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PREFACE

This work would nothave been possible without the imaginative
help of three Princeton scholars: the late Edwin E. Conklin, the great
American biologist, the late Harold H. Bender, the great linguistic
scholars and philologist, and my own teacher, mentor, colleague and
friend, the leading Arab historian Philip K. Hitti. ‘When the work was
first started, in 1936, Professor Conklin was a retired scholar
actively directing the affairs of the American in Philadelphia.
Professor Bender was then Chairman of the Department of Oriental
Languages and Literatures at Princeton University and the chief
etymologist of Webster’s Internaticnal Dictionary. Dr. Hitti was
Professor of Semitic Languages at Princeton University and the
moving spirit for the development of Arab studies inthe United States
of America.

The idea of preparing a translation of the Jhya” ‘Ulum al-Din
of al-Ghazzali originated with Professor Hitti. Professor Bender
enthusiastically supported it; and Professor Conklin, in spite of his
primary interest in biology, appreciated the importance of the work
and got the Society to support it, although the Society’s exclusive
domain was hitherto the natural sciences. To all of these gentleman
and to the Society, [ am greatly indebted. Without them 1 could not
have had the intimate company of abu-Hamid for four long years:

In preparing the translation, use was made of four texts; three
printed and one in manuscript form. The printed ones are: the first is
the text printed at Kafr al-Zaghariin A H. 1352 from the older Cairo
edition of A.H. 1289; it is referred to the notes as ‘C’. The second is
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The Book of Knowledge

that contained in the text of the Ithaf al-Sadah al-Muttaqin bi-Sharh

Ihya’ ‘Ulum al-Din; it is referred to in the notes as SM (text). The

third is the text which is reproduced in the margin of the same Ithaf
al-Sadabh; itis referred to in the notes as SM (margin). The fourth and

perhaps the most important is th: text contained in a four-volume

manuscript at the Princeton University Library (Philip Hitti, Nabih

Amin Faris, and Butrus Abd-al-Malik, Descriptive Catalog of the

Garrett Collection of Arabic Manuscript in the Princeton University
Library, Princeton 1938, No. 1481). It consists of 525 folios;

34.1x27.6 cm.; written surface 27.8x21.5 cm.; 31 lines at a page; on

glazed oriental paper; in naskhi; with catchwords; entires in red; with

illumination. It probably dates from the late fifteenth century. This

text, called ‘B’ in the notes, corresponds to SM (text), while ‘C’

corresponds to SM (margin). In the translation of Qur’anic verses,
I depended on J.M. Rodwell’s version.

It is my hope that by making this important work availablz, in
English, non-Arabic-speaking scholars will draw a benefit even from
my mistakes.

The Second World War forced the work to be placed in'an
“ice-box™. It might have stayed there indefinitely were it not for the
interest of Sheikh Muhammad Ashraf, sponsor of the Islamic
Literature and devoted friend of all Islamic studies. To him I am
indeed grateful. .
The manuscript was greatly improved by the close and
thorough reading of two of my students: Mr. Robert Hazo and Mr.
John Dudley Woodberry. To both I extend my thanks.

Nabih Amin Fanis

American University of Beirut
January 11, 1962.
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INTRODUCTION

What the Apostle gives you, take; and
What he forbids, from it desist.™

In the name of Allah, the Merciful, the Compassionate.

First, I praise Allah, continuously, though the praise of the
fervent does not do justice to His glory.

Second, I invoke the blessing of Allah upon His Apostle, the
lord of mankind, as well as upon the other messengers.

Third, I ask His help having resolved to write a book on the
revival® of the religious sciences.

Fourth, I proceed to enlighten you, who are the most self-
righteous of those who reject belief, and you, who are the most
immoderate of the thoughtless unbelievers.

[ am no longer obliged to remain silent, because the
responsibility to speak, as well as warn you, has been imposed upon
me by your persistent straying from the clear truth, and by your
insistence upon fostering evil, flattering ignorance, and stirring up
opposition against him who, in order to conform to the dictates of
knowledge, deviates from custom and the established practice of
men. In doing this he fulfils God’s prescriptions for purifying the self
and reforming the heart, thus somewhat redeeming a life, which has
already been dissipated in despair of prevention and remedy, and
avoids by it the company of him whom the Law giver (Muhammad

1. Surah LIX: 7
2. Arabic ihya has been rendered revivification. | prefer revival.
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S.A.W.) described when he said, (2) “The most severely punished of
all men on the day of resurrection will be a leaed man whom Allah
has not blessed with His knowledge.™ For, by my life, there is no
reason for your abiding arrogance except the malady which has
become an epidemic among the multitudes. That malady consists in
not discerning this matter’s importance, the gravity of the problem,
and the seriousness of the crisis; in not seeing that life is waning and
that what is to come is close at hand, that death is imminent but that
the journey is still long, that the provisions are scanty, the dangers
great, and the road blocked. The perceptive know that only knowledge
and works devoted to God avail.

Totread the crowded and dangerous path of the hereafter with

neither guide nor companion is difficult, tiring, and strenuous. The

guides for the road are the learned men who are the heirs of the

Prophet, but the times are void of them now and only the superficial

are left, most of whom have been lured by iniquity ar.d overcome by

Satan. Everyone of them was so wrapped up in his immediate fortune

that he came to see good as evil and evil as good, so that the science
of religion disappeared and the torch of the true faith was extinguished
all over the world. They duped the people into believing that there was
no knowledge except such ordinances of government as the judges
use to settle disputes when the mob riots; or the type of argument
which the vainglorious displays in order to confuse and refute; or the
elaborate and flowery language with which the preacher secks to lure
the common folk. They did this, because apart from these three, they
could find no other ways to snare illegal profit and gain the riches of
the world. On the other hand the science of the path of the hereafter,
which our forefathers trod and which includes what Allah in His
Book called law, wisdom, knowledge, enlightenment, light, guidance,
and righteousness, has vanished fromamong men and beencompletely
forgotten. Since thisisa calamity afflicting religion anda grave crisis
overshadowing it, [ have therefore deemed it important to engage in

1. Cf. al-Tabarani, al-Mu jam al-Saghir(Delhi, 1311),p.103; Abu-Nu‘aym
al-Isfahani, Hikayat al-Awliya' wa-Tabagat al-Asfiya’ (Cairo, 1351),
Vol. I, p. 223.
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t!\e writing of this book; to revive the science of religion, to bring to
light the exemplary lives of the departed imams, and to show what

branches ofknowledge the prophets and the virtuous fathers regarded
as useful.

I have divided the work into four parts or quarters. These are:
thf: Acts of Worship, the Usages of Life, the Destructive Matters in
Life, and the Saving Matters in Life. I have begun the work vs;ith the
book of knowledge because it is of the utmost importance to
determine first of all the knowledge which Allah has. through His
Apostle, ordered the elite to seek. This is shown by the words of the
Apostle of Allah when he said, “Seeking knowledge is an ordinance
obligatory upon every Muslim.” Furthermore, I have begun with the
book on knowledge in order to distinguish between useful and
harmful knowledge, as the Prophet said, “We seck refuge in Allah
from useless knowledge; and also to show the deviation of the
pepple of this age from right conduct, their delusion as by a glistening
rhuragtel; and their satisfaction with the husks of knowledge rather than -

e pith.

The quarter on the Acts of Worship comprises ten books:

The Book of Knowledge

The Articles of Faith

The Mysteries of Purity

The Mysteries of Prayer

The Mysteries of Almsgiving
The Mysteries of Fasting

The Mysteries of the Pilgrimage
The Rules of Reading the Qur’an
On Invocations and Supplications
On the Office of Portions.

e N

-_— D> o0

1. Ibn-Majah, Sunan al-Mustafa, Intro., 17:5, al Baghawi, Masabih al-

Sunnah, (Cairo, 1318), Vol. I, p. 15.

2. Ibn-Majah, Intro., 23:1.
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The quarter on Usages of Life comprises ten books:

N

v ® N

10.

The Ethics of Eating

The Ethics of Marriage

The Ethics of Eaming a Livelihoo¢

On the Lawful and the Unlawful

The Ethics of Companionship and Fellowship with the
Various Types of Men

On Seclusion

The Ethics of Travel

On Audition and Grief

On Enjoining Good and Forbidding Evil

The Ethics of Living as Exemplified in the Virtues of
the Prophet.

The quarter on the Destructive Matters of Life comprises ten

books:

1.  Onthe Wonders of the Heart

2. On the Discipline of the Soul

3. Onthe Curse of the Two Appetites — the Appetite of

the Stomach and the Appetite of Sex

4.  The Curse of the Tongue

5. The Curse of Anger, Rancour, and Envy

6.  The Evil of the World'

7. The Evil of Wealth and Avarice

8. The Evil of Pomp and Hypocrisy

9. The Evil of Pride and Conceit

10.  The Evils of Vanity.

The quarter on the Saving Matters of Life comprises ten
books:

1.  On Repentance

Nos. 5 and 5 are in reverse order in B.
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On Patience and Gratitude

On Fear and Hope

On Poverty and Asceticism

On Divine Unity and Dependance

On Love, Longing, Intimacy' and Contentment
On Intentions, Truthfulness, and Sincerity

On Self-Examination and Self-Accounting

On Meditation

10. On Death.

In the quarter on the Acts of Worship I shall mention some of
the hidden (elements) of its etiquette, the niceties of its rules, and the
muvsteries of its meanings. (These), the active leamed man badly
needs; without their knowledge no one will be versed in the science

of the hereafter. Most of this information has been neglected in
theological studies.

In the quarter on the Usage of Life I shall deal with the rules
of practical religion current among men, its deep mysteries, intricate
technique, and the piety concealed in its rules of conduct, which no
religious man can do without.

In the quarter on the Destructive Matters of Life I shall -
enumerate every abhorred trait whose exposure the Qur’an has
ordered, as well as dealing with the purifying of the soul and the
cleansing of the heart therefrom. Under every one of these traits |
shall give its definition, the truth about it, its origin, its evil
consequences, its symptoms, and finally its treatment. Toall this will
bé added illustrations from the Qur’an tradition, and antiquity.

In thee quarter on the Saving Matters of Life, I shall enumerate
every praiseworthy trait and every one of the desirable qualities of
Allah’s favourites (al-muqarrabun) and the saints, by means of
which the slave secks to draw near to the Lord of the Universe.
Similarly, under every.quality I shall give its definition, the truth

© %NS YR W

1. OnlyinC.
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about it, its origin, its fruit, the sign by which it is known, its
excellence which renders it desirable, together with examples to
illustrate it from [the fields of] law and reason.

:tis true that men have written several works on some of these
aspects, but this one differs from them in five ways:

First, by clarifying what they have obscured and elucidating
what they have tréated casually.

Second, by arranging what they have disarranged, and
organizing what they have scattered.

Third, by condensing what they have elaborated, and correcting
what they have approved.

Fourth, by deleting what they have repeated (and verifying
what they have set' down).

Fifth, by determining ambiguous matters which have hitherto
been unintelligible and never dealt with in any work. For although all
have followed one course, there is no reason why one should not
proceed independently and bring to light something unknown, paying
special attention to what his colleagues have forgotten. It is possible
that such obscure things are noticed, but mention of them in writing
is overlooked. Or again it may not be a case of overlooking them, but

rather one of being prevented from exposing them.

These, therefore, are the characteristics of this work which
comprises the aggregate of the (previously enumerated) sciences.
Two things have induced me to divide the work into four quarters.

The first and original motive is that such an arrangement in research -

and exposition is imperative because the science by which we
approachthe hereafter is divided into the science of revelation I mean
knowledge and only knowledge. By the science of practical religion
I mean knowledge as well asactioninaccordance with that knowledge.
This work will deal only with the science of practical religion, and not
with revelation, which one is not permitted to record in writing,

1. Words between brackets only in C.
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although it is the ultimate aim of saints and the desire of the eyes of
the Sincere. The science of practica. religion is merely a path which
leads to revelation and only through their path did the prophets of
God communicate with the people and lead them to Him. Concerning
revelation itself, the prophets spoke only figuratively and briefly
through signs and symbols, because they realized the inability of
man’s mind to comprehend. Therefore since the learned men are heirs

-of the prophets, they cannot but follow in their footsteps and emulate

their way.

Furthermore, the science of practical religion is divided into
outward science, by which is meant that of the functions of the senses,
and inward science, by which is meant that of the functions of the
heart The bodily organs perform either acts of worship or usages of
life, while the heart, because it is removed from the senses and
belongs to the world of dominion,! is subject to either praiseworthy
or blameworthy (influences). Inevitably, therefore, this science
divides itself into two parts — outward and inward. The outward,
which pertains to the senses, is subdivided into acts of worship and
usages of life; the inward, which relates to the conditions of the heart
and the qualities of the soul, is subdivided into things which are
praiseworthy and things which are objectionable. Together these
constitute the four parts of the science of practical religion, a
classification objected to by none.

My second motive for adopting this division is that I have
noticed that the interests of students in jurisprudence (which has, for
the sake of boasting and exploiting its influence and prestige in
arguments, become popular among those who do not fear God) is
genuine. It also is divided into quarters.? And since he who dresses
as the beloved will also be beloved, I am not far wrong in deeming that
the modelling of this book after books of jurisprudence will prove to
be a clever move in creating interest in it. For this (same) reason, one
of those who (4) wanted toattract the attention of the authorities to

1. Ar. ‘alam-al-malakur, it denotes the Attributes as opposed to ‘alar: al-
Jjabarut (the world of almightiness), which denotes the Essence.
2. Le The Qur-an, the sunnah, catholic consent, and analogy.
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~ The Book of Knowledge

(the science of) medicine, modelled it after astronomical lists,
arranging it in tables and numbers, and called (his book) Tables of
Health.! He did this in order that their interest in that (latter) type (of
study) might help in drawing them to read it: Ingenuity in drawing
hearts to the science which is good for spiritual life s, however, more
important than that of interesting them in medicine which benefits
nothing but physical health. The fruit of this science is the treatment
of the hearts and souls through which is obtained a life that will
persist for ever and ever. How inferior, then, is the medicine of the
body, which is of necessity destined to decay before long. Therefore
we beg Allah for help to (lead us to) the right path and (the way o'
truth, verily He is the Generous, the all Bounteous.

1. This undoubtedly refers to Taqwim al-Abdan of Ton-Jazlah (A.-H. 493/
A.D. 1100). See ibn-Khallikan Wafayat al-A’yan wa-Anba’ Abna’ al-
Zaman (Cairo, 1299), Vol. Ill, pp. 2556; ibn-abi Usaybi‘ah, ‘Uyun al-
Anba fi Tabagat al-Atibba’ (Cairo, 1299), Vol. I, p. 255. A similar but
earlier work is that of bin-Butian (A.H. 455/A.D 1063) entitled Taqwim
al-Sihhah; see ibn-abi-Usaybi‘ah, Vol. I, pp. 241-3. It is more likely that
the author had in mind the former work since ibn-Jazlah was this close
contempoary.

Vi
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BOOK

THE BOOK OF KNOWLEDGE
COMPRISING SEVEN SECTIONS

The Book of Knowledge comprises seven sections:

On the value of knowledge, instruction, and learning.

On the branches of knowledge which are fard ‘ayn;! on the
branches of knowledge which are fard kifayah;’ on the
definition of jurisprudence (figh) and theology (kalam) as
disciplines in the science of religion; and on the science of the

" hereafter and that of this world.

On what is popularly considered to be part of the science of
religion, but is really not, including a discussion on the nature
of blameworthy knowledgz.

On the defects of debate and the reasons why people have
engaged in dissension and disputation.

On the proprieties of the teacher and the student.

On the deficiency of knowledge, the drawbacks of the learned,
and the characteristics distinguishing the scholars of the
science of the hereafter from those of the science of this world.

On reason, its value, categories and what has been said
concerning it in Traditions.

—

Divinely ordained, and binding for every individual Muslim.

Divinely ordained and binding for the Muslim community as a whole.
Therefore this collective obligation can be discharged for the community
by the action of some, and is not necessarily binding for each individual
member.



SECTION 1

On the Value of Knowledge, Instruction, and Learning
together with its evidence in tradition and from reason.

The excellence of knowledge The evidence for the excellence
of knowledge in the Qur’an is manifest in the words of God: “God
bears witness that there is no god but He, and the angels, and men
endued with knowledge, established in righteousness.”™ See, then,
how God has mentioned Himself first, the angels second, and men
endowed with knowledge third. In this you really have honour.
excellence, distinction and rank. And again Godsaid: “God will raise
in rank those of vou who believe as well as those who are given
knowledge.”* According to ibn-* Abbas® the leamed men rank seven
hundred grades above the believers; between each two of whichisa
distance five hundred vears long. Said God, “Say, ‘shall those who
know be deemed equal with those who do not?”* God also said,
“None fear God but the wise among His servants;” and again,
“Say, ‘“God is witness enough betwixt me and you, and whoever hath
the knowledge of The Book!”¢ This I mentionto you in order to show
that it was possible only through the power of knowledge. God also
said, “But they to whom knowledge hath been given said, ‘Woe to
you! The reward of God is better [for him who believes and does
right],””” showing thereby that the great importance of the hereafter
is appreciated through knowledge. And again God said, “These
parables do we set forth for men: and none understands them save

1 Surah - 16 al-H“ﬂbZ '(Hyderabad, 1333)
' fry Vol. 1, p. 37.
. Surah LVII:12. »
3. <Abdullah, cousin of the 4. Surah XXXD( 12.
Prophet,d. AH. 68/A.D.687- ?"“: XXXV-25.
88 See al-Dhahabi, Tadhkirat f’,‘_ s:::h glv?n a0,
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those who know.” God also said, “But if they were to refer it to the

Apostle and to those in authority amongst them, those of them who
would elicit the information would know it”2 He thus made the
knowledge of His will dependent upon their efforts to find it out, and
placed them next to the prophets in the ability to make it known. 't
has beer: said that in the following words of God, “O Sons of Adam!
We have sent down to you raiments wherewith to cover vour
nakedness, and splendid garments; but the raiment of piety — this is
best,” the raiments represent knowledge, the splendid garments,

truth, and the raiment of piety. modesty. God also said, “And We
have brought them a book: with knowledge have We explained it;™
and again, “But it is clear sign in the hearts of those whom the
knowledge hath reached;™ and, “With knowledge will We tell

them; " and again, “[He] hath created man, [and] hath taught him

articulate speech.”” This, however, He said reproachfully.

As to the evidence of the value of knowledge in tradition (al/-
akhbar) the Apostle of God said, “Whom God doth love, He giveth
knowledge of religion and guideth him into the straight path;™® and
again, “The learned men are the heirs of the prophets.” It is also
well-known that there is no rank above that of prophethood, no
honour higher than its inheritance. The Prophet also said, “What is
in the heavens and in the earth intercedes for the learned men.”'° And
what rank is higher than that of him for whom the angels of the
heavens and earth labour interceding with God on his behalf, while
he is preoccupied with himself. Muhammad also said, “Wisdom
adds honour to the noble and exalts the slave until he attains the level
of kings.” The Prophet pointed this out relating to the benefits of
~ wisdom in this world, since it is well-known that the hereafter is
superior and more lasting. Muhammad said again, “Two qualities
the hvpocrite lacks — good intentions and religious insight.”™' Do

1 Surah XXIX: 42. 8. Ibn-Majah, Intro., 17: 1; ¢f.
2. Surah IV: 85. al-Bukhari, ‘Iim, 14.

3 Surah VII: 25, 9. See, supra, p.2.

4. Surah VII: 50. 10.  Masabih, Vol. 1, p. 14; cf,
5. Surah XXIX: 48. ibn-AMajah, Intro., 17:4,20:1,
6. Surah VII: 6. 11.  Masabih Vol. 1, p. 15; al-
7. Surah LV 2,3. Tirmidhi, Sahih, ‘1lm, 19.
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not doubt tradition, then, because of the hypocrisy of some
contemporary jurisprudents; theirs is notthe jurisprudence which the
Prophet had in mind. (The definition of jurisprudence will come
later). For a jurisprudent to know that the hereafter is better than this
world is, after all, the lowest type of knowledge he can possess.
Should it prove to be true and prevail, it would clear him of hypocrisy
and deceit. The Prophet said, “The best of men is the learned believer
who, if he is nezded, he will be useful; and if dispensed with, he will
be self-sufficient.” And again he said, “Belief is like unto a nude who
should be clothed with piety, ornamented with modesty and should
have knowledge for progeny.” And again, “The nearest people to
prophethood are the people of knowledge and the warriors of, jihad:”
the former have led men to what the prophets have proclaimed, and
the latter have wielded their swords on its behalf. He also said, “The
passing away of a whole tribe is more tolerable than the death of one
learned man.” And again, “Men are like ores of gold and silver, the
choicest among them during the Jahiliyah days are also the best
during the days of Islam, provided they see the light.” He also said,
“On the day of resurrection the ink of the leamed men will be likened
to the blood of the martyrs.” And again, “Whocver preserves of the
law forty Traditions in order to transmit them unto my people, 1 shall,
on the day of resurrection, be an intercessor and a witness on his
behalf.” Muhammad also said, “Any one of my people who will
preserve forty hadiths will on the day of resurrection face God as a
learned jurisprudent.” And again, “Whoever will become versed in
the religion of God, God will relieve him of his worries and will
reward him whence he does not reckon” The Prophet alsosaid, “God
said unto Abraham, ‘O Abraham! Verily I am knowing and I love
every knowing person’.” And again, “The leamed man is the trustee
of God on earth.” The Prophet said, “There are two groups among
my people who when they become righteous the populace becomes
righteous, and when they become corrupt the populace bgcomes
corrupt: these are the rulers and the jurisprudents.” Again he said,
“Should the day come wherein I increase not in knowledge wherewith
to draw nearer to God, let the dawn of that day be accursed.”

1. Masabih, Voll, p. 14, Ahmad ibn-Hanbal, Musnad, ‘Ilm, Il al-
Tayalisi.2476.

>
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Conceming the superiority of knowledge to worship and
martyrdom, the Prophet said, “The superior rank the learned man
holds in relation to the worshipper is like the superior rank I hold in
relation to the best of men.”" See how he placed knowledge on an
equal footing with prophethood and belittled the value of practice
without knowledge, despite the fact that the worshipper may not be
‘gnorant of the worship which he observes. Moreover, without this
knowledge there would have been no worship. The Prophet also said,
“The superior rank the leamed man holds over the worshipper is
similar to the superiority of the moon when it is full over the other
stars.” And again, “They will, on the day of resurrection, intercede
[before God]: the prophets, then the learned, then the martyrs.”?
Great then is the state of knowledge which ranks next to prophthood
and stands over martyrdom, the merits of the latter notwithstanding.
The Prophet also said, “God was not worshipped with anyone better
than the learned in religion. Verily a single jurisprudent is more
formidable to Satan than a thousand worshippers.™ For everything
has [its] foundation, and the foundations of this religion is
jurisprudence. And again, “The best part of your faith is [also] the
easiest, and the best form of worship is jurisprudence.” The Prophet
also said, “The learned believer holds a rank scventy degrees higher
than that of the ordinary believer.” And again, “Verily you have
come upon a time whose jurisprudents are many and Qur’an rcaders
as well as preachers are few. whosc beggars are rare and givers
numerous, wherein deeds are better than knowledge. But there will
come a time when jurisprudents are few and preachers many, whose
givers are few and beggars numerous, wherein knowledge is better
than works.™ The Prophet also said, “Between the learned and the
worshipper are a hundred degrees, each two of which are separated
by the extent of a racing horse’s run in seventy vears.” The Prophet
was also asked, “O Apostle of God! What works are best?” To
which he replied. “Your knowledge of God.” He was then asked.
*“Which knowledge do you mean?” He answered, “Your Knowledge
4. Cf. ibn-Majah Intro., 17: 3.

Cf. ibn-Hanbal, ‘Iim, 40.
Cf. al-Darimi, Sunan,Intro_. 32.

1. Masabih, Vol. 1, p. 14.
2. Ibn-Aajah, Intro., 17: 4.
k) Ibn-Aajah, 37 (22: 7).

Y
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of God.” Again he was asked, “We enquire about works and you

reply concerning knowledge.” Muhammad then said, “With your

knowledge of God, a few works will suffice, but without such
knowledge, no works, however numerous, avail.” The Prophet also
said, “On the day of resurrection God will [first] raise the worshippers
and then the leamed to whom He will say, ‘O ye company of the
leamed, I did not imbue you with My knowledge but for My
knowledge of you. Moreover, I did not imbue you with My Knowledge
in order to torment you. Go ve, therefore, for verily I have forgiven
yvou’.”

As to [the evidence of the value of knowledge in] the sayings
of the Companions (al-athar), ‘Ali ibn-abi-Talib? said to Kumayl,?
“0 thou perfect of knowledge ! Knowledge is better than riches; for
knowledge guardeth thee whereas thou guardest riches. Knowledge
govems while riches are governed. Riches diminish with spending
but knowledge increases therewith.” And again, “The learned is
superior to the fasting, praying and self-mortifying man. Should the
learned die, a gap would be created in Islam [by his death] and no one
would fill this gap save one of his successors.” ‘Ali said:

“Learning is the glory of mankind,

The wise are beacons on the road to truth;
Man is worth his knowledge, nothing more —
The fool will be his inveterate foe,
Knowledge is man’s hope of life immortal,
Man may die but wisdom liveth ever.”

Abu-al-Aswad* said, “Nothing is more precious than

Al-Tabarani, al-Saghir, p. 122.

. The fourth Rashidite Caliph.

3 Tbn-Zyad a-Nakha‘i (A.H. 83 A.D. 702) See al-Taban, Tar ‘ikh al-Rusul
w-al Muluk,ed. M. J. de Goeje (Leyden, 18791f), Vol. I, pp. 1097-98; ibn-
Sa‘d. Kitab al-Tabagat al-Kubra, ed Eduard Sachuu and others (Leyden,
1905-21), Vol V1, p. 124.

4. Zalim ibn-*Amr al-Du‘ali (A.H. 67/A.D. 686-87). See Yaqut, Irshad al-

Arib ila Ma ‘rifat al-Adib, ed. D.S. Margoliouth (London, 1907-27), Vol.

IV, pp. 280-82; al-Isbabani, Kitab al-Aghani (Bulaq, 1285), Vol. XI, pp.

105, 24.
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knowledge; whilekings rule over men, they are ruled by the learned.”
Ibn-‘Abbas said, “Solomon the son of David was asked to choose
between knowledge, wealth or power, but he chose knowledge and
was thereby blessed with wealth and power as well.” Ibr al-
Mubarak? was asked, “Who constitute humanity?” To which he
replied, “The learned”. It was then said, “And who are the kings?”
He answered, “The ascetics”. And who,” he was asked, “constitute
the lowest class among men?” “Those,” said he, “who, in the name
of religion, grow fat in the world.” Thus only the leamed did ‘ibn-al-
Mubarak regard as belonging to mankind, because it is knowledge
which distinguishes man from the other animals. Furthermore, man
is a human being, not because of his physical prowess for physically
the camel is his superior; not because of his size for the elephant is
larger; not because of his courage for the lion is more courageous; not
because of his appetite for the ox has the greater; not because of
coitus for the least of the birds is more virile than he: but rather by
virtue of his noble aims and ideals. [As a matter of fact] he was only
created to know.

One of the wise men said, “Would that I might know what
thing was attained by him whom knowledge has escaped, and what
thing has escaped him who has attained knowledge.” The Prophet
said, “Whoever has been given the Qur’an and thinks that anyone has
been given something better, he has degraded what God has exalted.”
Fath al-Mawsili?® said inquiring, “Would not the sick die, if he is
given no food or drink or medicine?” They said. “Yes”. To which
he said, “Similarly the heart will perish if it is cut off from wisdom
and knowledge for three davs.” He did indeed speak the truth, for the
nourishment of the heart, on which its life depends, is knowledge and
wisdom, just as the nourishment of the body is food. Whoever lacks
knowledge has an ailing heart and his death is certain; yet he is not

1. Cf. IKings, 3:5.15.

2. ‘S;;bdnllah (A.H. 181/A.D. 797). see Tadhkirat al-Huffaz, Vol.1, pp. 253-

3. Either ibn-Muhammad ibn-Washsnah (A.H. 165/A.D. 781-82); sec-ibn-
al-Athir, al-Kam il Tarikh ed. C.J. Temberg (Leyden, 1867-1871), Vol.
V1, p. 45; or ibn-Said abu-Muhammad al-Kari (A.H. 220/A D. 835); see
ibid., p. 321.
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aware of his doom because the love of this world and his concerm
therewith have dulled his sense, just as a shock from fright may
momentarily do away with the pain of a wound although the wound
be real. Thus when death frees him from the burdens of this world he
will realize his doom and will, though to no avail, greatly regret it.
This is like the feeling of a person who has attained safety after having
been through danger, and like that of a man who has just recovered
from his drunkenness. We seek refuge in God from the day when all
things will be brought to light. Men are asleep but at death they will
awake. Al-Hasan' said, “The ink of the learned will be likened to the

blood of the martyrs, and the former will prove superior.” Ibn-

Mas‘ud’ said, “Seek ve knowledge while it be found; it will be veiled

when its narrators pass away. Verily, by Him in whose hand is my
life, several men who died martyrs in the cause of God would rather
that, at resurrection, God would raise them up as leamed men for
what they see of the veneration accorded the learned.” No one is born

learned, but knowledge is only the result of learning. Ibn-‘Abbas
said, “I would rather spend a part of the night in learned discussion
than in continual prayer.” The same was related of abu-Hurayrah*
and Ahmad ibn-Hanbal.* Al-Hasan said that in the words of God,
“Give us good in this world and good in the next,™ the good in this

world meant knowledge and worship while that of the next signified
paradise. A wise man was once asked, “What things shall we
possess?” He replied, “Those things which you will not lose in the

eventof shipwreck,” meaning thereby knowledge, while by shipwreck,
it is said, he meant the decomposition of the body through death. A
certain wise man said, “Whoever takes wisdom for his bridle will be
acclaimed by men as their leader, and whoever is known for his

1. Al-Basri; the famous early Muslim ascetic (A.H. 1 10/A.D. 728); see ibn-
Sa‘d. Vol, VI Pt. L pp. 114-29; ibn-Khallikan, Vol. I pp. 227.29.

2. Cf. Supra, p. 12, where the saying is ascribed to Muhammad.

3. ‘Abdullah (A H. 32/A.D. 652-3). See Tadhkirat al-Huffaz, Vol. 1, pp. 13-
16.

4. ¢ Abd-al-Rahman ibn-Sakhr (A.H. 58/A.D. 678). See Tadhkirat al-Hufjaz
L, pp. 31-35.

5. A.H. 241/A.D. 855. See ibn-Khallikan, Vol. 1. pp. 28-29.

6. Surah 11 197
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wisdom will be looked upon with respect.” Al-Shafi‘i' Said “One of
the noble things about knowledge is that he who is given a portion of
it, no matter how small, rejoices while he who is deprived of it
grieves.” ‘Umar? said, “O men! Seek ve knowledge. For verily God
has a mantle of love which He casts upon him who seeks knowledge
even of a single section. Should he then commit an offence, God will
remonstrate with him thrice in order not to rob him of his mantle, even
though that offence may persist with him until he dies.” Al-Ahnaf®
said, “The learned men came very near being gods; and all power
which is not supported by knowledge is doomed. Salim ibn-abi-al-
Ja‘d* said, “My master bought me for three hundred dirhams and
later set me free. Thereupon 1 said, “What shall I take up for
livelihood? Finally Itook up learing and no sooner had a year passed
than the prince of Makkah called upon me but I would not receive
him.” al-Zubavr ibn-abi-Bakr® said, “My father had written me
while in al-‘Iraq saying, ‘Go after knowledge; should you become
poor it will be your wealth, and should you become rich it will be your
embellishment”.” (This has been related among the exhortations of
Lugman* to his son). He also said, “Sitin the company of the learned
and keep close to them; for verily God quickens the hearts with the
light of wisdom as he refreshes the earth with the rain of heaven.””
A cer :in wise man said, “When the learned dies the fish of the sea
as w i as the fowl of the air will mourn him; while his face shall
disappear his memory will not be forgotten.” Al-Zuhri® said,
“Knowledge is glorious and is not treasured except by the glorious.”

1 Muhammad ibn-Idris, (A.H. 204/A D. 820) See ibn-Khallikan, Vol. 1L, p.
214.

2. The second Rashidite Caliph.

3 Sakhr ibn-Qays d. between A.H. 67 and 77/A.D. 686 and 699 Cf. ibn-
Qutaybah, Kitab al-Aa brif, ed. F. Wustenfeld (Gottingen, 1850), pp.
216-17.

4. A.H. 100/A.D. 719. See al-Aa ‘arif, p. 230.

A.H.256/A.D. 870. See al Nadim, al-Fihrist, ed. Fiugel (Leipzig, 1872),

pp. 110-11; ibn-Khalikan, Vol. I, pp. 336-7.

6. Legendary figure to whom the Arabs ascribe much wisdom.

Malik, al-A fuwarta’, Talab al-Ilm. L.

8. Probably abu-Salamah ibn-*Abd-al-Rahman (A.H. 94/A.D. 713), See
Tadhkirat al-Huffaz, Vol. 1. p. 39.
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ON THE EXCELLENCE OF LEARNING

The excellence of learning is attested in the Qur’an by the
following words of God: “And if a party of every band of them march
not out. it is that they may instruct themselves intheir religion;™ and
again, ~Ask of those who have Books of Monition if ve know it not.”

[As to the evidence of the excellence of learning] in tradition,
the Prophet of God said. “Whoever follows a path in search of
knowledge. God will guide him into a path leading into Paradise.”™
And again. “Verilv the angels will bow low to the seeker after
knowledge in approval of what he does.™ He also said, “To rise up
before davbreak and learn but a section of knowledge is better than
prostrating vourself in prayer a hundred times.™ The Apostle again
said, “"One scction of knowledge which a man learns is better for him
thanall theriches of the world.” And again. ““Secking after knowledge
is an ordinance obligatory upon every Muslim.™ [8] He also said,
“Seek ve knowledge even [as far as] China.” The Prophet further
said. “Knowledge is like scaled treasure houscs, the keys of which
arc inquiry. Inquire. therefore, for therein lics reward for four: the
inquircr. the lcamed. the auditor, and their admirer.” He also said.
~The ignorant onc should not hide his ignorance nor the learned his
knowlcdge.” And in a tradition on the authoriiy of abu Dharr,” “To
be present in the circle of a lcarned man is better than prostrating
oneself in praver a thousand times. or visiting a thousand sick men.
or joining a thousand funcrals.” It was then said. O Apostle of God,
is it also better than the reading of the Qur an?” To which he replied,
“What good. though. is thc Qur an except through knowledge?” The
Prophet also said. “Whoever is overtaken by death while secking
knowledge wherewith to strengthen Islam, between him and the
prophets in Paradisc is but onc grade.”

Surah IX: 123 2 Surah XVI: 43,
Muslim. al-Dhikr-w-al-Du’a’. 1. Ibn-M ajah. Intro_, 17 4.
Ibn-\ajah, Intro.. 17 4. 3 Cf Ibn:\ajah, Intro., 16, 9.

See supra, p. 3.
Al-Ghifiri. Jundub ibn-Junadah. d. A 1 32/A.D. 652-3. Sec al-Nawawi.
Tahdhib a-Asma. ed F. Wustenfeld (Gottingen. 1842-7). pp. 714-15.
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[As to the evidence of the excellence of learning] in the sayings
of the Companions, ibn-Abbas said, “While I sought knowledge, 1
was abased, but when I was sought for it, I was exalted.” Similarly,
ibn-abi-Mulaykah' said, “Never have I seen the like of ibn-*‘Abbas:
to behold him is to behold the most handsome man; when he speaks,
he is the most eloquent, and when he hands down a judicial opinion,
he [reveals himself] as the most learned.” Ibn-al-Mubarak said, “I
wonder how on¢ who sought no knowledge could be moved to any
noble deed;” while one of the wise men said, “Verily I pity no one as
I pity the man who seeks knowledge but understands not, and him
who understands and seek it not.” Abu-al-Darda’? said, “I wouid
rather learn one point than spend my night in continual prayer;” and
again, “The learned and the leamer are partners in righteousness
while the rest of men are barbarians in whom there is no good.” He
also said, “Be leamed, or a leamner, or an auditor but never anything
else lest thou perish.” ‘Ata’ said “[Attendance at] an assembly of
learning* atones [the evil of attending] seventy places of
entertainment.” “Umar’® said, “The death of a thousand worshippers
who spend their days in fasting and their nights in continual prayer
is a lesser calamity than the passing away of one learned man who is
aware of what is lawful before God and what is unlawful.” Al-Shafi‘
said, “Secking knowledge is better than supererogatory works.”
Ibn-‘Abd-al-Hakam® said, “I was [once] at Malik’s’ place studying
at his feet when the hour of noon arrived. Thereupon I closed my
books and put them away in order to pray; but he said, “What you
have risen to perform is not better than what you were doing provided
your intentions are good.” Abu-al-Darda’ also said, “Whoever
should regard that rising early for study is not jihad [reveals himself]
deficient in reasoning and intellect.”
1. AH. 117/AD. 735, Tadhkirat al-Huffaz, Vol 1, pp. 95-6.
2. “Uwaymir ibn-Zayd (A.H. 32/A.D. 652-3) See ibn-Sa‘d, Vol. VI, Pt. 2,

. 117-18.

3. ftfn—abi-Rabah (AH. 1i5/A.D. 733). See ibn-Qutaybah, p. 227, ibn-

Khalliksn, I, Vol. pp. 571-3.
4. “Dhkir” in B. 5. The second Rashidite Caliph.
6. Abu Muhammad ‘Abdullah (A .H. 314/A.D. 829), father of the famous

historian of Egypt; see ibn-Khallikan, Vol. I, pp. 444-5.

7. Ibn-Anas(A.H. 179/A.D. 795). See al-Fihrist, pp. 198-9; ibn-Khallikan,
Vol. I, p. 200.
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ON THE EXCELLENCE OF TEACHING

The excellence of teaching is supported in the Qur’an by the
following words of God: “.... And may warn their people when they
come back to them, haply they may take heed to themselves™,’ by
which is meant teaching and guidance. God also said, “Morcover,
when God entered into a covenant with those to whom the scriptures
had been given, and said, ‘Ye shall surely make it known to mankind
and not hide it’...”?, meaning thereby that teaching was incumbent
upon them. And again He said, “But truly some of them do conceal
the truth, though acquainted with it.””> Here God has ruled against
concealing the truth as he has with regard to concealing evidence
when He said, “He who refuseth [to give evidence] is surely wicked
at heart.” The Prophet said, “God does not give the learned any
knowledge unless He enters with them into the same covenant He has
entered into with the prophets — namely, to make it known and not
conceal it.” God also said, “And who speaketh fairer than he who
biddeth to God and doeth the thing that is right?”” and again,
“Summon thou to the way of thy Lord with wisdom and kindly
warning: "¢ andalso*..... Andteach them ‘The Book’ and Wisdom.™”

[As to the evidence of the excellence of teaching] in tradition,
the Apostle of God, on sending Mu‘adh?® to al-Yaman, said to him,
“That, through vou, God may lead one man [unto Himself] is better
for you than the world and all that is in it.”® He also said, “Whoever
acquires but one section of knowledge in order to teach men, will be
given the reward of seventy of the rightéous.” Jesus said, “He who
has knowledge and shall do and teach, the same shall be called great
[9]in the Kingdom of Heaven.'® The Prophet said, “When on the day

I. Surah IX: 123. - 2. Surah I 184.

3 Surah I: 141. 4.  Surah I 283.

5. Surah XLI: 33. 6.  Surah XVI: 126.

7. Surah I: 123.

8. Ibn-Jabal (A.H. 18/A.D. 630). See ibn-Hisham, Sirar Rasul Aliah. ed. F.
Waustented (Gottingen. 1858-60). p. 957: ibn-Sa ‘d. Vol . [l Pt. 2. pp. 120-.
26. Vol. VII Pt. 2. pp. 114-135; Tahdhib al-4sma’. pp. 559-61.

9. Cf. Matt. 18: 10-14; Luke 15:3-10.

10. Cf Matt. 3,19, al-Tirmidhi, ‘Ilm, 19.
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of resurrection God says unto the worshippers and the Warriors,
‘Enter ye into Paradise’, the leamed would say, ‘By virtue of our
learning have they attained their piety and fought for Thee’. Then
God would say unto them, ‘I regard you alike with my angels:
intercede and vou will have vour intercessions accepted.” They then
would present their intercessions and enter into Paradise.” This
cannot result except from knowledge which is made active through
teaching not from passive knowledge which is inert. The Prophet
said, “God does not take away knowledge from men after He has
given it to them, rather it vanishes with the passing away of the
learned. Thus whenever a leamed man passes away. whatever
[knowledge] he had perishes with him. When finally there are none
left but ignorant leaders they will give uninformed opinions whencver
consulted, leading men astray and confusing themselves.”™ The
Prophetalso said, “Whoever hasany knowledge but concealsit. will,
on the day of resurrection, be bridled with a bit of fire.” He also said,
“How excellent a gift and how admirable a present is a word of
wisdom which vou hear and inwardly digest and then carry it and
teach it to a brother Muslim: verily it is equivalent to a year of
worship.”? And again, “Accursed is the world and all that is in it
except the name of the exalted God and him who shall follow in His
way, be it ateacher or one taught.” The Prophet also said, “Intruth
God and His angels as well as the heavens and the earth, even the ant
in its hill and the whale in the sea, will bless the man who tcaches his
fellowmen.™ He also said, “A Muslim gives his brother Muslim no
better benefit thana ‘fair’ tradition which had reached him and which
he consequently imparts. He also said, “A good word which the
believer hears and follows and also teaches is better for him than a
vear’s worship.”

One day the Apostle of God passed by two assembled groups:
the members of the first were calling upon God and offering their
supplications, while the others were instructing men. Whereupon he

. Cf Muslim, ‘llm, 22; al-Bukhari, ‘Ilm, 35.
2. Cf. Ibn-Majah, Intro., 24: 1. 3. Ibn-Majah, Zuhd, 3.
4. Al-Tirmidhi, ‘im, 19.
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said, “These beseech God; if He wills He will grant them their request
and if He wills He will withhold it; whereas those teach men and
verily I was not sent but as a teacher.” Then he turned and sat among
them. He also said, “The knowledge and guidance which God has
sent me to declare are like unto heavy rains which fell over a certain
locality. One spot absorbed the rain and put forth herbs and much
grass; another spot held the waters with which God benefited men
?vho drank therefrom, watered the earth therewith, and then planted
it; and a third spot was flat, it held no water and put forth no herb.™
The.ﬁrst part of the parable signifies the one who reaps the benefits
gf his own knowledge, the second signifies the one whose knowledge
is o}t; benefit to others, while the third stands for him who enjovs
neither. .

. Muhammad also said, “When a man dies all except three of
his works perish, namely, a permanent endowment for charity, useful
knowledge, and righteous progenv that bring honour u}ion his
memory.” And again, “He who leads to something good is like him
who does it.”* He further said, “Envy is unlawful except regarding
two categories of persons: those [10] to whom God has given wealth
ar'1d power to spend that wealth rightly, and those to whom God has
given wisdom with which they regulate [their lives] and which thev
teach.” The Prophetalso said, “God’s mercy is upon my successors.
On being asked, “But who are your successors?” he replied, “My
successors are those who keep my laws and teach them to God’s
people.”®

[Asto the evidence of the excellence of teaching] in the savings
of the Companions, ‘Umar said, “Whoever shall relate a tra(iition
and thus induce someone to do according to its precepts, will, with
the [actual] doer be equally rewarded.” Ibn-‘Abbas said, “°All things
even the whale in the sea will intercede for him who teaches men
Cf. Ibn-Majan, Intro., 17, 10.

Al-Bukhari, ‘Ilm, 21.

Cf- Muslim, Wasiyah, 14; Masabih, Vol. I p. 14.
Al-Tirmidhi, ‘llm, 14.

Cf. Al-Bakhari ‘Ilm, 16, Zakah, 5.

Cf- Matt. 12: 479, Mark 3, 32-5; Luke 8, 19-21.

R
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good.” One of the learned men said, “The learned man occupies the
position of an intermediary between God and His creatures; let the
learned, therefore, be mindful how he occupies this position.”

It has been related that Sufyan al-Thawri' arrived in ‘Asqalan
where he tarried but no man questioned him [or sought his
knowledge]. Whereupon he said, “Hire for me a beast of burden in
order to depart from this city, for it is a place where knowledge does
not prosper.” He had not said this except in solicitude over the
excellence of teaching in which lies the preservation of knowledge.
‘Ata’ also said, “I came upon Sa‘id ibn-al Musayyab? while he was
weeping, at which I said, *“What causes you to weep?” He answered,
‘No one seeks from my any information.” It has also been said that
the learned men are the lights of the ages; each is the torch of his own
age and through him his contemporaries obtain light.” Al-Hasan
said, “Had it not been for the learnec, men would have become like
animals.” For it is through teaching and instruction that men are
brought out of the category of beasts to that of human beings.
‘Ikrimah said, “Verily a price is set upon this knowledge.” When
asked that it was, he replied, “It is to be given to him who can keep
it well and not lose it.” Yahya ibn-Mu‘adh said, “The learned have
more compassion for the followers of Muhammad than either their
fathers or mothers.” “How is that?” he was asked; to which he
replied, “Their fathers and mothers shield them from the fires of this
world while the learned protect them against the fires of the next.”
Ithas been said that in the process of learning the first [step] is silence,
followed by listening, then retention, then doing, and finally imparting.
It has also been said, “Teach what you knows to him who does not
know and leam from him who knows what you do not know. If you
would do this you would learn what you have not known and would
retain what vou have already known.” Mu‘adh ibn-Jabal said, (I

1. AH. 161/A.D. 778, see Tahdhib al-Asma,’ pp. 286-8.

2. AH. 95/A.D. 713; see ibn-Qutaybah, pp. 1234.

3 ca. A.H. 105 A.D. 723, See ibn-Qutaybah, pp. 231-2; Tahdhib al-Asma’,
pp- 431-2.

4. AH. 258/A.D. 872; see ibn-Khallikan, Vol. I, p. 187-8.
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have also come across the same saying described as a marfu‘!
tradition), “Acquire knowledge, for its acquisition is [equisition to]
the fear of God, its pursuit is [equivalent to] worship, its study is
[equivalent to] praise, searching for it is [equivalent to] jihad,
teaching it to him who does not know is [equivalent to] almsgiving,
and imparting it to those who are worthy is meritorious. Furthermore,
it is the bosom friend of the lonesome, the companion in solitude, the
guide [to religion, the comforter in both}* happiness and misfortune,
the aid te the lonely, the relative among strangers. and the beacon on
the road to Paradise. Through it God exalts a few and makes them
leaders in virtues, chiefs® and counsellors worthy of emulation,
pioneers in righteousness whose footsteps should be followed and
whose deeds should be observed. The angels seek their friendship and
with their wings they touch them to gain thereby their favour. The

Jliving and the dead, vea even the whales and the fish of the sea, the

lions and beasts of the field, as well as the heaven and its stars
intercede for them, because knowledge is the protection of hearts
againstblindness, the light of the eves in darkness, and the fortification
of the body against decay. Through it man attains the dignity of
sainthood and the loftiest ranks. To reflect upon it is [as meritorious]
as fasting and its study, as continual prayer. Through it God is
obeyed, worshipped and glorified: through it he admonishes and
forewarns;® through it His unity is declared, and through it also
[man)? abstains from sin. Through knowledge the ties of relationship
are made close by kindly deeds, and the lawful and the unlawful are
made known. Knowledge is like an imam whereas works are his
followers. Knowledge is bestowed upon the fortunate and from the
unfortunate withheld™.

1. Marfu' signifies the record of a word or deed of the Prophet reported by
the Companion who heard or saw it.

2. Words between brackets only in C.
3. Only in C.
4. Only in C.
5. Only in C.
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EVIDENCE [FOR THE EXCELLENCE OF KNOWLEDGE]
FROM REASON

The purpose of this section is to comprehend the excellence
and value of knowledge. Nevertheless, unless excellence is in itself
understood and its meaning determined it will not be possible to
acknowledge it as an attribute to knowledge, cor to any other trait
besides. Similarly, whoever expects to determine whether or not
Zayd is wise without having understood the mearning and essence of
wisdom, is sure to go astray.

Excellence is derived from the infinitive to excel, which is
excrescence. When, therefore, of two objects which are similar, one
has an extra characteristic, that object is described as excelling the
other, no matter what its excellence may be. Thus saying that the
horse is more excellent than the donkey means that the horse shares
with the donkey the capacity for carrying burdens, but excels it in
charging, wheeling, swiftness, and beauty. However, should a
donkey possess a ganglionary growth it would not be described as
more excellent, because the ganglion, though an excrescence on the
body, is in reality a defect, an imperfection. In addition the animal is
sought for its useful qualities, not for its physical features. If you then
understand this, it will be clear to vou that knowledge excels when
compared with the other attributes, just as the horse is distinguished
when compared with the other animals. Furthermore, while swiftness
is an excellent [feature] in the horse, in itself it has no excellence.

Knowledge, however, is in itself an absolute excellence, apart from

any attribution. It is the description of God’s perfection, and through
it the angels and prophets were imbued with honour. The fleet horse
is better than the slow. Knowledge is, therefore, an excellence in the
absolute and apart from any attribution.

A precious and a desired object may be of any of three
categories: what is sought as a means to an end, what is sought for
its own [intrinsic value], and what is sought for both. What is sought
for its own [intrinsic value] is nobler and more excellent than that
which is sought as a means to an end. The dirham and the dinar aré
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objects sought as means to an ead to. secure other objects. In
themselves they are only two useless metals; and had not God made
it possible to transact business through them, they would have been
the same as pebbles. Happiness in the hereafter and the ecstasy of
viewing the face of God are sought for their own [intrinsic value},
whil~ physical health is sought both for its own [intrinsic value] and
as a2 means to an end. Man’s health, for example, is sought because
it is a guarantee against bodily pain, and also because it helps [man]
to reach his ends and [secure his] needs. Similarly, if vou would
consider [the case of] knowledge, you would discover that it is in
itself delightful and therefore sought for its own [intrinsic value}, and
you would also find it a way which leads to the hereafter and its
happiness, and the only means whereby we come close to God.

The greatest achievement in the opinion of man is etemal
happiness and the most excellent thing is the way which leads to it.
This happiness will never be attained except through knowledge and
works, and works are impossible without the knowledge of how they
are done. The basis for happiness in this world and the hext is
knowledge. Of all works it is, therefore, the most excellent. And why
not, since the excellence of anything is revealed by the quality of its
fruit? You have already leamnt that the fruit of knowledge in the
hereafler is drawing near to the Lord of the Universe, attaining the
rank of the angels, and joining the company of the heavenly hosts. Its
fruits in this world, however, are power, dignity, influence over
kings, and reverence fromall to an extent that even the ignorant Turks
and the rude Arabs are found naturally disposed to honour theéir
teachers because the latter are distinguished by a great deal of
knowledge derived from experience. Even the animal does by nature
honour man because it senses that he is distinguished by a degree of
perfection exceeding its own. These are, then, the excellence of
knowledge in the absolute. As shall be seen later, the different
branches of knowledge vary, and with their variation their excellences

vary.

The excellences of teaching and learning, in view of what we
have already said, are therefore manifest. For if knowledge is the
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most excellent of things, the process of acquiring it would then be a
search for the most excellent, and imparting it would be promoting
the most excellent. For human interests extend to both the material
and the spiritual worlds, and no order exists in the latter without
existing in the former because this world is a preparation for the next,
and is the instrum=nt which leads to God anyone who uses it as such,
a home for him who takes it as a dwelling place. The affairs of this
world, however, do not become orderly except through human
activities. These activities, crafts, and industries are divided into
three c_ategories:

The first involves four fundamental (activities) without which
chaos would rule the world: agriculture for raising food-stuffs,
weaving for manufacturing clothes, architecture for erecting houses,
and politics for establishing human relationship and society and for
promoting co-operation in the control of the means of living.

The second involves such activities as are auxiliary to any of
the above-mentioned fundamental activities. Thus iron craft is
auxiliary to agriculture as well as to several other industries, and
supplies them with their respective tools and instruments such as the
implements for carding and spinning cotton preparatory to its
weaving.

The third involves such activities as are supplementary to the
previously mentioned principal industries, ¢.g., the process of milling
and bread-making in relation to agriculture and the process of
laundering and tailoring to weaving.

The relation of these principal activities to the order of things
in this world is as the relation of the members of the body to the whole,
because the members of the body are also divided into three categories.
These are fundamental like the heart, the liver, and the brain;
auxiliary like the stomach, veins, arteries, and sinews:; or
supplementary and ornamental like nails, fingers and evebrows.

The highest of these activities are the fundamental, and of
these the highest is politics [as employed] in unifving [people] and in
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reform. For that reason this discipline demands of those who pursue
it a degree of perfection greater than that required by any of the other
disciplines; and in consequence it is inevitable that the politician
should subordinate to himself, and make use of,, the other profession.

Politics, bent on reform and on guiding people to the straight
path which [insures] salvation in this world and the next, is [in turn]
divided into four classes: the first, which is also the highest, is the
[religious] polity of the prophets which involves their jurisdiction
over the thoughts and actions of the privileged few and the common
folk alike. The second is the [civil] polity of the caliphs, the kings, and
the sultans, which involves their jurisdiction over the actions, but not
the thoughts, of the privileged few and the common folk. The third is
the intellectual polity of the learned man, who know God and His will
and who are the heirs of the prophets, which involves jurisdiction
only over the thoughts of the privileged few since the understanding
of the common folk is too low for them to benefit, and their power of
discrimination is too weak to observe and emulate their actidgis, and
are, therefore, subject to no compulsion or restraint. The fourth is the
[“ecclesiasticai”] polity of the preachers which involves jurisdiction
only over the thoughts of the common folk.

Next to the [religious] polity of the prophets, the highest is,
therefore, the intellectual because of its service in disseminating
knowledge, in diverting the souls of men from the destructive and
undesirable traits, and in guiding them to those which lead to
happiness and are praiseworthy, all of which, in the final analysis,
fall within the purpose of teaching. We have only said that the
intellectual activities are more excellent than the other professions
and activities because the superiority of an activity is known by three
things:

1. By examining the native endowments of man through which
the activity is realized, as in the case of the superiority of the
theoretical sciences over the linguistic. Wisdom is attained
through the intellect while language, through the sense of
hearing (and intellect is superior to the [mere] sense of
hearing). :
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2.  Byexamining the extent of its usefulness, as in the case of the
superiority of agriculture over the goldsmith’s craft.

3. By observing the object of its operations, as in the case of the
superiority of the goldsmith’s craft over tanning; the object of
the one is gold while that of the other is the hide of a corpse.

It is further apparent that the religious sciences, which are the
knowledge of the path to the hereafter, are comprehended through the
maturity of the intellect; and as we shall see later, clear understanding
and clear intellect are the highest attributes of man, because through
the intellect the responsibility of God’s trust is accepted, and through
it man can enjoy the closeness to God. '

Concerning the extent of its usefulness there is not the slightest
doubt since it contnibutes to happiness in the hereafter. And finally,
how could the merit of an object of an activity be denied when the
objects with which the teacher deals are the hearts and souls of men.
The noblest being on earth is the home sapiens and the noblest in his
essence is his heart with whose perfecting, cleansing, purifving, and
leading to God the teacher is occupied. Thus on the one hand the work
of the teacher is a [form of] praise to God and on the other hand a
[form of] stewardship. It is in fact the highest form of stewardship
because God has bestowed upon the heart of the learned man
knowledge, which is His most intimate attribute. Hence the leamed
man is like the keeper of God’s most valuable treasures and has
permission to give from them to all who need. What rank is, therefore,
higher than that in which the servant is an intermediary between his
Lord and his fellowmen, to draw them closer unto God and to lead
them to Paradise to which the pious repair. May we, through the
Grace of God, become one of them, and may He bless everv chosen
servant.
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SECTION 11

On praiseworthy and objectionable branches of knowledge.
their classifications, and the rules which govern them. including
those branches of knowledge whose acquisition is deemed fard ‘ayn
as well as those whose acquisition is deemed fard kifayah: on
determining the position of theology and jurisprudence in relation
to the science of religion; and finally. on showing the superiority of
the science of the hereafter.

ON KNOWLEDGE WHOSE ACQUISITION IS
DEEMED FARD‘AYN

The Apostle of God said, “Seeking knowledge is an ordinance
obligatory on every Muslim,” and again, “Seek ve knowledge even
[as far as] China.” People, however, disagreed as to what l?rancl) of
knowledge man is obliged to acquire, and as a result split up into
about twenty groups. We shall not go into details but simply
‘summarize the matter by saying that each group insisted on the
necessity of acquiring that branch of knowledge which happened to
be its speciality. The scholastic theologians insisted on scholastic
theology because the unity of God, as well as His essence and
attributes, is known through it. The jurists held out for jurisprudence
because the acts of worship, the lawful and the unlawful as well as

the forbidden and the permissible in daily conduct, are deteminqd
through it. Or in other words what the ordinary man needs iq his
evervdav life, rather than under unusual conditions, is determined
thro;Jgh’it. Furthermore, the commentators and traditioni §ts, holding
that through it all sciences are attained, stood for the science of the
Qur’an and the tradition. The Sufis pointed to Sufism as the br.anch
of knowledge which was intended, some saying that it is the science
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whereby the creature, realizing his position in relation to the divine,
has a mystical experience [in communion with his God]. Other Sufis
said that it comprises knowing what sincerity is and what the
afflictions of the soul are, as well as being able to distinguish between
the followers of God and the followers of Satan. Others again said
that it was the esoteric science whose acquisition was required only
of the qualified, select few, and accordingly they dismissed the
accepted meaning of the word in favour of its esoteric connotation.

According to abu-Talib al-Makki,' what is meant [by the
above-mentioned tradition] is knowledge of the contents of tradition
which embodies the foundations of Islam, referred to in the following
words of the Prophet: “Islam is built upon five pillars.” Since these
five pillars are ordinances imposed by God, it is necessary to know
how to fulfil them. The student, therefore, should be absolutely
certain that knowledge, as we have already shown in the introduction
to this book, is divided into the science of practical religion and the
science of revelations. The scope of this discussion is confined to the
science of practical religion.

The [tenets of] practical religion which an adult and sane
creature is obliged to observe deal with three things: beliefs, works,
and prohibitions (fark, pl. turuk). Forexample, whenasane individual
attains puberty and comes of age, his first obligation is learning the
two words of the confession of faith (alshahadah) and understanding
their meaning. These two words are: there is no god but Allah;
Muhammad is the Prophet of Allah. He is not required to fully

penetrate their significance through scrutiny, investigation, and

research, but only to believe and confess them unequivocally without
the least doubt or hesitation. The later is obtained by merely
accepting on authority without any investigation or proof, since the
Prophert required only mere acceptance and confession from the

1. Author of the famous Qut al-Ouiub (A.H. 386/A.D. 996). See ibn-

. Khallikan, Vol. II. p. 297, al-Sam‘ani, Kitab al-Ansab ed. D.S. Margoliouth
(Le Den, 1912) fol. 541a.

2. These are the confessio' s of faith, prayer, alms giving (zakah), the
pilgrimage, and fasting cf. al-Bukhari, Iman, 1. al-Tirmidhi, 2. Iman, 3;
Ibn-Hanbal, Iman, 4.
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ruffians among the Arabs without their learning any evidence.! Thus
in accepting and confessing the two words, the person fulfils an
obligation which is binding at that time. Accordingly, at thattime, the
branch of knowledge, whose acquisition is divinely ordained and
binding for every Muslim, would consist in the learning and
understanding of the two words of the confession of faith. Furthermore,
at that stage, it is sufficient for them. This is shown by considering
that if 2 Muslim dies upon accepting and confessing the two words
of the confession of faith, he would die obedient to God and guilty of
no rebellion. With the rise of new developments, however, there
would be other obligations, but they would not necessarily be binding
on every individual. On the contrary, it would be quite possible [for
some] to be free of them.

The new developments may affect obligations regarding
works, prohibitions, or beliefs.

Regarding works, for example, if a person's life were to
extend from dawn until noon, he would be required to learn how to
perform his ablutions and pray because of the approaching noon
hour. In such a case it would be wrong to say that it is obvious that
he should persist in his study; [and if he finds that his life will extend
beyond noon] and thinks that he might not be able to finish in time,
[he should still persist} and perform his ablutions and pray before
evening, however long this may be after the appointed hour. In short
he should give study primary consideration regardless of the time
required. In addition it can be said that the obligation to acquire
knowledge, whick is the prerequisite for works. is derived fiuom the
obligation to perform works, in which case it might not even be
obligatory before sunset. This is also true of the other prayers.

Further, should a person live until [the beginning of]
Ramadar., he would be obliged to learn all about fasting i.e., that it
lasts from morning until sunset, that observing it requires resolve,
abstinence from food, drink, and sexual intercourses as well as secing

1. Cf Surah XLIX: 14, al-Tabari, Jami ‘la-Bavan (Cairo, 1323-30), Vol.
XXVI, pp. 89-91 where these are said to have been the Banu-Asad.
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the new moon personaily [or accepting the word ot two eye-witnesses
instead].! Similarly, should a person come into some wealth, or on
coming of age, inherit some, h- should leam all about zakah. For
although fulfilling the obligation is not immediately incumbent upon
him, it would become so at the end of the first vear after his
" acceptance of Islam. Should he possess nothing but camels, he would
not need to learn the zakah of sheep, and the same is true of the other
. vaneties [of wealth].

When, however, the months of pilgrimage begin, it will not be
necessary for the person to start, at once, to learn how to make the
pilgrimage; and since it is performed at leisure, learning how to do
it is not immediately obligatory. Rather the learned men of Islam
should point out to him that the pilgrimage is a divine ordiance to be
observed, at leisure and convenience by every one who, as a man of
means, has both the provisions and the means of transportation. This

“should be done in the hope of inducing the individual himself to
resolve upon the pilgrimage. Should he so resolve, it would become
nccessary for him to learn how the pilgrimage is performed. He
would not need, however, to learn anything except its essentials and
duties and not the voluntary acts of supererogation connected with it;
for it performing the voluntary acts is supererogatory, so would its
know ledge also be, and leamning it, consequently, would not be a
divine ordiance binding on all Muslim. (As to the unlawfulness of
ncglecting to poini out that the pilgrimage is obligatory whencver the
individual is ablc to performit, there has been considerable speculation
worthy of nothing but jurisprudence). The same reasoning applies to
the knowledge of the other works which are divinely ordained and
binding on all Muslims.

As to prohibitions, the acquisition of the knowledge of which
is obligatory, the obiigation is conditioned by the rise of new
devclopments and changed circumstances relevant to it, and varics
with the conditions of the individual. Thus the mute is not obliged to
know what is unlawful in speech nor the blind to know what things

1. Words beween brackets only in C.
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+ . are unlawful to see. Similarly the bedouin is not obliged to know the

‘houses in which it is unlawful to sit. All these obligations only apply

" within the limits of circumstance, and need not be learnt when it is

certain that the question [of their applicability] will not arise. But
whatever situation resembles these and may, therefore, be confused
with them must be distinguished from them — as, for example, the
case where an individual who, at the time of his embracing Islam, was
in the habit of wearing silk garments, or possessed something
illegally, or looked at a woman whom he could not legally marry. In
such a case, he should be warned. On the vther hand, whatever does
not resemble these things and 1s, thercfore, not confusing but to which

' one may be exposed through contact, — such as food and drink —

instruction concerning it is obligatory. Hence if an individual happens
to be in a town where it is customary to drink wine and eat pork, it
is imperative that he be taught concerning their prohibition and
warned against using them. Moreover of all things in which instruction
is obligatory, acquinng a knowledge of them is. also obligatory.

As to beliefs and actions of the heart. knowledge of them is
obligatorv according to the statc of the mind. Thus if one should feel
any passing thought (khatir)' of doubt as to what the two words of
the confession of faith mean, it would be obligatory upon him to
acquire the knowledge of whatever would remove that doubt. If, on
the other hand, he felt no such passing thought but died before he
believed that the word of God — the Quran — s ¢tenal, visible, and
not a substratum for originated propertics, as well as other often
repeated articles of faith. he would have died a professing Muslim.
These feelings of doubt which render the knowledge of the articles of
faith obligatory arise in the mind either naturally or as a result of
hearing things in one’s own community. Thus in a town where
rumours have spread and the people talk heresy, the individual
should, in the carly vears of his maturity, be protected against such
influence by being instructed in the [elements of] truth. If, on the other

l. Pl. Khawatir, signifving the occurrence in the mind of something which
is quickly removed by another thought and which its owner is able torepel
from the mind.
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hand, he were exposed to falsehood, it would become necessary to
remove it from his heart, a task which might prove difficult. Again
ifthis particular Muslim were amerchant living in the midst of atown
where the practice of usury was prevalent it would be obligatory to
warmn him against usury.

This, then is the truth conceming the knowledge whose
acquisition is deemed an ordinance of God binding on everyone and
no less binding on some because of its observance by others. The gist
of it all is knowledge of how to perform works whose discharge is
obligatory. Whoever, therefore, knows what works are obligatory
together with the time of their discharge. the same possesses the
knowledge whose acquisition is fard ‘ayn. Furthermore, what the
Sufis hold relative to the understanding of the thoughts of the enemy
and [those] of the company of heaven (lummat al-mulk) is also true,
though only to those who apply themselves to it. If, however, man
does not for the most part refrain from the impulses of evil,
hypocrisy, and envy, he should seek to acquire whatever knowledge
he may feel he needs from the Quarter on the Destructive Matters of
Life. How can he neglect this obligation when the Apostle of God
said, “Three things in lifc are destructive; sordid avarice, vehement
passion and self-conceit,” and no man can refrain from these. The
rest of what we shall mention of the reprehensible conditions of the
heart such as pride, conceit, etc., all follow from these three
aforementioned destructive matters of life. Their eradication is a
fard ayn. It is, however, not possible except through a knowledge of
the nature of these destructive matters of life, as well as their causes,
symptoms, and cure; as he who knows not evil falls into it. A cureis,
in reality, confronting a cause with its opposite. How could such a
thing be possible without a knowledge of both cause and effect? Most
of the things we have mentioned in the Quarter on the Destructive
Matters of Life belong to the fard ‘ayn class which have been totally
neglected by the people in favour of pursuing things which do not
matter.

Among the things about which we should proceed to inform
the individual, in case they have not vet been transmitted from one
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people to another, are belicf in Paradise, hell, the day of resurrection
and the day of judgement in order that he may believe and accept
them, as they are the continuation of the words of the confession of
faith. This is required because after the acceptance of Muhammad'’s
prophethood, the message which he conveved, namely that whoever
should obey God and His Apostle would enter Paradise, and whoever
should disobey them would enter hell-fire, should be understood. If,
therefore, vou would pay attention to this reasoning vou wouid know
that this is the true way of life. You would also find out that every
scrvant suffers, in the course of his life, both during the day and the
night from enduring thoughts (wagqa i)' [of doubt] which befall him
in the performance of his acts of worship and daily transactions.
These thoughts require new obligations and consequently it becomcs
neccssary for him to inquire concerning every unusual occurrence
which may happen to him as well as to proceed to learn what may be
gencrally expected to occur in the near future.

Finally, if it should become clear that what the Prophct meant
by his words, “Seeking knowledge is an ordiance obligatory upon
every Muslim,” is knowledge with the definite article. namely the
knowledgc of only those works which are well known to be obligatory
uponevery Muslim, the line of this reasoning would become apparent
as wouldalso the time in which these obligations should be discharged.
God, however, knows best.

ON KNOWLEDGE WHOSE ACQUISITION IS DEEMED
Fard Kifayah

It should be known that a necessary duty is not distinguished
from other duties except when the different sciences are enumerated.
These are divided. in relation to the kind of duties we arc now
considering, into sacred (shar ivah) and profanc (ghayr shar ivah)
sciences. By sacred sciences I mean those which have been acquired

1 Sing, wagi‘ah. signifying a thought which appears m the mind and
remains there. and which. unlike Khajir the owner has nomeans whatever
of repelling
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from the prophets and are not arrived at either by reason. like
arithmetic, or by experimentation, like medicine, or by hearing. like
language.

Profane sciences are divided into praiseworthy (mahmud),
blameworthy (madhmum), and permissible (mubah). Praiseworthy
sciences are those on whose knowledge the activities of this life
depend such as medicine and arithmetic. They are divided into
sciences theacquisition of theknowledge of whichis fard kifayah and
into sciences the acquisition of the knowledge of which s meritorious
though not obligatory. Sciences whose knowledge is deemed fard
kifayah comprise every sciences which ‘are indispensable for the
welfare of this world such as: medicine which is necessary for the life
of the body, arithmetic for daily transactions and the division of
legacies and inheritances, as well as others besides. These are the
sciences which, because of their absence, a community would be
reduced to narrow straits. But should one who can practise them rise
in that community, it would suffice and the obligation to acquire their
knowledge would cease to be binding upon the rest of the community.

No one should be astonished when we say that medicine as
well as arithmetic are of the sciences which are fard kifayah, because
the fundamental industries are also the same, such as agriculture,
weaving, politics, even cupping and tailoring. For should a town lack
a cupper extinction would overtake its people and they would be
driven to expose themselves to destruction. Has not He who has sent

down the malady also sent down the remedy, given guidance for its .

use, and prepared the means for administering it? It is not, therefore,
permissible to expose oneself to destruction by neglecting the
remedy.

To go deep into the details of arithmetic and the nature of
medicine a well as such details which, while not indispensable, are
helpful in reinforcing the efficacy of whatever is necessary, is,
however, considered meritorious, not obligatory.

The blamewonhy (Madhmum) sciences are magic, talismanic

science, juggling, trickery and the like.
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The sacred sciences which are intended in this study are all .
praiseworthy. Sometime, however, they may be confused with what
may be taken for praiseworthy but, in fact, are blameworthy. For this
reason sacred sciences are divided into praiseworthy and bla;neworthy
sciences: .

The pfa.xise\\fordl}' sciences comprise sources (usu/), branches
(Furu ‘), auxiliary (muqaddimat), and supplementary (mutammimat).
There are. therefore, four kinds:

First come the sources (usu/) which are four in number: the
Book of God (i.¢. the Qur’an). The Usage (sunnah) of His Prophet,
The Agreement (ijma *) of all Muslims, and the traditions relating to
the Companions (athar al-sahabah). Agreement, in so far as it
evinces usage, is a source. Like traditions relating to the Companions,
however, which is also evince usage, agreement is a secondary
source. This is because the Companions have witnessed the revelations
and have, through their close association with the Prophet
comprehended what others have failed to see. Since, however, it is
possible that words will not fully express what has been so
comprehended, the learned men have deemed it fit to follow the
example of the Companions and hold fast to their tradition though on
a certain condition and in a special manner as the one concerned may
see. It is, however, not appropriate to discuss it in this section. )

Second are the branches (fieru ‘). They are what has been
drawn from the sources (usul), not according to the literal meaning
but through meanings which are adduced by the mind thereby
widening the understanding until a meaning differing from the literal
is indicated, as for example, indicated by the words of the Prophet:
“The judge should not sit in judgment while angry.” namely that he
should not sit in judgment while constipated or hungry or suffering
from a painful disease. This last thing may be of two kinds: the first
pertains to the activities of this world and is contained in the books
oflaw and entrusted to the lawyers, the learned men of this world; the

“second pertains to the activities of the hereafter. It is the science of

. Cf.al-Bukhari, Ahkam, 13; ibn-Majah, Ahkam, 4.
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the conditions of the heart, its praiseworthy and blameworthy
characteristics, what is acceptable before God and what is
reprehensible to Him. All these aretreated in the last part of this book,
i.e., the whole book of The Revival of the Sciences of Religion. It
includes the knowledge of what issues from the heart and affects the
senses in their acts of worship and usage of life, all of which are
treated in the first part of this book. ' '

Third are the auxilianv (mugaddimat). These act as the
instrument for the sacred sciences. Thus linguistic science and
syntax are but instruments for the knowledge of the Book of God and
the usage (sunnah) of His Prophet. In themselves linguistic science
and syntax are not of the sacred sciences, but it has become necessary
to engage in their study because of the law since this law has come
in the language of the Arabs. And whercas every law is revealed
through the medium of a particular language, the leaming of the
language becomes an instrument wherewith to learn the law. Among
these instruments also is the science of writing. It is, however, nota
necessary instrument because the Apostle of Ged was himself
unlettered (ummi).!" And if it were conceivable that retention of
whatever is heard was at all possible. man might have dispensed with
writing. But, because of the impossibility of such a thing. it has
become, on the whole. nccessary.

Fourth are the supplementary (mutammimat) which, in relation
to the science of the Qur'an, are divided into what pertains to
pronunciation such as learning the different readings and the
enunciation of the different letters, and into what pertains to exposition
which also rests on authoritative transmission. This is because
language alone cannot treat expositionor its technicalities suchasthe
knowledge of the abrogating (nasikh) and the abrogated (mansukh),
the general (‘amm) and the particular (khas), the express laws of the
Quran as well as its manifest meaning, and finally thc manncr of
their application, i.¢.. the science which is called the principles of
jurisprudence (usu! alfigh), which also includes sunnah.

1. Also illiterate. Cf. Surah VII: 156. The word probably means ignorant of
the scriptures. or. more accurately. a layman.
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' In connfection with tradition and history, the supplementary
sciences are biography, dealing mainly with the lives of illustrious
men and of the Companions, knowledge of the trustworthy transmitters
of traditions and their peculiarities, in order to distinguish between
weak (da 'if) and strong (qawi) traditions, and of their ages in order
to differentiate between those traditions whose chain of authorities is
incomplete or lacking (mursal) and those whose chain of authorities

goes back to the Prophet (musnad), as well as knowledge of whatever
is connected with it.

These, then, are the sacred sciences. Not only are they all
praiseworthy, but they also belong to the category of the fzrd
(afayah. But should one inquire saving, “Why have you appended
Jjurisprudence to secular sciences and grouped junisprudents among
secular scholars?” Let me tell you that God made Adam from earth
and his offspring from clay and running water. He brought them out
fron loins to womb, then to life, and finally to the grave; from the
grave He raised them to judgment and from there to Paradise or to
hel!—ﬁre. Such was therefore their beginning, such their end, and such
their abodes. Furthermore, God has created this world in preparation
for the hereafter in order to gather suitable provisions therefrom. If
these provisions were gathered justly, dissensions would have ceased
aqd the jurisprudents would have become idle. But since men have
with greed gathered their provisions, dissensions ensued and
consequently the need for a magistrate to rule them arose. In turn the
mggistrate felt the need for a canon with which to govern the people.
It is the jurisprudent, though, who has the knowledge of the rules of
government and the methods of mediation between the people
whenever, because of their greed, they contend. He thus becomes the
teacher of the magistrates and their guide in government and control,
that through their righteousness the affairs of men in this world may
be set in order. -

. Upon my life [ declare that jurisprudence is also connected
with religion, not directly but indirectly through the affairs of this
world, because this world is the preparation for the hereafter, and
there is no religion without it. Furthermore, the state and religidn are
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twins. Religion is the foundation whiles the state is the guard. That

which has no foundation will certainly crumble and that which has

no guard is lost. Without the magistrates there is neither government

nor control, and the correct way to settle dissensions is through law.

And as government by magistrates does not belong primarily to the

science of religion but is an adjunct to that without which there is no

religion, so is the knowledge of the manner of government. Thus it is

well known that it is not possible to carry out the pilgrimage without
the protection of an escort of bedouins along the route. But the
pilgrimage itself is one thing, setting out on the road to pilgrimage is

another, policing the route without which it is not possible to perform
the pilgrimage is still another, and the knowledge of the manner of
policing the route with all its rules and regulations is again another.

The result of jurisprudence is knowledge of the methods of government
and control. This is attested by a tradition whose chain of authorities
goes back to the Prophet, namely, “People will not be judged except

by three: a governor, a deputy, and an intruder.™ The goveror is th_e

imam [the imams have (always) been the judges}; the deputy is his
lieutenant, while anyone else is an intruder who undertakes that
responsibility without there being any need for him to do so. As a
matter of fact it was the custom of the Companions to avoid giving
legal opinions to the extent that each was in the habit of referring [_thc
question] to his colleague, although they did not avoid answering
questions relative to the science of the Quran and the path of the
hereafter. In some recensions the word hypocrite appears instead of
the word intruder [and rightly so] because anyone who, without any
special need, undertakes the responsibility of giving legal opinions,
does so for the sake of acquiring position and wealth.

If you agree to this, the same will hold true in connection with
the rules of invalidating testimonies, restrictive ordinances
indemnities and settling feuds; but it will not hold true in respect to

 what falls under the Quarter on the Acts of Worship such as fasting
and prayer, nor in respect to what the Usages of Life entailof civil
and legal matters such as determining the lawful and the unlawful.

1. Cf. al-Darimi, Sunan. Raqa‘iq, 63.
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You should, therefore, know that what the jurisprudent comes
nearest discussing under works which pertain to the hereafter are
four.! Islam, prayer, almsgiving, doing what is lawful and abstaining
from what is unlawful. But when you example how far the
Jjunsprudent’s speculation goes into these four you will find that it
does mot go beyond the limits of this world into the next. If then you
realize this limitation in respect to these four it becomes to you more
evident in others besides.

Concerning Islam the jurisprudent discourses on what renders
it sound or unsound as well as on its conditions, but only pays
attention to outward confession. The heart, however, is removed
from his domain because the Apostle set apart from the jurisprudent
those who wield the sword and those in whose hand the reins of
temporal power lie. This the Apostle did when he said to the man who
had killed another because the latter had recited the confession of
faith giving for a reason his fear of the sword, “Have you examined
his heart?? The jurisprudent also determines with the aid of the
sword the soundness of one’s Islam although he knows that the sword
can neither reveal to him the intentions of the individual nor remove
from his heart the veil of ignorance and bewilderment. He is,
however, counsellor to him who wields the sword. Since the sword

~ can reach the individual’s neck, and the hand his possessions,

repeating the confession of faith with the tongue protects his life and
possessions as long as he has either in this world. For this reason the
Prophet said, “I was ordered to fight people until they say, ‘There is
no other god but God. When they say this they render their lives and
possessions immune against my hand.”® He thus confined the
efficacys of verbal confession to life and possessions; but in the
hereafter mere words do not avail — only the illumination of the
hearts by the divine light, their secret thoughts, and their sincerity do
avail. These, however, do not fall within the field of jurisprudence
although the jurisprudent may delve into them as he might also delve
into theology and medicine, both of which are outside his field.

1. Text-three. 2. Muslim, Iman, 39.
1. Cf. Ibn-Majah, Irnan, 16, Muslim, Iman, 6, al-Bakhari, Iman 16.
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Concerning praver, the jurisprudent is entitled to give his
opinion as to whether or not it has been correctly performed in
accordance with the prescribed regulations, regardiess of the fact
that the worshipper, from the beginning to the end, might not have
paid attention to any pait of his prayer excent the magnificat
(takbir),) but has instead busied himself in gomng over his market
transactions. Sucha prayer is of no use for the hereafter justas verbal
confession of Islam is also of no use. Nevertheless, the jurisprudent
does pass judgment regarding its soundness, namely whether or not

“the worshipper has, in what he has performed, fulfilled the

‘requirements of the law and has thereby rendered himself immune to
execution and punishment. Tothe subject of submitting and presenting
the heart to God, however, both of which are works pertaining to the
hereafter and through which works are rendered efficacious, the
jurisprudent does not address himself: and in case he does, he
oversteps his bounds.

Concerning almsgiving, the jurisprudent examines what -

satisfies the demand of the magistrate so that in the event that the
payment of the alms is withheld and, consequently, the magistrate
exacts it by force, the jurisprudent then rules that the responsibility
of the magistrate has been fulfilled. It is related that Abu-Yusuf,’ the
judge, was in the habit of giving away all his income to his wife at the
end of each vearand in turn making her give away hersto himin order
to avoid the pavment of alms. On being informed of it, abu-Hanifah’
declared that that was the result of abu-Yusuf’s versatility in
jurisprudence; and abu-Hanifah was right because such a thing is the
result of worldly wisdom. Nevertheless, its harm in the hereafter
outweighs every benefit it may vield in this world. Moreover, such
knowledge is harmful.

1. The takbir cousists of the repetition of the words Allaliu-akbar meaning
“God is great.”

3 Ya‘qub ibn-Ibrahim ibn-Habib (A.H. 182/A.D. 798); author of the Kitab
al-Kharaj. See ibn-Khallikan, Vol. T, pp. 334-42.

k) Al-Nu‘man ibn-Thabit. (A.H. 150 A.D. 767) founder of the Hanafite
school of law and teacher of abu-Yusuf. See ibn-Khallikan, Vol. 01, pp.
74-80.
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Conceming the lawful and the unlawful, abstinence from the
latter is a part of religion. Piety, moreover, has four grades. The first
is that piety which is required for just testimony and the relinquishing
of which disqualifies man to bear witness before a court, ortobe a
judge, or to act as a governor. It consists, in other words, in avoiding
all that is clearly unlawful.

The second is the piety of honest men which guards against
dubiosities whichengender ambiguous and misleading interpretations.
Thus the Prophet said, “Discard that which is dubious for that which
is indubious.™ He also said, “Sin is heart-alluring.”

The third is the picty of the godly which entails desisting from
perfectly lawful deeds for fear they may lead to deeds which are
unlawful. In this connection the Prophet said, “No man will be
numbered among the godly unless he is wont to avoid what is
harmless for fear of what is harmful.”? Of Such is the reluctance to
discuss the affairs of people lest one be drawn into backbiting, and
the abstinence from eating or drinking of things which whet the
appetite lest that should stimulate passion and lust which lead man
to commit that which is forbidden.

The fourth is the piety of the saints which shuns all things but
God for fear of expending one single hour of life in things which,
although it is clear and certain that they lead to nothing unlawful, do
not help to bring the individual nearer to God.

All these grades of piety, except the first, namely the piety of
witnesses and judges as well as what militates against justice, are
outside the domain of the jurisprudent. Furthermore, to comply with
the requirements of this first grade of piety does not preclude sin
being punished in the hereafter. The Prophet said to Wabisah.’
“Consultyour own heartalthough you have been givena dispensation

1. Al-Tayalisi, No. 1178.
. Ibn-Majah, al-Wara 'w-al-Taqwa, 1.
3. Abu-Salim Wabisah ibn-Ma’bad al-Asadi, one of the Companions of the
Prophet; he embraced Islam inA.H. 9/A.D. 630. See Vol. VI, Pt. 2, p. 176,
Tahdhib al-Asma’, p. 611.
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once, twice to thrice.” The jurisprudent does not, and should not,
express an opinion regarding the things which allure and perplex the
heart, or how to deal with them but confines his opinion to those
things which militate against justice. Hence ths entire scope of the
jurisprudent’s domain is limited to the affairs of this world which
pave the road to the hereafter. Should he then touch upon the
attributes of the heart and the rules of the hereafter, he does so as an
intruder just as he would be whenever anything relative to medicine,
arithmetic, astronomy and theology confronts him. The same is true
of philosophy in relation to syntax or poetry. Sufvan al-Thawri, an
authority in exoteric knowledge used to say that the study of this
science is not among the provisions for the hereafter. How could it
be when it is agreed that the value of knowledge is acting according
to its precepts? Is is possible, therefore, to hold as provisions for the
hereafter the knowledge of the forms that divorce might take, either
zihar? or by li ‘an,? of contracts involving immediate pavment of the
-price and admitting delay in the delivery of the article purchased
(salam)*, of hire, rental, and lease (ijarah),® and of money-changing
(sarf)?* Anyone who acquires the knowledge of these things, hoping
thereby to draw nearer to God, would certainly be mad. Indeed,
nothing but engaging body and soul in the service of God and His
worship would draw people nearer to God; and nobility lies in
knowing how to accomplish these deeds. :

1. Al-Darimi, Buyu’ 2.

2. A form of divorce by the formula: anii ‘alavva kazahr ummi (thou art to
me as my mother ‘s back). This is reminiscent of pre-Islamic practice. Cf.
Surah LVIL: 2; al-Bukhari, Talaq, 23, ibn-Alajah, Talaq, 25.

3 A form of divorce which takes place under the following circumstances:
if a man accuses his wife of adultery and does not prove it by four
witnesses, he must swear before God that he is telling the truth and then
add. “If1am aliar may God curse me™. The wife then savs, “I swear before
God that my husband lies;” and then add's, “May God s wrath be upon me
if this man be teiling the truth.” After this the divorce takes place ipso

Jacto. Cf. Surah XXIV: 6, al-Bukhari, Talaq, 4, 25, 27-36; ibn-Alajah,
. Talaq, 27.

4. See al-Bukhari, Salam; al-Sayyid al-Sharif al-Jurjani, al-Ta rifat, ed. G.
Flugel (Leipzig, 1845); p. 126.

5. See al-Bukhari, ljarah. 6. Sec al-Bukhari, Shirkah, 10.
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If you should say, “Why have you regardefi medicine and
jurisprudence in the same way when medicine pertains to .the affairs
of this world, namely the welfare of the body, whileupon junspfudence
depends thewelfare of religion; and furthermore doe.s got this equal
regard of the two violate the public consensus of opinion among gll
Muslims?” Then know that such a treatment is not necessary apd in
fact the two sciences differ. Jurisprudence is superior to medicmc? on
three counts; first because itis sacred knowledge and unlike medicine,
which is not sacred knowledge, jurisprudence is derived from
prophecy; second, it is superior to medicine becausq no one of those
who are treading the road to the hereafter can do without lt', neither
the healthy nor the ailing; while on the other hand only the sncl::, whp
are a minority, need medicine; thirdly, because jurisprudence is akin
tothe sciencé of the road of the hereafter, being a study of the wor.ks
or the senses. The origin of these works as well as their source lies

in the attributes of the heart. Thus praiseworthy works are the result
of praiseworthy characters endowed with saving grace in hereafter;
similarly the blameworthy works are the result of blamevyorth_v
characters. The connection between the senses and the heart is thus

clear.

Health and disease, however, result from certain qualities in
the numours characteristics of the body, not of the heart No n}aqer
how often jurisprudence is compared with medicine, the superionty
of the former is evident. Similarly, whenever the science of }he road
of the hereafter is compared with jurisprudence the superiority of the
former is evident.

If you should say, “Explain to me the science of th(‘a rogd of
the hereafier in such a manner as will bring out its m.lt!me‘ lf" the
inquiry into its details is not possible,” know, then,~ that it is d1v1(led
into two parts: the science of revelation and the science of practical
religion.

The science of revelation is the science of esoterics whichis the
goal of all sciences. One of the Gnostics said, “1 fear thgt whgever
should lack a portion of that science would come upon evilend.” The
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least portion of the science of revelation is believing in it and placing
it in the hands of those worthy of it. Another said, “Whoever has
these two characteristics, heresy and pride, will never be blessed with
any of this science”. It was also said, “"Whoever loves God

succeeds, but whoever loves this world and persists in his desires will
not attain the science of revelation, though Lz might attain the other
sciences.” The least punishment which the person who denies

rev:lation will suffer is that he will not be blessed wiih any ofits gifts.
Thus a poet said:

“In his absence from the side,
Let his penalty abide.”

Furthermou e, the science of revelation is the science concerned
with the saints and the favourites of God. It stands for a light which
shines inthe heart when it is cleansed and purified of its blameworthy
qualities. Through this light is revealed the truth of several things,
whose names have hitherto often been heard, and to which ambiguous
and obscure meanings have been attached. Through it, these truths
are clarified until the true knowledge of the essence of God is attained
together with that of His eternal and perfect attributes, His works and
wisdom in the creation of this world and the hereafter as well as the
reason for His exalting the latter over the former. Through it also is
attained the khhowledge of the meaning of prophecy and prophet and
the import of revelation. Through it is obtained the truth about Satan,
the meaning of the words angels and devils, and the cause of the
enmity between Satan and man. Through it is known how the Angel
appeared to the prophets and how they received the divine revelation.
Through it is achieved the knowledge of the kingdom of heaven and
earth, as well as the knowledge of the heart and how the angelic hosts
have confronted the devils. Through it is gained the knowledge of
how to distinguish between the company of heaven and the company
of the Devil, a knowledge of the hereafter, Paradise, and hell fire, the
punishment of the grave, the bridge (al-siraf)’ across the infernal

1. . See ibn-AMajah, bath, 8.
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fire, the balance' of the judgment-day, and knowledge of the day of
reckoning.? Through it also is comprehended the meaning of the
following words of God: “Read thy Book; there needeth none but

thyself to make out an account against thee this day;™ and, “Truly

the hereafter is life indeed!”™ Through this same light is revealed the

meaning of meeting God and seeing His gracious face: the meaning
of being close to Him and of occupying a place in His proximity; the
meaning of attaining happiness through communion with the
heavenly hosts and association with the angels and the prophets.
Through it also the distinction between the ranks of the people in the
different heavens is determined until they see one another in the same
way as Venus is seen in the heart of heaven. Many other things which
would require a great deal of time to explain because people, once
thev accept them