have that fort of conformity to its objes, which
is common to all truths with their objeéts, The mo-
ral difference cannot therefore depend upon this con-
formity, which is common to-hoth. i

The number of truths in both cafes may be plainly
the fame; fo that a good action cannot be’ fuppofed
‘to agree to more truths than an evil one, nor can an
evil ation be difagreeable to any truth. or compages of
truths made about it; for whatever propofitions do
not agree with their objects are not truths.

1f reéfonablencfs, the charader of virtue, denote
fome other fort of conformity to truth, it were to be
withed that thefe gentlemen, who make it the original
idea of moral goed, antecedent to any fenfe or affecti-
ons, would explain it, and fhew how it determines us

N ,
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antecedently to a fenfe, cither to cle@ion or appro-
bation. '

They tell us, ¢ we muft have fome ftandard antece-
¢ dently to all fenfe or affections, fince we judge even
¢ of our fénfes and affetions themfelves, and approve
¢ or difapprove them: this ftandard muft be our rea~
¢ foni, conformity to which muft be the original idex of
¢ moral good.’ .

But what is this conformity of ac~
tions to reafon? When we afk the
reafon of anm a&ion, we ~fomatimes
" mean, * What truth fhews a quality in

¢ the action, exciting the agent todo it?’ Thus, why
does a luxurious man purfue wealth? The reafon is
_ given by this truth, ¢ wealth'is ufeful to porchafe plea-
¢ fures.” Sometimes for a reafon of altiohs we fhew
the truth expreffing a quality, engaging our approba-
. #of, Thus the reafon of hazarding life in juft war,
#s, that* it tends to preferve ‘our honeft countrymen;
¢ or evidences public fpirit:’ the reafon for tempe-
#inde, and againft luxury is given thus, ¢ luxary evi<
¢ dences a felfith bafe temper,’- The former fort of
#¢aforis we will call exciting, and the latter juftifying.t
Now we fhall find that all exciting reafons pre-fuppofé

Reafons cither
Juftifying or
exciting.

+ Thas Grotus diftinguifhes the reafons of war, intd jus
Rificac, and fuaforiae, or thefe, fub ratime stilis..
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illin@s and affetions; and the juflifying pré<fuppofe
a mioral fenfe. )

As to exciving reafons, in every calnr
ratienal action fome end is defired or in-
tended; no end can be nteaded: or de. /7 SPPYE
fired previoufly to fome one of thefe claf- affections.
fes of affetions, felf-love, felf- hatred, or defire of pri-
vate mifery, (if this be pofbble ) berievolence toward
others, or malice: all affetions are included under
thefe: no end can be previous to them all; there
can-therefore be no exciting reafon previous-to affece
‘We have indeed many confufed harangues on this
fubjeq, telling us, ¢ We have two principles of adtion,

* ¢ yeafon, and affection or paflion : the former in com-

“ ¢ mon with angels, the latter with brutes: no a&ion
¢ is wife, or good, or reafonable, to which we are not

* excited by reafon, as diftinét from all affectionsy
¢ or, if any fuch actions as flow from affeGtions be good,

* it is only by chauce, or materially and not formally.’

As if indeed reafon, or the knowledge of the relations:
of things, could excite to a&tion when we propofed no

end, or asif ends could be intended without defire or

affection. .

Writers en thefe fubjeds fhould remember the
common divifions of the faculties of ‘the foul. Fhat-.
there is 1. Reafon prefenting the natutes and relations -
of things, antecedently to any aét of will or defire: 2.

‘N 2 :

Exciting rea-
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The will, or appetitus rationalis, or the difpofition of
foul to purfue what is prefented as good, and to fhun
evil. Were there no other power in the foul, than
that of mere contemplation, there would be no affec-.
tion, volition, defire, ation. Nay without fome motion
of will no man would voluntarily perfevere in contem«
plation. There muft be a defire of knowledge, and of
the pleafure which attends it: this too is an a& ‘of
willing, Both thefe powers are by the antients includ-
ed under the Adyoc or Aoyixdr uépoc. Below thefe
they place two other powers dependeht on the body,
the fenfus, and the appetitus fenfitivus, in which they
place the particular -paflions : the former anfwers to
the underftanding, and the“latter to the will. But the
will is forgot of late, and fome afcribe to the intelle&,
not only contemplation or knowledge, but choice, de-
fire, profecuting, loving, Nay fome are grown fo inge=
pious in uniting the powers of the foul, that contem-
plating with pleafure, fymmetry and proportion, . an
act of the intellect as they plead, is the fame thing with
goodvnll or the virtious defire of public happinefs.
But are there not alfo exciting rea-
s, cven previous to any end, mov-
ing us to propofe one end rather than.
another ? To this Ariftotle long ago
anfwered, ¢ that there are ultimate ends defired with-~
¢ out a view to any thing elfe, and fubordinate ends or
¢ obje@s defired with a view to fomething elfe.” To

No excitin,
g fon
reafons for ul-
timate ends.
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‘fubordinate ends thofe reafons or truths excite, which
-thew them to be conducive to the ultimate end, and
fhew one obje& to be. more effectual than another:
thus fubordinate ends may be called reafonable. “Butas
-to the ultimate ends, to fuppofe exciting reafons for
them, would infer, that there is no ultimate end, but
that we defire one thing for another in an infinite feries.

Thus afk a being who defires private happinefs, or
has felf-love? ¢ what reafon excites him to defire
¢ wealth?’ He will give thi¢ reafon, that ¢ wealth
f tends to procure pleafure and eafe.’ Afk his reafon
for defiring pleafure or happinefs : one cannot imagine
what propofition he could affign as his exciting reafon.
This propofition is indeed true, ¢ there is an inftint or
¢ defire fixed in his nature, determining him to purfue
. his happinefs ;’ but it is not this reflection on his own
nature, or this propofition which excites or determioes

him, but the inftin itfelf. Thisis 3 truth, ¢ rhubarb ’

¢ ftrengthens the ftamach:’ but it is not a propofition
which (trengthens the ftomach, but the quality in that
medicine. The effe is. not produced by prbpoﬁuons
thewing the caufe, but by the caufe itfelf,

In like manner, what reafon can a benevo]ent bemg
give, as exciting him to hazard his life in juft war?
.This perhaps, ¢ fuch conduét tends to the happinefs of
¢ his country.” Afk him, ¢ why he ferves his country 2* -
he will fay, ¢ his country is a verv valuable part of
£ mankiod.” Why does he ftudy the hanni~iis of mane

N3
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kind ? If his affeQions be really difinterelted, he can
give no exciting reafoos forit: the bappinefs of man-
kind in general, or of any valuable part of it, is an ultis
mate end to that feries of defires.
Men bave We may tranfiently obferve a miftake
. fome fall into ; they fuppofe, becaufe
many ulti- they have formed fome conception of an
made ends. infinite good, or greateft pafible aggre-
gate, or fum of happinefs, under which all particular
pleafures may be iacluded ; that there is alfo fome one
great ultimate end, with a view to which every parti-
cular object is defired; whereas, in truth, each parti-
cular pleafure is defired without farther view, as an
" ultimate end in the felfith defires. It is true, the pro-
{pedt of a greater inconfiftent pleafure may furmount
. or ftop this defire ; fo may the fear of a prepollent evil,
But this does wot prove ¢ that all men have formed ideas
¢ of infinite good, or greateft poflible aggregate, or that
¢ they have any inftin@& or defire, actually operating
¢ withont an idea of its obje&.’ Juft fo in the bene-
wolent affections, the happinefs of any one perfon is an
ultimate. end, defired with no farther view: and yet
the obferving its inconfiftency with the happinefs of
another more beloved, or with the happinefs of many,
though each one of them were but equally beloved,
may overcome the former defire. Yet this will not
prove, that in éach kind action men form the abftra&
sonception of all mankind, or the fyltem of rationals,
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Such conceptions are mdeed wfefnl, that fo we may
gratify either our felf-love or kind affedtions in the
fulleft manter, as far as our power extends; and may
Dot content ourfelves with fmaller degrees either of
private or publick good, while greater ave in our
power : but when we have formed thefe conceptions,
we do not ferve the individual enly from love o the Tpe-
cies, no mere than we defire grapes with an mtenuon
of the greateft aggregate of happinefs, or from an appre-
heofion that they make a pert of the general fum of

. our happine(s. Thefe conceptions enly ferve to fuggeft

greater ends than would occur to us without refletion;
end by the prepollency of one defire toward the great-
er good, to either private or public, to ftop the-defire
toward the fmaller good, when it appears mconﬁﬂont
with the greater,

Let us-examine the 'trutbs afhigned as
exciting 'to the pyrfuit -of publlic good,
tven by thole,' who, -though they allow
difintereited affe@ions, and a-moral fenle,
yet fappofe fomething reafonable in it antecedently.
T{xey affign fuch as thefe, ¢ public good is the znd pro-

¢ pofed by the Deity.” Then what reafon: exsnes men

to coneur with the ‘Deity? Itis-this, ¢.concurring with

" * the "Deity will .mdke the agent happy?’ This is an

exciting reafon ibdeed, but phiinly fuppofes fel:love :

and'let-any -one allign-the exciting reafon to the.defire

of happmefs. Is the reafon exciting to concur with the
N 4 ’ . -

The common
reafons exe-
mined.
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Deity this, ¢ the Deity is our benefattor * Then what
reafon excites to concur with benefaftors? Here we
muft recur to an inftin@®. Is it this truth, ¢ the divine
¢ ends are reafonable ends 2’ Then what means the
word [reafonable?] Does it mean, that ¢ the Deity
" * has reafons exciting him to promote the public good 2*
What are thefe reafons? Why, perhaps ¢ we do not -
¢ know them particularly, but in general are fure that
¢ the Deity has reafoos for them,” Then:the queftion
recurs, what reafon excites us to implicit concurrence
with the ends of the Deity 2 The reafoos which excite
one pature may. not excite another : the tendency of an
action to the happinefs of one agent.may excite him,
but ‘will not excite another agent to concur, unlefs
there appears a like tendency to the happinefs of that
other. They may fay, °they are fure the divine
ends are good.” What means goodnefs? Is it moral
or natural ? If the divine ends be natural good, i. &,
pleafant, or the caufe of pleafure, to'whpm is this pleas
. fure? If to the Deity, then why do we ftudy the hap:
pinefs or the pleafing of the Deity? What reafon ex-
cites us? All the poffible reafons muft ejther prefup-
pofe fome affe@ion, if they are exciting ; or fome mo-
ral fenfe, if they are juftifying.—Is the divine end nar
turally good to us? This is an exciting reafon, but
fuppofes felf-love. If we fay the divine ends are mos
rally good, we are juft where we began, What is moy
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ral goodnefs’ Conformity te reafon. What are the

reafons exciting or jullifying ?

If any alledge. as the reafon exciting us to purfue

public good, this truth, that © the happinefs of a fyf-

¢ tem, 3 thoufand, or a million, is a greater quantity

fof happmefs than that of one .perfon: and confe-

¢ quently, if men defire happinefs, they moft have
¢ {tronger defires toward the greater fum, than toward
¢ the lefs.” This reafon ftill fuppofes an inftiné toward
happinefs as previous to it : and again, to whom is the
happinefs of a {yltem a greater happinefs ? To one in-
dividual, or to the fyftem? If to the individual, thea
his reafon exciting his defire of a happy fyftem fuppo-
fes felf-love: if to the fyltem, then what reafon can
excite to defire the greater happinefs of a fyftem, or
any happine(s to be in the poffeffion of others ? None
furely which does not prefuppofe public affetions, With-
out fych affetions this truth, ¢ that an hundred felici-
¢ ties is a greater fum than one felicity,” will no more
excite to ftudy the happinefs of the hundred, than this
truth, ‘an bundred ftones are greater than one,” will
excite a man, who has-no defire of heaps, to calt them
together, S

The fame may. be obferved concerning that propoﬁ.

tion, afligned by fome as the ultimate reafon both ex-
citing to, and juftifying the purfuit of public good, viz.
¢ It is beft that all fhould be happy.” Beft is moft
good: Good to whom ? To the whole, or to each in~

~N
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dividual? ¥'to the former, when this truth excites to
. aétion, it muft prefuppofe kind affections ; it is goed
t each individual, it mult fuppofe felf-love. ‘
Let us once fuppofe affeQions, i
\ , tin&s or defires previoufly implanted
mg. a:/‘ rgqf:;r "in ourpature : and we fhall eafily un-
exciing to Ak 4o fland the exciting reafoss for afi-
ons, viz. ¢ Thefe traths which thew
¢ them te be conducive toward fome
< ultimate end, or toward the greateft end of thav kind
%in our power.’ He adts reafonably, who confiders
"ehe various adions in his power, and forms true opi-
pions of their tendencies; @nd then chufes to do that
which will ebtain the higheft degree of that, to which
the inftiriéts of his nature mclpe him, with the malleft
degree of thofe things from which the affeions in his
nature meke him averfe.
 More particularly, the exciting reafons to a matare
. which had only felfith affeions, are thefe traths which
. hewed * what ebjed or event ‘would occafion to it the
greateﬂ quantity of @leaﬁrre thefe would excite to
the profecution of it, "Theexciting truths aboutmesns,
would be only thofe which pointed out fome means as
more certsinly effedtual ¢han ‘any other, or with lefs
pein or trevble to the agent. Public ufefulnefs of ends
of menns, or public ‘hurtfulnefs would neither excite
por diffuade, farther than the' publxc{hte might affe®
that of the ageat..

TIx true mean-

ons, and rea-
fonable attiens.
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if thereis any nature with public affe®ions: the
trachs excitiag 10 any end in this order, are fach as
fhew, ¢ that any event would promote the happinefs of
¢ others.” That end is called molt reafonable, which
our reafon difcovers to contain a greater quantity of

. public good, than any other ia our power.

When any event hay affe& both the agent and o~
thers, if the agent have both felf-love and public af-
fe@ions, healls accerding to that affeion which is
frongeft, when there is any oppofition of interefls ; if
there be no oppofition, he follows both. If he difco-
wers this truth, that ¢ his conflant purfuit of public
4 good is the molt probable way of: promoting his own
¢ happinefs,’ then his purfuit is truly reafonable and
conftant ; thus both affetions are at once gratified,
snd he is confiftent with himfelf. Without knowledge
of that truth he does not aé reafonably for his own
happinefs, but follows it by meaus not tending effectu~
ally to this end: and mift frequently from the power
of {¢lf-love, negle& or counteradt his other end, the pu-
blic good. If there be alfo a moral fenfe in fuch an'a-
gent, while yet he is inadvertent to the connexion of
private happines with the ftady of the public; he -
muft be perpetually yet more uneafy, either through

- the apprehended negle@ of private intereft when he
{erves in public; or when he purfues only private in-
tereft, he will have perpetual remorfe and diffutisfac-
tion with his own temper, through his moral fenfe, Sa
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that the knowledge of this connexion of private inte-
reft, with the ftudy of public good, feems abfolutely
neceffary to preferve a conftant fatisfadtion of mind,
and to prevent an alternate prevalence of feemxngly
contrary defires.

Should any one afk even concerning thefe two ulti-
mate ends, private good and public, is not the latter
more reafonable than the former ? What means
the word reafonable in this queftion ? If we are allow-
ed to prefuppofe inftin@s and affections, then the truth
juft now fuppofed to be difcoverable concerning our
ftate, is-an exciting reafon to ferve . the public intereft,
fince this condu is the moft effectual means t6 obtain

both ends. But I doubt if any truth can be affigned

which excites in us either the defire of private happinefs
or pablic. For the former none ever alledged any ex-
citing reafon: and a benevolent temper finds as little
reafon exciting him to the latter; which he defires
without any view-to private good. If the meaning-of
the queftion be this, ¢ does not every fpe@ator approve
¢ the purfuit of public good .more than private 2’ The
anfwer is obvious, that he does: but not for any rea-
fon or truth, but from a moral fenfé in the conftitution
of the foul.’

This leads to confider approbation of aéhons, whe-
ther it be for conformity to any truth, or reafonable-
. pefs, that actions are ultimately approved, indepens

\
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dently of any moral fenfe ? Or if all Juﬁzfymg reafons. .
do not prefuppofe it 2 ‘

If conformity to tnith, or reafen-
able, denote nothing elfe but that * an
¢ ation is the object of a true propo- Jors Juppofe a
‘fition,’” it is plain, that all a&ions morel fenfe.
fhould be approved equally, fince as many truths may
be made about the worft, as can be made about the
beft. See what was faid above about exciting reafons. -

But let the truths commonly affigned as juftifying
be examined. Here it is plain, ¢ a truth fhewing an ac-
¢ tion to be fit to attain an end,’ does not juftify it;’
nor do we approve a fubordinate end for any truth,.
which only fhews it to be fit to promote the ultimate-
end; for the worlt ations may be conducive to their
ends, and reafonable in that fenfe. The juftifying rea-
fons then muft be about the ends themfelves, efpecially
the ultimate ends. The queftion then is, ¢ does a con--
¢ formity to any truth riake us approve an ultimate
¢ end, previoufly to any moral fenfe ?* For example,
we approve purfuing the public good. For what rea-
fon? Or whatis the truth for conformity to which we
call it a reafomable end ? " I fancy we-can find none in
thefe cafes, more than we could give for our liking any

Juftifying rea-

.
* This is what Ariftotle fo often aflerts that the
Mpoaspsriv OF Burcuzly is not the end, but the means.
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' The reafons afigned are fuch as thefe; it is the
¢ end propofed by the Deity.” But why do we approve
concurring with the divine.ends ? Fhis reafon is given,

. ¢ he s our benefador:’ but then, for what reafon do-
we approve concurrence with a benefadtor? Here wer
- muft recur to a fenfe. 1s this the réafon moving to ap--
~ probation,  ftudy of public good rends to the advan-
¢ tage of the approver?’ Then the quality moviog vs:
to approve an adtion, is its being advantageous to us,
" and not conformity to a truthc This fcheme is intelli-
gible, but oot true i fat, Men approve without per-
ception of private advamtages and often do not con-:
demn or difapprove: what is plainly pernicious; as in:
the execgtion of a juft featence, which even the fuffer-
er may approve. '
If any alledge, that this i the jufhfyfng' reafon of
, the purfuit of public good, ¢ that it is beft all be hap-’
¢ py,’ then we approve altions:for their tendency. to
that ftate which is:beft, and not for conformity to rea-
fon: But here again, what means beft ? moraily beft,
or natarally beft ? If the former, they explain the fame
word by itfelf in a circle: if they mean the latter,
that ¢ it is the moft happy ftate where all are happy;’
then, moft happy, for whem ? the fy(tem, or the indi-
vidual ? If for the former, what reafon makes us ap-
prove the happinefs of a fyftem? Here we muft recur
‘te 2 fenfe or kind affections. Is it moft happy for the
individual? Then the quality moving approbation is
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again tendency to private bappinefs, not reafonable~
nefs.

There are fome other reafons al -, :
figned in words differing  from the 05”3“?‘”’/;‘?"
* former, but more confufed, fuch as 297 “her &f*
thefec * It is our duty to ftady public f‘"”";" or a
¢ good. We are obliged to doit. We 7 * Sfere.

* owe obedience to the Deity. The whole is to be
¢ preferred to a part.’ But let thefe words, duty, ob-
 ligation, owing, and the meaning of that gerund or
_ participle, is to be preferred, be explained; and we
fhall find ourfelves ftill at a lofs for exciting reafons
 previoufly to affe@ions, or Jufhfymg reafonl wubout )
_ recourfe t0 a meral fenfe,

"~ When we fay ene is obliged to an. -
~ altion, we either mean, 1. That the
_ aétion is neceffary to obtain happinefs
- tothe agent, or o avold mifery: Or, 2. That every
_ fpecator, or he himfelf upon reflection, muft approve
~ his ation, and difapprove his dmitting it, if he confi-
ders fully all its circumftances. The former meaning
~ of the word obligation prefuppofes felfith affe@ions, and
the fenfes of private happinefs ; the latter meaning in-
cludes the moral fenfe. Mr. Barbeyrac, in his annota-
'_ tions upon' Grotms, + makes obligation denote ap in-
~ difpenfable nece(ﬁty to at in a certain manner, Who-

v

The meaning .
of obligation.

$ Lib.i. chap. 1. fet. 10,
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ever obferves his explication of this neceflity, {whichis ..
not natural, otherwife no man could a& againit his ob: -
ligation) will find - that it denotes only ¢ fuch a confti- .
¢ tution of a powerful fuperior, as will make it impof+ _
¢ fible for any being to obtain happinefs, or avoid mi~ .
¢ fery, but by fuch a courfe of action.” This agrees .
with the former meaning, though fometimes he alfo in-
cludes the lateer. : R

Many other confufed definitions have been given of

* obligation, by no obfcure names in the Jearned world,

But let any one give a diftin&t meaning,‘diﬁ'erént from
the two above-mentioned. . To purfue them all would _
be endlefs ; only let the definitions' be fubftituted in

“place of the word obligation, in other parts of each

writer, and let it be obferved whether it makes good
fenfe or not. t+ ' ' ,
' Before we quit this charaer rea-
fonablenefs, let us confider the argu-
ments brought to prove that there
.muft be fome ftandard of moral
L w"l/d”edl good antecedent to any fenfe. Say
they, ¢ Perceptions of feofe are deceitful, we muft
¢ have fome perception or idea of virtue more ftable
¢ and certain; this muft-be conformity to reafon:

Arguments for

morals prior to a

+ The common definition vinculum juris quo neceffitate ad-
Jrringimar alicujus rei pracjiandas, is wholly metaphorical, and

~ can fettle no debate precifely.



"$1. THE MORAL SENSE. 209

¢ truth difcovered by our reafon is certain and invari«
¢ ahle :. that then alene is the.original idea of virtue,
¢ agreement with reafon.” But in like manner our fight
and fenfe of beauty is deceitful, and does not always re-
prefent the true forms of objects. We muft not call

that beautiful or regular, which pleafes the fight, or =

an internal fenfe; .but beauty in external forms too,
confifts in conformity to reafon. So our tafte may be’
vitiated : we mult not fay that faveur is perceived by
tafte, but muft place the original idea of grateful fa-
vours in conformity to reafon, and of ungrateful in con-
trariety to reafon, We may miftake the real extent of
bodies, or their proportiors, by making a conclufion
upon the firft fenfible appearance: Therefore ideas of
extenfion are not originally acquired by a fenfe, but
confift in conformity to reafon,  .* _
if what is intended in this conformity to reafon be
’ihis, ¢ that we fhould call no a@ion virtuous, unlefs we
¢ have fome reafon to conclude it to be virtuous, or
¢ fome truth fhewing it to be fo,” This is very true ;.
but then in like manner we fhould count no adtion vici-
ous; unlefs we have fome reafon for counting it fo, or
when it is truth * that it is vicious.” If this be intended
by conformity.to truth, then at the fame rate we may
make conformity to truth the origina} idea of vice as
well as virtue; :fay, of every attribute whatfoever.
That tafte alone is {weet, ,which there is reafon to
count \,fweet ; that tafte alone is bitter, concerning
i o



- virtue is called

~
N
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which it is true that it is bitter; that form alone is

" beautiful, concerning which it is true that it is beauti-

ful; and that alone deformed, which is truly deform-
ed. Thus virtue, vice, fweet, bitter, beautiful, or
deformed, originally denote conformity to reafon, an-
tecedently to perceptions of any fenfe. The ideg of vir-
tue is particularly that concerning which it is truth, that
it is virtue; or virtue is virtue; a wonderful difco.
very !\ S o
So when fome tell us, ¢ that truth is maturally plea-
¢ fant, and more fo than any fenfible perception; this
¢ muft therefore engage men more than any other mo-
* tive, if they attend to it.’ Let them obferve, that as
much truth is known about vice as virtue. We may
demonftrate the public miferies which would enfue up-
on perjury, murder, and robbery. Thefe demonftrati-
ons would be attended with that pleafure which is pe-
culiar to truth; as well as the demonftrations of the
public happinefs to enfue from faith, humanity and ju- [
flice. There is equal trith on both fides.
' We may tranfiently obferve what T
has occafioned the ufe of the word ‘|
reafonable, as an epithet of only vir- |
tuous a&tions. Though we have in-
flin@s determining us to defire ends, |
without fuppofing any previous reafoning; yet it is by
ufe of our reafon that we find out the means of obtain- |
-ing our ends. When we do not ufe our reafos, we of

Whence it is that

reafonable and
not vice,
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ten are difappointed of our end. We therefore call

thofe actions which are effetual to theu' ends, reafon-

able in one fenfe of that word.

Again, in all men there is probably a moral fenfe, |

making publicly ufeful ations and kind affections grate-
ful to the agent, and to every obferver: moft men
who have thought of human adions, agree, that the
publicly ufeful are in the whole alfo privately ufeful to
the agent, either in this life or the next: we conclude,
that all men have the fame affections and fenfes: we
are convinced by our reafon, that it is by publicly ufe-
ful acions alone that we can promote all/our\ ends.,
Whoever then adts in a contrary manner, we pre-

* fume is miftaken, ignorant of, or inadvertent to, thefe

truths which he might know; and fay he acts unrea-
fonably. Hence fome have been led to imagine, fome

reafons either exciting or juftifying prevxouﬂy to dl’

affections or a moral fenfe, ,
Two argoments are brought in
defence of this epithet, as antece-
dent to any fenfe, viz. ¢ That w
* judge even of our affections and
¢ fenfes themfelves, whether they
¢ are morally good or evil.’
The fecond argument is, that ¢ if all moral ideas de-
¢ pend upon the conftitution of our fenfe, then all con-
¢ flitutions would have been alike reafonable and good
¢ to the Deity, which is abfurd.’
. 02

Objections from

JSenfes themfelves,

. %4 Judging even of
our affeltions and.
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As to the firft argument, it is
plain we judge of our own affecti-
ons, or thofe of others by our moral
fenfe, by which we approve kind
affections; and difapprove the contrary. But none can
apply moral astributes to the very faculty of perceiving
moral qualities ; or call his moral fenfe morally good
or evil, any more than he calls the power of tafting,

1. That ave judge
our fenfes them-
Selves.

- fweet or'bitter ; or-of fecing, ftraight or crooked, white

or black,
: Every one judges the affetions of o-
Anfwered. thers by his own fenfe; fo that it feems

not impoffible that in thefe fenfes men might differ as

~ they do in tafte. A fenfe approving benevolence would

difapprove that temper, which a fenfe approving ma-
lice would delight in. The former woald judge of the
latter by his own fenfe, . fo would the latter of the for-
mer. Each one would at firflt view think the fenfe of
the other perverted. But then, is there no difference?
Are both fenfes equally good ? No certainly, any man
who obferved them would think the fenfe of the former
more defirable than of the lattet; bot this is, becaufe
the moral fenfe of every man is conftituted in the for-
mer'manner, But were there any nature with no mo-
ral fenfe at all obferving thefe two perfons, would he
not think the fate of the former preferable to that of
the latter ? Yes, he might: but not from any percep-
tion of moral goodnefs in the one fenfe more than in
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the other. Any rational nature ohferving two men thus
conflitated, with oppofite fenfes, might by reafoning
fee; not moral goodnefs in one fenfe more than in the
contrary, but a tendency to the happinefs of the perfon,
himfelf, who had the former fenfe in the one conftitu-
tion, and a contrary tendency in the oppofite conftituti-
on: nay, the perfons themfelves might obferve this ;
fince the former fenfe would make thefe actions grate-
ful to the agent which were ufeftl to others; who, if
they had a like fenfe, would lové him, and returp good
offices ;. whereas the latter fenfe would make all
fugh a&ions as are ufeful to others, and apt to en-
gage their good offices, ungrateful to the agent; and
would lead him into publicly hurtful adlions, which.
‘would not only procure the hatred of others, if they
had a contrary fenfe, but engage them out of their felf- '
love to ftudy his deftruction, though’ their fenfes a-
greed. Thus any obferver, or the agent himfelf with
this latter fenfe, might perceive that the paing to be’
feared, as the confequence of malicious a&ions, did
over-balance the pleafures of this fenfe ; fo that it
wauld be to the agent’s intereft to counteract it, Thus
one conftitution of the moral fenfe might appear to be
more advantageous to thofe who had it, than the con-
trary ; as we may call that fenfe of tafting healthful,
which made wholfome‘mqat pleafant; and we would
call a contrary :alte pernicious, And yet we thould no
more call the moral fenfe morally good or evil, than we
B O 3 . -
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call the fenfe of tafting favoury or unfavoury, fweet or
bitter. :

But muft we not own, that we judge of all our
fenfes by our reafon, and often corre@ their reports of
the magpitude, figure, colour, tafte of objeds, and
pronotnce them right or wrong, as they agree or difa-
gree with reafon ? This is true, But does it then fol-
low, that extenfion, figure, colour, tafte, are not fen-
fible ideas, but only denote reafonablenefs, or agree-
- ment with reafon? Orthat thefe qualities are perceiv-
able antecedently to awy fenfe, by our power of finding -
out truth? Juft fo a compaffionate temper may rafhly
imagine the corre&ion of a child, or the execution of a

criminal, to be cruel and inhuman: but by reafoning . :

may- difcover the fuperior good arifing from them in

the whole; and then the fame moral fenfe may deter-

mine the obferver to approve them. But we muft pot

hence conclude, that it is any reafoning antecedent to
a moral fenfe, which determines us to approve the ftu- -
dy of public good, any more than we can in the former
cafe conclude, that we perceive extenfion, figure, co-
lour, tafte, antecedently to a fenfe. All thefe fenfations
are often correted by reafomng, as well as our appro-
bations of a&ions as good or evil : * and yet no body
" ever placed the original idea of extenfion, figure, coe
lour, or ‘;aﬁc, in conformity to reafon, '

* ® Sce fe@, 4. of this treatife.
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It is manifeft we have in our undcrﬁandmg moral
ideas, or they are perceptions of the foul: we reafon
- about them, we compare, we judge; but then we do
all the fame a&s about extenfion, figure, colour, tafte,
found, which perceptions all men call fenfations. All
our ideas, or the materials of od¥ reafoning or judging,
are received by fome immediate powers of perception
internal ‘or external, which we may call fenfes; by
thefe too we have pleafure and pain. All perception is
by the foul, not by the body, though fome i ons
. on the bodily organs are the occafjons of fome of them ;
and in others the foul is determined to other forts of
feelings or fenfations, where no bodily impreflion is the
immediate occafion, A certain incorporeal form, if one
may ufe that name, a temper obferved, a chara&er, an
- effe@ion, a ftate of a fenfitive being, known or under-
ftood, may raife liking, approbation, fympathy, as na-
turally from the very conflitution of the foul, as any
_bodily impreffion raifes external fenfations. Reafoning
or intellect feems to raife no new fpecies of ideas, but
to difcover or difcern the relations of thofe received.
Reafon fhews what adts are conformable to a law,"a
will of a fuperior; or what acts tend to private good,
or to public good : in like manner, reafon difcovers
contrary tendencies of contrary a&ions. Both contra-
ries are alike the object of the underftanding, and may
give that fort of pleafure. which arifes upon difcovery
of truth, A demonftratian that certain actions ar¢ dé«
04

I
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trimental 1o fociety is attended with the peculiar plea-
{ure of new knowledge, as much as a like demonftrati-
“on of the benefit of virtue. But when we approve a
kind beneficent action, let us confider whether this feel-
ing, or a&ion, or modification of the foul more refem~
bles an aét of contemplation, fuch as this [ when ftraight
Iines mterfe& each other, the vertical angles are e-
qual ;] or that liking we have to a beautiful form, an
harmonious compofition, a grateful found.'

* Thus though no man can immediately either ap-
prove or difapprove as morally good or evil his own
‘moral fenfe, by which he approves only affections and
adtions confequent upon them; yet he n:my fee whe-
ther it be advantageous to him in other refpeds, to
have it conftituted one way rather than another. One
conftitution may meke thefe altions grateful to this
fenfe which tend to procure other pleafures alfo. A
contrary conftitution may be known to the very peifon
‘himfelf to be difadvantageous,. as making thefe actions
immediately grateful, which fhall occafion all other
forts of mifery. His felf-love may excite him, though
with diflatisfaction, to counteraé this fenfe, in order
to avoid a greatcr evil, Mr, Hobbes feems to have had
no better notions of the natural flate of mankind, An

" obferver, who was benevolent, would defire that all
had the former fort of fenfe; a malicious obferver, if
he feared no evil to himfelf, from the adtions of the

 perfons obferved, would defire the Jatter conflitution,
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If this obferver had a moral fenfe, he would think that
conftitution which was contrary to his own, ftrange
and furpnzmg, or unnatural. 1f the obferver had no
affe@ions toward others, and were disjoined from man-
kind, fo as to have neither hopes nor fears from their
actions, he would be indifferent about their conftituti-
ons, 'and have no defire or preference of one above ano-
ther; though he might fee which were advantageous
to them, and which pernicious, o

As to the fecond argument, What
" means [alike reafonable or good to
the Deity?] Does it rean,  that
¢ the Deity could have had no rea-
¢ fons exciting him to make one con-
$ ftitution rather than another ’ It
is plain, if the Deity had nothing of- ©
fential to his nature, refembling or analogous to our
{weeteft and moft kind affetions, we can fcarce fuppofe

tions would have
been alike rea-

_/btméle, aq/&v:r-

he could have any reafon exciting him to any thing he

has done: but grant fuch a difpofition in the Deity,
and then the manifeft tendency of the prefent conﬁitu-
tion to the happinefs of his creatures was an excmng
reafon for chuﬁng it before the cont('ary * Each fort

* Alate autbor on the Foundmon of Moral Goodnefs, &e.
p- 9. thusargues: ¢ If fuch a difpofition is in the Deity, is it
¢ a perfetion, or is it not? is it better than the contrary,
¢ more worthy of his nature, more agrecable to his other per-
¢ fections 2 1f pot, let ug not afcribe it tohim : if it be, then

The 2dobjetion,
that all confhitu~

.
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" of conftitution might have given men an equal immedi.
ate pleafure in prefent felf-approbation. for any fort of

¢ for what reafon, account, or ground is it better? That rea-
* fon, account, or ground, muft be the foundation of moral

¢ goodnefs, 1f there be no reafon why it is bettet, then God

¢ is acted by a blind unaccountable impylfe.” In anfwer, one
may fir(t afk the precife meaning of thefe vagne words, perfec-
tion, betternefs, worthinefs, agreement. " If thefe terms denote
-« whatever makes the being poffeficd of them happier, than he
¢ would be without them, then, 1: It is plam, kind difpofiti-
_ ons are perfeftions to men in our prefent frame; are better for
us than the contrary, and agree better with our Fother powers ;
i. ¢. they tend to preferve them, and procure us many enjoy-
ments. 2. Our appréhending fuch difpofitions in God, accord-
_ing to our frame makes us cfteem and love him. 3. Our know-
“ledge of God is fo imperfedt, that it is not eafy to prove that
fuch difpofitions tend to make or preferve him happy, or to
. procure him other enjoyrents. And yet, 4. We may have
~ good reafon, ground, or evidence, from his works and admini-
ftration to believe him beaevolent. 5. If he has real good-will
to his creatures, their perfeétion or happinefs is to him an ul-
timate end, intended without farther view or reafon: and yet,
" 6. He is not afted by a blind impulfe : the ultimate end is
known to him, and the beft mecans chofen; which never hap-
pen in what we’call blind impulfes ; unlefs one calls will-
ing any ultimate end a blind impulfe. For thus each man
fhould defire his own happinefs by a blind impulfe: and God’s
willing to regard the fitnefs of things, muft be a blind impulfe,
unlefs he have a prior reafon why he wills what his under.
- fanding reprefents as fit, rathér than what is unfit; for his
underftanding reprefents both. -And thére muft be a prior fit-

Refs or reafonablencfs that he fhould will what is fit, and a yet .

oo .

e
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- a&ion; but the a&tions approved by the prefent fenfe,
procure all pleafures of the other fenfes; and the ac-
tions which would have been approved by a contrary
moral fenfe, would have been produdtive of all tor<

* ments of the other fenfes.

If it be meant, that* upon this fuppofition, tbat
~ ¢ all our approbatidn pre-fuppofes in us a moral fenfe,
_ © the Deity could not have approved one conftitution
¢ more than another :” where is the .confequence?
‘Why ‘may not the Deity have fomething of a fuperior
kind, analogous to onr moral fenfe, eflential to him ?
~ How does any conftitution of the fenfes of men hinder
_ the Deity to reflett and judge of his own ations ?
How does it affect the divine apprehenfion, which way
foever moral ideas arife with men?
" If it means:¢ that we cannot approve one conftituti-
¢ on more than another, or approve the Deity for mak-
¢ ing the prefent conftitytion :*  this confequence is alfo

prior fitnefs that he thould regard the. fipne(s of will{ng what is
fit, and fo on.

If in thefe queftions is meant, not by what argument do we
prove that the Deity js benevolent? but, ¢ what is the efficient
* canfe of that difpofition in God?* Thole gentlemen mult an-
fwer for us, who tell us alfo of the reafon or ground of the
Divine exiftence ;' and that not as a proof that he does exiff,
or the Caufa Cegnofeendi, as the Schoolmen fpeak ; but the
Caufa Effendi of that Being which they acknowledge uncaufed
and independent,  See Dr. Sam., Glarke’s Bogle’s le@tures, .
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falfe. The prefent oopﬁxtutnon of our moral fenfe de-
termines us to approve all kind affections: this confti-
tution the Deity muft have forefeen as tending to the
happinefs of his creatures ; it does therefore evidence
kind affetion or benevolcnce in the Deity, this there-
fore we muft approve.

We have got fome ftrange phra-
fes, ¢ that fome things are antecedent-
antecedent rea- ly reafonable in the nature of the
Jonablendfs. thing,” which fome inft upon:

¢ that otherwife, fay they, if before man was created,

¢ any nature without a moral fenfe had exifted, this na-
¢ ture would not have approved as morally good ia the
¢ Deity, his conftituting our fenfe as it is at prefent.’
Very true; and what next? If there bad been no moral -
fenfe in that nature, there would have been no percep-
tion of morality. But ¢ could not fuch natures have
¢ feen fomething reafonable in one conftitution more

¢ than in another ?’ They might no doubt have rea-
foned about the various conftitutions, and forefeen that
the prefent one would ténd to the happinefs of man-
. kind, and would evidence benevolence in the Deity;
fo alfo they might have reafoned ahout the contrary
conftitution, that it would make men miferable, and
evidence malice in the Deity, They would have rea-
foned about both, and found out truths: are both
conflitutions alike reafonable to thefe obfervers ? No, '
fay they, ¢ the benevolent one is reafonable, and thg

The meaning of
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¢ malicious unreafonable:’ and yet thefe obfervers rea-
foned and difcovered truths about both: an adtion
then is called by us reafonable when it is benevolent, -
and unreafonable when malicious. This is plainly
making the word reafonable denote whatever is ap-
proved by our moral fenfe, without relation to true
propofitions. We often ufe that word in fuch a con-
fufed manner; but thefe antecedent natures, fuppofed
without 2 moral fenfe, would not have approved. one
conﬁmmon of the Delty as morally better than an-

~ other.

Had it been left to the choice of thefe antecedent .
minds, what manner of fenfe they would have defired
for mankind, would they have feen no difference ? Yes
they would, according to their affections’ which are
pre-fuppofed in all election. If they were benevolent,
as we fuppofe the Deity, the tendency of the prefent
fenfe to the happinefs of men would have excited their
choice. Had they been malicious, as we fuppofe the

- devil, the contrary tendency of the contrary fenfe

would have excited their eleé‘t'ion of it. Batis there
nothing preferable, or eligible antecedently to all affec-
tions too ? No certainly, unlefs there can be defire
without affections, .or fuperior defire, i. e, élection an-
tecedently to all defire.

Some farther perplex this fub- Reafons for election
je@, by afferting, that ¢ the fame different from thofe

* reafons  determining approbati- for approbation.
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¢ on, ought alfo to excite to eleition.” ' Here, 1. We
often fee jGftifying reafons where we can have
po ele@tion; viz. when we obferve the a&ions of o-
thers, which wete .even prior to our exiftence. 2.
The quality moving us to eleGion very often can-
not excite approbation; viz. private ufefulnefs, not
publicly pernicious. This both does and ought to
move election, and yet I believe few will fay, ¢ they
¢ approve as virtupus the eating a bunch of grapes,
¢ taking a glafs of wine, or fitting down when one is
¢ tired.” Approbation is not what we can voluntarily
bring upon ourfelves. When we are contemplating
- 3@ions, we do not chufe to approve, becaufe approba-
tion is. pleafant; otherwife we would always approve,
and never condemn any adion ; becaufe this is fome
way upeafy. Approbation is plainly a perception arif-
ing without previous volition, or choice of it, becaufe
of any concomitant pleafure. The occafion of it is the
perception of benevolent affe&tions in ourfelves, or the
difcovering the like in others, even when we are inca-
pable of any acion er election. The reafons determin-
ing approbation are fuch as fhew that an action eviden-
ced kind affections, and that in others, as often as in
ourfelves. Whereas, the reafons moving to elecion
are fuch as fhew the'tendency of an action to graufy
) fome affection in the agent.
The profpe& of the pleafure of felf-approbation, is
indeed often a motive to chufe one adtion rather than
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another ; but this fuppofes the moral fenfe, or deter-
. mination to approve, prior to the ele®ion, Were ap-
~ probation voluntarily chofen, from the profpect of its
concomitant pleafure, then there could be no condem-
nation of our own adtions, for that is unpleafant.

As to that confufed word [ought] it is needlefs 1o .
apply to it again all that was faid about obligation. ,
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SECT. I

Concerning that charaller of virtue and vice, the fit-
nefs or unfitnefs of adtions.

E come next to examine fome other exphcau-
i . ons of morality, which have been much infifted
on of late.” § We are told ¢ tixat there ate eternal and
The funefs | ¢ immutable differences of things, abfo-
and unfitnefi lutely ‘and antecedently: that there
are alfo eternal and unalterable rela-

inmorals, . .
o tions in the natures of the things them-
¢ felves, from which arife agreements and difagree
¢ ments, congruities and incongruities, fitnefs and un-
¢ fitnefs of the application of circumflances, to the quas
¢ lifications of perfons ; that actions agreeable to thefe
¢, relations are morally good, and that the contrary ac-
¢ tions are morally eyil.” Thefe expreffions are fome-
times made of the fame import with thofe more com-
" mon ones: * alting agreeably to the eternal reafon and
¢ truth of things.” It is afferted, that God who knows
¢ all thefe relations, &c. does 'guide his -actions by
¢ them, fince he has no wrong affection’ the (word

$ Sce Dr. Samuel Clake’s Boyle’s le@tures ; and many late
authors.
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[wrong] fhould have been firft explagned) : ¢ and that

¢in like. manner thefe relations, &c. ought’ (apother

unlucky word in morals) ¢ to determine the czicé of

¢ all rationals, abftractly from any views of intereft,

¢ If they do not, thefe creatures are infolently counter-
¢ alting their Creator, and as far as they can, making
¢ things 1o be what they are not, whxch is the greateft
¢ impiety.’

“Fhat things are now different is certain, That i-
deas, to which there is no obje yet exifting conform-
able, are alfo different, is certain, That upon com-
paring two ideas there arifes a relative idea, generally

- when the two ideas compared have in them any modes

of the fame fimple idea, is alfo obvious. Thus every =

extended being may be compared to any other of the
fame kinds of dimenfions; and relative ideas be form-
ed of greater, lefs, equal, double triple, fubduple,
&c. with infinite variety, This may let us fee that re-
lations are not real qualities inherent in external ma-
‘tures, but only ideas neceffarily accompanying our
perception of two obje@s at once, and comparing thens.
Relative ideas contioue, when the external obje@s do
not exift, provided we retain the two ideas. But what
the eternal relations; in the hatures of things do mean,
is not {o eafy perhaps to be conceived.

T? fhew. particularly h'ow far Three forts of re-
morality can be concerned in rela- " J.
tions, we may confider them under lations confidered.

) P

-
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thefe three-claffes, 1. The relations of inanimate ob-
jecls, as to their quantity, or adtive and paffive powers,
as explained by Mr. Locke. 2. The relations of inani-
mate objeéls, to rational agents, as to their altive or
pafive powers. 3. The relations of rational agents
among themfelves founded on their powers or adtions
paft or continved. Now let us examine what fitnefles
or unfitnefles arife from any of thefe forts of relations,
in which the morality of actions may confift; and
whether we can place morality in them, without pre-
fu Hpoﬁng a moral fenfe. It is plain, that ingenious
author fays nothing againft the fuppofition of a moral
fenfe: but many imagine, that his account of moral
" ideas is independent upon 2 moral fenfe, and therefore
are lefs willing to allow that we have fuch an immedi-
ate perception, or fenfe of virtue and vice, What fol-
lows is not intended to oppofe his fcheme, but rather
to fuggeft what feems a neceffary explication of it; by -
. fhewing that it is no otherwife ihtelligible, but upon
- fuppofition of a moral fenfe.
None of then’ 1. Relations of inanimate. Obje&S
, being known, puts it.in the power of 2
- ",‘p Iam. mora- miom.l agent often to diverfify them,
lity aithout a , . :
.~ to chamge their forms, motions or .
Serfe. ' qualmes of any kind, at his pleafure :
but no body apprehends any virtue or vice in fuch ac-
tions, where no relation is apprehended to a rational or
fenfitive being’s happinefs or mifery ; otherwife we

.
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fhould have got into the clafs of virtues all the pra&i-
cal mathematics and the operations of chymiftry.

« "2, As to the relations of ifanimate objeds to ratio-
fal agentss the knowledge of them equally puts it in
one’s power to deftroy mankind, as to preferve them.

~ ‘Without prefuppofing affecions, this knowledge will

not excite to one a&ion rather thanw another ; nor

without a moral fenfe will it make us approve any ac-

tion more than its contrary. ‘The relation of corn to
boman bodies being kaown to a perfon of kind affeti-
ons, was perhaps the exciting reafon of teaching man-
kind hufbandry : but the knowledge of the relations of
arfenic would excite a malicions nature, juft in the
fame manner, to thé greateft mifchief. A fword, an
halter, a mufket, bear the fame relation to the body of
an hero, which they do to a robber, The killing of
either is equally agreeable to thefe relations, but not
equally good. The knowledge of thefe relations nei-
ther excites to aftions, nor joftifies them, without pre-

foppofing éither affeftions or a moral fenfe. Kind af-
fetions with fuch knowledge makes heroes ; malicious

- affeGtions, villains.

"

3. The laft fort of relations is thatvamong rational
agents, founded on their a&ions or affe@ions; whence
one is called Creator, another creature; one benefac-
tor, the other beneficiary (if that word may be ufed in
this general fenfe ;) the one parent, the other child ;

- the one governour, the other fubje®, &c. Now let us

- K Paz i i '

USRI A ¥ FX S
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fee what ﬁtneﬂ'es or unfitnefles arife from thefe re-
lations,

* There is certamly, mdependemly of fancy or cu-
ftom, a natnral tendency in fome aQions to give plea-
fure, either to the agent or others; and a contrary
tendency in other ations to give pain, either to the
agent or others, This fort of relation of a&ions to the
agents or objeds is indifputable. If we call thefe rela-
tions fitnefles, then the moft contrary a&tions have e- -
.qual fitneffes for contrary ends ; - and each one is unfit
for the end of the other. . Thus compaflion is fit to
make others happy, and unfit to make others mifer-
able, Violation.of property is fit to make men mifer-
able, and unfit to make them happy. Each of thefe is
both fit and unfit, with refpect to different ends. The
Bare fitnefs then to an end, is not the idea of moral
goodnefs, i

Perhaps the virtuous ﬁtnefs 1s that of ends, The
fitnefs of a fubordinate end to the ultimate, cannot con-
flitute the alion good, unlefs the ultimate end be
good. To keep a confpiracy fecret is not a good end,

<though it be fit for obtaining a farther end, the fuccefs
of the confpiracy, The moral fitnefs muft be that of
the ultimate end itfelf: the public good alone is a fit
end, therefore the means fit for this end alone are
good. : , C
What means the fitnefs of an ultimate end ? For
what‘ isitfit? Why, it is an ultimate end,, not fit for
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any thing farther, but abfolutely fic, What means
that word fit ? If it notes a fimple idea it moft be the
perception of* fome fenfe: thus we muft recur, upon
this fcheme too, to a moral fenfe.®

If fitnefs be not a ﬁmple idea, let it be deﬁned
Some tell us, thatitis ‘ an agreement of an affetion,
¢ defire, a@ion, or end, to the relations of agents.’
But what means agreement? Which of -thefe four
meanings hasit? 1. We fay one quantity agrees with

another of equal dimenfions every way. 2. A cerol- -

lary agrees with a theorem; when our knowing the
Iatter to be truth, leads us to know that the fermer is

alfo a true propofition. 3. Meat agrees with-that body
whlch it tends to preferve. 4. Meat agrees with the

tafte of that being in whom it raifes a pleafant percep-
tion. If any one of thefe are the: meanings of agree-
ment in the definition, then one of thefe is the idea of
fitnefs. 1. That an aion or affeion is of the fame
bulk and figure v'litb the relation. Or, 2. When the

* A late author who pleads that wifdom is chiefly employed -

in chufing the ultimate ends themfelves, 4nd that fitnefs isa
proper attribute of ultimate ends, in anfwer to this fhort que-
ftion, ¢ What are they fit for?’ anfwers, ¢ They are fit to be
*approved byall rational agents.” Now his meaning of the word
[approved] is this, difcerned to be fit. His anfwer then is *they
. %are fit to be perceived fit” When words are ufed at this
sate one muft lofe his labour in replies to fuch remarkers.
See a paper called Wifdom the fole Spring of Ation in the
Dcity.
LN P 3
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pelation is a true propofition, fo is the action or affecti-
tion, Or, 3. The a&tion or affection tends to preferve -
the relation; and contrary attions would deftroy it:
fo that, for inftance, God would be no longer related
to us as Creator and Benefa&olr, when we difobeyed
him. Or, 4. The adtion raifes pleafant perceptions in
the relation, All thefe expreflions feem abfurd.
Thefe gentlemen probably have fome other mean-
" ings to thefe words fitnefs or agreement. I hope what
ip faid will fhew the need for explication of them,
though they be fo common, There is one meaning
perhaps intended, hewever it be obfcurely exprelled,
¢ That certain affe@ions or actions ef an agent, ftand-
¢ ingin a certain relation tp other agents, is approved
¢ by every obferver, or raifes in him a grateful per-
¢ ception, or moves the obferver to love the'agent.’
This meaning is the fame with the notion of pleafing a
moral fenfe, . ~,
Whoever explaing virtue or vice by juftice or inju-
ftice, right or wrong, ufes only more ambiguous words, -
which will equally lead to acknowledge a moral fenfe, -

4+ Several gentlemen who bave publithed remarks or an-
fwers to this fcheme, continue tq ufe thefe words agreement,
conformity, congruity, without complying with this jult re--
queft of explaining or fixing precifely the meamngof thefe
words, which are manifeftly ambiguous, !
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SECT. I

Mr, Weolafion's fignificancy of truth, as the idea of
virtue confidered. '

MB.‘. Woolafton 4 has introduced a new explication
"> of moral virtue, viz. fignificancy of truth in ac-
tions, fuppofing that in every action there is fom¢ fig-
‘pificancy, like that which moralifts and civilians fpeak
of in their tacit conventions, and gua/s contradlus.
The word fignification is very com- . \
“mon, but a little refleftion will Thew it Stgnification,
to be very ambiguous. In fignification wherein it
of words thefe things are included : 1. confifts.
An affociation of an idea with a found, fo that when
any idea is formed by the {peaker, the idea of a found -
* accompaniesif. 2. The found perceived by the hearer
excites the idea to which it is conne@ted. 3. In like
manner 3 judgment in the fpeaker’s mind is accompa-
pied with the idea of 3 combination of founds. 4. This
combinatien of founds heard raifes the apprehenfion of
. that judgment in the mind of the hearer. Nothing far-
| '&her than thefe circumftances feems to be d;uoted by

ﬁgmﬁtmlon. . o o

¢ hjhis, Religion of Nature delincated,
- P4
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Hearing a propofition does not of it-
felf produce either affent or diffent, or

drawn from . . .. .
, opinion in the hearer, but only prefents
Jpeeck- to his apprehenfion the judgment, or
thema complexum. But the hearer himfelf often forms
judgments or opinions upon this occafion, either imme-
diately without reafoning, or by fome fhort argument.
Thefe opinions are fome one or more of the following
~ propofitions, 1. That a found is perceived, and a
judgment apprehended. 2. Such a perfon caufed the
found heard. 3. The fpeaker intended to excite in
the hearer the idea of the found, and the apprehenfion
of the judgment, or thema complexum. This judg-
 mentis nat always formed by the hearer, mor is it ale .
ways true, when men are heard fpeaking. 4. The
fpeaker intended to produce affent in the hearer: this
judgment is not always true. §. The fpeaker afents
to the propofition fpoken: ‘this judgment in the hearer
is often falfe, and is formcd upon opinion of the fpeak-
er’s veracity, of fpﬂkmg what exprefles his opinioa
ufoally. : 6. The fpeaker does not affent ta the propo-
fition fpoken : this judgment of the hearer “is oftea
_ falfe, when what is fpoken is every way true. 7. The
fpeaker intended that the. hearer fhould believe or
judge, * that the propofition fpoken was aflented to by
* the fpeaker.” 8. The fpeaker had the contrary intep-
tion, to that fuppofed in the laft judgment: both thefe
latter judgments may be falfe, when the propofition

Conclufions
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fpoken is every way true. 9. The propofition fpoken
reprefents. the objed as it is, or is logically true,
10. The propoﬁtlon fpoken does not reprefent the ob-
jeGtasit is, or it is logically falfe.

As to the firft four circuraftances .

. . Morality does
which make up the proper fignifican- :

not confif}. in
cy of fpeech, it is fcarce poffible that .
any one fhould place moral good or Sgnifcangy. .
evil in them. Whether the propofition were logi-
cally true or falfe, the having a bare apprehenfion of
it as a thema complexum, or raifing this in another;
without intending to produce affent or diffent, can
have no more moral good or evil in it, than the recep-
tion of ahy other idea, or raifing it in another, This -
fignificaricy of falfhood is found in- the very propofiti-
ons given in {chools, as inflances of falfhood, abfurdis
ty, centradiion to truth, or blafphemy. The pronoun<
cing of which, are aftions fignifying more properly
than moft of our-other altions; aad .yet no body con-
demns them as immoral,

As to the opinions formed by the
hearer, they are all his own adtion as
much as any other conclufion or judg- Jions fo rmed b’

bearer.r.
ment formed from appearances of any E
fort whatfoever. 'They are true or falft, aecordmg to
the fagacity of the obferver, or ‘his caution. The -
hearer may form perfettly true opinions.or judgments,
when the fpeaker is guilty of the bafeft fraud ;.- and

Not in conclu-
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may form falfe judgments, when the fpuk;f is pere

" fectly innocent, and fpoke nothing falfe in.any fenfe. ¢
The evils which may follow from falfe judgments

_ of the hearer, are no otherwife chargeable on the [

fpeaker, than as the evil confequences of another’s

action'of any kind may be chargeable npon any perfon
who co-operated ; or, by his ation, or omiffion, the

~ confequence of which he might have fotefeen, did cr K

ther aGually intend this evil, or wanted that degree of

kind affection, which would havr. mdmcd him to have

prevented it, .

The intention of the fpeaker is
y}fﬁltz what all moralifts have hithefto imagi»
the intention. ned, the virtue or vice of wards did der

pend upon, and not the bare fignifican
¢y of truth or falthood. This intention is either, I.
Ta lead the hearer into'a true or falfe opinion about

the fentiments of the fpeaker, 2. 'To make the hearer
SR

affent to the propofition fpoken. Or, 3. Both to make

the hearer affent to the propofition, and jndge that the

fpeaker alfo affents to it. Or, 4. To accomplifh-fome
end, by means of the hearer’s affent to the propofition
fpoken. This end may be known by:the fpeaker to be
cither publicly ufeful or publicly hurtfal, :

‘. Some morglifts: *.of late have placed all virtoein

fpeach in the intention of the aft kind, viz. accomplifl
ing fome publicly uleful ead, by fpeaking either lo»
. ® S¢c Barbeyrac’s notes on Puffendosf, kb, iw. ¢. 1, 7.

PPN .,

ayf
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&



8.3. THE MORAL SENSE. 23
gical truth or falthood : and that all vice in fpeaks

: ing, coofifts in intending to effe@ fomething public-
- 1y hurtful by fpeech, whether logically true or falfe,
. -and known to be fuch; or by ufing fpeech in 2 man-

per which we may forefee would be publicly hurte

~ fol, whether we actually intend this evil confequence
. ornot, Some ftriCter moralifts affert that the pablic
. evils which would enfue from detroying mutual confi-
- dence, by allowing to fpeak propofitions known to be
- flfe on' any occafion, are fo great, that no particular

advantage to be expected from fpeaking known logical ,

; falthoods, can ever over-ballance them; that all ufe of
: fpeech fuppofes a tacit convention of fincerity, the vio.
. latian of which is always evil. Both fides in this argue
. ment agree, that the moral evil in fpeech confifls either

in fome diret malicious intention, or a tendency ta the

; public detriment of fociety; which tendency the agent

might have forcfeen, as conneed with his adtion, bad
be not wanted that degree of good affe@ions which

- makes men attentive to the . effe@s of their adtions.
- Never was bare fignificancy of falthaod made the ide
- of moral evil. Speaking legical falthood was ftill look-
. ¢d upon as innocent in many cafes. Speaking cootrary

w0 fentiment, or moral falthood, was always proved

. evil, from fome publicly hurtful tendency, and not fup- o
. poled as evil immediately, or the fame idea with vice
. The ibtention to deccive was the foundation of the

guilt. This inteption the fpeaker fludies 1o conceal,

\



236 HLLUSTRATIONS UPON 5.3,

and does not fignify it: it is an a&t of the will, nei-
ther-fignified by his words, ‘nor nfelf fignifying any
thing elfe.

This point deferved conﬁderanon, becaufe if any
adion be fignificant, it is certainly the a& of fpeaking :
and yet even in this the virtue is not the fignifying of
- truth, nor the vice the fignifying falfhood.

The fignification of fome a&ions de-

‘L'Z;Ib: {g”{,f; pends upon a like aflociation of ideas
,,(;,':,,,fﬂ with them, made either by nature, or

‘arbitrarily, and by cuftom, as with
founds. Letters are by cuftom the figns of founds. A
thriek or groan is a natural \fign of fear or pain: a
motion of the hand or head may figoify affent, diffest,
or defire. The cutting down tall poppies was an an.
{weér: ‘The fending fpurs, advice to flight: kindling .
many fires raifes the opinion of an eacampment : raiv
fing a fmoke will raife opinion of fire,
Three forts : ‘The moft important diftinition of figes
s this, that * 1. ¢ Some appearances are
q/‘/ gnz/jmg ¢ the - oocafion upon which an obferver,
¢.by: his own reafoning, forms a judgment, without
¢ fuppofing, or having reafon to belive; that the agent,
¢ who.caufed thefe: appearances; did it with defigo to
¢ communicate his fentiments to others; or when the
¢ actions are.fuch as -are ufually done by the agents,
- #-without profeffing a defign to 'ruife opinions in-obfers
Ca ‘SeeronusdeJdnBeﬂn.kb 3.8 5. .
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¢ vers. 2.Some actions are never-ufed but with profef-
¢ fed defign to convey the opinions of the agent to the
¢ obferver;' or fuch as the obferver infers nothing
¢ from, but upon having reafon tobelieve that the cau-
¢ fer of the appearance intended to convey fome fenti-
¢ ment to the obferver.” 3. Other figns are ufed, when,
¢ the fignifier gives no reafon to conclnde any other
¢ intention, but. only to raife an apprehenfion of the
¢ judgment, or the thema complexum, without profef~
¢ fing any defign to communicate his fennmenu, or to
¢ produce any affent in the obferver.’
To do adtions from which the obferver will form
falfe opinions, while yet the agent is not underftood to-
"profefs any intention of communicating to him his opi-
nions or defigns, is never of itfelf imagined evil, lat
the figns be natural or inftituted ; provided there be
no malicious inteation, or negle& of public good. Itis
never called a crime in a teacher, to pronounce an ab-
furd fentence for an inftance ; in a nobleman, to travel
without coronets ; or a clergyman in lay-habit, for
private conveniency, or to avoid troublefome cefeniony;
~ to leave lights in a lodge, to make people conclude
there is a watch kept. This fignificancy may be in any
action which is obferved ; but as true conclufions argue
RO virtue in the agent, fo falfe ones argue no vice. .
Raifing falfe opinions defignedly by the fecond fore
of figns, which reafonably lead the obferver to con-
clude a profeffion of comuunicating fentiments, whe-

’
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_ ther the figns be cuftomary, toflitated, or natural, is

generally evil, when the agent knows the falfhood ;

“favee it teads to diminith mutuad confidence. To fend

fpurs % a friend, whom the feader imagines to be in
no danger, to deceive by hieroglyphicks or painting, is

& criminal s a falfe letter. This fignificancy occars
in very few human attions: fome of the moft impor-

. tant virtues profefs no defign of commenicating fenti-

ments, or raifing opinions either true or falfe: nor is
there any more intention in fome of the moft vicious
aftions. Again, who can imagme virtue, in all actions,
where there is this fignificancy of truth with intention?
Je it virtue to fay at Chriftmas, that ¢ the- mérnings are
¢ fharp ?* To beckon with the hand, in fign .of affent
to fach an affertion? And in falfe propofitions thus
fignified by ations or werds, there i$ no -evil appre-
Trended where the falthoed #s only logical. When the'
falthoed is known by the agent, the evil is not ima-
gined in the fignificancy, but in doing what one may
. forefee tends to breed diftruft in fociety. And did all
* moral evil confift in moral falfhootl, there could be no
fins of i 1gnorance 1f Mr. Woolafton alledges, that

« ignorance of fome things fignifies this falthood, viz.
¢ we are not obliged to know the truth 2’ this falfhood
is not fignified with intention; nor is it moral falf-
_ hood, but only logical : fince no man in an error
" knows that ¢ he is obliged to know the contrary truth,’
Mr, Woolafton’s ufe of the words [ought] or [obli-
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 ged] without a diftinét meaning, is not pecnhar to-this
place. '

The third fort of fignificancy of fal!hood is never‘

 apprehended as morally evil: If it were, then every
 dramatic writer drawing evil characters, every hiftory-
_ painter, every writer of allegories, or epics, every phi~
_ lofopher teaching the nature of contradictory. pmpoﬁ-
_ tions, would be thought criminal.

But fince only the firft fort of fig-

' nificancy can ‘be in all ations, and Sigrificancy

" that too fuppofing that every action

L

different from

whatfoever is obferyed by fome being the mmlz'ty.

or other: let us fee if this will account for morality.

. Perhaps either, 1ft, ¢ Every ation is good which leads
" ¢ the obferver into true opinions concerning the fenti-

_ ¢ ments of the agent, whether the agent’s opinions be .
~ “true orfalfe.> Or, 2dly, ¢ That aion is good which
" ¢ leads the obferver into true opinions concerning the

"' objed, the tendency of the adtion, and the relation

~ © between the agent and the obje&t.’

Did virtue confift in this firft fort of fignificancy of

 truth, it would depend not upon the agent but the faga-
" city of the obferver: the acute penetration of one

would conflitute an a&ion virtuous, and the rathnefs or .
ftupidity of another would make it vicious : and the -

~ moft barbarous actians would raife no falfe opinion of

the fentiments of the agent, in a judicious obferver.
The fecond fort of fignificancy would alfo make-

s



240 ILLUSTRATIONS UPON" S.3

virtue confift in the power of obfervers. An exa& rea
foner would receive no falfe opinion from the worft
aQtion concerning the objec or relation of the agent to
it: and a falfe opinion might be formed by a weak ob-
ferver of a perfectly good action.—An obferver who
knew an agent to have the baleft temper, would not
from his worft a&ion conclude any thing falfe concern-
ing the object: and all fuch falfe opinions would arife
of:ly upon fuppofition that the agent was virtuous.

But may it not be faid, that * whether men reafon
¢ well about actions or not, there are fome conclufiogs
¢ really deducible from every action? It is a dotum
¢ from which fomething may be inferred by juft confe-
¢ quence, whether any one actually infers it or not.
¢ Then may not this quality in ations, whether we
¢ call it fignificancy or not, that only true propofitions
¢ can be inferred from them by juft reafoning, be mo-
< ral goodnefs ? And-may it not be the very idea
¢ of moral evil in a&ions, that fome falfe conclufi-
¢ ons can by jult confequence, be deduced from them?’
Or if we will not allow thefe to be the very ideas of
amoral good and evil, € are they not univerfal juft cha-
¢ ra@ers to diftinguifh the one from the other ?’

One may here obferve in general, that fince the
exiftence of the adtion is fuppofed to be a true premife
or datum, no falfe conclufion can poffibly be inferred
from it by juft reafoning. We could perhaps often
juftly iofer, that the agent had falfe opinions; but
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then this conclufion of the obferver, viz. ¢ that the
* agent has falfe opinions’ is really true, |

. But again, it will not make an uni-
verfal chara@er of good actions, ‘that
" a juft reafoner would infer from them,

True conélq/i- :
ons deducible

rom allions,no
that * the opinions of the agent are S uft char t;”r

uft charalle
¢ true.” For it is thus men muft rea- 7 .

of virtue,

fon from ations ; viz. When the con-
- fliration of pature, the affeéhons of agents, and the

" a&tion, are given, to conclude concerning the opinions :
or more generally given any three of thefe to conclude
the fourth, Thus fuppofe the ¢ conflitution of nature

- ¢ fuch, that the private intereft of each individual is
¢ conneced with the public good:* fuppofe an agent’s,
- affections felfith only, then from a publicly ufeful ac-

" tion we infer, that ¢ the agent’s opinions ate true:
and from a publicly hurtful aé’tlon conclude his opmlons
to be falfe.

The fame conftitution fuppofed w:th public affedti-
ons as well as felfith. The obferving a kind or publicly
ufeful ation, will not immediatly infer, that the agent’s '
opinions are either true or falfe: with falfe opinions
he might do publicly ufefal actions out of his public
affections, in thofe cafes wherein they are not apparent-
ly oppofite to his intereft. A public a&ion oppofite to
fome prefent private intereft, would generally evidence
true opinions; or if the opinions were falfe, that his
public affeétions were fn this cafe much Rronger .than

L
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his felf-love, A cruel a®ion would indeed evidence
falfe opinions, or a very violent unkind paffion.

Suppofe the fame conflitution in all other refpects,
- with malicious affetions in an agent. A cruel or un-
grateful action would not always prove the opinions
of the agent to be falfe; but only that his malice in
- this inftance, was more violent than'regard to hisin-
terelt. A beneficent adtion would prove only one of
thefe two, either that his opinions of the conflitution
were true; or, that if he was miftaken about the con-
ftitution, he had alfo a falfe opinion of the natural ten-
dency of the a&ion. Thus falfe opinions may be evi-
denced by contrary actions..

Suppofe ¢ a conftitution wherein a private -intereft
¢ could be advanced in oppofition to the public’ (this
we may call an evil conflitution:) fuppofe: only felf-
* love in the agent, then a publicly ufeful action, any
way toilfome or expenfive to the agent, would evi-
dence falfe opinions: and the moft cruel felfith actions
would evidence true opinions.

In an evil conftitution, fuppofe kind affetions in the
agent; a publicly ufeful attion would not certainly ar-
gue either true or falfe opinions. If his opinions were
true, but kind affedtions ftronger than felf-love, he
might act in the fame manner, as if his opinions were
falfe, and felf-love the reigning affection. .

In an evil conftitution, fuppofe malicious affections
in an agent, all publicly ufeful ations would argue falfe

N
\
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opinions; and publicly hurtful adions would argue
. true omes. T

This may fhew us that men’s actions are generally
publicly ufeful, when they have true opinions, only on
this account ; that we neither have malicious affetions
paturally, nor is there any -probability, in our prefent
contitution, of promoting<a private intereft feparately
from, or in oppofition to the public. Were there con-
traty affections and a contrary conftitution, the moft
cruel adtions might flow from true opinions; and con-
fequently publicly ufeful a&tions might flow from falfe
ones., o

In our prefent conflitution, it is
prabable so perfon would ever do,
any thing publicly hurtful, but upon
fome falfe opinion. The flowing
from true opinions is indeed a tole-
rable charadter or property of vir-
tue, and flowing from fome falfe opinion a tolerable
charadter of vice; though neither be ftriétly univerfal.
‘Bot, 1. This is not proper fignification. A judicious
obferver never imagines any intention to commanicate
opinions‘in fome of the moft important a&tions, either

How far it is a
characler of vir-
tue, that it floavs
Srom true opini-

.

good or evil. - 2. Did an adion fignify falthood, itis .-

geoerally only logical. 3. The falfe opinion in the a-
gent is not the quality for which the evil ‘action is con-
demned ; nor is.the true opinion that for which the
good adtion is approved. True opinions in agents often

C Q2
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aggravate crimes, ;as they fhew higher degrees of evil
affection, or total abfence of good. And falfe opinioas
generally. extenuate crimes, unlefs when the very igno-
-rance or error has flowed from evil affection, or total
abfence of good. ’

1t is-furprizing, for mﬁance, how any fhould place
the evil of ingratitude in denying the perfon injured,
to have beena benefadtor. The obferver of fuch an
" adion, if he fuppofed the agent had really that falfe
opinion, would think the crime the lefs for it: butif
he were convinced that the agent had a true opinion,
he would think his ingratitude the more odious. Where
we moft abhor acigns, we fuppofe often true opinions:
and fometimes admire a&ions flowing even from falfe
opinions, when they -have evidenced-no want of good
affedtion, ,

To write a cenfure upon a book fo we}l defi gned as
"Mr., Woolafton’s, and fo full of very good reafoning
wpon the moft ufeful fubjeéts, would not evidence
tuch good nature. " But allowing him his juft praife,
to remark any ambiguities or inadvertencies which may
lead men into confufion in their reafoning, I'am confi-
dent would have been acceptable to a man of fo much
< goodnefs, when he was living.

One may fee that he has had. fome other idea of
moral good, previous to this fignificancy of truth, by
his introducing, in the' very explication of it, words
pre-fuppofing the ideas of morality previeufly knowa :

.
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fuch as [right,] [obligation,] [lye,] [his] denoung

[property.]
Mr, Woolafton acknowledges that

there may be very little evil in fome ac- S’;g’”’/-;”"g ‘.’/I' .
tions fignifying falthood ; fuch asthrow- i ‘7":,
ing away that which is of but little ufe ::_”::”7“

or value, Itis obje&ed to him, that

there is equal contrariety to truth in fuch adions, as in
the greateft villany : he, in anfwer to it, really una-
wares gives up his whole caufe. Hé¢ muft own, that
there may be the ftricteft truth and certainty about
trifles; o there may be the moft obvious falthood fig-
“nified by trifling ations, If then fignificancy of falfhood
be the very fame with moral evil, all crimes muft be
equal. He anfwers, that crimes increafe according to
the importanee of the truth denied ; and fo the virtue
_ increafes, as the ‘importancc of the truths affirmed.
. -Thea . '

 Virtae and vice increafe, as the importance of propofi-
. "tions affirmed or denied ; : -
But fignification of truth and falfhood does not fo in-

creafe:
Therefore fignification of truth or falthood, are not the

fame with virtue and vice,

But what is this importance of truth ? Nothing elfe
byt the moment or quantity of good or evil, either

. Q.3,'
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private or public, which fhould be produced by as
ons, concerning which thefe true judgments are made,
Butit is plain, the fignification of truth or falfhood is
not vafied by this importance ; therefore virtue or
vice denote fomething different from this fignifica-
tion,

~ But farther, the importance of ations toward pu-
blic good or evil, is not the idea of virtue or vice:
nor does the one prove virtue in an adtion, any farther
than it evidences kind affe@ions; or the other vice,
farther than it evidences either malice or want of kind
affetions: otherwife a cafual invention, an ation
wholly from vicws of private intereft, might be as vir-
tuous as the moft kind and generous offices: and

7 chance-medley, or kindly intended, but unfuccefsful

~ attempts would be as vicious as murder or treafon.

One of Mr. Woolafton’s illuftrati-

S,m",amhgm" tions that fignificancy of falthood is
ties in Mr. the idea of moral evil; ends in this
Woolafton. ‘ ? ,

¢ It is afting a lye.” What then?
Shotld he not firft have thewn what was moral evil,
and that every lye was fuch ?

Another illuftration or proof is, that ‘it is a&ing con-
¢ trary to that reafon which God has given us as’the
¢ guide of our actions,” Does not this place the origi-
nal idea of moral evil' in counteralting the Deity, and
not in fignifying falthood? But, he may fay, ¢ Coun-- -
¢ teracting the Deity denies him to be our benefadtor,
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¢ and fignifies falthood.” Then why is fignifying falf-
hood evik? 'Why, itis counteracting the Deity, who
~ gave us reafon for our gaide. Why is this evil again?
. 1t denies the truth that, * he is our benefa@or.’
- Another illuftration is this, ¢ That figaifying falf- -
* hood is altering the natures of things, and making
¢ thembe what they are not, or defiring at leaft to make’
¢ them be what they are not.” If by altering the na-
tures be meant deftroying beings, then moral evil con-
‘, fifts in defiring the deftrucion of other natuyes, or in
evil affelions, If what is meant be altering the Jaws
 of nature, or defiring that they were: ftopped ; this is-
_ feldom defired by any but madmen, nor is this defire
evidenced by fome of the worft attions, nor is fuch de-
. fre always criminal ; otherwife it were as gveat 2
. crime as any, .to with, when a dam was broken down, '
 that the water would not overflow the coustry.
¥ making things be what they are not, means * at-
_ ¢ temipting or defiring that any fubje& fhould have two
¢ oppofite qualities at onee, or a quality and its priva-
~ “ton;’ itis certain then, that according to the Stoics,
all vicioys men are throughly mad. But it is to be .
doubted, that fuch madaefs never happened to even the
~ worft of mankind. When 2 man murders, he does not
~ defire his feflow-creature to be both dead and living.
- When he robs, he does net defire that both he and the
~ proprictor fhould at the fame time poffefs, If any fays,
~ thathe defires to have a right to that, to which aso-

Qs
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ther has a right; it is probably falfe, robbers neither

think of rights at all, por.are follicitous about acquir-

ing them: Or, if they retain fome wild notions of

. rights, they think their indigence, conqueft or courage
gives them a right, and makes the other’s right to
ceafe. If attempting to make old qualities or rights
give place to new, be the idea of moral .evil, then
every artificer, purchafer, or mag;ﬁrate invefted with
an office is criminal.

Many of Mr, Woolafton’s propoﬁuons contradicted
by actions, are about rights, duties, obligation, ju-
ftice, reafonablenefs. Thefe are long words, principal
names, or attributes in fentences. The little word

" [his,] or the particles [as, according] are much bet-
ter: they may efcape obfervation, and yet may in-
clude all the ambiguities of right, property, agreement,
reafonablenefs : ¢ treating things as they are, and not
¢ as they are not:’ or, ¢ according to what they are,
¢ ar are not,’ are expreflions he probably had learned
from another truly great name, who has not explained
them fufficiently, :

It may perhaps not feem improper
on this occafion to obfkrve, that in
the quafs contractus, the civilians do
not imagine any a& of the mind of
the perfon obliged to be really figni-'
fied, but by a fort of fictio juris fuppofing it, order him
to a& as if he had contraéted, even when they know

In quafi con-
tracls, or tacit,
o fignification
of truth.
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that he had contrary intentions.

‘In the tacit conventions, it is not a judgment which
is fignified, but an agt of the will transferring right, in
which there is no relation to truth or falthood of it- .
felf, The non-performance of covenants is made penal,
ot becaufe of their fignifying falfhoods, as if this were
the crime in them : but it is neceflary, in arder to pre-
ferve commerce in any fociety, to make effeual all
declarations of confent to transfer rights by any ufual
ﬁgns, otherwife there could be no cena.mty in men’s
tranfactions, )
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SECT. IV..

Shewing the ufe of reafon tom'-erm‘ug virtue and vice,
upon fuppofition that we receive thefe ideas by a
moral fenfe. ) . )

HA D thofe who infi(t fo much npon
the antecedent reafonablenefs of
virtue, told us diftinctly what is reafon-
Jorts. able or pr&'vable concerning it, many of
.our debates had been prevented. Let us confider what*
traths concerning a&ions men could defire to know,
or prove by reafon, I fancy they may be reduced to
thefe heads. 1. * to know whether there are not fome

¢ ations or affe@ions which obtain the approbation of
¢ aniy fpectator or obferver, and others move his diflike

¢ and condemnation?’ This queftion, as every man
- can anfwer for himfelf, o univerfal experience-and hi-
ftory thew, that in all nations it is fo; and confe-
-quently the moral fenfe is univerfal. 2. ¢ Whether
# there be any particular quality, which, wherever it
¢ is apprehended, gains approbation, and the contrary

" ¢ raifes difapprobation ?* We fhall find this quality to
be kind affection, or {tudy of the good of others ; and
thus the moral fenfes of men are generally uniform.
About thefe two queltions there is little reafoning ; ws

. morald, four

A

i
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know how to anfwer them from refleing on our own
fentiments, or by confulting others. 3. ¢ What a-
¢ ons do really evidence kind affections, or do really
¢ tend to the greareft public good 2 About this que-
ftion is all the fpecial reafoning of thofe who treat of
the particular laws of hature, or even of civil laws :
this is the largeft ficld, and the moft ufeful fubje& of
reafoning, which remains upon every fcheme of mo-’
rals, and here we may difcover as certain, invariable,
or eternal truths, as any in Geometry. 4. What are
¢ the motives which, even from felf-love, would ex-
¢ cite cach individual to do thofe adtions which arg
¢ publicly ufeful 2 -It is probable indeed, no man
would approve as virtuous an action publicly ufeful, to
which the agent was excited only by felf-love, without.
- any kind affe@tion : it is alfo probable that no view of
intereft can raife that kind affe@tion, which we approve
as virtuous ; por can any reafoning do it, except that
which fhews fome moral goodnefs, or kind affe@ions in
the obje&t; for this never fails, where it is obferved
or fuppofed in any perfon to raife the love of the ob-
ferver. . )

Yet fince all men have naturally felf-love as well as
kind affe&tions, the former may often counteract the
Jatter, or the latter the former; in each cafc the agent
is uneafy, and in fome degree unhappy. The firft rath
. views of human affairs often reprefent private intereft
as oppofite to the public: when <this is appreheaded,
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felf-love may often engage men in publicly hurtful ac-:
tions, which their moral fenfe will condemn ; and
this is the ordinary caufe of vice. To reprefent  thefe
motives of felf-intereft, to engage men to publicly ufe-
ful actions, is certainly the moft neceffary point in mo-
rals. This has been fo well done by the antient mora-
lifts, by Dr. Cumberland, Puffendorf, Grotius, Shaftes-
bury; it is made fo certain from the divine govern-
ment of the world, the ftate of mankind, who cannot
fubfitt without fociety, from univerfal experience and
confent, from inward confcioufnefs of the pleafure of
kind affetions, and felf-approbation, and of the tor-.
ments of malice, or hatred, or envy, or anger; that
no man who confiders thefe things, can ever imagine he
can have any poffible intereft in oppofing the public
good ; or in checking or reftraining his kind affeCtions ;
nay, if he had no kind affetions, his very felf-love
‘and regard to his private good might excite him ta
publicly ufeful adtions, and diffuade from the con-
trary, Yy . R .

‘What farther thould be provable concerning vir-
tue, whence it fhould be called reafonable antecedent-
ly to all affedtion, or intereft, or fenfe, or what it
fhould be fit for, one cannot eafily imagine.

Perhaps what has brought the epithet reafonable,
or flowing from reafon, in oppofition to what flows
from inftin@, affetion, or paffion, fo much into ufe, is
this, ¢ That it is often obferved, that the very beft of

L]
i
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¢ our particular affe@ions or defires, when {hey are
¢ grown violent and paffionate, through the confufed
¢ fenfations and propenfities which attend them, make
¢ us incapable of confidering calmly the whole tenden-
¢ ¢y of our actions, and lead us often into what is ab-
¢ folutely pernicious, under fome appearance of rela-
¢ tive or particular good.” This indeed may give fome
ground for diftinguithing between paffionate aions,
and thofe from calm defire or affection which employs
our reafon freely : but can never fet rational adtions in
'oppo’ﬁtibn to thofe from inftin&, defire or affection.
And it muft be owned, that the moft perfet virtue
confifts in the calm, unpaﬂionate benevolence, rather
than in particular affections.

_ If one afks “how do we know that
¢ our affections are right when theyare
¢ kind " What does the word [righe] 2 %" "7l
mean? Does it mean what we ap- Senfe.
prove ? This we know by confcioufnefs of our fenfe,
Again, how ‘do we know_ that our fenfe is right, or
that we approve our approbation? This can only be
anfwered by another queftion, viz. ¢ how do we know
¢ we are pleafed when we are pleafed ’—Or does it
mean, ¢ how do we know that we fhall always approve
¢ what we now approve 2> To anfwer this, we muft
firlt know that the fame conflitution of our fenfe fhall
always remain: and again, that we have applied our-
felys carefully to confider the patural tendency of our

How ae judge
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ations, Of the continuance of the fame conftitution of
" our fenfe, we are as fure as of the continuance of gra- ’
‘'vitation, ‘or any other Jaw of nature: the tendency of
our own actions we cannot always know ; but we may
know certainly that we heartily and fincerely {tudy to
a& according to what, by all the evidence now in our
power to obtain, :appears as moft probably tending to
public good. When we are confcious of this fincere
endevour, the evil confequences ‘which we could not
have forefcen, never will make us condemn our cons
duc. But without this fincere endeavour, we may of-
ten approve at prefent what we fhall afterwards con-
demn, - ) ' o
1f the queﬁioﬂ means, ¢ How afe
) ¢ we fure that what we approve, all
ral f ”_ﬁ" FOT" ¢ others fhall alfo approve ?P’P Of thig
rected by rea-
K we can be fure upon no fcheme; but
Jon. *itis highly probable that the fenfes of
-all men are pretty uniform: that the Deity alfo ap-
proves kind affeQions, otherwife he would not have im+ '
planted them in us, nor determined us by a meral fenfe
to approve them. Now fince the probability that men
thall judge truly, abftra&ting from any prefuppofed pre-
judice, is greater than that they (hall judge falfly; it
is moré probable, when our adions are really kind and
publidy ufeful, that all obfervers fhall judge truly of
our intentions, and of the tendency of our ations, and
A confequently approve what we approve ourfelves, than

How our mo-
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that they fhall judge fallly and condemn them.

If the meaning of the queflion be, ¢ will the doing
¢ what our moral fenfe approves tend to our happinefs,
¢ and to the avoiding mifery?’ It is thus we call 2
tafte wrong, when it makes that food at prefent grate-
ful, which fhall occafion future pains, or death, This
queftion concerning our felf-intéreft muft be anfwered
by fuch reafoning as was mentioned above, to be well
managed by our moralifts both ntient and modern.

“Thus there feems no part of that reafoning which
was ever ufed by moralifts, to be fuperfeded by fup-
pofing a moral feafe. And yet without a moral fenfe
there is no explication can be given of our ideas of mo-
rality; nor of that reafonablenefs fuppofed antecedent
to all inflip&s, affections, ot fenfe,

¢ But may there not be a right or wrong ftate of our
¢ moral fenfe, as there is in our other fenfes, accord-

¢ ing as they reprefent their objeéis to be as they real-
¢ ly are, or reprefent them otherwife ?” So may not
~ our moral fenfe approve that which is vicious, and dif-
~ approve virtue, as a fickly palate may diflike grateful
food, or a vitiated fight mifreprefent colours or dimen-
fions? Muft we not know therefore antecedently what
is morally good or evil by our reafon, before we can
know that our moral fenfe is right ?

To anfwer this, we mult remember that of the fen- o

fible ideas, fome are allowed to be only perceptions in
our minds, and not images of any like external quality,

i
i
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as colours, founds, taftes, fmells, pleafure, pain. Other
ideas are images of fomething external, as duration,
number, extenfion, motion, reft: thefe latter,for di-
ftin@tion, we may call concomitant ideas of fenfation,
and the former purely fenfible, As to the purely fen-
fible ideas, we know they are altered by any diforder
in our organs, and made different from what arife in
us from the fame obje@s at other times. We do not
denominate obje@s from our perceptions during the
diforder, but according to our ordinary perceptions, or
thofe of others in good health: yet no body imagines
that therefore colours, founds, taftes, are not fenfible
ideas. In like manner many circumftances diverfify

“the concomitant ideas: but we denominate objedts
from the appearances they make to us in an uniform
medium, when our organs are in no diforder, and the
object not very diftant from them. Bat none therefore
imagines that it is reafon and not fenfe which difcovers
thefe concomitant ideas, or primary qualities,

Juft foin our ideas of actions. Thefe three things are
to be diftinguithed, 1. The idea of the external motion,
kiown firft by fenfe, and its tendency to the happinels
or mifery of fome fenfitive nature, often inferred by
argument or reafon, which on thefe fubje&ts, fuggefls
as invariable eternal or ‘neceffary truths as any whatfo-
ever, 2. Apprehenfion or opinion of the affetions in
the agent, inferred by our reafon: fo far the idea of :
an acion reprefents fomething external to the oblfer-

\ . .
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ver, really exifting whether he had perceived it or
_not, and having a real tendency to certain énds. - 3.
The perception of approbation or difapprobation ari-

fing in the obferver, according as the affections o fthe -

ageat are apprehended kind in their juft degree, or de-
ficient, or malicious, This approbation cannot be fup-

pofed an image of any thing external, more than the

pleafures of harmony, of tafte, of fmell, But let none

imagine, that calling the ideas of virtue and vice per- °

ceptions of a fenfe, upon apprehending the a&io:is.and
affedions of another does diminith their reality, more

than the like affertions concerning all pleafure and

pain, happinefs or mifery. Our reafon often correds
the report of. our fenfes, about the natural tendency of
the extenal aéhon, and correds rath concluf lons about
,the affections of the agent. But whether cur moral fcnfe
be fubject to fuch 4 diforder, as to have different percep -
tions, from the fame apprehended affections in an agent,
at different times, as the eye may have of the colours of
an unaltered objed, it is not eafy to determine : perhaps
it will be hard to find any inftances of fuch a change,

" What reafon’ could corred, if it fell into fuch a difor-
der, I'know not; except fuggefling to its remembrance’
its former approbations, and reprefenting the general
fenfe of mankind. But this does not prove ideas of vir-
tue and vice to be previous to a fenfe, more than a like
correction of the ideas of colour in a perfon under the

' " R
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jaundice, proves that colours are yercelved by teafon, -
previoufly to fenfe.

If any fay, * this moral fenfe is not a rule:’ what
méans that word ? It is not a ftraight rigid body : itis
not a general propofition, fhewing what meaps are fit to
obtain an end: it is not a-propofition, aﬂ'emug, thata
fuperior will make thofe happy who a& one way, and ,
miferable who adts the contrary way. lf thefe be the,
meamngs of rule, it is no rule; yet by reﬂe&mg upon
it our underftanding may find out a rule. But what -
rule of actions can be formed, wnhout relatlon to fome
end propofed ? Or what end can be propofed without

_ prefuppofing inftinGs, defires, aﬂ'eéhons, ora moral

feafe, it will not be eafy to explain.
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SECT. V.'
‘ Sbmmg t/:at wrtue may bave whateve? is meant by

- merit;" and be rewardable upon the fuppofition,

that it is perceived by a felg/?, and :Iu’kd fram
aﬂl’&wn or infliné?.

OME wxll not allow any merit in alions ﬂowmg g

, from kind inftinéts : ¢ merit, Gy thcy, attends ac-
¢ tions to which we are excited by reafon aloe, orto
whld'l we freely determine ourfelves. - The operati~ '

, ¢ on of inftin@s or affetions is neceﬂ'ary, and not vo<
¢ Juntary ; nor is there more merit in them than in the
¢ fhining of the fun, the fruitfulnefs of a tree, or the

¢ overflawing of a ftream, which are all pubhcly ufe-
¢ fal’

But what does merit mean? or
praife-worthinefs? Do thefe words
¢ denote the quality in adtians, which gains approbati-

¢ on from the obferver, according to the prefent con-
¢ ftitution of the human mind > Or, 2dly, Are thefe
adtions called mentorlous, ¢ which, when any obferver
¢ does approve, all other obfervers approve him for his
¢ approbation of it; and would condemn any obfer-
* ver who did not approve thefe actions?” Thefe are
the only meanings of meritorious, which 1 can con-

. . R 2 i

Merit, abat. .
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ceive as-diftin& from rewardable, which is confidered
* hereafter feparately. Let thofe who are not fatisfied
with either of thefe explications of merit, endeavour to
give a definition of it reducing it to its imple ideas:
and not, as a late author has done, quarrelling thefe
defcriptions, tell us only that it is deferving or being

= TR
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worth of approbauon which is defining by givinga -

{yhonimous term. - .

. * Now we endeavoured alrcadyto fhew, that ¢ no rea-
¢ fon ¢an excite to adtion previoufly to fome end, and
¢ thatno end can b€ propofed without fome inftiné or

¢ affe@ion.” What then can be meant by being excited
by reafon, as diftin& from all motion of inftins or af-
fections ? Some perhaps take the word [inftin&] folely
for fuch motions of will, or bodily powers, as deter-
mine us without knowledge or intention of any end.

Such inftin&®s cannot be the fpring of virtue. But the
foul may be as naturally determined to approbation of
certain témpers and affe@ions, and to the defire of cer-
tain events when it has an 1dea of them, as brutes are,
by their lower inftintts, to their actions, 1f any quaryel

- the application of the word inftin& to any thing higher

_than what we find in brutes, let them ufe anothef

word. Tlough there is no harm in the found of this
word, more than in a determination to purfue fitnefs,

- which they muft allow in the Divine Will, if they

afcribe any will to him at all, ’

Then determining ourfelves freely, does it mean adt-
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ing w:thout any motive or exciting reafon’ If it did
- ot mean this, it cannot be oppofed to a&ing from in- °
ftiné or affections, fince all motives or reafons prefup-
pofe them. Ifit means this, that ¢ merit is found only
¢ in a&ions done without motive or affetion,. by mere-
¢ election, without prepollent defire of one action of
¢ end rather than its oppofize, or without defire of that
¢ pleafure which ™ fome fi fuppofe follows upon any elec- -
¢ tion, by a natural connexion:’ Then let any man
confider whether he ever ‘ats in this manner by mere
ele@ion, without any previous defire? And again, let
him confult his own breaft, whether fuch kind of ac-
tion gains his approbation ? Upon feeing a perfon not
more difpofed by affedtion, compaffion, or love or de-
“fire, to make his country happy than miferable, yet
chufing the one rather than the other, from no defire
of public happinefs, nor averfion to the torments of ,
others, but by fuch an unaffectionate determipation, as

* Thisis the notion of liberty given by the Archbifhop of
Dublin, in bis moft Sn/genious book, De Origine Mali. This
opinion does not reprefent_freedoth of cletion, as oppofite to
all inftin€ or defirc; but rather as arifing from the defire of
that pleafure fappofed to be connefted with every cleétion. -
Upon his fcheme there is a motive and end propofed in every
eleétion, and a natural inflinét toward happinefs prefuppofeds
though it is fuch a motive and end as leaves us in perfeét li-
berty. Since it is a pleafure or happinefs, not conneéted with
one thing more than another, but following Jupon the dctetrm-
pation atfelf. .

, R~
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that by which one moves his firft finger rather than the
fecond, in giving an inftance of a trifling aftion; let
any one afk if this action fhould be meritorious: and
yet that there fhould be no merit in a tender compaffi-
onate heart, which fhrinks at every pain of its fellow-
" creatures, and tfiumphs in their happinefs; with kind
affetions and ftrong defire labouring for the public
good. df this be the pature of meritorious actions ;
.every honeft heart would difclaim all merit in morals,

as violently as the old Proteltants rejected it in juftifi-

cation, oo
But let us fee which of the two fenfes of' metit or
~ praife-worthinefs is founded on this (I will fot call it
tinreafonable or cafual, but) unaffetionate choice. If
merit denotes the quality moving the fpe@ator to ap-
Prove, theh there may be unaffeGtionate election of the
greateft villany, as well as of the moft ufeful actions;
but-who will fay that they are etjually approved ?——
~ But perhaps it is not the mere freedom of choice which
is approved, but the free choice of public good, with-
out any affedtion. ‘Then a&lions are approved for pu-
blic- ufefuloefs, and not for freedom.. Upon this fup-
pofition, the heat of the fun, the fruitfulnefs of a tree,
would be meritorious: or if one fays, ¢ thefe are not

¢ aftions;’ they are at leaft meritorious qualities, mo- -

tions, attractions, &c. And a cafual invention may be
meritorious, — Perhaps free ele@ion is a conditio
Jine qua non, and public ufefulnefs the immediate
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caufe of approbation ; neither feparately, but both
jointly are meriterious : free eleGtion alone is not me-
mit; public ufefuloefs alone is pot merit; but both
concurring, Then fhould any perfon by mere eledtion, .
without any defire to ferve the public, fet about mines,
or any ufeful manufadture ; or fhould a perfon by mere
election ftab a man without knowing him to be a pu-
blic robber; here both free election and public ufeful-
nefs may-concur: yet will any one fay there is merit
or virtuein fuch actions? Where thes fhall we find
merit, unlefs in kind affeitions,or defire and intention of
the public good ?" This moves our approbation where-
ever we obferveit: and the wast of this is the true
eafon why a fearcher for mines, a free killer of an
unknown robber, the warmmg fun, or the fruitful tree, .
are not coumed meritorious. ,

But it may be faid, that to make an action merito-
rious, it is neceffary not only that the action be pub-
licly ufeful, but that it be known or imagined to be
fuch, before the agent freely chufes it. But what does
this add to the former fcheme? Only a judgment oc
opinion in the underflanding, concerning the natural
tendency of an aétion to the public good : few, it may .
be prefumed, will place virtue in affent or diffent, or

~ perceptions, And yet this is -all that is fuperadded to -

the former cafe. The agent muft ot defire- the pub~

ilc good, or have any kind affe@tions. This would fpoil

the freedom of chowe, according to their fcheme, who
. Ry
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infift on a freedom oppofite to affetions or inflinttss
but he muft barely know the tendency to public good,

* and without any propenfity to, or defire of the happi-

nefs of others, by an arbitrary election, acquire his
merit. Let every man judge for himfelf, whether thefe
are the qualities which he approves. '

‘What has probably engaged many into this way of
fpeaking, * that virtue is the effect .of rational choice,
¢ and nor of inftin@s or affeGions, *is this; they find,
that ¢ fome affions flowing from particular kind affe@i-
¢ ons, are fometimes condemned as evil,” becaufe of
their bad influence upon the flate of larger focieties ;
and that the hurry and confufed fenfation of any of our °
paflions, may divert the mind from confidering the
whole effe@ of its adtions: they require therefore to
virtue a calm and undifturbed temper.

. There is indeed fome ground to recommend this tem-
per as very neceffary in many cafes; and yet fome of
the moft paffionate adtions may be perfectly good. But
in the calmeft temper thete muft remain affeCtion or
defire, fome implanted inftinét for which we can give
no reafon ;- otherwife there could be no attion of any
kind. Asit.was fhewn above in the firft fection.

If meritorious actions are thefe which whofoever
does not approve, is himfelf condemned by others:
the quality by which they are conftituted meritoriousin

. this fenfe, is the fame which moves our approbation,

‘We condemn any perfon ‘who does not approve thay
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which we ourfelves approve: we pi'efumé the fenfe of
others to be conflituted like our own ; and that any

other perfon, would he attend to the aéhons whlch we .

approve, would alfo approve them, and love the a-
gent; whea we find "that’ another does not approve

- what we approve, we are apt to conclude, that he has
not had kind affections toward. the agent, or that fome
evil affection makes him overlook his, virtues, and pn
this account condemn him.

Perhays by meritorious is meant the fame thmg with
another word ufed in like manner, viz, rewardable.
Then indeed the quahty in which merit or rewardable-
nefs is founded, is-different from that which is denoted
by merit in the former meanings.

Rewardable, or deferving reward,
denotes either that quality which
would inclice a fuperior nature to
make an agent happy: Or, 2dly, that quality of ac-
tions. which would make a fpe@ator approve a fuperior_
nature, when he conferred happinefs on the agent, and
difapprove that {uperior, who inflidted mifery on the-
agent, or punithed him, Let any one try to give a
meaning to the word rewardable diflinét from thefe,
and not fatisfy himfelf with the words worthy of, or
deferving, which are of very complex and ambnguous
fignification. :

. Now the qualities of an adtion determining a power-

| ful nature to reward it, muft be various according ta -

W'bﬂ altions
rewardable.
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the conftitution abd affections of that fuperior; Ifhe
has a moral fenfe, of fomething analogous of a more
excellent fort, by which-he is determined to love thofe
who evidence kind affections, and to defire their hap-

 pinefs, then kind aff¢@ion is a quality moving to re-

watd. : _ .
But farther, if this fuperior be benevolent, and ob-
ferves that inferior natures can by their mutual aéions

"~ promote their mutual happinefs ; then he mutt incline

-

- perior to reward ; and the want of power in the agent.
‘will never incline him to punith. But the want of kind

to excite them ta publicly ufeful'actions, by profpects
of private intereft, if it be needful : therefore he will
engage them to fuch acions by profpe@s of rewards,
whatever be the internal principle of their adions, or
whatever their ‘affeGtions be. - Thefe two.qualities in
attions, viz. flowing from kind affetions, and public
ufefulnefs cancurring, undoubtedly incline the benevo-
lent fuperior' to confer happinefs: the farmer alone,
where, through want of power, the agent is difappoint-
ed of his kind intentions, will incline a benevolent fus

affections, although there be pubhcly ufeful adions,
may be fo offenfive to the moral {enfe of the fuperior
nature, as to prevent reward, or excite tp punifh ; un-

lefs this conduc would occafion greater public evil, by
_withdrawing from 'many agents a neceflary motive to

“public ufefulnefs, viz. the hope of reward. ;
But if the fuperior were malmous with a ‘moral

e e
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fenfe contrary to ours, the contraty affeftions and ten-
dency of ations would exeite to teward, if any fuch
thing could be expeéted from fach a temper.

If actions be called rewardable,  when ¢ a fpeQator
"¢ would approve the fuiperior mind for conferring re- -

.¢ wards on fuch aGions:’ then varions ations muft be
rewardable, according to the moral fenfe of the fpec-
tator. Meh approve rewarding all kind affections: and
if it will promate public good to promife rewards to

“publicly ufeful 3&tions from whatfoever affections they
proceed, it will evidence benevolence in the fuperior to
do fo. And this is the cafe with human governors,
who cannot dive into the affeions of men.

Some {trongly affert (which is of-
ten thie only ptoof } that ¢ to make an
¢ a&ion rewdrdable, the agent fhould
¢ have had inclinations to evil as well

. ¢ ds to good.” What thedns this?
That a good governing Mind is only
intlined to make an agent happy, or
to confer a reward on him when he has fome evil af- ,
fections, which yet are furmounted by the begevolent
.affetions ?  But would not a benevolent Superior in- -
clige td make any benevolent agent happy, whether he
had any weaker evil inclinations or riot? . Evil inclina-
tions in an agent would certainly rather have fome ten-
dency to diminifh the love of the fuperior mind., Can-
not a good mind love an agent, and defire his happis

lVbe;ber 7m0+
tives or incli-
nationis to evil
be meceffary to
make an agent
rewardable ?
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" pefs, unlefs he obferves. fome qualities, which, were

they alope, would excite hatred or averfion ? Muft there
be a mixture of_ hatred to make love ftrong and effec-
tual, as there muflt be'a mixture of fhade to fet off the
lights in a piGture ?  Is there any love, where there is

. no inclination to make happy? Or is ftrong love made
" up of love and hatred ?

Itis true indeed, that men _,udge of the ftrength of
kind affe@tjons generally' by the contrary motives of
felf-love, which they furmount: but muft the Deity
do fotoo? I any nature the lefs lovely, for its having
no motive to make itfelf odious ? If a being which has

no motive to evil can be beloved by a fuperior, thall

he not defire the happinels of that agent whom he

- loves? Itis true, fuch a nature will do good adtions

 without profped of any felf-intereft; but would any

benevolent fuperior ftudy the lefs to make it happy on
that- account ?———But if they apply the word re-

. wardable to thofe actions alone, which #n agent would

not do without profpe& of reward: then indeed to
make an action in this fenfe rewardable, it is neceffary
that the ageht fhould either have no kind affections, or
that he fhould live in fuch c;rcumﬂances, wherein felf- -
love fhould lead to actions contrary to the public good,”
and oyverpower any kind affe@tions ; or that he ¢hould
haye eyil affections, which even in a good conflitution
of thé world, his felf-love could not over- -balance wnh-

. out rward

'
\ - '
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This poor idea of rewardablenefs is taken from the
poverty and impotence of human governors: their funds
are foon exhaulted ; they cannot make happy all thofe

" whofe happinefs they defire : their little ftores muft be
frugally managed ; none muft be rewarded for what good

‘they will do without reward, or for abftaining from |

evils to which they are not inclined. Rewards muft be
kept for the infolent minifter, whé without reward

would fly in the face of his prince; for the turbulent .

demagogue; who will raife factions if he is not bribed ;
for the covetous, mean-fpirited, but artful citizen, who
will ferve his country no farther than it is for his pri-
vate-intereft. But let any kind honeft heart declare
what fort of characters it loves? Whofe Liappinefs it
moft defires? Whom it would reward if it could 2
Or what thefe difpoﬁtions«are, which if it faw reward-
edbya fupenor nature, it would be moft pleafed, and
" moft approve the conduc of the fuperior?  When
thefe queftions are anfwered, we fhall know what
makes adions rewardable. |
) If we call all actions rewardable, the rewarding of |
"~ which we approve; then indeed we fhall approve the
rewarding of all a@ions which we approve, whether the -
-agent has had any inclinations or motives to evil or
not: we fhall alfo approve the promifing of rewards to
all publicly ufeful actions, whatever were the aﬁ'eé'txons
of the agents. 1f by this profpet of reward either ma-
licious natures are reftrained ftom mifchief, or felfih -

’
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natures induced to ferve the public, -or benevolent na-
- tares not able without reward to furmount real or ap-
parem felfilh motives: in all thefe cafes, the propof-
ing rewards does really advance . the happinef(s of the
whole, ‘or diminifh its mifery; and evidences benevo-
lence in the fuperior mind, and is confequently approv-
ed by our moral fenfe.

" In this laft meaning of the word rewardable thefe
difpofitions are rewardable. . Pure unmixed benevo-
" lence. 2. Prepollent good affetions. 3. Such weak

benevolence, as will not without reward overcome ap+
parently contrary motives of felf-love. 4. Unmixed
felf-love, which by profpect of reward may fesve the
- public. 5. Self-love, which by affiftance of rewards,
- may over-balance fome malicious affections. If in thefe
cafes propofing rewards will increafe ‘the happinefs of
the fyftem, or diminifh its mifery, it evidences good-
nels in the governor, when he cannot fo well otherwife
‘accomplifh fo much good for the whole.
If we fuppofe a neceflity of making all virtuous a-
' gents equally happy, then indeed a mixture of evil dif-
pofitions, though furmounted by the good, or of ftrong
. contrary motives over-balanced by motives to good,
~ would be a circumftance of fome importance in the dif-
tribution of rewards: fince fuch a nature, duringthe
‘ftruggle of ‘contrary -affections or motives, muft have
had lefs pleafure than that virtuous nature which met
.. with no oppofition: but as this very oppofition gave

r
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this nature full endence of the ﬂrength of its vutqc,
~ this confcloufnefs may be a peculiar recofnpence to -
- which the unmixed tempers are ﬁrangers, and there
. feems no fuch neceffity-of an‘equal happinefs of all
. natures,” It is no way inconfiftent with perfe& good-
- nefs, to make different orders of beings ; and,. provid-

ed all the virtuous be at laft fully content, and as hape *

. Py as they defire, there is nothing abfurd in fuppofing
~ different capacities and different degrees; and during
. the time of probation, there is no neceffity, not the Jeaft -

- fhew of it, that all be equal. ;

‘Thofe who think ¢.no perfon pumfhable for any
qualxty or action, if he had it not in his power to -
¢ have had the oppofite quality, or to have abftained

¢ from the action if he had willed §t;’ perhaps are

‘ not miftaken : but then let them not affert-op the o-

ther hand, that it is unjuft to reward or make happy.
thofe, who neither had any difpofitions to evil, nor
could poffibly defire any fuch difpofitions. Now if.
~~men’s affe@ions are paturally goof}, and if there be in
their fellows.no quality which would neceffarily raife
mahcé in the obferver ; ‘but, on the contrary, all qua- '
Jities requifite to excite at leaft benevolence or compaf-
fion: it'may be juftly faid to be in the power of every
one, by due attention, to prevent any malicious affec- ’
tions, and to éxclte in. himfelf kind affeGions toward
all, So that the intricate debates about human lxberty
'~ do pot aﬂ'e& what .is here alIedged concermng our

\ . . . 1 .
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toral fenfe of affetions-and aéhons, any more ‘than

any other fchemes. .
Some alledge, that merit fuppofes, befide kind af- -

" feQion, that the agent has a thoral feofe, reflets upon
- his own virtue, delightsin it, and chufes to adhere to .

it for the pleafure which -attends it.+ We need not .
debate the‘ufe of this word merit: it is plain, we ap-
prove a generous kind a&ion, though the' agent had not
made this refletion, ‘This refletion fhews to him 2
motive of felf-love, the joint view to which does nat
increafe our approbation : but then it muft again be
owned, that we caonot form a juft conclufion of a cha-

. racter from one or two kind, generous actions, efpeci:
“aHy where there has been-no very flrong motives to

the contrary. Some apparent motives of intereft may
afterwards over-balance the kind affeCtions, and lead the
agent into vicious adtions. But the reflection on virtue,
the bemg once charmed with-the lqvely form, will dif-
cover an interelt on.its fide, which, if well attended to,

* no other motive will over-balance. This refledtion is

a great fecurity to the character; and mufl be fuppofed

-in fuch creatures- as men are, before we can well de-
- pend upon a conflancy in virtue. The fame may be
. {aid of maﬁy <other motives .to virtue from intereft;
_which, though they do not immediately influence the
" kind affections of the agent] yet remove thefe obltacles

4 Sec Lord Shaftesbury’s Inquiry coﬂmninlg Virtue, part 1.

ot
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to them, from falfe appearances of intereft. Such are
thefe from the fantions of divine laws by future re-
wards and punifhments, and even the manifeft advan-
tages of virtue in this life: without refletion on which,
a fteddy courfe of virtue is fcarce to be expected amidft -
the prefent confufion of human affairs,

¢
(
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SECT. VL.

How far a regard to the Deity is necefary to make an
" a&ion w'rtuotu. '

1. OME 1magme, that ¢ to make an a&xon virtu-

ous, it.is neceflary that the agent fhould have
¢ previoufly known his actien to be acceptable to the
¢ Deity, and have undertaken it chiefly with defign to.
¢ pleafe or obey him, We have not, fay they, reafon
~ ¢ to imagine a malicious intention in many of the worft
¢ a&ions: the very want of good affections in their
¢ jult degree, muft conftiture mioral evil. If fo, then
¢ the moral evil in the want of love or gratitude; muft
¢ increafe in proportion to the caufes of love or grati- .
¢ tude in the obje@: by the caufes of love, they mean
¢ thofe qualities in the object upon obfervation of which
¢ love or gratitude arife in every good temper, Now
¢ the caufes of love toward the Deity are infinite;
¢ therefore the want of the higheft poffible degree of
“ love to him, muft be infinitely evil.——To be ex-
¢ cited more by fmaller motives or caufes than by
¢ greater ; to Jove thofe who are lefs lovely, while
we negle& him in whom are infinite caufes of love,
“ muft argue great’ perverfenefs of affections. But
¢ the-caufes of love in the Deity, his infinite goodnefs

a
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¢ toward all, and even toward ourfelves, from whence

¢ fprings all the happinefs of our lives, are inﬁnitely'

¢ above any caufes of love to be found in creatures:
¢ therefore to aé from love to them without intention
¢ to pleafe God, mutt be infinitely evil.’

If this reafoning be jult, the beft of men arc infinite=
lyevil. Tt diftinction between habitual and actual in-
tention will not remove the difficulty, fince thefe argu-
ments require actual intention. An habitual intention
is not a prefent act of love to the Deity, influencing
our a&tions more than actual léve to creatures, which

this argument requires ; but a prior general refolution

not at prefent repeated. ,
“To find what is juft on this fubjec, we may | nremlfe

fome propofitiops of which men muft convince them- .

felves by refletion,

1I. THERE is in mankind fuch a

difpofition naturally, that they defire
' ‘the happinefs of any known fenfitive
nature, when it is not inconfiftent
with fomething more ftrongly defired; fo that were

How ave com-
pute the good-
nefs of temper,

there no oppofitions of intereft either private or public, .
and fufficient power, we would confer upon every being

" the higheft happinefs which it could feceive.-

But our underftandiag and power are limited, fo
that we cannot know many other natures, nor is our
utmoft power .capable of promoting the happmcfs of

S 2
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.many: our adions are therefore influenced by fome
ftronger affetions then this general benevolence.
There are certain qualities found in fome beings more
than in others, which excite ftronger degrees of good-
will, and determine our »attennon to their interefts,
_while that of others is negle&ed The ties of blood,
benefits conferred upon us, and the obfervation of vir-
tue in others, raife much more vigorous. affections,
than that general benevolence which we may have to-
ward all.  Thele qualities or relations we may call
the caufes of love. :
~ However thefe affecions are very dxfferent from the
general benevolence toward all, yet it is very probable,,
that there is a regularity or proportion obferved in
the conftitution of our nature ; fo that abftradting
from fome acquired habits, or aflociations of ideas,
and from the more fudden emotions of fome particular
paffions, that temper which has the moft lively grati-
tude, or is the moft fufceptive of friend(hip with virtu-
ous charaders, would alfo have the ftrongeft general
benevolence toward indifferent perfons : and on the
contrary, where there is the weakeft general benevo-
lence, there we could expeé the leaft: gratitude, and
the lealt friendthip, or love toward the virtuous. If
this proportion be’ obferved, then we may denote the
propenfity of mind, or.the difpofition to receive or to
"be moved with any tender or kind aﬂ'e&lons by the
goodnefs of temper. Then,
The degree of kind affection toward any perfon is

v
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ina compouud proportion of the apprehended caufes of
love in him, and of the goodnefs of temper in the ob-

., ferver. ° .

When the caufes of love.in two objects are appre-
hended equal, the love toward either in different per-
fons is as the goodnefs of temper, )

When the goodnefs of temper is the fame or equal,
the love toward any objets will be proportioned to the
caufes.

The goodnefs of any temper is therefore as the -

quantity of love, divided by the apprehended caufes.

1

And fince we cannot apprehend any goodnefs in hav-

' ing the degree of love above the proportion of its cau-
fes, the moft virtuous temper is-that in which the love
equals its caufes, which may therefore be exprefled by
unity +.° ,

Hence it follows, that if there were any nature in-
comparably more excellent than any “of our fellow-
creatures, from whom alfo we ourfelves, and all others
had received the greateft benefits ; there would be lefs
virtue in any fmall degree of defire of his happinefs,
- than ina like degree of love toward our fellow-crea-
ture. But not loving fuch a being, or having a fmaller
degree of love, muft evidence a much greater defet in
virtue, than a like want of love toward our fellow-
creatures.  For the caufes of love being very. great,
unlefs the love be alfo very great, there muft be fome

+ Sec that a. foft. 3, art. 11, laft paragraph.
S 3¢
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depravation of the temper, fome want of the npatural
proportion, or of that calm deliberation and calm af-
" feQtions, toward objes of the underftanding.

1Il. To apply this to the Deity is _
., very obvious. Our affetions toward
- rales applied 7 L L d
fo the tove of him arife in t!me ame manger a5 towar
 God our fellows, i proportion to our atten-
‘ ' tion to the caufes of love in him, and
the goodnefs of our temper. The refletion on his
goodncfs raifes approbation and complacence, his be-
nefits raife gratitude, and both occafion good-will or
benevelence. ¢ His happinefs is perhaps imagined
¢ wholly detached from all events in this world, abfo-
< folute, and unvaried in himfelf.” And yet the fame
inclination of mind might rerain in us, though we had
this opinion. When the happinefs of a friend is in
fufpenfe, we defire it; when he has obtained all that
which we defired, the fame inclination of mind feems to
rcmam toward him, only without that unea(inefs ac-
companying delire of air uncertain object: thus. gra-
vity may be {aid to be the fame when a body is refting
on a fixed bafe, as when it caufed defcent.

Upon ‘this fcheme of the divine happinefs, it is not
eafy to account how our love to "him could excite us to
promote the happinefs of our fellows. Qur frequent
contemplation of fuch an amiable excellent nature,
might indeed tend to reform or improve our temper,

Tte general
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by prefenting an example engaging our imitation.

If we imagjne that the Deity has fuch perceptions of
approbation or diflike toward aQlions as we have our-

felves, then indeed our love to him would dire@lly ex-

cite us to-do whatever he approves, and fhun what he
condemns. We can fcarce avoid imagining, that the
frequent recurring of events difapproved, muft be un-
eafy to any nature, and that the obferving approvcd
aCtions muft be dehghtful -

If we imagine that the divine happinefs, or any part
of it is conne@ed with the happinefs of his creatures,

- {o that their happinefs is conttituted the occafion of
his; then indeed our love to the Deity will diredtly '
excite us to.all manner of beneficent adtions, It is
true, many good men deny thefz two laft opinions, yet
it is probable, when their minds are diverted from fpe-
culations, by opportunities of action, there recurs fome -
imagination of offence, uneafinefs, and refentment in
the Deity, upon obferving evil actions; of delight and -
}oy-in beholding good aétions ; of forrow upon ob-

. ferving the mifery of his creaturés, and joy upon fee<
ing them happy : {o that by their love to the Deity
they are influenced to beneficent actions, notwithftand-
ing their fpeculative opinions. In our conceptions of
the Deity, we are continually led to imagine a refem.
blance to what we feel in ourfelves,

“Whoever maintains thefe opinions of the Deity to
be true, muft alfo fuppofe ¢ a particular determination
_ S 4 . .
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¢ of all events in the univerfe;’ otherwife this part of
the divine happinefs is. made preczrious and uncertain,

_ depending upon the undetermined will of creatures, '
The diverfity of opinions concerning the divine hap- #;
pinefs, may lead men into different ways of accounting
for the influence which the, love of God may have up-
on our ations toward our fellows : but the affections
‘toward the Deity would be much the fame upon both
~ fchemes, 'Where there were the fame juft apprehenfi-
ons of the divine goodnefs in two perfons, the love to
the Deity in both wauld be proportioned to the good-
nefs of temper. ‘Though the higheft poflible degree of
love to a perfe@tly good Deity, would evidence no
more virtue of tetoper, than a proportioned love to
creatures ; yet the having only fmaller degrees of love
. to the Deity, would evidence a greater defect of good-
nefs in the temper, than any want of affetion toward

© creatures. :

Here it muft be _rememb}'ed, that in arguing con-
cerning the goodnefs of temper from the degree of love
diretly, and the caufes of love inverfly, actual attenti~
on to the caufes of love is {uppofed in the perfon. For
itis plaio, thatin the beft temper no one affection or
idea can always continue prefent, and there can be no
affe@tion prefent to the mind, toward any obje&, while
the idea of it is not prefent, The bare abfence there-
fore of affeGtion, while the mind is cmployed upon a
different obje&, can argue no evil in the temper, far-
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ther then want of attention may argue want of affecti-
on. In like manner, in the beft temper, there can be
no love toward an object unknown: the want there-
fore of love to an objec unknown, can argue no evil
in the temper farther than ignorance may argue want of
affection, It is certain indeed, that he who knows that
there is a good Deity, and a&ually thinks of him, and
of all his benefits, yet has not the ﬁrongefl love and
gratitude toward hxm, muft have a temper void of all
goodnefs ; but it will not follow, that the mind is void
of goodnefs which is not always thinking of the Deity,
or 'alually loving him, or even does not know him,
How far the want of attention to the Deity, and igno-
rance of him, may argue an evil temper, muﬁ be thown
from dxﬂ'erent topics, to be confidered hereafter,

. IV.Bur previouﬂy to thefe inqui-
ries we muft confider ¢ what degrees
¢ or kinds of affetion are neceffary to
¢ gbtain the fimple approbation of in-

¢ nocence.’ Itis plain, the bare abfence
of all malice is not enough. 'We may have the general
benevolence toward a mere fenfitive nature, which had
no other defire but felf-love ;" but we can apprehend
no moral goodnefs in fuch a being: nay, it is not eve-
ry fmall degree of kind affeGtions which we approve.
There muft be fome proportion of kind affections to
the other faculties in any nature, particularly to its

Wbat d:gr}u
of affection ne-
ceffary ta inno-
cence.
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underftanding and adive powers to obtain approbation,
Some brites evidence fmall degrees of good-will, which

. make them be approved in their kind; but the fame

degrees would not be appfoved in a man.+ There is an
higher degree expeted in mankind, to which, if they
do not come up, we do not account them innocent. It
is not eafy to fix precifely that degree which we ap-
prove as innocent by our moral fenfe. Every kind af-
fetion, if it be confidered only with relation to its own
object, is indecd approved ; fuch as natural zff:&ion,
gratitude, pity, friendfhip: and’yet when we take a
more extenfive view of the tendency of fome aions

. proceeding even from thefe affections, we may often con-

demn thefe a&tions when they are apprehended as per-
nicious to larger fyltems of mankind. = In the fame

' manner we often condemn a&ions done from love to a

v

particular country, when they appear to be pernicious
to mankiod in general. In like manner, felf-prefervati-
on and purfuing private advantage abftractly confider-
ed, isinnocent : but when it is apprehended as very
pernicious in any cafe to the fafety of others, it is
condemned. A '

. Mankind aré capable of large extenfive. ideas of
great focieties. And itis expected of them, that their
general benevolence fhould cohntinually direc and limit,
not only their felfith affetions, but even their nearer
attachments to others : that their defire of public good,
and averfion to public mifery, thould overcome at leaft
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their defire of pofitive private advantages, either to
themfelves or their particular favourites; fo as to
make them abltain from any action which would be po-~
fitively pernicious or hurtful to mankind, however be-
bcﬁcxa.l it might be to themfelves, or their favourites,
"T'o undergo pofitive evil for the fuke of pofitive goud to
_others, feems fome degree of virtue ubove inmocence,
which we do not univerfally expeét: but to rejeét po-
fitive attainable good, either for ourfelves or our par-
ticular favourites, rather than occafion uny confiders -
able mifery to others, is requifite tg, obtain the appro~
bation of innocence. The want of this degree we con-
demn as pofitive evil; and an agent muft rife above it
by pofitive fervices to mankind, with fome trouble and
expence to himfelf, before we approve him as virtuous,
We feem indeed univerfally to expe@ frem all men
thofe gooql‘,oﬂices which give the agent no trouble or .
expence: whoever refufes them is below innoccnce.
But we do not pofitively condemn thofe as evil, who
‘will not facrifice their private intereft to the advance«
ment of the pofitive good of others, unlefs the pri-
vate intereft be very fmall, and the pubhc good very
great. +

But as the defire of pofitive pnvate good is weaker

‘1- In maﬁy queftions of ihls ﬁature we muft have recourfe
with Ariftotle to a fenfe, which is the latt judge in pamcular :
- cafes.
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than averfion to private evil, or pain; fo our defire of
the pofitive good of others, is weaker than our avetfion
to their mifery : it feems at leaft requifité to innocence,
that the ftronger public-affection, viz. our averfion to
the mifery of others, fhould furmount the weaker pri-
vate affection, the defire of pofitive private good; fo

that no profpec of good to ourfelves, fhould engage us .

to that which would occafion prepollent mifery to
others. Itis in like manner requifite to innocence, that
our averfion to the mifery of greater or equal fyftems;
- fhould furmount oyr defire of the pofitive good of thefe
to which we are’ more particularly attached.
How far it may be neceffary to the chara&er of in-
" nocence to fubmit to fmaller private pains to prevent
the greater fufferings of others, or to promote fome
great pofitive advantages ; or how fir the happinefs of
private {yftems fhould be neglected for the happinefs of
the greater, in order to obtain the approbation of in-

nocence, it is perhaps impoffible precifely to determine,

or to fix any general rules; nor indeed is it neceffary.
Our bufinefs is not to find out ¢ at how cheap a rate

¢ we can purchafe innocence, but to know, what is

¢ moft noble, generous and virtuous in life,” This we
know confifts in facrificing all pofitive interefts, and
bearing all private. evils for the public good: and in
fubmitting alfo the interefls of all fmaller fyltemsto the
- intere(ls of the whole : without any other exception os
referve than this, that every man may look upon him-
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felf as a part of thxs fyftem, and confequently not fa-
crifice an important private intereft to a lefs important
intereft of others, We may find the fame fort of diffi-
culey about all our other fenfes, in determining precife-

. 1y what objed@s are indifferent, or where pleafure ends,
and difguft begins, though the higher degrees of the
grateful and ungrateful are eafily diftinguifhed.

It is alfo very difficult to fix any precife degree of
affe@ion toward the Deity, which fhould be 'barely re-
quifite to innocence. Only in general we muft difap-
prove that temper, which, upon apprehenfion of the
perfec goodnefs of the Deity, and of his innumerable
benefits to mankind, has not ftronger affections of love
and gratitude toward him, than thofe toward any
other being. Such affetions ‘would neceffarily raife
frequent attention and confideration of our adions;
and would engage us, if we apprehended any of them to
be offenfive to him, or contrary to that {cheme of events
in which we apprehended the Deity to delight, to a-
void them with a more firm refolution than what we
had in any other affairs. Pofitive virtue toward the
Deity muft go farther than a refolute ab(lammg from
offence, by engaging us with the greateﬁ vigor, to do
whatever we apprehend as pofitively pleafing, or con-
ducive to thofe ends in which we apprehended the
Deity dehohls Itis fcarce conceivable that any good
temper can want fuch affe@tions toward ‘the Deity,

-, when once he is known, as were above {uppofed necef-

.
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fary to irnocence. Nor can we imagine pofitive de-
grees of goodnefs of temper above ‘innocence, where
affe@tions toward the Deity do not arife proportion-
ably.
e What is here faid relates only to the apprehenfions
of our moral fenfe, and not to thofe degrees of virtue -
which the Deity may require by revelation: and every
one’s heart may inform him whether or ro he does not
approve, at leaft ‘as innocent, thofe who omit many
“good offices which they might poffibly have: done, pro-
vided they do a great deal of good ;. thofe who careful-
ly abftain from every apprehended offence toward the
Deity, thopgh they might poffibly be more frequent in
adts of devotion. It is true indeed, the omiffion of
what we know to be required is pofitively evil =« fo that
by a revelation we may be obliged to farther fervices
than. were réquifite previoufly to it, which we could not
innocently omit, after this revelation is-known: but
we are here op]y. conﬁdering our moral fenfe,

~

-

V. Now fet us enquxreﬁow far fm-
p]e ignorance of a Deity, or unaffe@ted
atheifm evidences an evil difpofition, or
defect of good affections below inno-

How far ig-
norance of
Deity is evil.

cence. v
1. Affections arifing upon apparent caufes, or pre-

fent opinions, though falfe, if they be fuch as would
- arife in the beft temper, were thefe-opinions true, can-

\
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_pot argue any prefent want of goodnefs in any temper,
of themfelves: the opinions indeed may often argue
a want of goodnefs at the time they were formed : but
to a benevolent temper there is no caufe of malice, or
of the ultimate defire of the mifery or non-exiftence of
any being for itfelf, There may be caufes of diflike,
and defire of mifery or non-exiftence,. as the means of
greater good, or of leflening evil, )

2. No obje@ which is entirely unkpown, or of
which we have no idea, can raife affection in the beft
temper ; confequently want of affe@ion to an unknown.
obje@t evidences no evil. This would be the cafe of
thofe who never heard even the report of a Deity, if
ever there were any fuch: or who never heard of any
fellow- creatures, if one may make a fuppofition like to
that made by Cicero*. And this is perhaps the cafe,
as to the Dcitj, of any 'unfon_unate children, who may -
have fome little ufe of reafon, before they are inftruét-
ed in any religon.

If there really were an innate idea of a Deity fo im-
printed, that no,perfon could be without it; or if we
are.fo difpofed, as neceffarily to receive this idea, as
foon as we can be called moral agents : then no igno--
rance of a Deity can be innocent ; all atheifm muft be’
affe@led, or an opinion formed, either through evil af-
“fetion, or want of good affeflicn below innocence, But

. De Nat. Deor. lib. 2. cap. 37. Ex Ariftotele.
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if the idea of a Deity be neither imprinted, nor offer it-
felf previoufly to any reflection, nor be univerfally ex-
cited by tradition, the bare want of it, where there has
been no tradition-or reflection, cannot be called crimi-
nal upon any fcheme. Thofe who make virtue and
vice relative to a law, may fay, ¢ Men are required to
¢ refle, and thence to know a Deity.” But they muft
“allow promulgation neceffary, before difobedience to
a law can be criminal. Now previoufly to refletion it
" is fuppofed impoffible for the agent to know the legifla«
tor, or to know the law requiring him to reflet, there-
fore this law requiring him to refle&t, was not antece-
dently to his reflection publithed to him, ‘
The cafe of human laws, the ignorance of which
does not excufe, is not parallel to this, No perfon un-
der any civil government can be fuppofed ignorant that
there are laws made for the whole ftate, But in the
prefent fuppofition, men antecedently to reflection may
be ignorant of the Deity, or that there are laws of
nature, 1f any fubje& ‘could thus be unapprized,
that he lived.under civil government, he fhould not be
accounted compos mentis. The fuppofition indeed in-
both cafes is perhaps wholly imaginary ; -at leaft as to
perfons above childhood. One can fcarce imagine that
ever any perfon was wholly ‘unapprized of a governing
- Mind, and of aright and wrong in morals.. Whether
this is to be afcribed to innate ideas, to univerfal tra-
“dition, or to fome neceflary determination in our na-
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. ture, to imagine. a defigning Caufe of the beautiful
. obje@s which occur to us, with a moral fenfe, let the
cluirious enquire, :

3. Suppofe an idea formed in a benevolcnt mind, of
_other fenfjtive natures, defire of "their exiftence and
happmefs would arife.

4. A good temper would incline any one to wifh,
that other natures were benevolent, or morally-good,
fince this is the chief happinefs. '

“5. A good temper would defire that the adminiftra-
tion of nature were by a benevolent or good mind.

6. All defire of any event or circumftance inclines
any mind to fearch into the truth of that event or cir-
cumftance, by all the evndence within its power to ob-
tain.

4. Where theré is fuch defire, and fufﬁmently obvi-
ous evidence given in proportion to the fagacity of the

_ defiring mind, it will come to the knowledge of the .
truth; if its defire be ftrong. .

Now from thefe propofitions we may deduce t.hg
following conclufions, - ‘

1. Suppofing the idea ofa good Deity once appre-
hended, or excited either by report, of the flighteft re-
fletion ; if there be objetive evidence in nature pro-
portioned to the capacity of the inquirer, for the ex-’
iftence of a good Deity, atheifm diredlly argues want
of good affection below innocence. )
2. If there be only the fimple tradition or prefump-
. T .
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tion of a governing mind once raifed; and if there be

evidence as before for his goodnefs, to conclude the

. Dclty evil or malicious, muft argue want of good affec-
tion as before. .

3. Suppofe the idea of an evxl Deity once exmed,
and fome prefumptions for his malice from tradition,
or flight reflection upon particular evils in natare; to
reft in this opinion without inquiry, would argue want
of good affeftion; to defire to reject this opxmon. or
confute it by contrary evidence, would argue good af-
fetion: fuppofe fuch contrary evidences obvious e~
_ mough in nature to onc Who inquired as diligently aboat
. it as about his own intereft; to continue in the falfe

opinion cannot be innocent, ‘
: o VL. In like manner
concerning our fellow-crea-
tures, who are a&ually
‘ "known to us.
4- To imagine fellow-creatures morally goed, elther
. acoordmg to evidence upon inquiry, or even by a rafh
" opinion, evidences good affe@ion,
5. Imagining them evil contrary to obviaus evi-
dence, argues want of good affection below innocence.
6. Retaining and inculcating an opinion ‘either of
the caufes of love in others, or of the caufes of averfion,
induces an habit; and makes the temper prone to the
" affection often raifed. Opinion of goodnefs in the Dei-
ty and our fellows, increafes good affection, and im-

Hoay ignorance in kuman
affairs evidences a bad
temper,
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pproves the temper: contrary opinion of either,/l‘iy rai-
fing frequent averfions, weakens good affections, and
- impairs the temper. o
This may fhew how cautions men ought to be in
paffing fentence upon the impiety of their fellows, or
reprefenting them as wicked and profane, of hateful to
the Deity, and juftly given over to eternal mifery: we
may fee alfo what a wife mark it is to know the true
church by, that © it pronounces damnation on all o-
thers.,” Which is one of the charaders of the Romifh
church, by which itis often recommeided as the fafelt ‘
for Chriftians to live in, .
_ ‘The fame propofitions may be apphed' to our opini=
ons, concerning the natural tendencies of adtions.
Where the evidence is obvious s before, good affecti-
-on will produce true opinions, and falfe opinions often
argue want of good affetion below innocence, Thus,
though in affent or diffent of themfelves, there can nei~
ther be virtue nor vice, yet they may be evidences of
either in the agent, as well as his external motions, 1t .
is not pofible indeed for men to detetmine precifelyin
many cafes the quantity ofevidence, and its proportion
to the fagacity of the obferver, which will argue guil
in him, who contrary to it, forms a falfe opinion. But
"men are no better judges of the degrees of virtue and
vice in external actions, This therefore will not prove
that all falfe opinions or errors are inaocent, more than
\external actions: the fearcher of hearts can judge ex-
, T 2
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) aé‘tly of both. Human punifbments are only methods of
felf-défence; in which the degrees of guilt are not the

proper meafure, but the neceffity of reftraining actions | :

for the fafety of the public: -

How want of at-
tention evidences a
. I:a)i temper.

“VIL. It is next to be confider-
ed, howsfar want of attention to
the Deity can argue want of good
'aﬁ'e&ions, in any agent, to whom
. he is known.-

Every good mmpe: will have ftrong aﬂ'eéhons toa.
good Deity, and where therq is-ftrong affection there
will be frequent refletion upon the object beloved, de-
fire of pleafing, and caution of offence. In like manner
every petfon of good temper, who has had the know-

_ledge of a country, a {yftem, a fpecies, will confider

how far thefe great focieties may be affected by his ac-

tions, with fuch attention as he ufes in hissown affairs ;
and will abftain from what is injurious to them,

Attention to a Deity apprehended as good, and go+
verning the univerfe, will increafe the difpofition to be-
neficence in any good agent various ways; by profpets
of reward, either prefent or fature; by improving his

temper through obfervation of fo amiable a pattern;

or by raifing fentiments of gratitude toward the Deity,
to whom we may imagine the public happmefs to be
acceptable. In like manner, the cpnﬁdermg a fpecies or -

* fyflem may increafe our good offices, fince their inte~ .

A

~

i
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“refts are advanced by good oches to individuals,

But then from a like reafoning to that in art. IL. it

"is plam, that in equal moments of good produced by

two agents, the goodnefs of the temper is Tather in-
verfly as the feveral additional helps, or motives toit,
So that where no- more good is done, in equal abilities,
by one agent who had prefented to him the joint mo-
tives of piety toward God and humanity toward men,

‘than is done by another from mere humanity, the lat-

ter. gives a better evidence of a good temper. And

- where higher motives of gratitude to God are prefent-

ed to one than to apoether, unlefs the good done from
thefe ftronger matives is greater, the temper muft be fo
much the worfe. ¥ '

But an injurious action which appeared to the agent
not only pernicious to his fellows, or to particular per-
fons, but offenfive to the Deity, and pernicious to a fy-

ftem, ismuch more vicious than when the agent did not

refle& upon the Deity, or a community,

VHI. We maft not hence ima: Nothing in this
gine, that in orderto produce greater feh¢me fuper-
virtue in ourfelves, we fhould regard fedes the duty of
the Deity no farther, than merely to Jove #othe Dei-
abftain from offeices. Were it our fole #y, and general
iftention in beneficent” a&ions, only bemevolence.

. 10 obtam the private pleafure of felf-

© ® Se¢ Luke x. 12, 13, 14,
T 3
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. approbation for the degree of our virtue, this might
feem the proper means of having great virtue with the
leaft expence. Butif the real intention, which conftitutes .

. an a&ion virtuous, be the promoting public good ; then

" voluntarily to reje& the confideration of ‘any motive

which would' increafe the moment of public good, or

would make us more vigorous and ftedfaft in virtue,

muft argue want of good affetion. Good offices dons .

from mere humanity, while the motives of piety wers

not prefent to the mind, provided they were not ex-
cluded by direét defign, or blameable inadvertence,
may in this particular cafe be a better indication ofa
good temper, than. offices only of equal importance
done by another of equal abilities, from the joint mo-
tives of piety and humanity; yet the retaining defign-

- edly.and frequently recalling all thefe motives witha

view to increife the moment of public good in our ac-
-tions, if they really do fo, argues virtue, equal to, or
greater than that in the former cafe: and the affedled
negleq of thefe motives,- that fo we may acquit our-
felves virtuopfly with the lealt expence to ourfelves, or

with the leaft moment of public-good, muft evidence'

want of good affetions, and bafe trick and artifice to
impofe upon obfervers, or our own hearts, There-
fore )

Since grati’tude to the Deity, add even conﬁderau- :

. on'of private mteteft tend to increafe the moment of
~ our beneficenge, and to ftrengthen good affections, the

N -
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voluntary retaining them with this view evidences vir-
tue, and affecting to negle& them - evidences : vice,®
"And yet,

If the moment produced by the conjucion of thefe
motives, be not greater than that produced with unaf-
feCted negle@ of thefe motives, from particular good
affe@ion, there is lefs vxrtue in the former than in the

" latter, :
Men may ufé names as they pleafe, and may chufe
to call nothing virtue but ¢ what is intended chiefly to
* evidence affection of one kind or other toward the
~ ¢ Deity.” Writers on this fcheme are not well agreed
about what this virtuous intention i$; Whether only

. This may fufficiently juftify the writers of morality in
their proving, “ithat virtue is the furet means of happinefs to
s the agent.” Itis'alfo plain from univerfal experience, that a
regard to the Deity, frequent reflection on his goodmefs, and
confequent aéts of love, are the ftrongeft and meft univerfally
prevailing means of obtaining a good temper. Whatever infti-
tution therefore does moft effectually tend to raife mens atten-
tion, to recall their minds from the hurry of their common af-
fairs, to inftruét them in the ways of promoting public good
farther than the bufy part of the world without affiltance would -
probably apprehend, moft be fo wife and good, that every

"honeft mind thould rejoice in it, even though it had no other

authority than human to recommend it. Every ‘onc wjll under-

“ftand that by this is meant a public worfhip on fet days, in -

which a ftop is put to commerce, and the bufy part of mankind |

inftru€ted in the duties of pioty and humanity, -
T 4
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to evxdence fubmiflion, or fubmnﬁion and love, or to ex-
prefs gramude by compliance: ‘with the divine will, or
to exprefs a “difinterelted efteem, or to obtain our own
happinefs by means of the divine favour. This laft in-
tention m}ay influence a very corrupt mind in fome
things. And the former more generous intentions muft
really increafe the goodoefs of every action, and are
thé higheft virtues of themfelves. But let them not af-
fert, againft univerfal experience, that. we approve no
ations which are not thus intended toward the Deity.
It is plain, a generous compaﬂ' onate heart, which, at
firft view of the diftrefs of another, flies nmpancntly to
his relief, or fpare§ no expence to accomplifh it, meets -
with ftrong approbation from every obferver, who has
not perverted his fenfe of life by fchool- dmmty, or
philofophy. Joining frequently and habitually the ads
« of piety with thofe of humanity is, no doubt, the per-
fedtion of goodnefs and virtue, . But we muft not deny
the reality of virtue in thefe actions, which are not of
the moft perfe fort.

To be led by a weaker motive, where a ftronger i§
alike prefent ta the mind, to love a creature more than
God, or to have ftronger defires of doing what is grate-
ful to creatures than to God, when we cqually attend
to both, would certainly ‘argie great perverfion of our
affections ; or to ftudy the particular good of one, more
than that of a fyftem, when we reflected on both: but
asno ﬁmtc mind can retain at once a muluphc:ty of ob-



‘8.6, THE MORAL SENSE. - 197

jets, fo it cannot always retain any one obje. When _
aperfon therefore not thinking at prefent of the Deity, -
or of a community, or fyftem, does a beneficent a&i-
" on from particular love, he evidences goodnefs of tem-
per; The bare abfence of the idea of a Deity, or of af-
fections to him,, can evidence no evil; otherways it
would be a crime to fall afleep, or to think of any thing
elfe : If the bare abfence of this id¢a.be no evil, the
prefence of kind affections to felow-creatures cannot
be evil. Ifindeed our love to the Deity excited to any-
attion, and at the fame time love to a creature excited
to the omiffion of it, or to a contrari' adtion, we muft
be very criminal if the former do not prevail ; yet this
will not argue all a&tionsto be evil in which pleafing the
Deity, is not directly and chiefly intended. Nay, that
temper muft really be very deficient in goodnefs, which-
ever needs to recall the thoughts of a divine command
and its fancions, or even the thoughts of the interefts
of greater focieties or fyﬁems, before'it can be engag-
ed into any particular adts of kindnefs. Accordingly
- we find in nature that the particular kind paflions gene-,
rally move thé mind firt, And upon refletion, more
extenfive motives begii to occur, and regalds to the
great head of the rational fyftem. ~ The frequent recall-
ing thefe thoughts, indeed, does frengthen all good -
afRcions, and increafes the moment of beneficence to -
be expeQed from any temper ; and aith this view fre- -
guently to recall fuch thoughts, muft be one of the beft
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helps to virtue, and evidence high degrees of it. Nay,
one cannot call that temper entire and complete, which
has not th ftrongeft affection toward the greateft bene-
fictor, and the moft worthy object.

Beings of fuch degrees of knowledge, and fuch ex-
tent of thought, as'mankind are not only capable of,
but generally obtain, when nothing interrupts their in-
quiries, muft naturally arife to the knowledge of the -
Deity, if their temper be good. They muft form ge-
neral coneeptions of the whole, and fee the order, wif-

~ dom, and goodnefs in the adminiftration of nature in
fome degree. The knowledge and love of the Deity,

* the univerfal mind, is as natural a perfecion to fuch a
being as man, as any accomplithment to which we ar-
rive by cultivating our natural difpofitions ; nor is that
‘mind come to the proper ftate and vigor of its kind,
where religion is not the main exercife and delight.

IX. THERE is one very fubtle
argoment on this fubje@. Some al-
ledge, ¢ That fince the Deity is re-
ally the caufe of all the good in the
univerfe, even of all the virtue, or

"¢ good affetion in creatures, which are the feem-
i ¢ ing canfes of love toward them, it muft argue
¢ ftrange perverfion of temper to love thofe in whom
¢ there is no caufe of love, or who are (as they affe&
¢ %o {peak) nothiing, or emptinefs of all gopdnefs. The

Whether the De-

" #ty is the fole pro-
per objet of
love,

v
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¢ Deity alone is amiable, in whom there is infinite fale
* nefs of every amizble qualify. ‘The Deity, fay they,
¢ not without fome reafon, is the caufe of every plea-
¢ fant fenfatwn, which he lmmcdlately excites accord~
¢ ing to a general 'aw, upon the oceafion of motions a-

¢ rifing in our bodies ; that likewife he gave us that ge-
¢ peral inclination, which we modify into all our dif-
¢ ferent affetions ; God therefore, fay they, is alone
¢ lovely. Other things are not to be beloved, but only
¢ the goodnefs of God appearing in' them ;. Nay fome

- § make the loving of them, without confi idering God as
¢ difplaying kis goodnefs in them, to be infinitely evil.”

In anfwer to this it muft be owned, that/* God’s.
* being the canfe of all the good in the umverfe, will

¢ no doubt raife the higheft love to him in a good tem-
¢ per, when it reflecs upon it.’

But 1ft, had all men this apprehenfion that ¢ there
¢ was no good in any creature,’ they really would not
love them at all. But men generally imagine with very

"good ground, that there-are good beings diftin& from
God, though produced by him: and whether this opi-
nion be true or falfe, it evidences no evil.

2. As upon this fcheme God is the caufe of all plea~
{ant fenfation, {o is he the caufe of all pain: heis, ac- .
cording to them, the caufe of that inclination which
wembdify into evil affection, as well as into good. If
then we ase to lave God only, for what we call good
affetion in creatures, and not the ¢reatures themfclves,

! \
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we muft alfo only love God upon obferving evil affecti-
ons in creatures, and have no averfion to the bafeft'‘tem-
per, fince God gave the general inclination alike i in both ,
cafes, . ~

-3. If we may fuppofe-real bemgs dittin& from God,
that their affections are not God's aﬁ'e&xons, if God is
not the only lover and hater, if our mora[ fenfe is de-
termined to approve kind affections, and ‘our love or
benevolenee muft arife toward what we approve; orif |

* we find an inftin& to defire the happinefs of every fen-
ﬁtivg nature, we ‘cannot avoid loving creatures, and
we muft approve any kind affections obferved in others
toward their fellows. It'is true, we muft approve the
higheft affeétions toward the Deity, and condemn,as
a deficiency of juft affetions toward God any degree
which is not fuperior to our otheraffe@ions. But ftill,
affe@ions towards creatures, if they be dxﬁm& natures,
muﬁ be approved, _ :

" 4. 1f to make a mind virtuous, or even innocent, it
be neceffary that it fhould have fuch fublime fpeculati-
ons of God, as the 7é 7ar in the intelle@tual aive fy-

~ ftem (if we call one agent in many paffive-organs an ac-
tive {yftem,) then God has placed the bulk of mankind '

-in an abfolute incapacity of virtue, and inclined them
perpetually to infinite evil, by their very inftinds and
natural affeions. Does.the parental affection directa
man to love the Deity, or his children? 1Is it.the divi-
nity, to which our pity or compaffion is direted? Is’

C-
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" God the objec of humanity ? Is it a defign to fupport
the divinity, which we call generofity or liberality ? -
" Upon receipt of a benefit, does our nature fuggeft only
_gratitude toward God? Affetions toward the Deity
may indeed often accompany aﬂ'eéhons toward crea-
tares, and do {o in a virtaous temper: but thefe are
diftin& affe@ions. This notion of making all virtuous
affetions to.be only direéted toward God, is not fug-
gelted to men by any thing in their pature, but arifes
. from the long fubtle reafonings of men at leifure, and
unemployed in the natural affairs of life.

5. If there be no virtue or caufe of love in creatures,.
_it i$ vain for them to debate wherein their virtue
confifts, whether in regard toward the Deity, or in any
thing elfe, fince they are fuppefed to have none at all,

To conclude this fubject. It feems probable, that
however we muft look upon that temper as exceedingly .
imperfe®, inconftant, and partial, in which gratitude

" toward the univerfal benefactor, admiration and love
of the fupreme original beauty, petfection and good-
" nefs, are not the ftrongelt and moft prevalent affecti-
ons; yet particular ations may be innocent, nay, vir-
tuous, where there is no aual intention of pleafing the
Deity, influencing the agent.
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